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Chapter 02 
 

Brhaspati as the Lord of Hymns &  
The Lord of Troups 

 
 
     SJee cenmlegefJepeelemlegefJe<ceeved  ye=nmHeefleJe=&<eYees Oeeef³e osJe:~  

     me ve: mleglees JeerjJeod Oeeleg ieesceod efJeÐeeces<eb Je=peveb peerjoevegced~~ $eÝ.01/190/08~~ 
                                                                                                              

     SJe~ cen:~ legefJeçpeele:~ legefJe<ceeved~ ye=nmHeefle:~ Je=<eYees:~ Oeeef³e~ osJe:~ 

    me:~ ve:~ mlegle:~ JeerjçJeled~ Oeeleg~ ieesçceled~ efJeÐeeced~ F<eced~ Je=peveced~ peerjçoevegced~~ 

 
     “Thus Brhaspati t he mighty, the beneficent, the powerful, the 

showerer (of benefits) and the divine one has been glorified as well as 

praised by us. May he bestow upon us progeny and cows. We may 

obtain food, strength and long life.” 

 
Introduction  
 
     It would be extremely necessary to appreciate the epoch-making 

work Vaidik Devata (in Hindi) of Dr. Tripathi G. C. He writes about his 

contribution in the field of research in Vedic Pantheon “Not a single 

country of the world has preserved traditionally the year-long history 
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and even the developing mythologies of gods and goddesses, as it is the 

case with Indian Vedic Tradition.”1

Jesocevet®³eeç®ee³eexçvlesJeeefmevecevegMeeefmle~~ mel³eb Jeo~ Oece¥ ®ej~ mJeeO³ee³eevcee Òeceo:~ Dee®ee³ee&³e 

efÒe³eb OeveceeÛl³e Òepeelevlegb cee J³eJe®íslmeer:~ mel³eeVe ÒeceefoleJ³eced~~ Oecee&Ve ÒeceefoleJ³eced~~ 

kegÀMeueeVe ÒeceefoleJ³eced~~ Yetl³ew ve ÒeceefoJ³eced~~ mJeeO³ee³eÒeJe®eveeY³eeb ve ÒeceefoleJ³eced~~01~~ 

osJeefHele=keÀe³ee&Y³eeb ve ÒeceefoleJ³eced~~ ceele=osJees YeJe~~ efHele=osJees YeJe~~ Dee®ee³e&osJees YeJe~~ 

DeefleefLeosJees YeJe~~ ³eev³eveJeÐeeefve keÀcee&efCe leeefve mesefJeleJ³eeefve vees FlejeefCe~~ ³eev³emceekeÀbmeg®eefjleeefve~ 

leeefve lJe³eesHeem³eeefve~ vees FlejeefCe~~ ³es kesÀ ®eemce®ís^³eebmees ye´eïeCee: les<eeb lJe³eeççmevesve 

ÒeéeefmeleJ³eced~~ Þe×³ee os³eced~~ DeÞe×³eeços³eced~~ efÞe³ee os³eced~~ efÛ³ee os³eced~~ efYe³ee os³eced~~ 

mebefJeoe os³eced~~ DeLe ³eefo les keÀce&efJeef®eefkeÀlmee Jee Je=ÊeefJeef®eefkeÀlmee Jee m³eeled ³es le$e ye´eïeCee: 

mebceefMe&ve: ³egkeÌlee Dee³egkeÌlee: Deuet#ee Oece&keÀecee: m³eg: ³eLee les le$e Jelexjved leLee le$e JelexLee:~~ 

DeLeeY³eeK³eeles<eg~~ ³es le$e ye´eïeCee: mebceefMe&ve: ³egkeÌlee Dee³egkeÌlee: Deuet#ee Oece&keÀecee: m³eg: ³eLee les 

 

 
     Since the times of the Vedas the hymns about gods and goddesses 

who are initially major, minor or tutelary deities, are preserved by the 

teachers and the students through oral tradition known popularly by the 

term ÞegefleHejcHeje. Thus the preservation of the Vedic as well as Puranic 

literature was considered rather regarded to be one of the duties of the 

students (who were to become teachers). The Śiksāvallī of the 

Taittirīyopanisad (01-11) mentions 26 of them as under: 
 

                                                 
1 mebmeej kesÀ Dev³e efkeÀmeer Yeer osMe ceW osJeeW kesÀ mJeªHe kesÀ efJekeÀeme keÀe menñeeW Je<e& uecyee Fefleneme Deewj osJekeÀLeeDeeW kesÀ efJekeÀeme keÀer 
Fleveer uecyeer HejbHeje ÒeeHle veneR nesleer efpeleveer Yeejle cesb~ JewefokeÀ osJelee, HegjesJe®e:,He=.01~ 
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les<eg Jelexjved leLee les<eg JelexLee:~~ S<e DeeosMe:~~ S<e GHeosMe:~~ S<ee JesoesHeefve<eled~~ 

SleovegMeemeveced~~ SJecegHeeefmeleJ³eced~~ SJeceg ®ewleogHeem³eced~~02-04~~  

  
     “Having taught the Vedas, the preceptor imparts this post-instruction 

to the students: 

     (01) Speak the truth.  

     (02) Practise righteousness.  

     (03) Make no mistake about study.  

     (04) Having offered the desirable wealth to the teacher, do not cut off 

the line of progeny.  

     (05)There should be no inadvertence about the truth.  

     (06)There should be no deviation from righteous activity.  

     (07)There should be no mistake about protection of yourself.  

     (08)Do not neglect propitious activities.  

     (09)Do not be careless about learning and teaching. (01) 

     (10) There should be no error in the duties towards the gods and 

manes. 

     (11) Let your mother be a god unto you.  

     (12) Let your father be a god unto you.  

     (13) Let your teacher be a god unto you.  

     (14) Let your guest be a god unto you.  

     (15) The works that are not blameworthy are to be resorted to, not the 

others.  
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     (16) Those actions of ours that are commendable are to be followed 

by you, not the others.  

     (17) You should, by offering seats, remove the fatigue of those 

Brāhmanas who are more praiseworthy among us.  

     (18) An offering should be made with honour.  

     (19) The offering should not be made with dishonour.  

     (20) The offering should be made according to one’s prosperity.  

     (21) The offering should be made with modesty.  

     (22) The offering should be made with awe.  

     (23) The offering should be made in a friendly way.  

     (24) Then, should you have any doubt with regard to duties or 

customs, you should behave in those matters just as Brāmanas do, who 

may happen to be there and who are able deliberators, who are adepts in 

those duties and customs, who are not directed by others, who are not 

cruel, and who are desirous of merit.  

     (25) Then, as for the accused people, you should behave with regard 

to them just as the Brāmanas do, who may happen to be there and who 

are able deliberators, who are adepts in those duties and customs, who 

are not directed by others, who are not cruel and who are desirous of 

merit. 

     (26) This is the injunction. This is the instruction. This is the secret of 

the Vedas. This is divine behest. (All this) is to be done thus. And (all 

this) must be done thus. (02-04)”   
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     In this situation no more evidence are required to present the 

importance of learning or education in India since the time immemorial. 

For this reason only the speech got defined as the goddess of Learning or 

Speech holding a book, a rosary of crystal beads and a lute in her two 

hands. The male part of the speech or the books rather hymns and 

prayers become the Lord of Speech, hymns, prayers or eulogies. The 

goddess of Speech came to be known as Sarasvatī or Śāradā bestowing 

intelligence (yegef×Òeoe)2 and uprooting ignorance or sluggishness 

(efve:Mes<epee[îeeHene).3

     The first hymn RV 01/18 contains 09 verses in Gāyatrī meter. The 

sear is Kānva Medhātithi and the deities are Brhaspati (01-03), with 

 

 
     Similarly Brhaspati’s personality grew to such a height that he 

achieved the name ‘lord of hymns, prayers or speech.’ Three of his 

names are very frequently employed in the Vedic as well as Post-Vedic 

literature and these names are enough to find his recognition and 

importance. They are Brhaspati, Brahmanaspati and Vācaspati. 

 
A survey of Vedic Hymns 
 

                                                 
2 MegkeÌueeb ye´ïeefJe®eejmeejHejceeceeÐeeb peieodJ³eeeqHeveeR JeerCeeHegmlekeÀOeeefjCeerceYe³eoeb pee[îeevOekeÀejeHeneced~ 
   nmless mHeÀeefìkeÀceeefuekeÀeb efJeoOeleeR He¨eemeves mebefmLeleeb Jevos leeb HejceséejeR YeieJeleeR yegef×Òeoeb Meejoeced~~ 
3 ³ee kegÀvosvogleg<eejnejOeJeuee ³ee MegYe´JeðeeJe=lee ³ee JeerCeeJejoC[ceefC[lekeÀje ³ee éesleHe¨eemevee~ 
   ³ee ye´ïee®³egleMe¹jÒeYe=efleefYeoxJew: meoe Jeefvolee mee ceeb Heeleg mejmJeleer YeieJeleer efve:Mes<epee[îeeHene~~ 
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Indra and Soma (04) and Daksin ā (05), Sadasaspati (06-08) and 

Narāśamsa (09). 

 
     RV 01/40 contains 08 verses in Pragātho visamā bruh atya meter. 

The sear is Kānva Ghaura and the deity is Brhaspati (01-08). 

 
     RV 01/139 contains 11 verses in Atyas ti meter, fifth with the br uhatī 

meter and Tris tup meter with the last one (11). The sear is Paruccepo 

Daivodāsi and the deity is Brhaspati (01-10). 

 
     RV 01/190 contains 08 verses in Tris tup meter. The sear is Agastya 

maitrāvaruni and the deity is Brhaspati (01-08). 

 
     RV 02/23 contains 19 verses in Jagati meter and fifteenth or 

nineteenth with Tris tup meter. The sear is Grutsamad Bhārgva Śaunak 

and the deity is Brhaspati (01, 05, 09, 11, 17, 19) Brahmanaspati. 

 
     RV 02/24 contains 16 verses in Jagati meter and twelth or sixteenth 

with Tris tup meter. The sear is Grutsamad Bhārgva Śaunak and the deity 

is Brhaspati (01, 05, 09, 11, 17, 19) Brahmanaspati. 

 
     RV 02/25 contains 05 verses in Jagati meter. The sear is Grutsamad 

Bhārgava Śaunak and the deity is Brahmanaspati. 

 



66 
 

     RV 02/26 contains 04 verses in Jagati meter. The sear is Grutsamad 

Bhārgva Śaunak and the deity is Brahmanaspati. 

 

     RV 02/30 contains 11 verses in Tris tup meter and eleventh with 

Jagati meter. The sear is Grutsamad Bhārgava Śaunak and the deities are 

Indra (01-05), with Indra and Soma (06), Sarasvatī (08), Brhaspati (09), 

Marut (11). 

 

     RV 02/30 contains 18 verses in Gāyatrī meter and first, second and 

third with Tris tup meter. The sear is Gātīno Visvāmitra and the deities 

are Indra and Varuna (01 -03), with Br haspati (04-06), with Pūsā (07-09) 

Savita (10-12) Soma (13-14) and with Mitra and Varuna (16-18). 

 

     RV 04/49 contains 06 verses in Gāyatrī meter. The sear is Vāmadevo 

Gautama and the deities are Indra and Brhaspati.  

 
     RV 04/50 contains 11 verses in Tris tup meter and tenth with Jagati 

meter. The sear is Vāmadevo Gautama and the deity is Brhaspati with 

(01-09) and with Indra and Brhaspati (10-11). 

  
     RV 06/73 contains 03 verses in Tris tup meter. The sear is Bārhasptya 

Bharadvāja and the deity is Brhaspati. 
 

     RV 06/75 contains 19 verses in Tristup meter, sixth and tenth with 

Jagati meter, twelfth, thirteenth, fifteenth, sixteenth, nineteenth with 
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Anus tup meter and seventh with Pankti meter. The sear is 

PāyuBhāradvāj and the deities are Isudhi (05), (Purvārdha) Sārathi (06),  

(Uttarārdha) Raśmaya (06), Aśvā (07), Ratha (08), Rathagopā (09), 

Brāhman-Pitr-Soma-Dyāvā-Prthivī-Pūsāna (10), Isava (11-12, 15-16), 

Pratod (13), Hastaghna (14), Yuddhabhūmi-Kavaca-

Brahmanaspatyādaya (17), Varma-Soma-Varuna (18), Devabrahmāni 

(19). 
 

     RV 07/41 contains 07 verses in Tris tup meter and first with Jagati 

meter. The sear is Maitrāvarunivasistha and the deities are Agni Indra 

Mitra Varuna Aśvina Bhaga Pūsā Brhaspati Soma Rudra (01), with 

Bhaga (02-06), with Usas (07). 

 
     RV 07/44 contains 05 verses in Tris tup meter and first with Jagati 

meter. The sear is Maitrāvarunioravasistha and the deities are Dadhikrā 

with (02-05) and Dadhikrā Agni Bhaga Indra Visnu Pūsā Brahmanaspati 

Āditya Dyāvā Prthivī Āpa (01). 
 

     RV 07/97 contains 10 verses in Tris tup meter. The sear is 

Maitrāvarunvasistha and the deities are Indra (01), with Brhaspati 

(02,04-08), with Indra Brhaspati (03,09-10). 
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     RV 07/98 contains 07 verses in Tris tup meter. The sear is 

Maitrāvarunvasistha and the deities are Indra (01-06) and with Indra 

Brhaspati (07). 

 

     RV 07/96 contains 21 verses in Tris tup (01-03, 05-20) meter, Vārta 

(04) and Purastājyoti (21). The sear is Tiraścī Āngirasa, Dyutāna or 

Marut and the deities are Indra (01-13), Indrāmarut (14) and with Indra 

Brhaspati (15). 

 

     RV 10/67 contains 12 verses in Tristup meter. The sear is Ayāsya 

Āngirasa and the deity is Brhaspati. 

 

     RV 10/68 contains 12 verses in Tristup meter. The sear is Ayāsya 

Āngirasa and the deity is Brhaspati. 

 

     RV 10/103 contains 13 verses in Tris tup meter with the last one (13) 

in Anus tup meter. The sear is Apratiratha and the deities are Indra (01-

03) and (05-12), Brhaspati (04) and Maruts (12).  This hymn is for 

recitation and not for offering according to Āśvalāyana Śrautasūtra 

(04/08). 
 

     RV 10/108 contains 11 verses in Tristup meter. The sear are the 

demons named Panis and the deities are the Celestial Bitch called Sarmā 

(02, 04, 06, 08, 10-11) as well as demons Panis.  
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     RV 10/155 contains 05 verses in Anus tup meter. The sear is 

Bhārdvaja’s son Śirimbitha and the deities are Famine (ogefYe&#e:)  (01), 

Brhaspati (02-03) and Viśvedevas (04-05). 
 

     RV 10/167 contains 04 verses in Jagatī meater. The seers are 

Visvāmitra and Jamadgni. The dity is Indra, though there is the mention 

of the names (efue²eskeÌlee osJeJelee:) of Varun a, Vidhātā, Anumati, Dhātā, 

Soma and Brhaspati in the verse No. 03 
 

     The hymn RV 10/182 is very much important and also authentic, 

because the deity is Brhaspati and the seer is His son Tapūmūr dhā. The 

hymn must be looked upon as to provide authentic information 

whatsoever. 

 

The name ‘Brhaspati’ or ‘Brahmanasapti’  
 

     Brhaspati’s other names are listed in the Amarakośa (01/03/24) as 

under: 

 
ye=nmHeefle: megje®ee³eex ieerHe&efleefOe&<eCees iegjg:~ 

peerJe Deeef²jmees Jee®emHeefleef½e$eefMeKeefC[pe:~~ 
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     (01) Brhaspati (Lord of hymns),4 (02) Surācārya (Preceptor of gods), 

(03) Gīrpati (or Gīspati 5 = Lord of words), (04) Dhisana (Wise) (05) 

Guru (Prist or teacher), (06) Jīva (Life-giver), (07) Āngirasa (Angirā’s 

son), (08) Vācaspati (Lord of speech) and (09) Citraśikhandija 

(Citraśikhandij6

     Yāska (700-800 BC) while furnishing the etymology of the name 

Brhaspati, quotes DeMveeefHeve×b ceOeg He³e&HeM³eved (RV 10/68/08) and notes 

ye=nmHeefleye=&nle: Heelee Jee~ Heeueef³elee Jee~ lem³ew<ee YeJeefle~~10/11~~    (Brhaspati is the 

protector or supporter of the great. The following stanza is addressed to 

him.

 i.e. sage Angirā’s son). 

 

7

     Further furnishing the etymology of the name Brahamanspati, he 

quotes DeMceem³eceJeleb ye´ïeCemHeefle (RV 02/24/04) and notes ye´ïeCemHeefleye´&ïeCe: Heelee 

Jee~ Heeueef³elee Jee~ lem³ew<ee YeJeefle~~10/12~~    (Brahamanspati is the protector or 

supporter of Brahma (a prayer

) 
 

8

                                                 
4 The meanings in the brackets are supplied from Bhanuji Dikshit: Amarakośa 
Vyākhyā Sudhā, P 39.  
5 The name Gīspati is grammatically derived on the strength of Denjeoerveeb Hel³eeefo<eg Jee jsHeÀ: 

(JeeefÊe&keÀced-) under jesçmegefHe (Hee.08/02/69). 
6 Citraśikhandī means one of the Seven Sages. Vide. M. Williams, P 397, col. 01.   
7 The Text and the English Translation are taken from Lakshman Sarup: The 
Nighan tu And The Nirukta, P 177& P 157 respectively. 
8 L. Sarup leaves the word Brahma untranslated, but it means a prayer or a hymn, 
because the word is DeeÐegoeÊe.  

 or a hymn). The following stanza is 

addressed to him.) 



71 
 

     These two references indicates that lord of hymns Brhaspati or 

Brahmanaspati is a controller or a protector and supporter of the great 

i.e. the gods or the persons of the high class and at the same time he is a 

controller and protector of the hymns, prayers, eulogies and even the 

sacred formulas.  

    
     Pānini (500 BC) gives the rule HeejmkeÀjÒeYe=leerefve ®e meb%ee³eeced~~ (06/01/157) 

under which the name Brhaspati  is derived on the strength of Vararuci’s 

(350 BC) Corrective Statement leodyenlees: keÀjHel³ees½eesjosJele³ees: megìd leueesHe½e~~ (In 

the words leod and yenled, the infix megìd is enjoined, the led and the Led are 

droped to make two nouns. As a result of this two nouns are formed 

lemkeÀj: a thief and ye=nmHeefle a deity of that name i.e. lord of hymns).9

     Therefore the names ye=nmHeefle: as well as ye´ïeCemHeefle: and Jee®emHeefle: are 

derived from ye=nd (ye=bnefle) (6th Parasmaipda) to grow or to increase and 

hence ye=nmeeb-ye=nleeb Heefle: DeefOe<þelee mJeeceer Jee, similarly ye´ïeCees ye´ïeCeeb Jee Heefle: or 

Jee®e: Jee®eeb Jee Heefle:- all these ye=nmed-ye=nled, ye´ïeved and JeekedÀ stand to mean a 

prayer, a hymn or a Vedic eulogy (metkeÌleced). Therefore the names ye=nmHeefle:, 

 

The school of grammar gives the meaning of the name Brhaspati as a 

Vedic god. 

 

                                                 
9 Under RV 10/182/01 Sāyanachārya explains it with: leÂ=nlees: keÀjHel³ees½eesjosJele³ees: megìd leueesHe½e 
(under Pā. 06/01/157).   
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ye´ïeCemHeefle: and Jee®emHeefle: mean the lord of prayers, hymns or Vedic 

eulogies. In this regard Mcdonel A. A.,10  Tripathi G. C.11

(03) Brhaspati  mentioned in most of the Vedic mythologies as priest 

who showed his passionate behaviour with Mamatā, the eldest brother’s 

wife. In this connection Derasari Dahyabhai P. annotates in his 

Paurānika Kathākośa:

and other 

Indologists opine that Brhaspati is a personification of the composition 

of the Vedic hymns. Thus his origin and development have come up 

from the ground of sacrificial suppositions. 

 
Many Brhaspatis 
 
     Brhaspati the Vedic god and the divine priest is not alone, because 

there are many Brhaspatis well known in the Indian literature esp. Vedic 

as well as Post-Vedic literature. As under: 

 
(01) God Brhspati glorified in all the Vedic hymns and in many of the 

Puranic texts. 

  
(02) Vedic sage Brhaspati sung in the hymns like Saramā and Pan is. 

  

12

                                                 
10 Vedic mythology, P 103. 
11 Vaidika Devata, P 686. 
12 Paurānika Kathākośa, P 67, col. 01. 

 The second son of three sons of sage Angirā 

during the period of Svāyambhuva Manu where Uchathay is not 
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mentioned, but he writes about Dīrghatamā as the son of the sage Uśija 

and Mamatā and adds further that he (i.e. Dīrghatamā) was blind and 

Brhaspati’s nephew, during the period of the present Manu i.e. 

Vaivasvata Manu. 

 
     These cross references point out the mixing of two Brhaspatis, one of 

the period of Svayambhuva Manu and the other of the period of 

Vaivasvata Manu. 

 
(04) Brhaspati, the pries of Yudhistir (MBh). 

 
(05) Priest Brhaspati mentioned in most of the Puranic episodes like his 

son Kaca and Devayānī, Indrānī and king Nahusa, etc. 

 
(06) Atheist (veeefmlekeÀ) Brhaspati whose famous verse is quoted in 

meJe&efme×evlemeejmebûen13

(07) Brhaspati the councilor of gods (Vālmiki Rāmāyan,

 of DeeefoMebkeÀje®ee³e& (788-820 AD) and meJe&oMe&vemebûen of 

ceeOeJee®ee³e& (14th-15th Cent. AD) $e³ees Jesom³e keÀlee&jes Oetle&YeeC[efveMee®eje:~ etc. 

 
14

                                                 
13 ye=nmHel³een&leew yeg×es Jesoceeie&efJejesefOeve:~ 
    SlesçefOekeÀeefjleeb Jeer#³e meJex Meem$eÒeJele&keÀe:~~01/24~~ 
14 The matter is discussed with quotations of these texts below. 

 MBh & 

almost all the purāna-texts). 
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(08) Brhaspati, the author of Arthaśāstra (studied by king Rāvan, as 

referred to by Great dramatist Bhāsa in his Abhisekanātakam). 

 
(09) Brhaspati, the author of Brhaspatismrti (the scholars put him in the 

2nd century BC15 or 78 AD (VS 135).16

(11) Brhaspati, one of the 18 authors of the Vāstusastra (Science of 

Building and Construction of the Residence) (MP 252/01-04).

 

 
(10) Brhaspati, the planet Jupiter (in connection to the Moon-god and 

Tārā, the wife of divine priest Brhaspati narrated in MBh Udyoga 

117/13 & Vana 219/03, BrP (Ch.152), MP (Ch.23-24) (127-128) and 

ViP (04/06). 

 

17

     Even Chitrav Sastri remarks under title Relations (HeefjJeej) that 

Mahābhārat and the relevant Purāna text are not unanimous in 

  

    

                                                 
15 Vide.Chitrao Sastri P 522, col. 02. 
16 Vide. Prof. Dr. J. A. Jani: Seminar on Kālidāsa, July 2008, Intro., P 02. 
17 ÒeemeeoYeJeveeoerveeb efveJesMeb efJemlejeÜo~ kegÀ³ee&lkesÀve efJeOeevesve keÀ½e Jeemleg©oeÛle:~~ ce.Heg. 252/01~~ 
  Ye=iegjef$eJe&efmeÿ½e efJeéekeÀcee& ce³emleLee~ veejoes veiveefpe®®ewJe efJeMeeuee#e: Hegjvoj:~~ ce.Heg. 252/02~~ 
  ye´ïee kegÀceejes vevoerMe: MeewvekeÀes ieie& SJe ®e~ JeemegosJeesçefve©×½e leLee Meg¬eÀye=nmHeleer~~ ce.Heg. 252/03~~ 
  DeäeoMewles efJeK³eelee JeemlegMeem$eesHeosMeKee:~ meb#esHesCeesHeefo<ìb leg ceeveJes celm³e ©efHeCee~~ ce.Heg. 252/04~~ 

     Bhrgu, Atri, Vasistha. Viśvakarmā, Maya, Nārad, Nagnajit, Viśmikārtik, 
Nandīśvar, Saunak, Garga, Śri Krsna, Aniruddha, Śukra and Brhaspati are the chief 
eighteen preceptors of the Vāstuśāstra to the king Vaivasvata Manu. 
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deciphering god Brhasapti, vedic sage Brhasapti or priest Brhasapti. 

Nevertheless all the three are mixed up to the great extent.18

     R gvedic sages have mostly praised Brhaspati

 

 
Brhaspati as the Lord of Hymns 
 

19 as a powerful god 

who is strong and beneficent, mighty and showerer of benefits and 

therefore he is regarded as one blessing the people, rather his devotees or 

his worshipers with the desired objects like mighty sons, progeny, cows, 

strength, food and long life.20

                                                 
18 Prachin Charitra Kośa P 522, col.01. 
19 The complete study on Brhaspati carried out by Dr.Bali Sarasvati in her 
Brhaspati in the Vedas and the Purānās (1978) contains the study pertaining to the 
sources gathered from R gveda (CH.02), Yajurveda (CH.03), Sāmaveda (CH.04), 
Atharvaveda (CH.05), Brāhmanās (CH.06) and Purānās (CH.07).  
20 SJee cenmlegefJepeelemlegefJe<ceeved  ye=nmHeefleJe=&<eYees Oeeef³e osJe:~  
    me ve: mleglees JeerjJeod Oeeleg ieesceod efJeÐeeces<eb Je=peveb peerjoevegced~~ $eÝ.01/190/08~~ 

 

 
Lord of hymns 
 
     It is interesting to note that both the names Brhaspati as well as 

Brahmanaspati are a genitive Tatpurusa Compound, though 

Brahmanaspati is taken separately in the Padpātha but not the name 

Brhaspati (RV 01/190/01). Brhaspati’s another name Brahmanaspati is 

taken as two separate words though they are neither intervened nor put 

in reverse order. 
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     In the Rgveda the name Brhaspa ti occurs 77 (08 with Indra) times 

and Brahmanaspati occurs 40 (once with Indra) times.  

 
     In the first five occurrences Brahmanaspati (01/18/01, 03 & 05 and 

01/40/03 & 05) Sāyanācārya simply paraphrases with the words: 

 
    Under RV 10/68/06 the event of releasing the mulch-cows from the 

cow-pens (efveOeerved) of demon Vala, the hymns are the supporting factors 

(DekexÀ:De®e&veer³ew:) like the rays.  

 
     Under RV 02/23/19 it is stated that the word ‘Brahma’ means a 

hymns (ye´ïeCemHeles ye´ïeCeeb mlees$eeCeceefOeHeles ) and hence he is connected with the 

hymns by way of granting befitting rewards.21

 

  

 
     Even the word DekexÀ: is employed in RV 03/62/05-06 where it is stated 

that he is pure (Megef®e:) and hence he is adorable (JejsC³e:) with the hymns of 

worship (DekexÀ:De®e&veer³ew: mlees$ew:). He grants the worshiper with the 

unsurpassable strength (DeoeY³e:). Under RV 01/139/10 Sāyanācārya 

talking ¬eÀleg: in two senses, identifies Brhaspati as a  meg¬eÀleg: (a performer of 

pious acts) and also MeesYeveÒe%e: (of praise worthy intelligence).  

                                                 
21 ye´ïemHeles lJecem³e ³evlee metkeÌlem³e yeesefOe leve³eb ®e efpevJe ~~ $eÝ.02/23/19~~ 
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     Under RV 02/25/01 he paraphrases the word Brahma as a mantra or 

an oblations (that he accepts) with the words me leLeeskeÌle:~ ye´ïeCemHeefle: 

mlees$enefJe<ees: mJeerkeÀjCesve~~ 

 

     The reason supporting his name is declared under RV 01/190/04 that 

Brhaspati’s hymns of praise pervade not only the Earth (He=efLeJ³eeced) but 

also the sky (efoefJe) and hence when directed to the demons employing 

sorcery (Deefncee³eeved), the powerful praise destroys the sorcery. 

 
     His name Brhaspati is etymologically e xplained by Sāyanācārya 

under RV 01/139/10 as ye=nlees cev$em³e nefJe<ees Jee (Heefle:)HeeuekeÀesçOJe³eg&owJ³ees ye=nmHeefle: 

which means that he is divine priest (DeOJe³eg&:) of violentless sacrifices and 

again he is the protector or the nourisher of the growing or the grown 

(ye=nle:) formulas or the oblations. Moreover the name DeOJe³eg& is derived 

from DeOJejb ³egveeqkeÌle~ ve OJejes efnbmee ³e$e³eeiesme DeOJej:~~  

 
     The word Brahma also means a deed of gods or a divine act 

ye´ïeCemHeefleced ye´ïeCees osJeke=Àlem³e jepee~~ (07/97/03). He is the protector of the 

sacred food or a superior i.e. ritualistic act ye´ïeCemHeles ye´ïeCeesçVem³e HeefjJe={m³e 

keÀce&Cees Jee Heles Heeueef³ele: (02/23/01). 
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     It is a name of a god ye´ïeCemHeles SleVeecekeÀosJe (01/18/01, 02/23/ etc.). Under 

RV 10/103/04 the vocative Brhaspati is explained grammatically as the 

protector of the great gods or the elements of the Universe (ye=nleeb Heles 

Heeueef³ele:). It also means a Mantra or sacred formula or a Vedic verse 

ye´ïeCemHeefle: ye´ïeCees cev$em³e Heefle: Heeueef³elee osJe: (02/28/04 & 08). Under RV 

07/41/0122

     As much as Brhaspati is presented as the lord of Rgvedic hymns as 

declared under RV 01/40/06 his prayers or hymns are felicitous i.e. 

auspicious (MebYegJeb) and faultless (Devesnmeced).

 while invoking the deities like Agni, Indra, etc. Vasis tha 

recites the name of Brhaspati who is recognised by Sāynācārya as the 

deity presiding over the sacred formulas (cev$eeefYeceeefveveced). Again the word 

Brahma (i.e. a mantra) (ye=nlees ye´ïeCees cev$em³e mJeeefceved) under 02/24/01 & 10.  

 

23 In this connection RV 01/190 

beginning with DeveJee&Ceb Je=<eYeb cevêefpe»b and so on24

                                                 
22 This mantra contains the invocation of Agni, Indra, Mitra and Varun a, Aświns, 
Bhaga, Pusā, Brahmanaspati, Soma and Rudra, while RV.07/44/01 omitting Mitra 
as well as Varun, Soma and Rudra, adds Visnu, Adityas, Dyāvāprthivī, Waters and 
the sun (mJe:) 
23 leefceÜess®escee efJeoLes<eg MebYegJeb cev$eb osJee Devesnmeced~                  
   Fceeb ®e Jee®eb Òeeflen³e&Lee vejes efJeéesÜecee Jees DeMveJeled~~ $eÝ.01/40/06~~            
24 DeveJee&Ceb Je=<eYeb cevêefpe»b ye=nmHeefleb JeOe&³ee veJ³ecekezÀ:~                  
   ieeLeev³e: meg©®ees ³em³e osJee DeeMe=CJeefvle veJeceevem³e celee&:~~ $eÝ.01/190/01~~      

 exhibits  Brhaspati’s 

divine powers of bestowing sons as well as wealth and removing 

infamy. This is mentioned by Sāyanācārya with Śaunaka ’s statement 
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(Rvdh. 01/151-153) (discussed below). RV 01/190/06 Brhaspati is such 

an affectionate (HeefjefÒele:) friend that safeguards his devotes from the evils 

(ogefve&³evle:) and that quality is similar to a powerful king who controls the 

wicked.   

      
     RV 02/23/02 presents a nice Simile of Brhaspati alias 

Brahmanaspati. He is compared with the Sun, the hymns (ye´ïeCeeced) with 

the rays and his power (of creating hymns) with the radiance which is 

the innate quality of the Sun-god.25

     He is a god who protects the honorable ones or he is the one who 

protects many people in RV 04/50/07 and 10/102/03 (ye==nleeb cenleeb Heeueef³elee). 

Superior ones or persons

 

 
     Under RV 04/50/04 Brhaspati is Seven-rayed and hence removes the 

darkness (efJe meHlejeqMcejOeceÊe leceebefme) like the Sun-god he dispels darkness. 

 

26

                                                 
25 osJeeef½eled les Demeg³e& Òe®eslemees ye=nmHeles ³eef%e³eb YeeieceeveMeg:~                    
   GñeeFJe met³ees& p³eesefle<ee cenes efJeées<eeefceppeefvelee ye´ïeCeeceefme~~ $eÝ.02/23/02~~       
26 Pānini records the word Parivrdha in the sense of a master or a superior one in 
his aphorixm: ÒeYeew HeefjJe={:~~ HeeefCeefve 07/02/21~~ 

 of high class society ye=nmHeles ye=nleeb HeefjJe={eveeb 

Heeueef³eleefjvê (02/30/04). Again RV 01/190/07 presents the idea connected 

with Brhaspati’s connection with the hymns and in that context he is 
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compared with the master surrounded by his subjects (DeJeve³e:) as well as 

the ocean with the flowing rivers (ñeJele:).  

 
     RV 02/23/05 states that he is a kind or friendly protector (megçieesHee:) in 

such a way that nighters evil nor sin nor deceivers nor an injurer harm 

the person whom Brhaspati protects.27 RV 06/47/20 depicts the potency 

of Brhaspati  (as the Sarvānukaramanī) mentions that sage Garga was 

deviated from the path in a solitary forest and then he propitiated 

Brhaspati with this $eÝ®ee for rescuing from the danger.28 Under RV 

07/97/02 he is related with the seers or sages in a way that he is attended 

upon by them to keep them offenceless for the reason of reciting the 

formula (MueeskeÀ:) in honour of Indra. Further he is the protector or 

nourisher of the hymns or prayers (ye=nleeb Heeueef³elee osJe:). Under RV 

04/50/01 and 10/182/01 Sāynācārya explains the name Brhaspati as 

“guardian or protector deity of the great gods or the sacrifice.”29

                                                 
27 ve  lecebnes ve ogefjleb kegÀleM®eve veejele³eefmleeflejgve& Ü³eeefJeve:~ 
   efJeéee Fomceeo OJejmees efJe yeeOemes ³eb megieesHee j#eefme ye´ïeCemHeles~~ $eÝ.02/23/05~~          
28  DejC³es efvepe&ves ieieex osJeeved Yetefceb ye=nmHeefleced~ Fvêb ®eemleewled mJej#eeLe&ce=®ee ceeie&®³egleesçve³ee~~ mee0 06/47/20~~ 
29 ye=nmHeefle: ye=nlees osJem³e ³e%em³e Jee Heeueef³elee osJe:~~ mee0 04/50/01~~ 

 (ye=nlees 

osJem³e ³e%em³e Jee) and hence a lord or a deity presiding over the mantras 

ye=nmHeefle: cev$eeefYeceeveer osJe: (04/50/04, 08/96/15) and then a priest osJecegkeÌleue#eCeb 

Hegjesefnleb Jee (04/50/07). 
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     Again the noun ye´ïe in ye´ïeCemHeefle stands to mean not only a hymn but 

also the sacrificial food mlees$enefJe<ees under 02/25/01 and that to in 

abundance ye´ïeCes ye=befnlee³e ÒeYetlee³eeVee³e leoLe&ced (07/97/09). Under RV 02/23/09 

he is the benefactor who procures desirable wealth for worshipers.30

     Under RV 06/73/01 states that Brhaspati  is called the bestower of 

gifts (Je=<eYe:-Je<e&keÀ:)

 It 

seems that the grammatical meaning ‘abundance’ or ‘plenty’ is also 

taken in some places like ye=nled ÒeYetleefceob mlees$eb, etc (01/190/01).  

      

31

     RV 01/40/04 states that the sacrificer offering sacrificial gift (metvejced) 

in abundance (JeeIeles), receives Brhaspati’s favour in the form of wealth 

and grace (ÞeJe:). RV 10/68/12 states that the reword of paying homage 

(vece:) to Brhaspati ,  brings food, cows, horses, heroic sons and 

dependants. The statement under RV 02/23/04 that he is recognized as a 

 yet his character is to shower the gifts and hence he 

thunders (jesjJeerefle). RV 07/97/07 he is presented as the best giver of food 

(Deemegefleced DeVeb keÀefj<þ: keÀle=&lecees oele=lecees YeJeefle~) to his friends (friendly praisers) 

of the hymns about him. 

 

                                                 
30 lJe³ee Je³eb megJe=Oee ye´ïeCemHeles mHeene& Jemeg ceveg<³ee ooerceefn~~ $eÝ.02/23/09~~ 
31 ³ees DeefêefYelÒeLecepee $eÝleeJee ye=nmHeeflejeef*iejmees nefJe<ceeved  
   efÜyen&pcee ÒeeIece&meeqlHelee ve Dee jesomeer Je=<eYees jesjJeerefle~~ $eÝ.06/73/01~~ 
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friend of sacrificers32

     Brhaspati’s beneficial deeds helped him to achieve the position of the 

Fire-god. This is presented in RV 01/40/02. He is addressed as the son of 

strength (menmemHeg$e).

  and a punisher of the hater of prayers clearly 

shows his friendly as well as enemic yet not a hostile nature. 

  

33 Again RV 01/40/03 Brahman aspati is prayed with 

the goddess of Speech (megve=lee osJeer) along with gods connected with the 

sacrifice.34

     RV 02/23/06 speaks of Brhaspati who is not only a good protector 

but also a guide of the path of the pious people and he is even 

omniscient.

 

 
     Sāyanācārya specifically remarks that Brhaspati observes the children 

who have studied the Vedas and then speaks to himself ye=nmHeeflejvesve metkeÌlesve 

efJeefoleJesoeLee&ved yeeueeved êäJee mce³eceeve: mJeelceeveb mebyeesO³eeçn~ (RV 10/71).  

 

35According to RV 02/03/08 he is the protector of 

worshippers and the speaker of encouraging words.36

                                                 
32 megveerefleefYeve&³eefme $ee³emes peveb ³emlegY³eb oeMeeVe lecebnes DeMveJeled ~~ $eÝ.02/23/04~~    
33 lJeeefceef× menmemHeg$e cel³e& GHeye´tles Oeves efnles~~ $eÝ.01/40/02~~ 
34 Òewleg ye´ïeCemHeefle: Òe osJ³esleg metve=lee De®íe Jeerjb ve³e¥ Heeq*dkeÌlejeOemeb osJee ³e%eb ve³evleg ve:~~ $eÝ.01/40/03~~ 
35 lJeb vees ieesHee: HeefLeke=Àod efJe®e#eCe mleJe Je´lee³e ceefleefYepe&jecens~~ $eÝ.02/23/06~~ 
36 $eeleejb lJee levetveeb nJeecensçJemHele&jefOeJekeÌleejcemce³egced~~~ $eÝ.02/23/08~~ 

 RV 02/24/15 

speaks of Brhaspati’s friendly behaviour with the sacrificer and vice 
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versa. He is prayed to grant chariots, well-regulated wealth (meg³ecem³e je³e:) 

and food. 

 
     The complete picture of Brhaspati the lord of hymns can be drawn 

from RV 10/182 of seer Trapumūrdhā containing 03 verses, singing the 

glory of his father Brhaspati. It declares his valiant deeds such as (01) 

He protects gods, (02) drives away inglorious enemies, (03) smashes 

down the malevolent enemies (ogce&efleb), (04) extends inner happiness, (05) 

makes the sacrificer fearless as well as internally happy, etc. 

 
     The White Yajurveda (=YV) (34/58)37

     YV 09/11

 explains Brhaspati’s name in 

clear words that Brahmanaspati, the controller or supervisor of the 

hymns and the bestower of the strength upon the progeny (leve³eced). This 

strengthens the latter identity of Brhaspati with hymns or prayers  itself 

(ye´ïe). The YV provides another name ‘the Presiding deity of Speech’ 

(Jee®emHeefleJee&®eb ve: mJeoleg~~ ³epeg.10/01~~). 

 
38

                                                 
37 ye´ïeCemHeles lJecem³e ³evlee metkeÌlem³e yeesefOe leve³eb ®e efpevJe ~~ Jee.meb. 34/58~~ 
38 I am thankful to Dr. Girishbhai R. Purohit for drawing my attention to these 
Yajus -mantras. 

 refers to Brhaspati in 04 important places. A mong them 

the first reference occurs in the Vājapeya sacrifice. At the time of the 

beating of drums (ogbogefYe:). The priest prays for Brhaspati (and Indra in the 
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second half of the verse) to make the sound for the victory, the recitation 

of a hymn and the sacrificial food.39

     YV 17/36 (= RV 0/173/04) sings Brhaspati’s glory of killing the 

enemies armies and of guarding the soldiers as well as the chariot-

fighters (DeefJelee jLeeveeced) of the king. This prayer is recited during the 

Atirātra ceremony of the Rājasūya sacrifice.

  

 

40

     YV 26/03 (=RV 02/23/15)is addressed to Brhaspati , born for the 

sacrifice ($eÝleÒepeele) and for the offering of Soma-juice (to be offered to 

Brhaspati) in the Soma-sacrifice. Sage Grtsamada prays for the 

attainment of pious thoughts as well as all kinds of wealth (Ðegceled).

       

 

41

     YV 27/08 is a type of Sāmidhenī formulas that are recited at the time 

of enkindling the sacrificial fire. In this formula Brīhaspati as well as the 

Sun-god are prayed for the sacrificer to attain knowledge, good fortune 

and prosperity.

  

 

42

                                                 
39 ye=nmHeles Jeepeb pe³e ye=nmHele³es Jee®eb Jeole ye=nmHeefleb Jeepeb peeHe³ele~ 
   Fvê Jeepeb pe³esvêe³e Jee®eb Jeolesvêb Jeepeb peeHe³ele~~ Meg.³e.09/11~~ 
40ye=nmHeles Heefjoer³ee jLesve j#eesneefce$eeB DeHeyeeOeceeve:~ 
   ÒeYe¡eved mesvee: ÒeYe=Cees ³egOee pe³eVemceekeÀcesO³eefJelee jLeeveeced~~ Meg.³e. 17/36~~ 
41 ye=nmHeles Deefle ³eo³ees& Dene&od ÐegceefÜYeeefle ¬eÀlegceppeves<eg~    
   ³eod oero³e®íJeme $eÝleÒepeele leomceemeg êefJeCeb Oesefn ef®e$eced~ 
   GHe³eeceie=nerleesçefme ye=nmHele³es lJew<e les ³eesefveye=&nmHele³es lJee~ Meg.³e. 26/03~~  
42 ye=nmHeles meefJeleyeexOe³ewveb mebMeefleb ef®elmeblejeb mebefMeMeeefOe~ 
   JeOe&³ewveb cenles meewYeiee³e efJemJe Svecevegceovleg osJee:~~ Meg.³e. 27/08~~ 
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     The Black YV wellknown as Taittirīya Samhitā (=TS) refers to 

Brhaspati to be a Brāhmin by cast and corroborating the food or water 

partaken by a Brāhmin is never affected by any seen.43

     According to TS 02/01/02 yeen&mHel³eced Slee SJe osJelee mJesve YeeieOes³esve GHeOeeJeefle~ 

lee SJeeeqmceved ye´ïeJe®e&meb oOeeefle~ ye´ïeJe®e&m³esJe YeJeefle~~ (The Brahminic lustre, these 

verily are the deities who approach with their own share. They deposit 

the Vedic lustre in him and then he i.e. the sacrificer becomes endowed 

with the Vedic lustre). This nature of Brhaspati is seen in the religious 

injunctions.

  

 

44

     The Sāmveda (=SV) is first of all mentioned not as the name of the 

Veda but as the Sām formulas connected with Brhaspati under RV 

10/67/03

 This very text has come out to be the source of ‘that one 

desirous of the Vedic lustre should propitiate Brahmanaspati i.e. 

Brhaspati’ ye´ïeJe®e&mekeÀecemleg ³epesle ye´ïeCemHeefleced  (BhP 02/03/02).      

45

                                                 
43 ve efn ye´eïeCem³eesojb efkebÀ®eved efnveefmle~~ lew.meb.02/06/09~~  
44 Vaidik Devata, P 697. 
45 nbmewefjJe meefKeefYeJee&JeoefÓ jMcevce³eeefve venvee J³em³eved~ 
   ye=nmHeeflejefYekeÀefve¬eÀoÃe Gle Òeemleewog®®e efJeÜeB Deiee³eled~~ $eÝ.10/67/03~~ 

 where there is a striking reference of Brhaspati as a 

recognised Sāma-singer who knows the hymns and also sings them 

loudly. 

 



86 
 

     The Atharvaveda alias Atharvāngiroveda (=AV) 08/10/1546 states 

Brhaspati  as the milker of Viraj-cow, the mother of Vedic Wisdom, 

while later on the BhP (04/18/14) presents him as the calf milking the 

Virāj-cow.47

     RV 01/190 beginning with DeveJee&Ceb Je=<eYeb cevêefpe»b and so on

   
 

     The Brhaddevatā (07/109) runs: megp³eesefle: Hejceb ye´ïe ³eÐeesieelmecegHeeMvegles~ 

lep%eeveceefYelegäeJe metkeÌlesveeLe ye=nmHeefle:~~ (The Supreme Reality is the full 

effulgence and meditating upon which Brhaspati  realized and then 

eulogized It). This supports that Brhaspati must have been initially the 

mortal sage who attained immortal position as the priest of the god and 

the reason is that sage Brhaspati attained the knowledge of the highest 

Brahman.  

 
48

                                                 
46 lem³e meescees jepee Jelme Deemeer®ívo: Hee$eced~~ De.Jes. 08/10/14~~  
    leeb ye=nmHeeflejeef²jmeesçOeeskedÀ leeb ye´ïe ®e leHe½eeOeeskedÀ~~ De.Jes. 08/10/15~~ 
47 $eÝ<e³ees ogogngos&Jeerefceeqvê³es<JeLemeÊece~ Jelmeb ye=nmHeefleb ke=ÀlJee He³e: ívoesce³eb Megef®eced~~ Yee.Heg.04/18/14~~ 
48 DeveJee&Ceb Je=<eYeb cevêefpe»b ye=nmHeefleb JeOe&³ee veJ³ecekezÀ:~                  
    ieeLeev³e: meg©®ees ³em³e osJee DeeMe=CJeefvle veJeceevem³e celee&:~~ $eÝ.01/190/01~~      

 exhibits 

Brhaspati’s divine powers like removing infamy. This is what is 

mentioned by Sāyanācārya with Śaunaka ’s statement (RVdh. 01/151-

153).  
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     “After talking bath one who recites this hymn (i.e. RV 01/190) 

beginning with the word Non-deserting (DeveJee&Ceced) and bows down to 

Brhaspati, gets heroic sons as well as wealth and becomes free from 

infamy (DeMueeskeÌ³eced).”49

     Dr. Tripathi G. C. remarks without providing any reference in his 

Vaidik Devata that Brhaspati is one of the seven sages (meHle $eÝ<e³e:) viz. 

Marīci, Atri, Angiras, Pulatsya, Pulaha, Kratu and Vasistha

 Similar instance is mentioned in sage Garga’s 

calamity (under RV 06/47/20). 

 

50

                                                 
49 De$e MeewvekeÀ:- 
   GlHeLeÒeefleHeVees ³ees Ye´äes JeeefHe HeLe: keÌJeef®eled~ HevLeeveb ÒeefleHeÐesle ke=ÀlJee Jee keÀce& ieefn&leced~~  
   Deives ve³esefle metkeÌlesve Òel³e=®eb pegng³eeod Ie=leced~ peHes®®e Òe³elees efvel³ecegHeefle<þsle Jeeçveueced~~  
50 meHle$eÝef<e³eeW ceW GvekeÀer ieCevee nw~ JewefokeÀ osJelee, He=. 689. 

 but the 

name is not found in that list. On the contrary Brhaspati’s name is read 

in the list of 07 deities (not the sages) of 07 Great Utterances 

(ceneJ³eeÛle³e:) as the deity of the Mahah -world. Here below the table 

showing the utterance, its sage and the deity is given. 

 

No Great 
Utterances 

Sages Deities 

 (ceneJ³eeÛle³e:) ($eÝ<e³e:) (osJelee) 
1 Yet: efJeéeeefce$e: Deeqive: 
2 YegJe: peceoeqive: Jee³eg: 
3 mJe: YejÜepe: met³e&: 
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Brhaspati in Brāhman-texts  
 
     The Ai. Br. 01/03/02 & 01/04/02, TBr. 01/05/04, Kau. Br. 15/02 and  

SBr. 03/01/04/15 state Brhaspati verily is Brahman (ye´ïe Jew ye=nmHeefle:) (eqv. 

a prayer or the lord of prayers) presenting his hymnal power. It is said 

so, because he does not harm anyone. At the same time (taking the name 

in Masculine) he is Brahmā (i.e. heavenly priest).51 It is further stated 

that the gods got victory over demons and   gained heaven, just because 

they were guided spiritually by Brhaspati.52

     The ŚBr (05/01/01/04) seems to support this statement (of YV 08/01) 

and gives the story about Brhaspati performing a sacrifice and attaining 

 

 
     The Ait.Br 03/02/06 as well as Sat.Br 14/01/02/05 introduce his name 

Brahmanaspati as an adjective and hence the name Brhaspati is to be 

taken also as his first name. 

 

                                                 
51 ye=nmHeefleJez osJeeveeb ye´ïee~~ lew.meb.02/06, Me.ye´e.01/07/04/21~~ 
52 ye=nmHeefleHegjesefnlee Jew osJee Depe³evedmJeie&ueeskebÀ J³eeqmceve ueeskesÀ Depe³evle~~ Ss.ye´e 03/02/06~~ 

4 ce: ieewlece: ye=nmHeefle: 
5 peve: Deef$e: Je©Ce: 
6 leHe: JeefMe<þ: Fvê: 
7 mel³eced keÀM³eHe: efJeées osJee: 
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the heavenly world. For this reason he has attained the rulership of upper 

direction as under: 

 
     lesve FädJee TOJeeB efoMece¬eÀeceled, lemceeod ³e½e Jeso ³e½e ve S<ee TOJee& ye=nmHelesefo&kedÀ Fl³eeng:~ 
 
     The text (05/03/01/02) further emphasizes on Brhaspati being the 

priest of gods through the sacrifice in the words: 

 
     DeLe éees Yetles Hegjesefnlem³e ie=nevHejsl³e yeen&mHel³e ®e©b efveJe&Heefle~ ye=nmHeefleJez osJeeveeb Hegjesefnle:~ 

S<e Jee Slem³e Hegjesefnlees YeJeefle~~ 
 
     This requires a special attention to know how Brhaspti and Brahmā 

were united or treated as one deity in the later literature. During the 

salutation to the lords of directions, the later Hindu Religion accepts 

them as one single deity saying, Salutation to Brahmā situated in the 

Upper Direction (TOJee&³eeced ye´ïeCes vece:) in the steps of salutation of the 

Twilight rites and other propitiatory rites of all gods and goddesses.53

     The Vedic hymns are three-fold depending on their characteristic i.e 

hymns or prayers containing description (GkeÌL³eced), praise (Meðeced) i.e. 

  

 
Meaning of the word Hymn (Sūktam) & Types of verses (R k or R cā, 
Yajus & Sāma)  
 

                                                 
53 Vide. Śukla Yajurvedīya Sanksipta Sandhyāprayoga, P 27. 
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eulogies and preaching or teaching a lesson (GHeosMeelcekeÀced) i.e. didactic 

hymns.  

 
     The Vedic hymns constitute the verses in poetry form, prose form 

and even in the mixed form. The hymns in the poetry form are the 

metrical compositions found fully in the Rgveda, Sāmaveda and 

Atharvaveda while it’s prose form is found in the Brāhmana texts and 

the mixed form is found in the Yajurveda as well as in some of the 

Upanis ads. The Sūtra literature is in the aphoristic form.  

 
     Amarakośa (01/06/03) states:  

 
Þegefle: ðeer Jeso Deecvee³eðe³eer Oece&mleg leefÜefOe:~  

efñe³eece=kedÀ meece³epeg<eer Fefle Jesoeðe³eñe³eer~~  
 
     The Vedas are also known by the names Śruti (a Feminine word), 

Āmnāya as well as Traya (both Masculine words) and Trayī (a Feminine 

word) and their sacred formulas (cev$ee:) are Rk or Rcā, Yajus and Sāma. 

The Rk is a kind of sacred formula through which the deities are prayed 

or eulogies ($eÝ®³evles mlet³evles osJee Deve³ee~ $eÝ®e mleglew~). The Yagus is a kind of 

sacred formula through which the oblations are offered to the deities 

(Fp³elesçvesve), while the Sāma is a kind of sacred formula which when 
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recited in the particular rhythm in honour of the deities and it destroys 

the sin (m³eefle HeeHeced~ <eesçvlekeÀcee&efCe~). 

 
Lord of Speech 
Method of recitation  
 

     RV 10/68/01 points out the method of reciting the hymns of 

Brhaspati and in this connection the verse incorporates 02 Similes 

employing the particle ve in the sense of comparison (GHeceeLex). 

 
     The 1st Simile presents the method of loud voice comparable to the  

shouts of farmers protecting their water-filled (GoHe=le:) fields from the 

birds, while the 2nd Simile presents the method of reciting the hymns 

without a break i.e. continuously which is comparable to the torrents 

flowing from the mountains (efieefjYe´pe veesce&³e:). 

 
     This shows that the hymnal recitation expects loud voice along with 

continuity. This is naturally evidence that the Vedic recitation requires 

clear yet vigorous voice, just because Brhaspati is vigorous. 

The above given two qualities of a singer/reciter are included in the six 

qualities or merits listed by Pānini in his Pāninīyaśiksā (33): sweetness, 

clear recitation, clarity in words, perfect accentuation, patient and 
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rhythmic capability, 54 while the demerits are singing as a song, fast 

singing, shaking the head, recital of text-reading, without understanding 

the meaning and low-voice. 55

     Vālmiki’s Rāmāyana (AyodhyāKānda 01/17), enumerating the 

qualities of a minister, compares Śrī Rāma with Brhaspati who is a 

prolific orator of gradual arguments.

 

 
Brhaspati in the Epics 
 

56

     MBh (Anuśāsanparva 111) mentions one Brhaspati who is an 

intelligent and pious scholar of the scriptural sciences. He instructs 

Yudhis tira (arrived at Bhisma on the bed of arrows) regarding the nature 

of the injunctions as well as prohibitions and the evil results (of downfall 

  

 
    Mahābhārat (=MBh) (Udyogaparva 11-13) narrating the incident of 

Indra being dethroned and Nahus being coroneted, shows the genius of 

Brhaspati who rescues Sachi by way of reciting the Vedic hymns re-

empowering Indra.  

 

                                                 
54 ceeOeg³e&ce#ejJ³eeqkeÌle: Heo®ísomleg megmJej:~ Oew³e¥ ue³emeceLe¥ ®e <e[sless HeeþkeÀe iegCee:~~33~~ 
55 ieerleer MeerIe´er Meerj:keÀcHeer leLee efueefKeleHeeþkeÀ:~ DeveLe&%eesçuHekeÀCþ½e <e[sles HeeþkeÀeOecee:~~32~~  
56 veeÞes³eefme jlees ³eée ve efJe©×keÀLee©ef®e:~  
   GÊejesÊej³egkeÌleerveeb JekeÌlee Jee®emHeefle³e&Lee~~ Jee.je.De³eesO³eekeÀeb[ 01/17~~ 
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and) of wicked deeds, but it seems that this Brhaspati was might be other 

than Brhaspati, the celestial priest of Vedic times.57

     Matsyapurānam (=MP) (10/16-17) referring to the achievements of 

Vena’s son Pruthu, calls Brhaspati as the milker (oesiOee), the earth is 

symbolized as the cow, the penance is the symbol of milk and the Vedas 

were the Vessel.

 

 
Brhaspati in the Purānas 
 

58

 

  

 
     MP CH 20 Sūta Purānī enumerating the holy places, remarks that 

even Brhaspati is not capable of  giving the list of all the holy places. 

 
     The Śrīmadbhāgavatmahāpurānam (=BhP) (04/18/14) relates 

Brhaspati directly with the Vedas by giving a beautiful Allegory: At the 

time of milking the earth in the form of the cow, the sages treated 

Brhaspati as the calf and took out pure milk in the form of the Vedas in 

the vessel of sense organs. 

                                                 
57 De³ecee³eeefle YeieJeeved ye=nmHeefle©oeOeer~ 
    He=®íwveb megceneYeeiecesleod ie=ïeb meveeleveced~~ cene.Deveg.111/04~~ 
    vewleov³esve MekeÌ³eb efn JekeÌlegb kesÀveef®eoÐe Jew~ 
    JekeÌlee ye=nmHeefle mecees ve ¿ev³ees efJeÐeles keÌJeef®eled~~ cene.Deveg.111/05~~ 
58 leo$eceYeJe®íg×b Òe®ee peerJeefvle ³esve Jew~ 
   Lelemleg $eÝef<eefYeog&iOeer Jelme: meescemleoeYeJeled~~ ce.Heg.10/16~~  
   oesiOee ye=nmHeeflejYetlHee$eb JesomleHees jme:~ 
   osJew½e JemegOee ogiOee oesiOee efce$emleoeYeJeled~~ ce.Heg.10/17~~ 
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     BhP 02/03/02 mentions Brhaspati possessing the  Brahminic lustre in 

“One desirous of the Vedic lustre should propitiate Brahmanaspati i.e. 

Brhaspati.” (ye´ïeJe®e&mekeÀecemleg ³epesle ye´ïeCemHeefleced). This is reviled under TS 

02/01/02.59

     DBh (09/05/31) narrating Yajňavalkya losing the knowledge of the 

Veda and reciting the hymn in honour of the goddess of Learning, the 

reward of the recitation refers to Brhaspati as the lord of best poets.

 

 

60

     Varāhpurānam (=VP) (58/09) and the Brahmavaivartpurānam (=BvP) 

explicitly mentions Brhaspati as Vāchaspati

 

 

61

   

 who presides over head or 

brain or intellect which is the basis of articulate meaningful speech. 

 
Brhaspati As The Lord of Troups  
 
     Seer Grutsamada as if presents the meaning of the wo rd ‘troups’ 

(ieCeeeveeced) in RV 02/23/01 which runs thus: 

 
       ieCeeeveeb lJee ieCeHeefleb nJeecens keÀefJeb keÀJeervcegHeÞeJemlececed                                 

    p³es<þjepeb ye´ïeCeeb ye´ïeCemHele Dee ve: Me=CJeVetefleefYe: meero meeoveced~~ $eÝ.02/23/01~~ 

                                                 
59 yeen&mHel³eced Slee SJe osJelee mJesve YeeieOes³esve GHeOeeJeefle~  
   lee SJeeeqmceved ye´ïeJe®e&meb oOeeefle~ ye´ïeJe®e&m³esJe YeJeefle~~ lew. meb. 02/01/02. 
60 ³ee%eJeukeÌ³eke=Àleb JeeCeermlees$ecesleÊeg ³e: Heþsled~ 
   megkeÀJeeRêes ceneJeeiceer ye=nmHeeflemecees YeJesled~~ osJeer.09/05/31~~ 
61 Visnusahasranam stotram of MBh contains the name Vāchaspati 36 & 74. 
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“We invoke Brahmanaspati, chief leader of the celestial troups, a sage of 

sages, abounding in (every kind of) food beyond measure best lord of 

prayers, hearing our hymns, come with the protection.”62

     Seer Agastya declares under RV 01/190/01 that the priest should 

highlight Brhaspati by the hymns for the sake of the worshippers who 

are the sacrificers, because he is the showerer of fruits (Je=<eYeb), the 

 

 
     Brhaspati’s lordship or rather supervision over the hymns as well as 

the formulas, their recitation and application has become so much 

influencing that he got the high rank of the Lord of troups. It is 

interesting to note that Br haspati’s capacities are multi-farious. The 

troups rather the groups or the hosts guarded, supervised, and protected 

by Brhaspati can be comprised of (01) seers and sacrificers (Je=<eYe:), (02) 

the gods, honorable ones or superior persons of high class society (ye=nleeb 

cenleeb, ye=nleeb HeefjJe={eveeb), (03) armies (ieCesve) and (04) the common folk (efJeMe:). 

 
(01) Seers and Sacrificers (Je=<eYe:) 

 

                                                 
62 ieCeeeveeb lJee ieCeHeefleb nJeecens keÀefJeb keÀJeervcegHeÞeJemlececed                                 
   p³es<þjepeb ye´ïeCeeb ye´ïeCemHele Dee ve: Me=CJeVetefleefYe: meero meeoveced~~ $eÝ.02/23/01~~ 
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pleasant tongued, the adorable and the be perfected one praised in the 

sacred hymns (ieeLeev³e:).63

     Seer Grutsamada states clearly under RV 02/24/16 that 

Brahman aspati, the Lord of hymns, is the controller of the world. He 

should realize the hymn (RV 02/24) with a prayer to generate a son and 

to recites the hymn in the sacrificial assembly (efJeoLes).

               

 

64

     Under RV 07/97/04 sage Vasiśtha praises that Brhaspati should keep 

his devotees i.e. worshippers and sacrificers away from the assault of the 

enemies (Deefle me½elees Deefjäe) so that they may not have to fight.

 

 

65

     Under RV 07/97/05 Brhaspati is said to order the gods to provide 

sacrificial food (DekeÀ&ced) with which the men are able to perform sacrifices. 

 

 
(02) The gods, honorable ones or superior persons of high class society 

(ye=nleeb cenleeb, ye=nleeb HeefjJe={eveeb) 

 

                                                 
63 DeveJee&Ceb Je=<eYeb cevêefpe»b ye=nmHeefleb JeOe&³ee veJ³ecekezÀ:~                             
   ieeLeev³e: meg©®ees ³em³e osJee DeeMe=CJeefvle veJeceevem³e celee&:~~ $eÝ.01/190/01~~    
64 ye´ïeCemHeles lJecem³e ³evlee metkeÌlem³e yeesefOe leve³eb ®e efpevJe~                        
    efJeéeb leod Yeêb ³eJe³eefvle osJee ye=nod Jeosce efJeoLes megefJeje:~~ $eÝ.02/24/16~~ 
65 me Dee vees ³eesefve meoleg Òes<þes ye=nmHeefleefJe&éeJeejes ³ees Deefmle~   
    keÀecees je³e: megJeer³e&m³e leb oelHe<e&Vees Deefle me½elees Deefjäeced~~ $eÝ.07/97/04~~ 
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For this reason he is purely praiseworthy (Megef®e¬eÀvob) and adorable of the 

householders.66

     Brhaspati has not only protected the people in general but also the 

honorable ones and even superior ones or persons of high class society 

this fact is declared with the words “in ancient time you had killed the 

enemies with your powerful bolt.” He is prayed to strike with his 

lightening like terrifying bolt and to destroy the heroic sons of the 

demons, because the demons have closed the cows behind the cave.

   
 

67

     Seer Vāmadeva has recognized Brhaspati’s valiant character (though 

elaborated in the Dialogue Hymn of Saramā & Pani of RV 10/108), 

states that he destroyed Vala and his soldiers in the company of well-

praising ($eÝkeÌJelee) and brilliant troups, set free the loving ruddy cows 

sweetening the oblation (nJ³emeto:).

 

 
(03) Armies (ieCesve) 

 

68

                                                 
66 lecee vees Deke&Àcece=lee³e peg<ì efceces Oeemegjcegleeme: Hegjepee:~   
   Megef®e¬eÀvob ³epeleb Heml³eeveeb ye=nmHeefleceveJee&Ceb ngJesce~~ $eÝ.07/97/05~~ 
67 ye=nmHeles leHeg<eeMvesJe efJeO³e Je=keÀÜjmees Demegjm³e Jeerjeved~              
   ³eLee peIevLe Oe=<elee Hegje ef®e osJee peefn Me$egcemceekeÀefcevê~~ $eÝ.02/30/04~~ 
68 me meg<ìYee me $eÝkeÌJelee ieCesve Jeueb ©jespe HeÀefueieb jJesCe~                     
    ye=nmHeefle©m$e³ee nJ³emeto: keÀefve¬eÀoÜeJeMeleer©oepeled~~ $eÝ.04/50/05~~ 
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     Brhaspati’s involvement in the war-fare is strengthened by the 

refrances found in RV 06/75 containing 19 verses in different metres. It 

is the hymn of Sanctifying (i.e. charging) various weapons like arrows, 

etc, of a king. Among these verses the 17th is to be recited in honour of 

Brhaspati to which the Anukramanī introduces meHleoM³ee: 

³eg×Yetefceye´ïeCemHel³eefoefle©Hee efue²eskeÌleosJelee: (the deities are the battle-field, 

Brhaspati or Aditi as per the mention in the texture of the verse 

(efue²eskeÌleosJelee:). 

 

     This is a ruff reference to state that the lord of hymns (ye´ïeCemHeefle) is 

equally a powerful war god. 

 
(04) The common folk (efJeMe:) 

 

     Seer Ghaura Kanva is so much assured by the powers of Br haspati 

that he declares that Brahmanaspati must concentrate his strength of 

regal divinities. He should maintain his station that is armed with the 

thunderbolt. There is neither encourager nor discourager in a great or a 

small battle.69

                                                 
69 GHe #e$eb He=_®eerle nefvle jepeefYe Ye&³es ef®eled megef#eefleb oOes~                                 
   veem³e Jelee& ve le©lee ceneOeves veeYex Deefmle JeefýeCe:~~ $eÝ.01/40/08~~ 

 This is again strengthened in RV 04/50 of Seer Vāmadeva 

as under: RV 04/50/08 talks about Brhaspati possessing the precedence 

in the sacrificial assembly and the earth grows always for him. For this 
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reason only the people bow down.70 RV 02/26/0271 declare Brhaspati’s 

might which is very much praised and hence the seers of the RV 

(specially Grtsamada here) have solicited for his grace. Under RV 

02/23/16 Brhaspati is not only a deity protecting the individuals from the 

thieves (mlesvesY³e:) but also supporting the warriors in the war, from the 

killers or the powerful enemies.72

     Over and above RV 07/97/07-08 presents his involvement not only in 

the warfare but also in the assistance of Indra. As he is the deity 

presiding over the prayers (as his name expresses ye=nmeeced or ye´ïeCeeced Heefle:), 

he is represented as helping the agriculture by way of providing the 

water supply.

 

 

73

     It is noteworthy that the name Brhaspati (lord of hymns) signifies his 

direct concern with hymns as mentioned in RV 10/68/06 where releasing 

of  the mulch-cows is supported by the ray-like hymns (DekexÀ:). For this 

 

 
Conclusion 
      

                                                 
70 me Fl#esefle megefOele DeeskeÀefme mJes lemcew FUe efHevJeles efJeéeoeveerced~                     
    lemcew efJeMe: mJe³ecesJee vecevles ³eeqmcevye´ïee jepeefve HetJe& Sefle~~ $eÝ. 04/50/08~~  
71 ³epemJe Jeerj Òe efJeefn cevee³elees Yeêb ceve: ke=ÀCe=<Je Je=$elet³ex~                      
   nefJe<ke=ÀCe=<Jes megYeiees ³eLeemeefme ye´ïeCemHelesjJe Dee Je=Ceercens~~ $eÝ.02/26/02~~ 
72 cee ve: mlesvesY³ees ³es DeefYe êgnmHeos efvejeefceCees efjHeJeesçVes<eg peeie=Oeg:~~ $eÝ.02/23/16~~ 
73 o#ee³³ee³e o#elee meKee³e: keÀj*dye´ïeCees megleje megieeOee~~ $eÝ.07/97/08~~  
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reason RV 10/182/03 Brhaspati is glorified to be identical with His son 

and hence the epithet Fiery-headed (leHetcet&Oee&) suggests that He is very 

close to the Brahmins and also to those engaged in Brahminic duties. For 

this reason he becomes the Fiery-headed, slays the Brahmin-hater 

demons and their chief called Śaru.74 Moreover his direct connection 

with the Brahmins is also suggested in RV 01/40/08 as a god Brhaspati 

is said to be in direct contact with the god-devoted or godly man,75 

though he is associated with the kings of gods (jepeefYe:) on account of his 

royal power.76

     According to the references of the Brāman-text the gods got victory 

over demons and gained heaven, just because they were guided 

spiritually by Brhaspati.

  

 

77

     The study of the references and quotations of the Vedic literature 

bring out the factual scenario that Brhaspati is regarded as the lord of 

prayers or hymns in honour of different deities. As his name expresses, 

 

 
     In this connection RV 03/62/04says that Brhaspati is friendly with all 

gods (efJeéeosJ³e:) i.e. ‘beneficial friend of all gods (meJe&osJeefnle:).’ 

 

                                                 
74 leHegcet&Oee& leHeleg j#emees ³es ye´ïeefÜ<e: MejJes nvleJee~~ $eÝ. 10/182/03~~  
75 keÀes osJe³evleceMveJeppeveb~~ $eÝ.01/40/07~~ 
76 GHe #e$eb He=ef_®eefle nefvle jepeefYeefYe&³es ef®eled megef#eefleb oOes~~ $eÝ.01/40/08~~ 
77 ye=nmHeefleHegjesefnlee Jew osJee Depe³evedmJeie&ueeskebÀ J³eeqmceve ueeskesÀ Depe³evle~~ Ss.ye´e 03/02/06~~ 
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he is the lord of prayers and hymns (ye=nmHeefle: or ye´ïeCemHeefle:) and hence He 

is the lord of Speech (Jee®emHeefle:)78

     Many scholars talk about Brhaspati’s priesthood and conjecture that 

the priesthood is also ascribed to Agni

 whose presence and direct involvement 

in the sacrificial rituals are inevitable. In this regard His connection with 

sacrifices is clearly observed through the hymns of the Vedas. 

 

79not clearly, though the YV refers 

to Brhasapti as a priest.80

                                                 
78 This name is also applied later on for Lord Śiva (SP Kotirudra 35/56) and even 
Lord Vis nu (VSN 36 & 74). 
79 DeeqiveceerUs Hegjesefnleb ³e%em³e osJece=eqlJepeced~ nesleejb jlveOeelececed~~ $eÝ.01/01/01~~ 
80 ye=nmHeefleHegjesefnlee osJem³e meefJeleg: meJex~osJee osJewjJevleg ceeced~~ Meg.³e.20/11~~ 

 
 
     Brhaspati has been mostly praised in the Rgved as a powerful god 

who is strong, beneficent, mighty and the showerer of benefits. As the 

troups in the Vedic literature it seems, comprise of the gods, priests, 

sacrificers and even the people, he is said to confer strength as well as 

wealth and so they are grateful enough to pay in reward of the form of 

offering oblations to Brhaspati.  

 
     Thus Brhaspati is the most beloved, desired by all, accomplisher of 

wishes and male progeny.  
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     Therefore he is regarded as one blessing the worshipers with desired 

objects such as, mighty sons as well progeny, cows, strength, food as 

well long life. 

 

- - - - - - - 
 
 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 


