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CHAPTER XIII.
I POLITICAL DATA.

The State and the King.

(b The States- o

Magha divides the s%ate into seven parts which are called
limbs (angam), thus giving ;fythe-sense of organism. He refers to
these 1imbs in II. 93, 94. These seven limbs to which the poet
makes genergl referencés as~ﬁang§niv at the agbove-mentioned places
in the poem have beenld;stiqqtiy«tréated inrwerks on polity.
Kautilya,% Manu? and Ké?andékh?gfully enumerate them. The Sukra-
niti says, " the kingdom is'ar -organism of seven limbs".

‘_7 R
(b) King:~

The king was the firét and foremost of these seven limbs

of the state. The democratic characteristic of the kingship of the
Vedic age had beeome hereditary and divine in the days of Magha.
His ideas about the kingship and thelstate resemble very much to
those of Manu whom he actually refers at two places (1. %%; I1.62)
in the poem. The king possessed the divine element (XIV., 18) and
his authority was unquestioned and unobstructed (XVI. 80).

1. BK. VI. 1.
2., IX. 294. |
3. Kamendaka-nitiSastra, VI. 1.,
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The king was designated by attributes like Surdjan (XIV. 14),
Ksitipa (XIII. 63), xgitipatif}xxv, 33), Naradhipa (XIV. 34) ete.
Yudhisthira is spoken of ‘as obtaining Samrajyasri (XIV. 88) and is
called Dharmavrksa (XIV. 6).

(e) King's paraphernalias-

The king had splendid paraphernaiia. Magha refers to the
following emblems of royalty. They are an umbrella (XIII. 21), a
pair of fly whisks (III. 3; XIII. 20) and a golden foot-stool
(I. 163 19; II. 5). It is obvicus that some of the royal emblems
like the crown with a centrélfgem, a throne, a septre and a canopy
of state are left outlbyﬁthe poet as he had no occasion to mention
them, Over and above ﬁhese, there were bards, heralds, tributaries
and other attendants. The bards (V. 67; XII. 35; XV. 20) sang his
panegyrics and even accompan;édwhim to the battlefield (XVII. 24;
XVIII. 16) and sometimes announced the names of the Pighting heroes
(XVIITI. 18). The heraidé preéléimed the hours of the day (XI. 1).
The vassals wabted on kg him (XII. 1) and carried out his commands
(XITI. 45) and made présents oﬁt@recious jewe;s on special occasions
(XIV. 39, 40). An assembly-hall is invariably associated with the
meetings conducted by a king (II. 2 and XIII. 50-60).

(d) King's personal qualities:-

. 1 ] .

Sukraniti 1lays more stress on the qualities of a king than
on the point of birth. Robust health, dauntless courage, clear know-

ledge of seriptures, righteous conduct, freedom from vices, company

1. I '3 363-640
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of the lggppgq,.fo:g;vggggsjmggngrgs;ty, patience and self-control
are the»qpal@ﬁieg expected from a king. Our poem informs us that
Krsna possessed all the éugl;piq; (XIV. 58) and that Yudhisthira
was liberal in giving (XIV. 33;50), _generous towards his guest
Sisupala (xv. 68) and the poet mentions patience as special quality
of Krsna (XV. 403 XVII. 18). Sukraniti points out in this connection
that " the man‘qho_qag prgpegt men, who is valorous, restrained and

owerful, and who is the punisher"of the wicked is called Ksatriya".
This description aptly applies to Krsna. We are informed by way of
a general reference that the kings sleep little (M:;SB' XI., 6) and
get up early in the morning to meditate on the affaits of the state

(XI. 6).

(e) Council of Ministers:-

There is a reference“to:the council of ministers in II. 2,
The important matters of_theis%a;éfyere decided by the whole council
where the members had ﬁull‘:rgedomrof speech, and the results of the

deliberations were kept secret.

(f) Sources of revenues: -
We have the following sources of the state-revenue as

gathered from the poem:~ (1) presents and tributes, (2) conquests

and (3) taxes.

The tributary kings pffer highly valuable presents to
Yudhisthira at the conclusion of the Rajasuya sacrifice (XIV. 39-41).

le I » 81“"820
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There is a reference to the collection of tributes by world-conquest
in II. 9, 89, The sea-fgr;gg merchants (III. 76) who carried 6n
flourishing trade with foreign countries can be inferred as paying
taxes in return of the protectien afiforded to them by the state. The
wel}-known Chinese gi@grim, Hiuen Tsang, who visited India (629 A.D.
to 645 A.D.) testifieg; to the same effect when he says, "Tradesmen
go to and fro bartering their merchandise after paying light duties

at ferries and barrier stations".

(g) Grant of 1and:- o

The poet mentions the grant of land to Brahmins by Yudhl-
sthira at the conclusion of the Rajastiya sacrifice (XIV. 36) It may
be added that Kautilya recommends such grants.2 Cases of such grants

are too well-known in Indian history as shown by copper-plates.

(h) Distribution of land to.conduered kings:-

The poet refgré;to the returning of the conquered countries
to their conquered kinééiét the conclusion of the Rajasiiya sacrifice
(XIV. 43). Yudhisthira distributed countries amongst the kings defeat-
ed by him at the time of world-conquest. This indicates that a king
was conquered but his kingdom was not condficated. The policy of

annexation was wisely never adOpted

(1) State-policy.-
The seventh century A.D. in Indian history was a time of

political unrest when kingdoms were not steady. Under such circum-
stances,

1. 0¥C. Vol.I. Poe 176. ‘
2. Arthasastra, BK. II. Ch.I.
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1t is natural that Magha reaches the conclusion that the sum and
substance of political wisdom is one's own rise and the enemy's
decline SII,_30}€A$h9~kiggsmgg§@ have never remained content with
what they had acquired=but tried to expand @heip_territories at
the expense ofthqi? enemies gI;: 32). It was also desired that an
ambitious king should acquire political sagacity and the spirit of
enterprise as these two ‘were the basis of his prosperity (1I. 76).
Mere thgqrgtic;; kggwlg@geﬁ9g“po;;p;gs_is_of_nq avail, The political
acumen or the ap@}i;yﬂtqmgpplg_thgogy to practical questions of
policy is the most important thing to be acéuired by an ambitious
king (II. 26, 27).

(3) Envoys and espionage°

Magha refers to the envoy sent by the king Sisupala to the
court of Yudhisthira (XVI. 1). Duta was a diplomatic offiger sent to
thé‘cou:t oan fpre;ggbpqwe:‘to“ggfgguard his master'’s interest and
to colleet all fhe 1nformat;op rggard;ng.the strength and the weak-
ness of the enemy andhfo”qqmmpnicate it to his master or to deliver

his masterts méssage to the hostile king as is the case in the poem.

Tbe pogt ;efers‘to‘tbe system_of(esp;onage at several places.
He tells us that state-¢raft in which no spies ére employed would
never succeed (II. 112): ?he.spies, skilled in their work, obtain
footing 1n the'pripcipél officers qfxthe enemy and thus sound the
enemy (II. ;11;~xi, 23).f?ng forged letters must have been frequently
used by these sﬁies_whé’p;et;nﬁed to be the king's friends, who
received salary fromhpbth sides and who caused dissention in the
ministers of the e@emy and who produced fp@iforgeﬂ letters or docu-
ments (II. 113). It appears that the kings belbeved in the dictum
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that 1nte;;ec§‘ie eﬂgigg{swyeegenﬁ theﬂeevep‘constitpent elements
of*h;s‘goyerpgeneue;eihie‘}1@§§;»Eyeiimgenetreble secrecy of his
counsels is his aymeur; h;eaegie§~ege‘hi§ eyes and_hisimessengers
are hieMmeuth (Ilfnszz:“@hushd;g}omeeywagﬁ'eee;et”eervice were

ever active and the kings depended very much on them.

(k) The doctrine of Danda:

This doctrine 1s vehemently advocated by Balabhadra in his
speech (II 22-66) who lays stress on this point particularly in
II. 45. The absence of Danda is tantamount to the ‘maxim of fish'.

It is not poesible for preger?y_gnq Dharma to exist in that state
where Dan@e is apsent ap@ §§3iszgog'this reason that the sage Narada
also reéuests Krsna te;pggiep\the‘evi};doer (. 738). For, if there
1s no Danda, there will be no state and hence there will be neither
Dharma nor prepeyty.hft‘@ag ﬁe;peinted out that Danda according to
the Hindu political @héeght,_ie_eAdquble-edgeq sword which cuts both
ways. On the_one h?nd?;??49°2?é9t§ eqciel ebuges"and is thus a puri-
fying endvcivilizing ferce. Qp_tﬁeﬂqtper, it 1s the most powerful
instrument of danger‘to the ruler himself. The misuse of Danda leads
to the fall of the ruler. The point 1s very well illustrated by _
Sisupalavadha in the characters of Krsna and Sisupala. The former

uses it correctly while the latter goes to the other extreme.

(1) Sovereignty.

From the earliest times, there ‘was the tradition of sove-

' 1
reignty in India. Dr.K.M.Munshl observes: "the Chakravartin, as a

1. The Glory that was Gurjaradesa III. pp. 45.
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concept, was the political counterpart of Dharma. He was the upholder
of Dharma par excellence, _a_supreme vindicator of law, a repressor

same'among his subjects................Asvamedha was the emblem of

suzerainty.”

Yudhisthira, we are told, was such a sovereign who performed

the R3jasuya sacrifice (XIV. 88).

Y e L T e -

‘ The doctrine of Mandala is assoc;ated with the doctrine of
sovereignty. The poet refers to this doctrine ~of Mandala or 'Geopo-
litiecal sphere' in II. 9, 885 XIV,”;3 and XVI. 73. It is based on
the idea of sovereignty. In the words of Karl Haushofer, the'Mandala’
i1s a complex of 'geopolit}cel ;e;gtiops{ i.e. all those situations
relatiog to‘bounderieeiaﬁd{coof%ects with foreign races such as

every statesman must carefullyfaiﬁend to.

The doctrine of Meggelg is a very important doctrine and
pervades the entire‘speouletion on the subject of 1oternet;onal
politics. It underiies the Hindu idea of'tge balance gf power. It
is hinted by Sukra and mentioned by Manu. Kamandaka has devoted
one whole chapter to the topic and Kautilya deals with it exhaustively.

Magha mentions the doctrine of sovereignty when he says
that Yudhisthira attained the positlon of a sovereign (by performing
the Rajasuya sacrifice) in XIV. 88.

1. Sukraniti, IV. 1, lines 39-43. 2, Manu.,VII. 154, 156, 207.
3. Kamandaka. VIII. e 4, Arthassstra. BK.VI.
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The Hindu theory of sovereignty did not stop at the doctrine
of Mandala. It evolved the dqcffine of sovereignty also.

1 e
The Aitareya Brahmana observes:A“ Monarchy at its highest

shoul@ have an emp;;e'exﬁengigg.r;ght_gp to ?he petural boundaries
3 1t should be te?r;tgr;g;%g“e}}:emprae;ng"upto the very ends un-
interrupyed‘epd”egquld’pepe@;tute and establish one state and
administration upto the seas."

I _
Lord Buddha re:ergtto'himse}g“ae sovereign when he speaks

to Sela, “AA k;gg I am, Sela". Of course, the concept has spiritual
significance here.

e g - - ——
The great epic MBH. explains klxk the concept in the follow-

ing words. " There ageayéjans((kinge) in every home (state) doing
what theyulike,'but tgey“have not attained to the rank of Samrat;
for that title is hard ‘to win.™

1

There is the concept of iradation in the scale of sovgreignty
and it is recognised by the RV. and the Satapatha Brahmana. The
gradation is as follows' {—771:77«?-7 =k r.r.zr.,zr HJITrw2r and the
highest aHﬂﬁfqéq' .

1. VIII. iv.l. o

2. Sela-sutte_in Sutta-g;pata'III. 7,7: R.S.Hardy: Manual of
Buddhism p.lzé (London 1880).

3. II. 15.2.

4. IV, xxi. 1.

5. 1ii. 2. 1,6.
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 Again,this concept of gradation or ramk of states is linked
up with the concept of political sacrifices. The Gopatha Bréhmanal
informsgus that Prejégati,pecemevnéjgrbngﬁjasﬁya”sacrifice, Samrat
by Vajapeya, Svarat by Asvamedha, Virat by Purusamedha and so forth.

- R Tt
Apastamba Srautg Sutra considers Asvamedha as highest while
the éatapatha Brahmana remarkss "The office of a king is lower, that

of the emperor is higher.“ Therefore one becomes king by Rajasuya
..... 4

and emperor by Vajapeya. The‘Iaittiriya Brahmana and Aitareya
g SRR ST SR AR

Brahmana , however, assign the highest rank to the Rajasuya sacrifice.

‘ Althougp §he‘gg§pcrities“§iffer as to the relative rank and
tmportance of the political sacrifices, all of them agree on this
point that the sacrifices hare a;value and it is the greatest power
that 1is entitled to perform the highest sacrifice, whether it is
ASvamedha or Rajasuya. It has been already shown above that according

to Magha Yudhisthira performed,the Rajasuya sacrifice.

[

The aim and purpose of the doctrine of sovereignty is the
establishmént of world-unity and the international concord -
ideal which is rightly emphasized even in modern times.

1. Pt.I, pp. 77,78 in the Biblio.Indica Series.
2. XX. i.1.

3. Vo 1. I, 13, )
4. Vol.II. pp. 2,3 (Rajendralal Mitra: Indo-Aryans,London, 1881).
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II. RELIGIOUS DATA.

—

The poem clearly shoys that the religions character of the
people was well-developed s they were not sole vorshippers of
Mammon or gygsslx matgr;é%;s;@cmﬁguggt}oqk.HT@e poem again creates
an impressiqn thgt ?he;%gggﬂis;gogylg_g@y;gg ;hg»pictpre of the
contemporaryAé&@feﬁgwgiypopgﬁ:p§~§§_desprip1§g_the ancient period-
a feature not uncommon in litefature. The entire poem breathes the

Pauranic atmosphere.

~ Pantheon: The Vedic gods mentioned by Magha in the poem have
lost their Vedie traits and areHQrgwn~;gnthe’Pagrépic fashion. Thus
Agni (XIV. 22, 25, 2%, 27, 28, 29), Indra (I. 8; IV. 13; IX. 80;
XIII. 15; XIV. 36,-84;~gx, 73), Sirya (XI. 25, 43-46), Tvastr(IIL.
35(, Varuna (I. 5é), Visnu (identified with Krsna, referred to at
several places, and Yama (I. 57, 53; XVIII. 67-9; XIX. 28, 71; XX.
4, 12, 4&) are no lqnge?vVe@;é in character and have lost their
anthropomorphic featufeS'toq,N0yervand above this, there are geveral
ney entrants to the oid pantéédn'e.g._Aruﬁa (I. 2), Brahma (I. 28;
III. 65; IX. 9, 14; XIII. 19;‘giv; 82; XVII. 54; XVIII. 40), Kima-
deva (VI. 9, 77; VII. 503 VIII;'43; IX. 45, 63, 67; XIV. 18), Kubera
(I. 55; III. 13 XIII, 18), Siva (I. 4, 49; III. 61, 62, 65; IV. 5,
7, 28, 64, és; VIII. 33; IX. 42, XII. 69; XI1I. 29, 33, 39, Xiv.1s,
853 XVI, 46, 58, 71; XVII. 7, 10; XIX. 54) and Vindyaka (I. €0).
Candfika (XVIII. 50), Mahakall (XVII. 44), Parvati (I. 503 XIII.33,
39) and Sri (I. 44; II, 118; VIII. 15, 64; IX. 305 XII. 37; XIX.88)

are the Paurigic goddesses mentioned in the poem.
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Demonqlogy: _/ipe‘pqgtuygfggg tq a pggﬁtyylarge number of
the enemies of gods. @{MtpeQENHQQQQQ,_V?tra alone (I. 413 V. 313
XIV. 84) is a Vegighggmon._Thg res?ﬂé,g,_ngésura_(XIX. 114),
Bali (VI. 27), Hidimba (II. 60), HiranyakaSipu (I.42-47), Kaita-
bha (I, 23; XIV. 68), Kéliyau(XNII, é?; XIX. 28), Kamsa (I. 39;
XV. 38), Kuvalayipida (XVI. 59), Madhu (XIV. 68), Marw (II. 1),
Namuei (I. 51), Naraka (II. 39; VIII. 15; XII. é; Xv. 32, XvI. 8),
Rahu (IT. 35, 49; XVIII. 59; XX. 4%, 78), Ravana (I. 48-68), Bisu-
pala (I. 69-73; II. 1, 11, 38, 39, 40, 41, 60, 95-99, 101, 108,
1;6; XV, 1-45, 62-72; XVI,. }74,'9, 1, 12, 14, 15, 20, 25, 33, 34,
36, 44, 48, 50, 51, 53-55, 57-60, 62, 64-85; XIX. 42, 82; XX.),
Sskatisura (XI. 3, XV. 37; XVI. 8) and Vrsabhasura (XV. 35) are

Pauranic.

Polﬁtheigm: Thehfgfepeﬁcgs to a number of gods in the poem
point to the people'é ﬁelief in the doctrine of Polytheism. But
to the poet Magha, Krsna is supreme. God Krsna is omniscient and
omnipotent. Accerdiug to him, the universe is part and parcel of
Krsna as He is the causg and end of the universe. Krsna is the
creator, upholder and destroyer of the universe (XIV. 66). He is
God par excellence (XIV,‘EZ). Thus there is an idea of unity
runn;ng through theﬂmu;tiplicity of gods and goddesses. Though
the poet's favourite god is Krsna, he is not a sectarian. The
catholicity of his mind in matters of religion can be easily
inferred from thehrespectful mention of other gods and from the

fact that he considers even Mahavira as one of the inearnations

of Visnu (XIX. 112).
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Idol worship~ R 4

The number of gods mentioned abOVe might have been worshi-
pped in the form of thein 1dols. It 1is well-known that the
idol-worship existed in Mauryan, Kusana and Gupta periods. The

Gupta epigraphgwtefer to their existence. As Magha belongs to

post-Ggpta“pe;;odgxwg‘ggg,safely infer the exlistence of the
idol-worship in his days.

Institution of Sacrifice- B

_ Magha describes Rajasuya sacrifice (XIV. 18-52) at great
length which was performed by Yudhisthira with the help of the
Rtviks (XIV. 19, 22), Mimansakas (XIV. 20) and those priests
who sung Samaveda (XIV. 21). At the commencement of the sacrifice,
the sacrificer underwent an initiatory ceremony called diksa
and Siva was supposed to entér his body at that time and make
it as sacred as himself (xxv. 18). An important ceremony called
Avabhrtha (XIV. 10) marked the end of the sacrifice, It was a
purificatory bath at the qndﬁqf a g:agt sacr;fice. Dakgiqi was
an essentialﬂgift'to‘offigiating pr;ests at the conclusion of a
sacrifice.‘Ypdh;qﬁhipa»giye§ very liberally to the Brahmins at
the successful tefmination of the Réjasﬁya (XxIV. 33-42). Even
the dethroned kings were re-installed on their thrones (XIV.43).
Magha deals more with the purificatory aspect of the sacrifice
than with its technical one. Agnihotra 1is also referred to in
(XI. 41). The detailed information on this topic is given else-
where (Vide Ch. XI.).
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Other Methods of Worship and‘Austerities:

R e

Over and above‘thenig§§ip@ti9§'p§_sgqr;f;gg,_there were other
methods of worgbip. Tbe;a;§ oghygpspipuishrefgr:ea to as Saparya
(I. 14) or Apacitl (I. 17). Aghya vhich was a preparation of
honey an@_cla:@f;ed but@eg m;xedyyiphwqgrta;n oppgr'things was
offered to guests»(I.llg), Tthquihqtrins qffered oblations in the
Ahavaniya fire every'morning at the sun-rise (XI. 41). The ascetics
repeated the recitation of sacred Mantras at the sun-rise (XI. 42)
and told on the beads of rosary (1.19). The yogins busied themselves
in deep meditation and tried to bring about the destruction of the
Klesas (IY.V55)3 It appears that the ascetics performed tapas i.e.
self-mortificationf The pqg#“rgfers tg Qancégnitapas in II. 51. The
people paid their gglutgt}qu_toﬂthe rising sun every morning (xI.
48) and to the evening‘twilight every evening (IX. 14).

Those who were wellgversgd in scriptures were afraid of trans-
gressing the moral bounds (X. 40). The yogins (the self-controlled)
easily observed the rules and;regulations of the religious life

(XIII. 23).

Cosmogony: o

There are several él}usioﬁsiﬁo»the creation and the destruction
of the universe. In XIV. 7, we are told that Hari first created
‘water and placed his seed there which was the cause of the birth of .

Brahm3 who created the entire universe. This account of creation 1s
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exactly the §amq,as_giggg 1Q’the‘Magusmrti._At another place Krsna
is called Mayayinlypg cregtes Maya in the form of the universe

(XX.32). The creation issues from the limbs of Visnu (III. 65).

It 1s intgres?ingﬂ?o‘ppseyye iq'this connection that accord-
ing to Magha the world is a reality and not an illusion. He does
say that the world is g_s?gge“(xgyf 63) but nowhere in the whole
of the poem hg)spggksuof_tge 11lusory character of the world. The
reason for thié,ﬁas_givép in the poem, is that the entire creation
issues forth from tﬁe lgmbg;of_Viggq‘(III. 65) whose full incar-
nation is Krsna. When the creator himself is real, his ¢neatlonion
cannot be an illusioﬁ{iﬂencg,\as a pre-Sankara writer, Magha's
opinion on this point is important from the polint of view of the
History of Vedanta.

Like Visnu, Brahﬁg‘iszaléo_cqnsidefed the author of this
creation by our pqet,_@rébgé“is the creator of the universe (I.28)
and he creates this uniierse whep his“rajas suppresses the sattva
(XVII.54). An intgreéting mytpplog@cal story is alluded to in XVIII.
40 in this connection. According to one interpretation of this allu-
sion contained in the)yerge,_Brahmé once entered the stomach of
Visnu to study the universe contained there with a view to creating
future ones on that model. Brahma cut the Brahmanda into two with
his nails (IX. 9). o o

The poet also refers to the destruction of the universe at
several places in the poem. God Visnu sleeps with His Consort Lakgﬁf
in the ocean after withdrawing the universe at the end of Kalpa
(XI.66). He is said to drink all the worlds at the end of Kalpa
(XIII.40).The poet refers to the destruction of the entire universe

by deluge in XVI 51 and XVIiI.A40.
1. Manu.Il. 8~9.
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Religious Beliefs: . .

It was beléievéd that'tﬁeigods esgerly awaited to partake
of the oblations offered to thgﬁ in a sacrifice (XIV. 29) and that
thgy attained immortaliﬁy by éaiing these oblations which made theﬁ
strong and enabled them to deféét;the demons (XIV. 31). The peepie'
again believed that thé gods are won over by offering them oblations
in a sacrifice (II. 106). The evening twilight was considered to be
the visible image of Brahma (IX. 14). This belief is also enter-
talned by the Bhavisya Puréna.l The twilight was believed to be the
mother of manes (IX. 14). The flowers enjoyed by others were useless
for the purposes of worship (XI. 36). The setting sun was supposed
to deposit his light in fire (IX. 13). It was believed that the
good actions follow their performer (III. 26).

The Religious Cults:

The poem informs -us that several religious cults were
followed by the people. ﬁé have allusions to Buddhism (II. 28),
Jainism (XIX. 112), éaivismdaé:iS’apparent from numerous references
to Siva, probably éﬁkti worship (XVII. 44; XVIII. 50) and Vaisna-
vism. From the sympathetic references hade to Buddhism emd more
particularly to Jainism, éne is led to believe that the poet has
some motive in doing so,’He h;mself was born in a pure Vedie tradi-
tion and remained its staunch;foilower throughout his life. He was

a devotee of Lord Krsna and his ﬁeart was full of love and devotion

. g Rang mg-gET J{m Jig-aasd &l
1 ATde s Hersqo E(vzm I
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for Him. Inspite of all ;his, he shows marked sympathy towards
two non-Brahmin faithg, viz,JBuddhism and Jainism. There may be
one of the following two possible motives behind this tendency.

(1) To please and win over the royal relations and the rieh
men who were followers particularly of Mahavira in the Gujarat of
those days. ' o

(2) The real and honest yearning for compromise between the
contending sects and to'establiéh harmoﬁy and peace- spirit of
universal brotherhood. ’

It does not stand to reason to believe that with all his learn-
ing, generosity and broad outlook on life, he would stoop so low
in order to win fleeting cheap popularity. It is not likely that
the desire fgr name and fame might have actuated him to this reli-

gious synthesls.

On the contrary, the same qualities of the head and heart
might have prompted him to attempt the other. Moreover he flourished
at a time when religlous toleration was shown even by kings like

Hargavardhana.

0f all the religious cu}tsjﬁentioneé in the poem, the Krsna
cult or Bhakti cult is most predominant, in the poem. It is sald
that the Bhskti cult came into prominence during the Gupta perioé.
If it is true, it must have fully developed by the time of Magha.

Krsna at that time was regarded as incarnation of Visnu and was

1. 3a-r zhE W gig gmag o |
Fra-girmerag Jo3 ofd a1 L.47
— WIS THIETST
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worshipped as such by the peép}gt He wgs, by then, omniscient,
beginningless, endless. and cpming down to the world to oblige
humanity by remaining gbove the‘fetters of Karma (XIV. 62).
Devotion to him was calculateé.éa be the meritorious act and sure
means to liberation frbm‘the éycle of birth end death (XIV. 63).
The net-work of steries:gbgufihip appears te be popular with the
masses (XII. 38) who bel;eve&thim to be the slayer of all evil-
doers (XV. 23-28). Perhaps the Bhagavata Puréna which is the

sheet-anchor of Krsnaism was known to Magha.

The popular notion about Krsna is that he holds the
famous Sudarsana disc, Kaumodaki mace,Nandaka sword, éérﬁnga bow
and Pancajanya conch (III. 17-21). His head is adorned with a
crown and his ears with.ear-rings (I1I., 4,5). A necklace of pesrls
encircles his neck and a gem called Kaustubha is suspended on his
chest (III. 8, 9). He wears é b?ight yellow garment (III. 11).
sri or Laksmi rests on his bosom (III. 12, 13).

The Doctrine of Incarnation: |

The doctrine of inéarnation is the essential part of
religion. Magha's conception of inecarnation is the appearance of
Godhead in human or animal form .» Magha describes various special
incernations of Visnu which a:e‘Varéham Nrsimha, Vamana, Mohini,
Dattdtreya, Paraénréma;iﬁéma;and-Kpgpa (XIV. 71-86). The object
of the deity 1ncarnate=is to;§fddicate the material interference

bf a physically existent power of evil e.g. Rivana (I. 48-68),
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Hiranyakasipu (I. 42-47) or Sisupdla. The author of the Ramayana

also holds the same view in this respect. It happens sometimes. as
is suggested by Magha in I. 49 and 50 that the activities of the
forces of evil orginatg from the boon granted to them by Godhead
in some form. As the poet informs us , the great demon Ravana
secured his desired bqén}freg}Lprd Siva by propitiating him (I.49,
50). e

The law governiﬁg the extraordinary manifestations or the
special incarnstions gf the Supreme Being issenunciated in the 4
Bhagavadgita (IV. 7 fRamayana (VII 8, 27) , Durpa-sapta-sati
and Kalidasa's Raghuvamsa (xv, 4) + The object of the incarnation
is not mere destruetion of the forces of evil but the establishment

of law and order.

Migha's whole poem is an apt 1llustration of the above
law. SiSupdla is not only a wicked man but the enemy of culture ,

and civilization, law and order; in short, the arch-enemy of Dharms.

Moreover, it appears that Krsna, in the opinion of Magha,
is not a partial incarnation of Visnu but'God himself'. He believes

that Krsna is the most glorious of all the human manifestations of
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God. He is in complete égfeemeﬁt with the author of the Bhagavata

I. 3. 28, who holds: —

:’)
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Magha honestly believes in Krsna as the Highest Reality, the Absolute
of philosophers. His belief is net merely a doctrinaire conventlon
drawn on for its literary values. He has in fact unflinching faith -

in Krsna alone (XIV. 63). '

The order in which Magha describes the various incarnations
of Visnu is in agreement with that given by the Bh&gavata with the
only change that Magha deals with principal incarnations only.

One thing deserves special notice in this connection.
Théreis the conflicting account of the Varaha incarnation given in
the old sources according to W.Jd. wilkins.1 The older books and
some of the modern ones describe it as an incarnation of Brahma
while some of the modern.books,and the popular belief regarding it
as the work of Visnu. But theré is one distinction as is pointed ouf
by Goldstuckerg. ®In the former,- the transformation of the deity
into a boar has apparently a pﬁrely cosmical character,”the earth
being ix® immersed in the oceanm:BrahmE, the creator, in the shape
of a boar, raised it on”ﬁig tusk; "whereas, in the latter, it alto-
gether represents the ektrication'of the wo§1d from a deluge of
iniquity by the rites of religion.” Dr.Muir also gives two accounts

i

1. Hindu Mythology, pp. 144-5.
2. Chamberts Cyclopaedia, s.v. 'Vishnu'.
3. Muir' O-SQT§ Iv. 33.
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of this incarnation from two recensions of the Ramayana. In one,
which he considers older, it is sald that Brahmd assumed the form
of a boar; in the other, Visnu in the form of Brahmg is said to

have accomplished this work.

Magha eonsideys this incarnaticn as the incarnation of
Visnu (XIV. 71). He seems to follow popular and later beliefs

: R 1
According to Dr.Bhagavan Das , there are three main kinds

of disorder requiring teo be cured and three main kinds of great

men that appear to cure them.

(20 " When f#;ée teaché;s and false teachings which would
elevate the fhings of thé:flesh abgﬁe the things of the sgpirit
begin to prevail ...............; then the teachers appear to re-
11luminate the Science of Spirit and infuge the beauty of the ideal

into the coarseness of the real.”

A1l the great seers, poets, philosophers and scientists

of all lands and ages are high or low manifestations of these.

(b) "when wrong emotions, the lower passions, false
worships of over-sensuous gods, and the causes that increase lust,
hate, greed, pride€ce.scoce.s.. begin to grow and multiply, then the

devibtion-inspiring manifestations occur.”

Buddha, Chaitanya, Christ, Kabir, Mahavira, Ramdnuja,
Sir, Tulsi and others in éaridﬁsnéegrees, may be regarded as types

of this class of manifeépations.

1. Krghna: pp. 26-29,,M§d?as, 1924.
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(e) "when wrong knowledge and wrong desire have not been
cured in time, but have gained the upper hand“........... when the
forces of evil selfishness and ruthless ambition, in the shape of
cruelly selfish men, have obtained and held sway for thelr appointed
term, gained by previous expgrience apd'tapasya, then the history-
making avataras proper appear, the adjusters of national karma, the

righters of the wlde épread wrongs."

Krgna, Rama and Parasu-rama are the outstanding examples of

the last category.b

Magha describes these three incarnations as the remover of
the widespread wrong and lays particular stress on the Krsna incar-

nation of ?1$§ue L



