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CHAP T E R VI

mythology

The verlic religion is based upon the conception 
of nature-worship. At first the god is hardly differentiated 
from the physical phenomena which it represents and sloxtfly 
clothed with moral attributes and endowed with a character 
wholly divine can bo traced. Thus we see the Dyaus as the 
broad bright sky; the Maruts, the deities of the storm; Indra, 
the god of the rain-cloud, who became the mighty warrior and 
champion of heaven and Agni the god of fire later on getting 
an individual and abstract existence.

Lack of individuality is conspicuous in vedie gods.
Thus Dawn, Sun, Fire®, have the common features of being 
luminous, dispelling darkness and appearing in the morning 
and thus ib becomes difficult to define the characteristics



pertaining to individual gods. Ap&rt from tliis, certain 
essential traits as brilliance, power, beneficence are 
attributed to all gods in common and these common features 
tend to obscure what is distinctive in each god and lead to 
the identification of one god with another. Thus praying 
lord Agni, the seer identifies him with Varuna, Kitra, Indra 
and others^ and it becomes very difficult to give a definite 

outline of any god in particular. Tne tendency towards 
abstract personifications can be seen in the later hymns in 
the nature of Aditi, the immensity; Praj&pati, the lord of 
creatures; Hiranyagarbha, the golden germ and others.

In the period of the Brahmanas, a ceremonial type 
of worship was developed and a growing insistence of rigorous 
precision in the observance of the niceties of rites and 
sacrifices marked the epoch. In the Aranyeitas, the hermits 
believed themselves capable to supercede the gods and to 
obtain from them any gift at will by the practice of intense 
meditation and prolonged self-mortification. The line of
thought on nature and being of god in the upanisads as opposed 
to the Brahmanas is speculative and mystical and the great 
systems of Indian philosophy carry forward and develop it.

The importance of the groat epic poems and the



puranas of India for the history of religious thought and
l

its bearing upon the Hindu conception of god Is very great
as they are the popular possession of the inhabitants of
every village as well as of great towns and the centres of

epilgrimage* The names of their heroes and heroin^ are on 
the tip of tongue throughout India, The tone and tendency 
of this literature is towards a rich polytheism which has 
enriched the land with innumerable gods and goddesses. By 
the time of the epics and the puranas, the phenomenal side 
of the gods was greatly obscoured. Anthropomorphism went to 
such an extent that even Sun and Moon were garbed as human 
beings in dress, talk and action.

In the mythology of the Brahma-purana there are
✓

various categories of gods. Some gods such as Visnu and
f ^Siva are of primary importance. The god Surya occupies an
independent section. Brahma is the narrator of the purana
and the purana takes its name after Him. The gods Indra,

*

Yama, Agni are of secondary importance and the gods Dattatreya,
/ - Ganesa, Agni, Soma, Varuna, and Kartikeya occupy a minor

* %

position in the. pantheon of the Brahma* purana.

There can be no limit to the pantheon when constant 
-ly new images invoke new personifications. Thus Manyu is 
anger personified and Kamadeva is the feeling of io1r«j> Incarna 
-ted. Sometimes the gods are created out of purely physi­
cal aspects.. Thus Jvara was created out of the perspira- 
tion of Ganesa's body and the Matrs were the creation of lord



Siva’s perspiration. The semi-divine beings like the 
Yaksas, the Siddhas, the Gandharvas, the Kinnaras and others 
are always mentioned in connection xtfith some primary deity. 
Among the goddesses, Parvatl is described at length in 
association with lord Siva, and there are stray references 
to Aditi, Laksmi and Saraswati. The Brahma purana lays 
special emphasis on thp worship of Subhadra with Lord krsna 
and Balarama. It does not mention Radha. The outstanding 
feature of the mythology of the Brahma-purana is that it 
presents a long eulogy of the river Godavari, deifies 
it and describes its miraculous powers, WoBship is extend­
ed to the Nyagmo&ha tree and it is identified with lord 
Visnu. The pitrs are also deified and xirorshipped.

In the Br, P., the gods are described as being well- 
versed in the sastras, knowing the way to attain moksa and 
meditating on the highest principle. They are parivradds, 
attain yoga and meditate on veda (51.18-21). Their abode 
is .the golden peak of the mountain Meru and it is also inhabit 
ed by the siddhas, Vidyadhar as, Yaksas, Kinnaras, Devas, 
Dinavas, Gandharvas, Serpernts, Nymphs, Galas' of gods, Sages, 
Guhyakas, Siddhas, SupUrnas, Maruts, Sadhus, Kasyapas, Praxes- 
varas, Valakhilyas and others(45.5-7)• The function of these
semi-divine beings is either praying the lord, showering 
flowers, blowing the conch, serving the lord and protecting



the sacrifice (108,19-20). When not directly interested 

in the human affairs to the point of descending to earth, 

either to partake of a sacrifice or to intervene in worldly 

matters, the gods reside in sky where they live in courts 
of their own *on top of the sky’, in the third heaven or 
gather at the halls of their colleagues*2

Besides gods, the Br, P. deals with demons as 
enemies of gods and men and it narrates the stories regarding 
sages who helped kings and gods in the performance of sacrifice 
and various other matters.

VISHU

Introduction

In the Rgveda, Visnu occupies a subordinate position
and his only anthropomorphic traits are the strides, which, as
a solar god, he takes across the heayens.3 4 „ He traverses the

three worlds in three strides referring probably to the Sun
um the heavens through the three stages of rising, culminating 

and setting, or the three steps with which /The encompassed 
the universi, Hq is closely related to Indra, but his 
connection with krsna is still obscure,,^ In the Brahmanas,

3 Macdonell, ?edie Mythology, P, 37,
4 Weber, IA XXX, 284 f,, ;h. ;ERE», Vol, ii, P. 811 f.



the position of Visnu remains much the same as before; he is 

regarded as the equal of the other gods,,,not yet their super­

ior , It should, however, be observed that in the Brahmanas, 

Visnu is repeatedly identified with the sacrifice, &n honour 
which he shares with Prajapati, and the datapatha Brahmana 

ascribes the dwarf-*incarnation to Prajapati and the laitt&riya 

Brahmana ascribes the boar incarnation to Prajapati. But 

general opinion ascribes the related feats to Visnu in his 

tortoise and boar incarnations. In the older portions of 

the Mbh., Visnu is little more than a hero;in others he is
i

represented as paying homage to Siva, while in the latest 

portions of the poem, he is regarded as the most exalted 

deity. In Ramayana and the Vaisnava puranas, he is exalted to 

be the supreme spirit. The Brahma pur ana is chiefly a 

Vaisnava purana and, exalts Visnu as the supreme deity, though 

it assigns a high rank to lord Siva also and once states the 

liberal view that really speaking there is no distinction
t

between lord Visnu and lord Siva and that they are two aspects 
of one and the same divinity <56.64-72),

Physical Description

Visnu, in the Brahma purana, is described as 
follows: He has thousand heads (45.40; 213.12) thousand



eyes.5 The eyes are 's. compared to lotus (©8.28, 178.29). 
They are wide like the lotus-leaf (178.123) and he shines 
like the lightening (68.53). He has thousand mouths (213.12) 
thousand tongues (213,13) and thousand hands (213.12). He is 
also said to have four hands (45.65; 68.30). He has a sign 
of Srivalg^a on his chest (45.41} 64$ 63.31; 178.24). Srivaifia 
is a particular cur-4 of hair on the breast of Fisnu-krsna and 

other divine beings and ±t> may be classified under the well- 
known outward tokens of the status of cakravartin ’Universal 
soverign' or Mahapurusa. The explanation of the name is 
given as 'Sri's favourite abode'. As an asupieious sign 
it has nine angles, this number often occurs in connection 
with precious or auspicious objects, powers and ceremonies 
related to warfare etc. Visnu is said to have thousand 
feet (45.40; 178.156; 213.12). He is tall (178.151) and 
very strong (68,50), His complexion is blue like the petal 
of a blue lotus (45.62). He is also called Syama (68.44).
His brilliance is like that of a cloud full of water (45.41) 
and he is compared to an atasf flower (178.121),

5 45,41; 128.155; 213.12. The reading 'Sasasra* seems to 
be a variant of 'Sahasra* in the last reference.

6 Gonda, Early aspects of Fisnuism, PP. 96 ff.



Dress and Ornaments

He wears yellow clothes <45.65, 68.44, 178.124) 
and decorated himself with Vanamala, Kara, keyura, mukuta 
and ahgada (45.65, 68.30, 178.123-124). Elsewhere he is 
said to wear thousand didems (213.13). He applies divine 
Candana to his body (178.125).

Weapons r •

He wields Sahkha, Cakra and Gada (45.65). His Sudar 
-shana Cakra is terrible and the chief among all the weapons.
It is white like the kunda flower, Moon, garland and Milk of 
the cow (68.45,46). The Pahea^anya Sahkha is garlanded with 
thousand garlands and perturbs the whole world with its 
sound (68.47). His Kaumodaki Gada is terrible, brings to an 
end all the evil factors, demons and daityas. It is formed* 
of burning flames and is unbearable even '.forgods (68.48,49). 
The Sar&nga bow has the lustre of Sun and the arrows are like 
the rays of the Sun (68.49,50). He is well-versed in all 
the sastras (68.21) and bears Sarasvati on his tongue (122.71).

Elsewhere it is said that Agni is his mouth, k?iti 
his feet, Sun and Moon his eyes, the sky together with its 
directions his ears and body, heaven his head, the directions 
his eyes, Vayu his mind, waters bom out of his perspiration



(56,16,17), Stars the pores of his skin, oceans abounding 

in jewels his clothes, bed and abode (66.27-29). Again it 

is said that the brahmins are his mouth, the ksatriyas his 

hands, the vaisyas his thighs and sudras are his feet (56.22, 

23). He is also called bahubahu, urupada, bahukarna and 

aksisirs^ka (122.72),

Consort and Abode

He is called lakssiibharta s (136.6) and the 

remains engrossed in his service (109.41). As she is the 

abode of lotuses, Visnu is called Padmalsyakahta (65.51).

As water is Ms abode, he is called Karayana (56,12, 

60.25). war ay ana is an ancient and dignified epithet ifnich

has been applied to various Hindu gods. It is not the name 

of any distinct Hindu divinity. The world is believed to be 

a patronyfiiic, derived from 'Nara', 'man', so that it means 

'Son of man', but it is not known of whom it was originally 
used."'* The Hv,,® the Satapatha-brahaana,® the katyayana 

hrautaSutra, 10 and the Mahanarayana upanisad (ll.IX.l)

relate the word Hair ay ana with Purus a and at a muhh later date,

7 ERE., Vol*,9, P. 184.

8 X.SO.
9 XXI.iii.4.1; XIII.VI,1.1$ 2.12.

10 xn?. vii. 36.



in the Taitt<fcriya Samhita of the black Yajurveda (vii.1.5.1) 
it was suggested that the word was derived from narah (the 
waters are called nirah, for they are sprung from Nara) and 
ayana (moving). As in Greek thought, the world has arisen 
from waters is one of the earliest theories of Hindus and 
hence forward most Hindu writers preferred this secondary 
derivation of the word,^- and the Br. P. also follows the 
same line. He resides in the Kslrasagara (45.60, 126.24) 
and he sleeps on the serpent Sega (45.60). He is also said 
to reside in the Visnu and the Br. P. provides a beautiful 
description of Visnuloka (A.68). The nymphs Ghrfeaci, Menaka,
Rambha, Sahajanya, Tilottama, Urvasf, Nimloea, Vamana, Mando- 
darf, Subhaga, VisvacI, Vipulinana, Bhadraiigf, Citrasena, 
Pramloea, Manohara, Rama, Candramadhya, Subhanana, Sukesf, 
Nilakesi, Manmathadipini, A1 ambus a, Misrakes'i, Hmi^iksthara, 
Kratusthala, Varahgl, Purvacitti, Para, Paravati", Maharupa, 
^asilekha, Subhanana, Mattavaranagamini, Bimbosthi, Wavagarbha 

and others entertain lord Visnu by dancing and playing the 
musical instruments (68.60,67). The status of Visnu is un- 
modifiable, Viraja, Pura, devoid of the contact of worldly 
parlance and higher than the Brahmaloka (59.79,80).

11 Manu, i.8-10



Particular Attributes

Lord Visnu is called Hari, Sankara, fasudeva, Leva, 
and krsna (8.65). ©cvinda, Madhusudana, Sridhara, Kesava, 
Madhava, Vamana, V'araha, and Trivikrama (60.39-41, 61.14,15, 
39,40),

Philosophical Epithets

Some philosophical epithets are ascribed to him.
Thus he is called Avyakta, Buddha, fifty a, Sadaikaraparapa,
Sarvajisnu, Pararaatman, Biranyagarbha, gross as well as
subtle, A jar a 5 Amara, Ak§aya=a, Avyaya, oils as well as many,
Sarvajna (1.21-27), sat as well as asat (23.42), Mirgupa, 
t ^Santa, Sanatana (45.61-63), Kutastha, Acala, devoid of bhava 
and abhava, all pervading, beyond prakrti (45.66,67), the 
atmaa of all, Omnipresent, endless, Brahmarupa, Urukrama and 
one controlling the wheel of time (56.43,44). He is known 
from the vedas (126.25). He is higher than Pradhaha,
Buddhi and the senses (181.22). He is avyakrta mula prakrti
and the vyakrta world (23.43). He is acyuta (122.70) and
is called Shutapavyakta, Bhutakrt, Shut abb, rd and Shutabhavana 
(178.133,135). He is also called Ksetrajrfa, Ksetrabhrt, 
Ksetri, Ksetraha, Ksetrakrd, Ksetratman, Ksetrarohita, Ksetra- 
stasta (178.135). He is also called, Gunalaya, Gunavasa,



Gunasraya, Gunavaha, Gunabhoktp, Gunaraipa, and Gunatyagf 

(178.136). He isBk, ^ajus, and Saman (178.143). He is 

day, night, Vatsara, Kala, Kastha, Mahurta, Ksana, Lava 
(178.145,146), etc. He is called Jagadblja, Jagadfihama, 

Jagatsaksi (178.128) and Jagatpati (68.28). The historically 

Important fact here is that he is lauded with the vedanta 

epithets.

Various Forms

In different continents, he is worshipped in 
different forms. Thus it is said that in the Plaksadvlpa, 

he is worshipped in the form of Soma ( 20.19), in Salmaladvipa 

in the form of Vayu (20.32), in the Kusadvlpa in the form of 
Brahma (20.40), in Krauncadvipa in the form of Rudra (20.57) 
and in the Sakadvipa in the form of Sun (20.72). His dharma 

is said to possess different colours in the different yugas. 

Thus it is said that his dharma becomes white in the Krtayuga,
V — __

Syama in the Tretayuga, Red in the Dvaparayuga and Krsna in the 
Kaliyuga (56.40,41). Desire, anger, joy, fear and moha are 
his other forms (56.29,30). He has a sacrificial form which 

is lauded at great length. It consists of Savana, Hota,
Havya, Pavitraka, Vedi, Diksa, Samidh, Sruva, Sruk, Soma, SJupa, 

Musala, Proksani, Daksinayana, Adhvaryu, a brahmin knowing the 

recitation of Samans, Sadasya, Sadana, Sabha, Yupa, Cakra, 
Dhruva, Darvi, Caru, Ulukhala, Pragvamsa, Yajnabhumi, Sthandila,
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» ^Kusa, Mantra, sacrificial share, somabhokta and hutarci and
he is called Agrasanabhoji. The constant identification of
Visnu with the sacrifice is a special feature of the 
Brahmanas. Gonda 12 discusses at length the relation 

between lord Visnu and sacrifice and concludes, 'The Paralle­
lism between .the objects and presumed effects of the all- 
important ritual, the mighty means of securing the fulfilment 
of any desire on the one hand and the activity of a god who 
was believed to obtain, for men and other oeirigs. Control 
of those powers which were considered-to be of vital import­
ance, and to prepare the way for the representatives of 
fertility and productivity on the other, might have led to an 
early identification of'that divine power and activity which 
was denoted by the name of visnu and the mighty instrument in 
the hands of the priests.' Kisewherc it is said that lord 
Visnu has four forms. The first is known by the; name 
Vasudeva. It is near as wall as far and has a white complex* 
-ion. It is always pure* Its nature is indescribable.

i

The second form is called Besa* It holds the earth on his 
head and is the Tamasa form of lord Visnu. The third form 
arises out of the Sattva quality of lord Visnu, maintains the

12 Macdonell, Vedic Mythology, P.40.
13 J. Gonda, Aspects of early Visnuism, PP .77-80



worlds Establishes dharma, destroys the demons and protects 
the gods. The fourth form lies in the ocean on a big serpent 
and remains engrossed in creating the world. Rajas is Ms 
main quality (180.18-24).

His Functions

The primary function of lord Yisnu is the mainte­
nance of the world but it is said that he created god Brahma 
whose primary function is the creation of the world. Thus 
it is said that when at the beginning of a Kalpa, all the 
moving and non-moving beings were destroyed* when the gods, 
Gandharvas, daicyas, Yidyadharas aid Drag as were absorbed 
in darknessf lfe.en noching was distinguishable on account 
of all-pervading darkness, lord Yisnu treated lord Brahma
from his navel-lotus at the end of his Ifoganidra.^ Else­

where it is said that lord Yisnu created 'water from which a 
golden egg came out and out of it, lord Brahma emerged (1.38- 
40). This conception seems to hav« arisen from the ancient
belief of the one or primordial being resting on or emanating 
from the primeval waters, where Hiranyagarbha, identified 
with Pralapati and,in later times, with Brahma, is said to have 
arisen in the beginning from the great water which pervaded 
the universe.^*® According bo the popular Indian belief the

14 45.26-30, 213.28,23.
15 Rv. 10.121, 123; 82.6.



the god Visnu goes to sleep for a period of four months on 

the 11th day of the bright half of Asadha but the Brahma- 
pur ana states that lord Visnu goes to sleep for a thousand 
yagas and at the end of that he manifests himself in order 
to perform his functions (213,24,25)* From the olden times, 

the term nabhi was almost exclusively used in connection with 
very potent conceptions, powers or divinities associated with 

the same sphere of interests and activities as Visnu and the 

gods or goddesses connected with him. It is a remarkable 
fact that, in post-vedic times, the navel-lotus should have 
been transferred to one deity, viz, VisnuAt the end of 

the Kalpa, all beings together with lord Brahma merge in lord
Visnu (1.60,62). Lord Visnu helps Prakrti and Purusa in

\

retaining their relationship. The power of lord Visnu forms 
the pradhana and the purusa, it maintains their equilibrium and 
at the time of creation, if disturbs them (23.29,32). The 

four vedas spring from him and lord Uarayana consists of all 
the things in the world (60.26,33).

Visnu and other Gods

After having been Indra’s assistant and younger 
brother and playing a secondary part for the mighty god who 

fights Vrtra, in the vedas, the relations between these two

16 Gonda J.., Op.Cit., P.89.



gods undergo a radical change in the epic period,1? Yisuu 

becomes the typical fighter for the gods, assuming a superior 
position and being called the god who is over Indra-Atindra,18 

The Br« P, provides many references when Indra being afraid 
of his enemies approach lord Visnu for protection. Demons 
and similar evil beings which in earlier times were regarded 
as special enemies of Indra are eventually combated and 
destroyed by Visnu, Thus when the gods were harassed by 
the demon Taraka, they at first worshipped lord Visnu and 
on his advice approached Himalaya and requested him to 

practice penance to have Uma as his daughter who in future, 
might marry lord Siva and be the mother of Kartikeya who 
would slay the demon Tar aka. ^ Similarly, when the gods 

were confronted by the danger from the demon Bali, Visnu 
took the form of a dwarf and saved them (A,73), Similarly, 

Visnu cut off the head of the daitya Rahu when he drank the 
neetar after taking the form of a god (A,106). Visnu killed 
the demon Sardula and brought back Suvarna, the' daughter of 
lord Siva, who was carried away by the demon (129.64-69).

The demon Sambara, a sort of replica of Vrtra, who in the Rv. 
is vanquished by Indra,20 is said to be killed by Visnu in

1? Hopkins, Epic Mythology, P.140, 204 , etc.
18 Ibid.
19 A.71; also cf. Matsya A.147-159, Brahmanda IV.il.7, III. 

10.49, IV,30.103; Vayu 72.47; Padma P. Srsti kh.42;
Linga P.1.71; Mbh.Karnaparva 24.7; Kumarasambhava •

20 Macdonell, Vedic mythology, P.161; Rv.7.99.5 - he is 
defeated by Indra and Visnu.



the Brahma purana (134.10-13) « Similarly v it is said that 
lord Visnu killed the daityas who carried away the cows of 
the gods (131.16-20). Elsewhere it is said that Visnu killed 
the demons Iliranyakasipu and the demon Ambarya in his Nrsimha 
incarnation (A.149,156).

Indra worships Visnu and Siva when he is confronted 
with the doubts regarding his frequent dethronement (122,63- 
SS). lord Visnu kills the demon Mahasani when Indra requests 
him to do so (129.94-100). Again it is said that Indra 
obtained the kingdom of the three worlds by praying lord 
Visnu, and therefore lord Visnu was called Govinda according 
to the etymology. Indram gam avindayat (122.95-97).

The relation of lord Visnu with Siva is very signi­
ficant. Though, Visnu is considered to be the supreme god,
he is said to worship lord Siva. Thus Visnu is said to have

io-received back his cakra which was swalloed by Virabhadra, an
A

attendant ox lord Siva, by praying to lord Siva (122.95-97).

The Brahma purana relates an interesting anecdote 
about the quarrel between Brahma and Visnu regarding their 
relative superiority. It states that when they were quarrel­
ing in order to establish their individual supremacy, a Siva- 
linga artlse between the two and the divine speech declared 
that whosoever would find out its end, would be considered as



superior over the other. Both of them were unable to find 
out the end, and thereupon Visnu declared his ignorance, but 
Brahma spoke lie with his fifth head and he was cursed by lord 
Siva (A.135),

Visnu*s role as a beneficent god is also very 
prominent in the Br.P. Dhanvantari attained the status of 
Indra on praying lord Yisnu (122.44-47). When the penance 
of the sage Kandu was disturbed by the nymph Pramloca, he 
prayed lord Yisnu and attained him (A,178). Yisnu is the
highest among all the Adityas and is the lord of all (69.11,12). 
Once it is said that lord Indra and others practice penance 
on account of his fear (109.41,42). By praying lord Visnu 
the sage Maudgalya obtained prosperity (A,136).

INCARNATIONS

Theory of Incarnation

The theory of incarnation plays a very important 
part a in medieval and modern Hindu religion as taught in 
the puranas and similar works.21 As Visnuites chiefly 
worship Rama or krsna the two incarnations of Visnu, it would 
be proper to examine the incarnations of Yisnu and to compre­
hend the nature of incarnation as conceived in India.

21 cf. Gita, 1V.7.



The theory of incarnation presupposes the 
recognition of Visnu as a supreme god, the creator and the 
ruler of the universe, the upholder not only of the cosmic, 
but also of the moral order of the world. When the enemies 
to this rule endanger the order of the world, the god 
incarnates himself for the purpose of defending it.22 Thus 

the Brahma pur ana saysi» Whenever there is a decline of law 
and an increase of iniquity, then 1 put forth myself in a 
new birth.23

Number of Incarnations

Originally, therefore, the number of these 
appearances of births seems to' have been regarded as indefi­
nite and the Brahma-Purana goes to the extent of saying that 
there were 1,000 incarnations of lord Visnu (213.20)*r, but 
theological speculation tended to fix the number of incarna­
tions and also to define more clearly their relation to the 
supreme god. Thus after making the above statement, the 
Brahma purana starts relating the incarnations, with a start 
-ing femai’k of considering lord Brahma as a manifestation of 
lord Visnu (213.31). It then continues to mention the
22 EBB, Vol. 7. P. 193.
23 Yada fad a hi dharmasya glanirbhavati Sat tarn a 

Abhyutthanamadharaasya tada tmanam sr jamyaham 
56.35,3S2s ; for a slightly different reading 
vide 180.26,27.
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incarnations Varaha, Harasimha, Vamana, Dattatreya, Jamadagnya, 
Rama, Kesava and Kalki, which is now to come (A.213)* It
is notex/orthy that in .this place the incarnations are called 
Pradurbhava 'manifestation* and not avatara, though at another 
place (180,39), they are called the avatar a, which has become 
a current term*

The Brahma pur ana mentions the following incarna­
tions: Matsya,24 Kurma,25, Varaha,26 Nrsimha,2? Vamana,28 
Dattatreya,29 Parasurama,30 Rama,31 ICrsna,32 Kalkin33 
and some others like Sesa,34 Hayasiras,35 Puskara,33 and 
Buddha.3^ Further, it states that in the different varsas, 

Visnu is worshipped in different forms. Thus in the 
Bhadrasvavarsa, he is worshipped as Hayasiras, in Ketumala as
24 60.2; 18.37,58; 61.24; 71.11; 122,68,69; 147,163.28-30, 

179,18,20; 180,27-32; 184,16; 213.76-79.
25 18.57,58,71,11; 122.68,69; 163.28,30; 178.173-175; 184.16.
26 18.57,58,61.24; 71.11; 122.68,69; 163.28-30; 178.173-175; 

179.18,20; 180.27-32; 184.16; 102.23; 213.32-42.
27 58.4-5; 61.24; 122.68,69; A.147; 163.28-30; 179.18-20; 

180*27-32; 184.16; 213.76-79.
28 61.24, 73.22,122.68-69; 184,16; 213,80-106.
29 180.27-32; 203.106-112.
30 180.27,32; 213.113-122.
31 122.68,69; 180.27,32;.213,124-158.
32 Adh. 180-213.
33 122.68,69; 213*164-168;
Kt/i on
35 8,57,58; .122.68,69.
36 213.31.
37 122.68,69. . ,



Varaha, in Bharat a as Kurma, in Kurupradesa as Matsya, and in 
the form Visvarupa, he is worshipped everywhere (18.57-58). 
Elsewhere it is stated that the body of a brahmin is protected 
by the various forms of god. Thus Jasardana protects the 
head, Varaha the hands, Kurma the back, krsna the heart, Krsimha 1 
the figgers, the lord of speech the mouth, Garudavehana the 
eyes, Dhanesa the ears and the lord Bhava protects all the 
sides (163.29-31).

Description of various Incarnations

The Brahma pur ana deals at length with some of the 
incarnations.

Matsya?- The fish which in the 3 at apatha- brahman a 
(1.8*1.1) delivers Manu from the flood appears in the Mbh.^ 

as a form of Prajapati, becoming in the puranas an incarnation 
of Visnu.^9 The Brahma puraa'a states that Matsya was the 
first incarnation of lord Visnu, and when he was incarnated as 
Matsya, he was known as Matsyamadhava (60.1-2).

Kurma:- In the Safcapatha-Srahmana,^ Prajapati 
abcufc to create offspring becomes a tortoise moving in

38 iii. 18? * 12474 ff.
39 Macdonell, Vedic lithology, P,
40 SB, 7.5.1.6 5 TA 1.23.3.



primeval waters and in the puranas, this tortoise is an 
avatara of Fisnu who assumes this form to recover various 
objects lost in deluge.41 The Brahma purana does not provide 
a detailed description of this incarnation.

Faraha:- The myth of Far aha incarnation can be 
traced to the vedie literature. Its purport is that Fisnu 
having drank Soma and being urged by Indraj carried off 
hundred buffaloes and a brew of milk belonging to the boar, 
while Indra shooting across the mountain slew the fierce 
boar.4^ It is developed in the Taittoriya Samhita,4^ 
Satapatha Brahmaaa44 and the Taittoriya Brahmana.45 In the 

post-vedie mythology of the Ramayana and Puranas, the boar 
which raises the earth has become one of the avataras of 
Fisnu.4^ In the Ramayana,4^ Brahma and not Fisnu, is
represented as taking the form of a boar.

The Brahma purana states that this incarnation of
41 Maedonell, Yedic Mythology, P.
42 Rv. 1.61.7; 8.66.10.
43 TS» 6.2.4. 2.3.
44 1.4.1.2.11,
45 I.1*3.5.
46 Maedonell, Qn.Cit., P.41. x
47 11,110:$. Hopkins, Op.Cit., P.147.



lord Visnu is vedapradhana and is of the form of sacrifice. 
Brahma is his head, the day and night are his eyes, the citi­
es are his mouth, Yupa is his jaw, sacrifice is his teeth,
Agni is his tongue, Havisya is his nose, Sruva is his belly,

- /the Prayascittas are his nails, the.animals his knees, the 
vedas are his feet, Kusa his pores, Fedx his back, Homa his 
lirtga, O^adhi his seed, Udgata his intestine, Vedi his antarat 
-$an, Mantras his buttocks, Somarasa his blood, Havisya his
smell, Havya and Kavya his speed, Pragvamsa his body, daksina

• • *

his heart, Samaveda bis voice, Yajna his nature, Havisya his 
smell, Upakarma his necklace, Pravarga his ornament, various 
metres his path, the secret upanisads his seat, the srutis his 
ornaments. His penance is very great. He is Satya, and
Dharma and is endowed with sri and diksas and is a great

#

yogin and has. the nature of a great sacrifice. The shadow 
of Prthvi always remains with him in the form of a wife and 
he was manifested above the waters like a bejewelled peak.48 

The whole earth with its oceans, mountains, forests and 
cities was drowned in the ocean. The Varaha form having 
thousand hands entered the ocean, and held the whole earth 
on his jaw and saved it from his disaster (213.32-42; 180.27- 
32; 56*20). Narakasura was born to Prthvi when lord Visnu 
touched her in the Varaha incarnation. Narakasura was

48 213.32-42



afterwards killed by lord Yisnu in his incarnation as lord
» *

krsna (202,23-25), Elsewhere it is stated that Visnu 

brought out the pitrs. from the river koka in his Varaha 

incarnation (A.219). When the demon Sindhusena carried the 

sacrifice to Rasatala lord Yisnu took the form of Yaraha and» t

brought back the sacrifice to the earth (79,8-16)The 

reason of Yis^.u taking the form of a tortoise and of a boar 

seems to be that his primitive worship had been of a therio- 
morphic character, at least with some class of people.^®

Hrsimha;- The incarnation of Marasiaha, or the 

man-lion, stands by itself. It refers to a popular legend 

of Yisnu killing in the form of a man-lion, the demon 

Kiranyakasipu - a legend which is once alluded to in the 

vedic literature, viz, Taittiriya Aranyaka (X.l-6).

The Br. P, states that after the Yaraha incarna­

tion, lord Yisnu assumed the shape of a creature half-man, 

half-lion, to deliver the world from the tyranny of a demon 

called Hiranyakasipu. Kis colour, thunder and lustre are 

like those of a dark cloud. When the demon Hiranyakasipu 

became invincible, lord Hrsimha emerged from the pillars of 

his assembly-hall and killed him and the whole of his retinue 

with bis claws* He killed the daityas abiding in the

49 ME, Yol. 7, P.193



Hasatala, sky, forests and at other places. His nails were 
stronger than the thunderbolt and there were long hair on his 
neck and face (56.20, 213.80-106). He is unconquerable, 
Aprameya, indescribable, the king of animals and the bestower 
of enjoyment and liberation (56,12-16,58).

Vamana:- This incarnation's origin lies in a legend 
developed from a mythical feat of Visnu frequently mentioned 

in the Rv., viz, the three strides with which he measured the 
three worlds.®^ In the Aitereya BrSimana (6.15) it is related 

that Visnu and Indra, engaged in conflict with the Asuras,
agreed with the latter that as much s Visnu could stride
over in three stops should belong to the two 
\ ^Satapatha Brahman a (1,2.5) refers to the dwa:

deities.
:i form of

The
Visnu.

- f

This Brabmana story forms the transition to the myth of Visnu's
51dwarf incarnation in the poet-veilc literature.

Dattatrevai- The reference to Datfcatreya as an 
incarnation is available since the epic period. The Brahma- 
pur ana states that lord Visnu was incarnated as Dattitreya in 

the form of the son of the sage Atri (180,31), He is full of 

forbearance and lie was incarnated at tho time when the vedas 
were destroyed, the sacrifices had disappeared, the four

50 Rv. 1•155.6
51 Macdonell, Op.Git., P.41



castes had intermingled, the righteousness .had waned and. 
iniquity had superceded, truth had disappeared and untruth 
had fullfledged, and whenvthe subject wavered.. He brought 
the atmosphere of righteousness together with the vedas, 
religious rites and sacrifices and he brought the four castes 
in their proper order. He gave a boon: to KSrtavfrya Ar^una 
that he would rule the whole earth (213.106-112), He. 
taught the Yoga with eight angas to the sage Alarka (180.26- 
38).

In some parts of India, a saint Dattatreya is 
worshipped as combining the Hindu Trinity in himself.52

In the upanisad, it is said that Dattatreya was
V t - ^

the gift of lord Mahesvara to the sage Atri as a result of 
his being pleased with his austere penance. For the reason 
that he was given to Atri by Mahesvara, he was called 
Dattatreya. But in pur arsas, Dattatreya is Vi gnu born^ a sen 
to Atri and Anasuya, their other two sons being Soma as a 
result of Brahma’s blessing and Durvasa as a result of Siva’s 
blessings. But Dattatreya incorporates within himself all
52 Mcnier Williams, Indian Wisdom, P.327, f.n.j For details 

vide 'Dattatreya1 by Shri H,S,Joshi, a thesis accepted 
for the'Ph.D. Degree in Sanskrit, M.S.University of 
Baroda, 1959.
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the attributes of the Trinity.53

Parasurama;- The story of ParajSurSma, as told in 
the Mahabharata54 has no reference to Visnu, but the first 
book of Hamayana, which is a later addition to the epic, 
contains a continuation of Parasurama’s story, according to 
which the hero was in possession of Wsnu's bow and met the
young Kama, son of Dadaratha, expressly to subdlle him; but

/the latter, who had already broken Siva’s bow, now bent
t ^Visnu's bow and deprived Parasurama of his glory. This 

legend, apparantly a late invention, would be absurd on the 
•supposition that both Ramas are incarnations of Visnu, since 
then the god would humiliate himself, but it shows that 
Parasurama had, in popular tales, been brought-into some 
connection with Visnu; and this circumstance together with 
the name Rama, which he shares with the more famous incarna­
tion of Visnu, may have facilitated his reception in the 
series of incarnations of that god.55

The Brahma pur ana clearly distinguishes the incarna­
tion of lord Visnu as Parasurama from that of Daiarathi Rama.'
It states that in this incarnation, lord Vi^iju was born as the 
son of the sage Jamadagni end descendant of Bhygu. He cut the
53 Shri Jay a Chamarajendra Wadiyar Bahadur - Dattafereya - the 

way and the goal, P.74.
54 Mbh. iii. 1155 xLi.49.
55 ERE, Vol. 7, P.194.



thousand hands of Kartavlrya Arjuna and cleared the earth 
twenty-one times of the ksatriya class. In order to expiate 
his sins, he performed a horse-sacrifice and gave much daksina 
and he gave the whole earth together with elephants, houses 
and chariots to the sage Kasyapa. Even at present, he 
practise^ severe penance on the mountain Mahendra, for the 
welfare of the world.®® Thus it seems proper to conclude 

that the origin of this incarnation lies in the idea of 
restraining the ksatriyas from arrogating dominion over the 
Brahmanical caste.

Rama:- The incarnation of Rama seems to be an 
incarnation in the making, for in the original parts of 
Ramayana, vis. -bks.li-vi, the poet regards his hero as 
essentially human, and seems entirely to ignore his divine 
character. The latter, however, is fully, acknowledged in

i

bks. i and vii, which by common consent of all critics are 
declared to be later additions. Therefore, between the 
composition of the original work and the addition of these 
later parts the belief that Rama is an incarnation of Vlsnu 
must have arisen and gained universal assent. Before that 
time Rama had been an epic hero, but the Ramayana seems to 
have made him immensely popular. Since the poet has described

56 213,113-122: also cf. Vanaparva 11071, Saati 1707, Adi
272-280, Udyoga 7142.-



him as the best of men, the most dutiful son and loving 
husband, as possessed of every virtue, in short, as an ideal 
man, he became the favourite of the people at large and so 
the subject of veneration. Thus it is not difficult to 
imagine that the epic hero became a popular god, and that in 
order to account for his divine dignity, notwithstanding 
his human character, he came to be regarded as one of the 
manifestations of the highest god - as an incarnation of 
Visnu,57

The Brahma purina distinctly eulogises him as an 
incarnation of lord Visnu. It states that in the twenty- fourth
yuga lord Visnu divided himself into four parts. In order 
to grace the world, to establish righteousness and to control 
the demons, lord Visnu liras born in the form of the four sons 
of Dasaratha. Rama is described as Syama, young, having 
red-eyes, brilliant, long-armed, strong, having the back as 
strong as that of a lion and mitabhasi. His wife is Sita 
who was Laxmi before her incarnation as Sita. Rama, Sita 
and Laksmana went to the forest and practised penance for 14 
years. Residing in the Janasthana, he worked for gods and 
killed Ravana and his army. He also killed the demons Vaii, 
Lavaca, i-iarica, Subahu, Viradha, Kabandha, and others. His 
arrows were like the sparks of fire and lightening and they

5? ERE, Vol.7, P.194



In thewere as effective as the thunderbolt of Indra. 
sacrifice conducted by Janaka, he showed his valour by 
breaking the bow of lord Siva. After that he performed ten 
Asvamedhas and completed them without any obstruction. Rama 
ruled the world for 10,000 years and the Br. P. gives a 
peaceful account of Rama’s re|gn, popularly known as Rama- 
rajya. After completing hundred sacrifices, Rama went to 
heaven. He was the jewel of Iksvaku family (213.124-158).

Elsewhere he is glorified as a powerful hero but 
his being an incarnation of lord Visnu is not mentioned.
Thus it is said that Rama built a great bridge over the ocean, 
killed Havana, brought back Sita and purified her through fire 
but being blamed by some anaryas, he abandoned her near the 
hermitage of Valmiki, after some days when Rama performed 
a horse-sacrifice, Lava and Kusa, the sons of Rama appeared 
there and sang the whole Ramayana. Rama consecrated them 
and embraced them. The monkeys Sugriva, Hanumah, Angada and 
Jambavan. came there and all of them went to the river Godavari 
and worshipped lord Siva (A.154). Elseitfhere it is said that
after reigning the world for a long time, Rama attained the 
status of lord Visnu (176.50). There it is said that #he 
killed the demons Mahodara, Prahasta, Nikumbha, Kumbha, 
Narantaka, Yamahtaka, Maladhya, Malyavin, Indra;]it, Kumbhakarna



and Havana. He consecrated Bharata and Satrughna on various 
kingdoms and coronated Sugriva on the throne of Kiskindha ' 
and made Angada his Yuvaraja (176.40-48). Elsewhere it is 
said that RSma was bora to Da^aratha by the grace of the sage 
Rsyasrhga and he saved his father Dasaratha from the hell 
into which he had fallen as a result of committing the sin of 
a brahmin-murder (A.123).

The question of the incarnation of Rama has been 
thoroughly examined by Dr.Yacobi in his book Das Ramayana.
He remarks*.- ’The remarkable change in Rama's position from 
an epic hero to an incarnation of fisnu which took place 
between the redaction of the original Ramayana and the addi­
tion of its first and last books, does not appear to he the 
result of a slow development of religious ideas, but seems to 
have been caused by the application to him of a theory already 
fully established. |n other words, it is not likely that the 
theory of incarnation vas first suggested by the story of 
Rama, in all probability there was already another similar 
incarnation of Visnu acknowledged by the people of India.
This must have been his incarnation as Krsna, since the 
preceding Incarnations seem to have had little importance as 
far as popular religion was concerned. Krisnaism, in this 
sense, prevailed in India probably centuries before the



beginning of our era, while Ramaisra, so popular from the
10th century A.D. downwards is a comparatively later

/

development.’

Krsna:- During the Brahmana period, Prajapati,
the creator was believed to assume, various forms as that of
a boar and a tortoise in order to rescue the creation in times
of distress. After him came Narayana and he was identified
with Visnu, the slayer of demons. About the end of the vedic
period a popular deity, Vasudeva, came to be acknowledged as a
form of Visnu* Mow the race of the Xadavas, whose clans were
settled both in the north and in the west of India, revered
as their tribal hero krsna, the son of Devaki, who had the
renoxm of having been an earnest seeker of religious truth.
It can be assumed that about this time the worship of Vasudeva
as a form of Visnu had become the popular religion of the same
people who worshipped their tribal hero and that both kinds of
worship influencing each other intermingled in such a way that
krsna was believed to be a manifestation of Vispu - in a word,
a human incarnation of the supreme god.5® Jacobi, further
states that the widespread -worship of krsna as a tribal hero
and demi-god, and his subsequent identification with Narayana

59 Ibid., P.1965 vide also Vllater Ruben, Krishna, Konkordanz 
und kummentar Der Motive seines- Heldenlebens, Istanbul, 
1943.
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gave birth to the theory of incarnation and therefore the 
incarnation of Visnu as Krsna is the most important one for 
the origin and development of the theory of incarnation.

The Brahma purIna provides a myth which connects 
his incarnation bodily with lord Visnu. When lord Visnu 
was implored by the gods to save the earth form the oppress­
ion of her enemies, Harajyana plucked out two of his own 
hairs, a black and a white one. Descending to the earth and 
entering the womb of DevakT, the black hair was bom as 
krsna, and the white hair was born as Baladeva. It is to be 
noted that this myth makes Baladeva also as an incarnation of 
Visnu, though, he is also said to be an incarnation of Sesa, 
the snake-god (A.181), Heri krsna is said to be a partial 
incarnation6*** of lord Visnu. Elsewhere it is said that the 

incarnation of Visnu is krsna is for the welfare of the world
i _

and that he killed many demons like Salva, Caidya, Kamsa, 
Dvivida, Arista, Vrsabha, Ke«sf, Putana, Kuvalayapida,
Cinura, Mustika and Narakasura. He also cut the thousands 
hands of the demon Bina (213.159* 164)* As the details about

krsna are given in the following pages, here he is not discuss­
ed at length.

60 ERE, ,Vol. VIII, P, 196.
61 Colophon, A.181.
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Buddha;- The Brahma purana does not provide with 
a description of Buddha as an incarnation but just mentions 
his name in the list of incarnations.

Kalkin:- He is yet to appear for the welfare of 
the world. He is to be born as Kalki. by the name Visnu^yasas 
in the village Sambhala.63

Monier Williams33 has rightly concluded, ’looking 

more closely’ at the ten incarnations, we may observe that in 
the first three Visnu is supposed to be present in the body of 
animals, and in the fourth to take the form of being half animal 
half human, this last may be regarded as a king of link, 
the object of which is to prevent too great abruptness in 
connecting the deity with the higher forms of worldly 
existence. From the mixed manifestation of half a lion, half 
a man, the transition is natural to that of a complete man.
The divine essence passing into human forms commences with the 
smallest type of humanity, represented by a dwarf. Thence 
it rises to powerful sages and mighty heroes who deliver the 
world from the oppression of evil demons and tyrants whose 
power increases with the deterioration of mankind during the
62 213.164,1635 also cf. Visnu P*. IV., 24*.
63 M.Williams, Indian Wisdom, PP.334 ffcf.also Ramanuja 

quoted in Edinburgh conference Report IV,P.179 and T.E.
Slater quoted in the ’Gods of Indiaf P.103' by E.O.
Martin, vide also Radhakrishnanls ICallci..



four ages. In the final manifestation, which remains to be 
entirely rooted out. We see in all this the working of the 
Hindu idea of transmigration. Even in Menu’s time, it was 
an accepted dogma that the souls of men, popularly regarded 
as emnations from deity, might deseendinto the bodies of 
animals, or rise to those of higher beings. It was there­
fore an easy expansion of such a doctrine to imagine the divine 
soul itself as passing through various stages of incarnation 
for the delivery of the world from the effects of evil and 
sin and for the maintenance of order in the whole cycle of 
creation.’

This theory of incarnation has become immensely 
popular and is being applied in many cases even now. When 
a local saint has a proper shrine where he is worshipped, 
and his fame continues to increase, a legend is sure to be 
fabricated which declares him an avatara of some god or 
Rsi.64 Thus the worship of Sai-baba has become very popular,

As regards Ms worship, it is said that one should 
remember him in the waters as waters are his abode. Especial 
-ly at the time of talcing a bath, one should meditate on him 
with a holy feeling and should perform his nyasa (60.34,35).

64 ERE, Vol. VII, P.197.



One who worships him with japa} homa and arcana, who remembers 

lord Visnu day and night and who recites the Vasudeva- rnant r a
y *

'Qm namo narayanaya' never falls in hell (22.41,60.23).
i *

Elsewhere it is said that lord Vismi should be worshipped 
with tantrik mantras (61.45,46). The knowers of veda 
perform sacrifice in his honour (56.32). Out of all the 

expiations, remembrance of lord Hari is the best one. After 

committing sins, a sinner who remembers lord Hari only once, 
gets freedom from sons (22*38).

The details regarding his worship as ’Mar-ayana', as 
'Jagannatha* and as 'krsna* together with Balarama and Subhadra 
are given under the title 'worship' of chapter VII entitled 
'Religion".

Thus Visnu impersonates the higher evolution, the 
upward tendency of the human spirit. He represents several 
great and far-reaching religious ideas. In the increasing 

flax and change of all things, he is their preserver?, and 
although he is one of the highest gods, he has constantly 

revisited the earth either in animal or in human shape.

Tile krsna problem is one of the most interesting
t t >

and important topics in the domain of Indian literature and 

65 Lyull, Asiatic studies, ii. 306,



Afthistory and many oriental scholars, have contributed their 

views regarding the problem.

According to traditional history as given in the 
puranas, krona belonged to the satvata seet of the Yadavas, 
who formed the lunar dynasty, and was 94th in descent from 
Hanu.®^ However, some puranas represent krsna as coming from 

the solar dynastyThe Br. P. states that krsna belonged 
to the lunar d race of the Freni family of the Yadavas (12.50, 
196.23,24). Thus both the solar and the lunar dynasties 

claimed krsna as their own.

In the Rgveda,®9 Kausitaki Brahmana,?0 and 

Chandogya upanisad,^1 krsna is referred to as a vedie 
seer, as a human personality. Panini^ indicates that 

Vasudeva and Arjuna, originally ks&triya heroes, were raised 
to the ranks of gods before his tine and Patsnjali^ shows 

that they had attained divinity by his time. In the oldest 

nucleus of the Mbh, there are clear references to the human

66 Important books aid Papers on krsna problem, see Pusalkar 
A.D., Epic and Puranic Studies, P.49.

67 Pargiter, AIM, PP.102-17; 144 ff.
63 liarl. 11,38,35.
69 Rv. viii.85*3,4.
70 XXX,9 - Kausitaki Br.
71 Ch. up. 111.17,6.
72 Panini IV.3.965 IV.3.98, Jacobi ERE, VII, P.195; Bhandarkar, 

Vais^niLvism, Saivism.., P.4; Raychaudhari EHVS, PP.30-31.
73 Mahabifasya on 2.3.36, 3.1.26 and 3,2,11.



character of krsna* In the later portions, he is represented 

as a semi-divine being, whereas the parts of the epic that 
come still later, regard krsna as the supreme god.^4 The 

purahas also present various stages in the definition of the

human hero krsna* Thus the Br, P, states that when lord* * *

krsna performed wonderful deeds.like Kaliyadamana, C-ovardhana- 

dharana and the killing of Pralamba, in the form of a cowherd 

boy, the simple-minded villagers were perturbed and began to 

doubt about his human personality and said that one who 

performed deeds as were difficult to be performed even by the 

gods, cannot merely be a simple mighty human being and that 

surely krsna was either a god or a danava or a yaksa or a 

gandharvajand krsna, though representing an incarnation of 

!/isnu, assures them that he was neither a god, nor a gandharva, 

nor a yaksa, nor a danava, but he was simply their brother- 

(189*2-12). Thus here one can see a happy blending of the 

divine and human elements in sri krsna*s character, the 

divine element predominating; while performing the wonderful 

deeds and the human element prevailing while assuring the 

villagers.

■ t
Among the purahas, the Iiarivamsa, Brahma, Visnu, 

Bhagavata and Brahjnavaivarta deal exhaustively with the life



of krsna and the accounts in the different puranas are not 

only inconsistent but mutually,contradictory. After critical­

ly examining some incidents of krsna’s life, Ruben has come

to the conclusion that the original supplement (khila) of the
/

Maliabharata was much shorter than the present khila Harivamsa,
I ^that the original Harivamsa is the oldest purana, and that 

the original archetype of the Harivamsa has been better 
preserved in the Brahma.75 Different scholars arrange the 

order of pursues in different ways. Visnu - Harivamsa - 
Bhagavata - Brahmavaivarta,75 Harivamsa - Brahma - Visnu - 

Bhagavata - Brahmavaivarta,77 Brahma - Visnu - Bhagavata - 

Brahmavaivarta,78 etc. Tadpatrikar79 critically evaluates 

the different accounts of krsna given in the puranas and 

shows that only the Brahma and Visnu have a common text, 

and that the former has an account older than, the Visnu,

75 JAOS, 61 PP. 115-1275 JRAS, 1941, PP.247-256.
76 Tattva.bhusana, krsna and the Gita", P. 56,

77 Durgashankar Shastri, Parana Vivecana, PP,133,5.

78 Ruben, Festehrift Thomas, P?.188-203.

79 Krsna problem, PP, 276-277.
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Besides these, the Padma, Agni, Bhagavata and 
Brahmavaivarta deal at some length with the krsna story, and 
the Barivamsa, truly as the supplement of the Mbh., goes over 
the entire puranie story and omits all the references to the 
Mahabharafca story, The Bhagavata combines both the epic and' 
puranie accounts. The Brahmavaivarta is a late work and 
mainly glorifies Radha.^O

As regards the much discussed8^- problem of the 
identity of krsna and Vasudeva, the Brahma purar-a provides 
that Vasudeva and krsna were one and the same per son (179.11) 
and that the deification of Vasudeva krsna and his identifi­
cation as an incarnation of Visnu were complete before the 
composition of the Brahma puraha (179,12), Another much 
debated problem regarding Vasudeva-krsna is his identifica­
tion with Mar ay ana-Visnu. Narayana and Visnu were originally
names of distinct deities, but .later on they were identified,82 
The Brahma purana clearly identifies them. As the deifica­
tion of krsna and his identification with Visnu as his 
avatara find full expression in the BliagavadgiteT, it might 
be taken to date at least since the pre-buddMst period,88

80 Pusalkar AEpic and Purahie Studies, P.61.
81 Ibid., Bnandarkar, Op.Git,, P.49*
82 Bhandar-kar, Op.Git., PP,44-48; Durgasankar Sastri,

Vaisnavadharmano Sa^ksipta Itihasa, PP.84-87.
S3 Pusalkar A.D., Op,Git.



As krsna’s life in Gokula is not given in the
Mahabharata and some earlier texts, some scholars take them
to be later additions. Dhruva thinks the puranic and Mahai
bharata stories of krsna to be a blending of poetic fancy and
historical facts and seeks philosophical and symbolical
explanations for most of the exploits of krsna in childhood.®4

Some stories as the approach of Earth to the gods and the
promise of god to be bom for her relief (A.181), exaggerated
accounts of some of the miraculous feats of child krsna
(A.184-132). Fight between Indra and krsna for the Pariiata
tree (A,203-204) etc. are evidently added after the deifiea-

- *

tion of krsna was complete. As the accounts given in the 
puranas constitute important landmarks for the development 
of the krsna myth and the evolution of the Vaisnava religion, 
a detailed analysis of the account as given in the Brahma 
puraha is worth representing.

In the olden times, the sage Garga had prophesied 
that lord Visnu would take an incarnation at the end of the 
twenty-eighth Dvapara age (196,28,27; 178.52,53; A.181) and 
accordingly, when the earth was oppressed by the evil forces, 
she approached gods, and lord Visnu. consented to take birth 
as krsna (A.181), Thus Devakx, the wife of /asudeva, gave

84 Dhruva A.B., Ipaao Dharma, PP. 752 ff.
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birth to lord krsna in the middle of night on the eighth 
day of the black half of a month in the rainy season (381.44, '' 

182.11). Before the birth of krsna, Kamsa, the son of 

Ugraden^had usurped the Mathura throne and had imprisoned 

Vasudeva and Devakf (181.34). Relying on the prophecy of 

Warada that Devaki’s eighth child would kill him, Kamsa used 

to kill the children of Devakl (181.31-35). Krsna was born 

in the prison cell at Mathura, but immediately after birth, 

was removed to Gokula, and by the power of lord Visnu, all 

the prison warders and Yasoda fell asleep during the transfer 

of krsna from Mathura to Gokula (182.20-25). In the veda,
the |un, in the form of Mart and a, is the eighth son born of 

Aditi, and his mother casts him off, just as Devakf, who is 

at times represented as an incarnation of Aditi, removes 
Krishna. -(^A, Barth, The Religious of India, P. 173.} He 

*was brought up in Gokula as the child of Wanda and Yasoda, 

whose daughter was substituted for krsna, and the baby daughter 

an incarnation of Yogamaya, was later killed by Kamsa who on 

reaching heaven declared to Kamsa that the person who was 

destined to kill him had already been born (182,27-31).

As a child, krsna appears to have been extraordinary, 
and he passed through many a crisis.^® He was once attacked 

by Put an a who had the power to kill children while nursing 

85 Pusalkar A.D., Op.Cit., P.68.



them at her breast . But krsna pressed her so hard that 
immediately she fell dead (184.7-10). Putana has variously 
been' given as a female nurse a fearful bird and a terrible 
giantess.86 Susrtta®? mentions Putana as a fatal children's 
disease. Dhruva^8 interprets the Putana story to mean that 
the benevolent power of the Almighty is superior to the power 
of the diseases harassing young children. Thereafter, while 
he was kept beneath a cart by his mother, he overturned it by 
the stroke of his foot (184.23). Once while tied to a 
mortar with a rope round his waist in order to prevent him 
from playing mischief, krsna tried to extricate himself from 
the rope and began to drag the mortar after him till it stuck 
fast amid two Arjuna trees, which eventually were uprooted and 
fell down. As the rope was tied round his waist, he was 
called Damodara (184.35-39,41,42). On account of the onrush 
of evil omens and hundreds of troubles, the cowherds in a ■ 
body left Gokula for Vrndavana and soon settled there (184.44- 
51). In Vrndavana, krsna subjugated Kaliya, a Mag a ch6£f and 
released him on the condition of his leaving that place witht 
his tribe (A.185). Bhagwan Das^® takes the subjugation of 

Kaliya to represent reign over five senses. Krsna and
86 ' Pusalkar'X.D., Op.Cit.,P.68.
87 Uttaratantra, Ch. 27.37.
SSjApano Dharaia, P. 753.
89 Krsna, P.59.



B alar an a killed the demons hherraka and many others who had 
the faces of donkeys (A.lf-6), Kr.sna used to gather his 

friends in. the forest and played many a gare, daring tho co.-rco 
of which Balarlica killed Pralaeba, an Asura, who ioinea them, 

dressed as a cowherd coy (187,1-30)* Cn krsaa’c advioo, 
instead of celebrating tho worship in honour or Xndra 
current among the herdsman, they parforcioo. tho C-iriya.jna in 
honour of r.he mountain Govardhana. There was a heavy rain­
fall when tho herdsman wore engaged in thoir now sacrifice and 

krona protocoocl them oy hoi dine; the mountain Oovardhana on 
thefe? last finger, tho rainfall Lk-ing the result, of Indr a* s 

wrath (187.42-90, A*183)* Lord krona himself received all 
the eolations as he himself took the forn of the great 
mountain and together with the herdsmen worshipped his second 
form (187,30,00), According to Dhruva^ tho Oovardhana 

story shows us the world surrounding us as superior to Inara 
in the sky and should fee regarded ac IsV&ra. On cooing 

krana’s power, Inara came there and consecrated him as Infra 
of cows ‘C-avak Jndra’ - Govinda - sprinkling him with tho 
water pouring from tho trunk of Air a vat a. Then kr-sna played
the famous Fasa with the gopis and the Brahma pur art a, represents, 
stasa as a maddening love- of youthful maidens for a young nan 
(A,139), Irsna then killed the dsaion Aripta who cano co 

ana in the form ox a bull (189,47-59),

90 Apano Oharma, F» 759,



Krsna’s extraordinary elicits and wide fame reached 

the ears of Kamsa and he, planned to kill $h«m through his 

wrestlers. He sent Akrura as an envoy to Vrndavana with an 

invitation to krsna and Balarama to visit his course and attend 

the wrestling bouts (190.10-3.5). Before starting for 

Mathura, krsna killed the demon Kesi and was known as Kesava 

(190.43). Then, according to the message of Kamsa, krsna 

and Balarama started for Mathura to visit the court of Karas a 

and attend his wrestling bouts. On their way, krsna astonish** 

ed Akrura by showing him his two forms (192*34-66). Soon 

after reaching Mathura, levsna and Balarama had an affray with 

the washerman of Kamsa and as he denied to give the clothes 

demanded by them and spoke undignified words, krsna killed 

him (192.70-72). Then he granted the wish of flower--man to 
attain prosperity (3.93.1-12). Krsna turned Kubja" into a 

beautiful maiden as she applied the anointments prepared for 

Kamsa to krsna and Balarama (193.30), In the main tournament 

krsna and Balarama killed the elephant Kuvalayapida (193.62), 

krsna killed the wrestlers Canura (193.67) and fosala (193.63) 

and Balarama killed the wrestler Mustika (193*74). Krsna 

also killed the tyrant Kamsa (193,78). He then bowed down 

to his parents Vasudeva and Devakx and reinstated Ugrasen^on 

the Mathura throne (194.9). Krsna sent Vayu to bring the
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Sudharma Sabha from Indra and gave it to Ugrasem(197.15-18).

Krsna and Balarama then left for Avantipura near 
Kasi for their education at the hermitage of Sandipani and 
they learnt all the lores within sixty-four days* After 
that they killed the demon Pane a j ana who had carried away the 
son of the sage Sandipani, made a weapon of his bones, went 
to Yamaloka conquered Yana and gave the son to the sage 
Sandipani as Gurudaksina (A,195). Enraged at Kamsa’s death,
Jarasandha, his father-in-law and ruler of Magadha, invaded 

Mathura with a large army a number of% times, bub krsna 
repelled the invasions ana he defeated Jarasandha for 21 
times (A.195). In order to protect the people from the
danger of Kalayavana, the lord of Yavanas, kiosna built the 
city Dwaraka and sent the people there. After that he 
went to Mathura and seeing him without weapons, Kalayavana 
followed him, krsna concealed himself in a cave. Kalayavana 
followed him and kicked a man sleeping in the cave thinking 
him to be krsna. The man who was sleeping was the great 
Mucukunda and Kalayavana was burnt by the fire emnating 
from his eyes (198.16-23). Krsna then married Rukminf, the 
daughter of Bhisiaaka, the Yidarbha king, whom her brother 
Rukmi intended to marry to Sisupala (A.199), The famous 
story of the Syamantaka jewel is also given by the Brahma



pur aria. Krsna wanted the Syamantaka jewel which was in
possession of the king Prasenjit. A lion killed Prasenjit
and carried away the jewel with him. As krsna wanted the
jewel, people suspected krsna to be the killer of Prasenjit.
Krsna traced out the whole .thing and found that Jamb a van. had
got the jewel after killing the lion. Krsna fought with
Jakbavan, got the jewel and married his daughter Jasibavati.
lie then gave it to Satrajit to whom it originally belonged
and married his daughter Satyabhaka. Akrura got the jewel 

\ _from Satadhanva who had obtained it by killing Satrajit. By 
the power of Yoga, krsna knew that the jewel was with Akrura. 
Without any hesitation, Akrura gave the jewel to krsna who 
gave it back to him (16,28-47), (17-.1-40). It is curious 
to note that the story of the Syaffiantaka jewel does not occur 
in the regular krsna-story but is given separately.

By Rukmini, krsna had a son Pradyumna who afterwards
killed ^ambara (A.199). The other children of krsna and

*> + •

Rukmini were Carudesna, Sudesna, CSradeha, Susena, Carugupta, 
Bhadracaru, Caruvinda, Caru and a daughter Carumati. Besides 
Rukminf, krsna had other seven chief queens. The it names
are: KalindT, Hagnajiti, Jambavati, RohiniT, Susila, Satyabhama 
and Laksmana (201-»l-5), Krsna then killed the demon Mura



and burnt bis 7,000 sons. He then killed the demons Hay a™ 
griva and Panc&jana (202.17-21). K$sna killed the demon 
Haraka, married his 16,$00 wives and took into possession all 
his wealth (202.22-35, 204.18). For the Pari j at a tree, 
krsna had a terrible fight with Indra and other gods and 
eventually Indra gave the tree to him (A.203,204). Kr^na

* -s

had a terrible fight with Banasura and lord Siva as Banasura
had captivated Aniruddha, the son of Pradyumna, who had gone
to Bana's city to enjoy with Usa, the daughter of Baha (A.206).
Krsna killed ‘/asudeva, the king of Paundra who wrongly
believed himself to be an incarnation of Fisnu (A.207). Krsna
had the sons Samba by Jaiabavati, Bhadravinda by Magnajiti,
Samgrainajit by daibya, Vrka by Kadri, Gabravin by Laksmana,

* - -*and Sr-^ta by Kalindi. In all he had 8,800 sons (205.1-5). 
Kysna relieved the earth by destroying the evil forces, then 
he thought of destroying his own dynasty. Once the xadavas 
went to Prabhasa to perform religious rites. There they 
enjoyed themselves and drank heavily. From hot words they 
came to blows and with the eraka grass which had grown there 
and which was as sharp as thunderbolt,/ they fought with each 
other and killed each other (210*36-47). Tile relation between 
the eraka grass and the musala is provided by Brahma purana in 
the famous anecdote of Samba and musala. Once the sages



518

Visvamitra, KaQva and larada had. come to the great tirtha 

Pindaraka. The Yadava princess wanted to poke fun of them.

So they garbed Samba in the dress of a pregnant woman and
)

asked the sages as to who would be born to Samba. The sages 

knew the trick and cursed them that Samba would give birth 

to a mushla which would bring an end to the whole Yadava 

dynasty. Accordingly, a musala was afterwards produced 

from Samba and Ugrasena pierced it into powder and threw it 

into the great ocean from where it grew in the form of the 

grass eraka, A portion of the musala remained and could not 

be powdered, that too was thrown., in the ocean and was devoured 

by a great fish; which afterwards reached the hands of a 

hunter who made an arrow out of the portion of musala which 

at the end became the cause of the death of lord krsna 
(2!©.6«*15). After the great massacre of Yadavas at their 

o® hands, krsna sent his charioteer Daruka to Hastiriapur 

with the news and a message to Ar^una to come to Dwaraka to 

look after the women and children. He himself consoled 

the wailing women and children, and asked them to await 

ArJunaSs arrival and then to accompany him to Hastinapur*. as 

Dwaraka was destined to be swalloed by thes sea (210.53-58). 

Krsna was hit by the arrow of a hunter Jara who mistook him 

for deer, krsna assured him that he would attain heaven and
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he passed away (A.211). Pusalkar^ states that from the

name of n the hunter, viz* Jara it can be inferred that krsna 
died of old age. Arjuna came to Dwaraka, took with him the 
remnants of the Madu family, and installed Yajra, the only 
surviving grandson of krsna on the throne of Mathura, but on 
his way to Mathura, the wives of krsna were carried away by 
the Abhiras (213.1-21), Vyasa consoled Arjuna that he need 
not repent, since the fate of the wives of krsna was destined 
to be so by the curse of the sage Astavakra in their previous 
birth (213.30-95). This,in short, is bhe life of- krsna as 
given by the Brahma pur ana.

His description gives us an idea of his beauty. He 
has beautiful hair and beautiful eyebrows (42.46), His eyes 
are lustrous and beautiful like lotus (49,8,21,12). He is 
also called Padmapatrayateksana (50.43, 59,74-77, 176.22-24),

Pundarikaks%a (177.23; 182.12) and Prafullapadmapatraksa 
(191.20). lie'has a pretty and long nose (42.48), His face 
is compared to a lotus (191.21, 51,14), He is also said to 
have four faces (49.6). He has good teeth (42,48), a cheer­
ful smile and his lower lip always shines on account of the 
smile (42.48, 191,21),; He has red nailj, (191.21). His

91 Pusalkar A.D., Op.Cit., P.74,



chest is wide and big and it is marked by the sign of sri 
ano, vats a (191.20, eO . 4o , 122.12)«

His complexion is said to be of various types. 
Sometimes it is described like the blue cloud and hence krsna 
is called by various epithets like Hilameghabha (49.7),
Pr a vrnmeghapratikasa (51.16), Ni1ajirnutasamkasa (59.75) etc. 
Sometimes it is said to be like a lotus and moon and the

’ *"» —vepithets ksirod.a j alasamkasa (59.76), Phul 1 endi var ap at r abh <2- 
(182.12) and Phullanilotpaladalachhavi (191.19) and 
?imala^candrasannibha (59.76) are applied to him. He wears 
yellow clothes (191.22,51.10,176.24) Mukuta and arigada 
(42.47, 49.19) ear-rings (42.47), Vanamala (49.20, 191.22), 
white lotuses in ears (191.22).

He holds plough in his hand (49*6). The plough
is a special weapon of Balarama but here it is ascribed to
krsna also. His special weapons are Sudarsana Cakra,

— — f ^ ,Paneajana conch, Kaumodakl Gada, Sarnga bow and a sword 
(50.43, 49,19, SH 51.14; 59,77). His banner has the sign of 
a bird or of a fish (59.77, 49,3). The idol of krsna is 
described as Suklavarnabha, Saraden&usamaprabha, Araktaksa, 
Mahakiya, Sphatavikataiuastaka, hllambaradxiara, Kundalaikadliara

t ^and gadanrusaladharin (50.49,56).
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Hot only in bis description does krsna resemble 

Yisna to a great extent but most of his epithets also are 

common to those of Yisnu. Thus lie is called by some parti­

cular epithets as Covina a, and Madhava ((16.25,33), Vasudeva 

(16.29), Purasott&raa, Samkarsana, Dharanidhara (49.2), 

Eatikahta, Aniruddha, Jagannatha aid Ma&husudana, Tridasarcita, 

V'isnu, Harasimha (49.1-11). He is called by the names of
f

other gods as ErahmS, Oiva, Indra and Yama (51.4). He is 

called the husband of Eamala,the destroyer of Karasa, Arista 

and the danevas (55.21,22). He is called Ependra (188,35), 

Surya, Dhata, Vidhata, Indr a, Varuna, Kubora, Pradyurana and 

Aniruddha, Brahma, Pasupati, Aryans (199.55,56).

He confers boons and is dear to gods (49.20,21).

He kills the enemies, gives prosperity, destroys sins and 

protects the people (51.2, 10.16). He is earth, water, fire, 

air, sky, mind, Ahamkara, Buddhi, Pr alert i, sattva, paras a, 

higher than purusa, Yalakhilya, Prajapati, AsYdn^ and every­

thing that constitutes the moveable and immovable (55.23-35). 

In Satyayuga, he is known as Hari, in gods he is known as 

VaikuijLtha, and in men he is know'as k^sna (179.70,71). He 

resides tfithin all the beings and the past and future are 

fraised according to his instructions. In sacrifice the



oblations arc offered to him (193.22,83) 

birth is his lila (206*42).

The reason of his

Some philosophical epithets are ascribed to him.

He is citsvabhava, niran,1ana, devoid of bhava as well as 

abhava, nirlepa, nirguna, the best, kutastha, acala, dhruva, 

devoid of all the limitations, and advaita. He has two 

aspects the formless and the.one having a form,, But even 

the gods do not know his formless aspect (49,1-22). He is
•— r_ — t-

called Adya, Isanu, Niskala, Sanatana, beyond Sabda and Gu$a, 

Nirlepa, Nirguna, Suksma, Sarvajna, ?ibhu and avyaya (51.10-12). 

He is Kutastha, Sasvata, Aja and &anta (55.32-35). He is 

called Aksaya, Nirvikara, Nirmala, Nityatrupta, and Niramaya 

(179.65-76). By establishing him in one’s heart, one crosses 

the avidya of fogamaya (191.13,14). He is Sabdasvarupa, 

Vijnahasvarupa and Havx&varupa (192.49), People have 

atmabuddhi in snatoian things on account of his maya (203.11).

lies was highly respected and his words were carried 

out (17.36). One who being engrossed, in his dharma meditates 

on him crosses all the maya and attains liberation (203,12,13). 

The triple function of creation, preservation and destruction 

of the world is also ascribed to him (212.63) with his various
i

forms he protects the world ana tairing the form of a Sun, he 

destroys the world at the time of Pralaya (192.57). According



to Barth92 krsna is a solar deity Grierson93 also finds
connect;ion between the religion preached by krsna and Sun- 
worship. But Keith9- has refuted their views and has 

shown that no original solar character can be ascribed to 
krsna and the very name krsna speaks seriously against the 
solar theory.

As regards the problem of identifying Yasudeva- 
krsna with the Gopala-krsna, it should be stated that the 
Brahma pur in a represents a stage when the legend about the 
cowherd krsna must have already been current and his identi­
fication with Yasudeva-krona been effected. In the Narayaniya 
section of the MBH, the avatara of Yasudeva is mentioned for 
the destruction of Katas a but of none of the demons whom the 
cow-herd krsna killed in the cow-settlement, whereas in the 
statement of the Brahma Purina (181.8-12) the avatar a of 
krsna is meant to destroy all the demons that appeared in the 
cow-settlement as well as of Kamsa. In this respect, the 
Brahma pur ana is at par with the Harivamsa,^ the Yayu P*,9® 
and the Bhagavata-P.9^

32 .Religions of India, PP, 388,466-7.
93 Indian Antiquary, 1908, P.171.
94 ef. Rayehau&hari II.C., Materials for the study of the 

Early History of the Yaisnava sect., P.43.
96 vv. 5876-5878.
96 98, vv. 100-102.
97 II.7,



The narco Govinda given to krspa occurs In and
other parts of the Kbh, It is an ancient name being deriv­
ed by a vartika on. P. II1.1,138* In the Adi par van of tne
Mbh*, the etymology is given as the form of a boar velic fcand 
the earth (go) in the waters which he agitated. The origin 
of the name may bo traced to this legend 'out most probably
Govinda is a later form of Govld, 
to Indra as a founder of the cows

which in the Kv. is applied 
The Brahma parana gives

two etymologies - 
world from him. and

' Indrdiri Gam Avindy&t* as Xndra got the 
’Savam Indra’, therefore, he is called

Govinda.

Sesa and Balarama

Serpent worship arose from the fears entertained 
about the deadly effects of snake-bites.^ The serpent-cult
is very ancient and is referred bo in the Taittiriya Samhita," 
Kathaica Samhita^^ and 7a;]asaneyi Samhita.^*^ Fergusson-^ 

traces serpent worship in the nations of antiquity, such as 
in Egypt, Judea, Greece etc. It occurs very frequently in
W l It* i'ibli. 1Q< ihe pur-anas are full of the shrines of serpents
98 Kane P.V., EDS, II. II, P, 823.
99 iv. 2.8.3.
100 16.15
101 13.S-8.
102 Tree and Serpent worship (1868),
103 Adi 35,123.715 Hdyoga 103, 9-165 Anusasana 150.41,



and the Brahma puraha states that the snakes are the sons of
* 'h

Kasyaps and SurassT and Kadru • Suras a gave birth to thousand

serpents-sarpas and Kadru gave birth to thousand Nagas, the
c- _ —

chief of whom were Sesa, Vasuki, Taksaka, Airavata, Mahapadma,
t t

Kamb^ala, Asvatara, Elipatra, Sarikha, Karkotaka, Dhananjaya, 

Mahariila, Mahakarija, Dhrtarastra, Balahqka, Kuhara, Puspadam-
( I ^

stra, Durmukha, Sumukha, Sarikha, Sankhapala, Kapila, Vamana, 

Nahusa, Sahkharoma, Mani and thousand others (3*96-101).

Garuda is their enemy (A.90) and devours them whence it has 

been interpreted that the Nagas represent darkness which is 
dispelled by §un. When Brahma* divided the kingdom, he made 

Vasuki, the king of Nagas and Taksaka, the king of serpents 

(4*7). Serpent worship continues to this day particularly in 

South India, and the serpents are worshipped on the 5th of the 
bright sf half of Sravana called Nagaparicami. India 

possesses more varieties of serpents than any single country 

in the world and the toll of life taken by snake bites is very 

heavy as compared with any other country.104

In the Ay,,l°5 the names of some mythical serpents, 

Viz.Takpaka, Dhrtarastra and Airavata occur. In the Mahabha- 
rata106 the names of the serpents that support the earth, viz.

104 Kane P.V., Op.Cit.
105 Av. VIII,1 14.14.16.

106 Anusasana Parva 150.41; Udyoga 103.9-165 Adi 35;123.71.



Vasukl, Manta and others are introduced and Sesa (Manta) 
has been promoted to a higher rank, and he is represented as 
supporting the earth on his expanded hoods, and he has become 
a servant of FIsnu, who rests on him while sleeping in the 
ocean.

The Br. P. also deals at length with Sesa and 
describes him as follows. The Tamasa form of lord Fisnu 
resides in Patala. The Siddhas call him Manta, He has 
thousand heads.On his hoods there are thousands of jewels and 
through them all the directions are shiningf He is decorated 
by swastika-shaped, ornaments. One Kundala is shining in his 
ears and the head is decorated by Kiritaj and the neck shines 
by a necklace of jewels* He shines like a white mountain,.
He wears blue clothes and white garlands. He remains 
intoxicated and in his one hand, he holds musala, whereas the 
other hand rests on hala. The serpent wives apply the Hari- 
eandana to him and by his breaths all the directions become 
fragrant. He lives at the root of Patala and bears the 
whole world on his head. In order to mind the well-being of 
the world, he takes away the power of all the demons. At the 
time of Pralaya, Rudra - the destroying power - comes out of 
his mouth in the form of flames and destroys the three \<rorlds. 
He maintains the gods, the asuras, all the beings and all the



worlds. The gods and the devarshls offer worship to him,
Even the gods cannot describe the greatness of his strength,

nature, appearance and brightness. The whole world appears

red on account of the rays emating from the jewels worn by

him. When the lord Ananta yawns, the whole world together

with the mountains, oceans and forests begins to swing. As

even the gandharvas, nymphs, siddhas, kinnaras and serpents

are unable to find out his end he.is called Ananta, the

symbol of eternity. The sage Garga obtained the knowledge
of the Jyotissastra by worshipping the lord Ananta.-**®7

Elsewhere it is stated that he was the lord of Patala. When
?

the demons drove him out, he prayed lord Siva, obtained a
i_
Sula from him, killed the enemies and regained the lordship 
of Pafala. A fruit Bilva grew on the path from which he
went to lord Siva and from it the river Ganges emerged.-1*08

1 _
Manihaga is the son of Sesa and the Brahma purana relates how

t
Manirmga worshipped Siva in order to get freedom from the 
danger of Garuda (A.90). Thus it can be seen how the

Brahma purana deifies Sesa and how many epithets and attributes 

later on ascribed to Balarama, considered to be his incarnation 

are attributed to hijf.,

107 21,13-28
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Balarama.

■ Bhandarkar1^ provides,with a passage of Niddesa 

which mentions the religious prevailing in the fourth century 
B.C, among which there is a mention of the worship of Balarama 
along with krsna. An inscription, found at Ghosundi in 
Rajputana1'1-0 also proves the worship of Vasudeva in 2nd 

century B.C, In the inscription No.l in the large at cave
iii _at Nanaghat, the names of Samkarsana and Vasudeva, in a 

dvandva compound, occur along with those of the other deities 
in the opening invocation. In the Ma^ayaniya section of the

115>Mbh., Samkarsana is mentioned as form, of Vasudeva* In 
eh. 344 of the same section Samkarsana is given as the indivi-

*J I Odual soul and Bhandarkar conclddes that the idea of a 
religion of devotion of VaSudeva arose in earlier times, but 
it received a definite shape when Vasudeva revealed the ^ita 
to Arjuna and led to the formation of an independent sect, when 
his brother and grandson were associated with-him as his forms 
presiding over certain psychological categories, or as persons 
created by him for the purpose. That sect became conterminous,
109 Vaifnavism, Salyism, P. 3, >
110 Ibid., P.4,
111 Ibid., P.5.
112 Ibid., P.S.
113 Ibid., P.ll.
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with the race of the satvatas. The Br. P. acknowledges 
Balarama as an avatara of Yisnu and gives him due importance 
as the elder brother of krsna besides mentioning his worship 
with krsna and SubhadrS. at Konarka. Even at present, 
Balarama is worshipped at Mathura and there is a celebrated 
temple in his honour where he is worshipped by the name of 
Bauji. The idol of Balarama holds a ctep in his hand, a 
cup meant for wine to which his addiction, is famous• Behind
him there is a shrine of serpent Sesa of whom he is considered 
to be an incarnation. Even at present h£?. is worshipped at 
Vra^ara^a in the northern India,

He is considered to be an incarnation of Sesa (181. 
39) as well as of Visnu. It Is said that after the incarna­
tion of Rama, Yisnu snatched out two hair - one black and 
another white - from his body, the black hair was incarnated 
as lord krsna and the white hair was incarnated as Balarama. 
Thus Balarama too,like krsna, is considered to be an amsavatara 
of Yisnu. He was the seventh child of Yasudeva and Devaki
but on account of the fear of Kaipsa he was dragged from 
Devaki*s foetus and was afterwards transferred to the womb of 
Eohirfi. Therefore, lie is known as Samkarsana (181,39-42). 
This story is apparently invented in order to males him a

114 181.17, Mbh. Bom. ed., I. 197.33



brother of krsna, probably the two popular gods ffovinda- 
Vasudeva and Baladeva itfere closely connected,and, after the 
former was identified with the Rajput hero krsna, the latter 
came to be regarded as his brother.^* A similar transfer 
of an embryo is told by the Svetambara Jains of Mahavlra, who 
was transferred from the xfomb of Devananda to that of Trisala.

The Brahma purana gives his description as follows: 
Eis eyes are like the lotus (50.51,52), He has a face 
prettier than Moon (58.21-26). Eis hands are long (191.24, 
25). He wears blue clothes and beautiful ornaments and 
in his neck, he wears a Vanamala (192.36-38), He is very 
tall and like the mountain Kailas a surrounded by clouds on 
account of his blue dress (192.24,25), His body is fair like 
Kanda flower (192.36,38). He is called Gauranga, Ksiravarna, 
Nfla;)imut asannibha, AtasijMspasamkasa (50.45,46,51,52). He >
wears one Kundala (54.21-26) and is decorated by Swastika (50.

(17.29)
45-46). He holds plough, musala/and cakra (50.51,62). He 
is called Langalin (17.19). He is the husband of Rev at IT, 
the daughter of king Revata and he had two sons, Nisatha and 
Ulmteka by her (7,29-39; 50,45,46, 108,19), In the Mbh,,116 

the sons of Balarama are mentioned but not as Ms sons by

115 ERE, Vol. VII, P.195,
116 Bom. ed. 2.34.6.
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Revati« He is called Atlanta 'because not even the gods, the 

dahavas, ganclharvas, yaksas, vidyadharas and uragas are able
■ i

to know end (50.45,46). Here he is identified with Sesa, 

who too as previously shown was called Ananta. He is divine 
and the bestower of all the destred things (50,51,52). He 

is dear to the devotees and is worshipped by the gods and he
Vis unconquerable (5S.31-36). He is the lord Sesa himself

who holds the earth (A,208). He is the Atman of all,

subtler than subtle, cause of the whole world, a precedent 
of all the causes, the advitiya atman, the atman of the world 
and aprameya (187.22-26).

She following anecdotes are given- regarding Balarataa. 
Satadhanva had the jewel Syamantaka, irl krsna killed him 
in order to get it but found that Satadhanva had not it then 
in his possession. When sri krsna related this to Balarama, 

Balarama was not prepared to believe that krsna had not, got 
the jewel and refused to believe Mas Sri krsna’s statement.

He broke all the relations' with krsna and entered Mithila". 

fhere he was highly respected by all, Duryodhana went to 
Mithila and learnt the gadavidya from Balarama. Krsna then 
pleased him and brought him back to Dwaraka (17.20-28), 
Balarama killed the donkey faced demon Dhenuka (A.1S6), In



a game called Harikrldana, a demon called Pralamba disguised 

himself as one of the playmates, carried Balarama at his back 

and began to fly. Realising his trick, Balarama pressed him 

with all his weight and force which the demon was unable to 

bear and hence the demon had to abandon the disguise and there­

upon Balarama killed him with his fist-blows (187.1-30). 

Balarama and krsna killed the elephant Kuvalayapida (193.30). 

Balarama killed the demon-westler Mustika (193.65). He 

also killed Sunama, the brother of Kamsa (193.77).

Balarama is famous for his addiction to wine. Varuna 

sent the wine Var'ani to Balarama for a drink. Balarama drank 

It to Ms heart’s desire and being intoxicated ordered the 

river Yamuna to come to him as he wanted to take a bath.' As 
the river Yamuna did not come, he dragged her with his plough' 

(A.198). He defeated the kings Paundraka, Dantavaktra, 

Viduratha, Sisupala, Jarasandha, Salva and others when they 

followed krsna while he was carrying away Rukmini (199.7).

On the occasion of the marriage of ^niruddha ifith his grand­

daughter, Rukml invited Balarama for gambling. Rukmi was an 

expert in gambling and Balarama lost much wealth. The king 

of Kaliriga mocked at him. Being irritated, Balarama staked 

one erore mudras, Rukmi played his turn and Balarama won but 

Rukmi protested saying that he had not consented to the game.
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Upon this the divine speech declared that even though Rukmi 
did not say anything. about the betting, Rukmi's playing his 
turn amounted to giving consent to the bet, and that therefore, 
Balarama had won the bet. But Rukmi did not even then 
accept the ruling so Balarama got angry and killed Rukmi by 
throwing at him the Astapada. He also broke the teeth of 
the king of Kaliriga and killed all the kings who were partisans 

of Rukmi (202,11-25). Balarama killed the army of Bahasura 
when there was a terrible fight between krsna and Ban a sura 
(208,30). Samba was attempting to kidnap Laksmana, the 
daughter of Duryodhana. Thereupon Duryodhana and others 
caught hold of Samba, Balarama went to Hastinapur and 
requested to release Samba. When they did not comply with 
the wish of Balarama, he shook the city with his plough and 
thereupon Duryodhana and others released Samba (A.208).
Once when Balarama was in the company of his wife Rev at i, a 
monkey Dvivid threw a slab of stone on him and Balarama killed 
him with his fist (A.209), At the- time of death, Balarama 
went into Saraadhi whereupon a serpent emerged from his mouth 
ana entered, the ocean and the serpent was worshipped by the 
Siddhas and the Uragas (210,50-53). The Br. P, deals at 
length with the if or ship of Balarama along with krsna and 
Subhadra and the mode of his worship is described in the



section ’Worship* of Chapter ¥11 on ’Religion’. Elsewhere 
it is said that one who worships Balarama gets the desired 
rewards and becoming free from all the sins, goes to Yisnu- 
loka (58.21-26). According to Tarapada Bhat t ac ary a,
Balarama is more associated with Rudra or Siva as their 
characteristics agree in many respects. Rudra is regarded
as a god of agriculture in the vedas and so does SamkarSana’s

* « «

emblem ’Wala* indicate. Balarama is associated with Waga 
and so is Siva. Both Rudra and Balarama all are known to 
have been great drunkards. Tho Mbh^_ also does not mention
him as an avatara, but refers to satvata as an avatara in his

/place, Samkarsana was thus a god of the Rudra*S±va cult and
• • *

later on incorporated into Vasudeva cult by identifying him
• *

with krsna’s brother Balarama. Balarama-worshippreferred to
in the benedictory mt stanza of Bhasa’s famous drama 
Svapnavasavadattam.

i

SIVA

Introduction
»

The history of Siva has undergone many vicissitudes. 
He was the supreme god of the proto Indians and was worshipped
117 The Cult of Brahma, P. 109.
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by them* The,early vratyas in the proto-Indian period
t _worshipped the triad consisting of Siva, .Murugan and Airnna

i ’ _ _

corresponding to Siva, Subhramanya or Kartikeya and Parvati' 

respectively. He was held by the proto-Indians both as a 
philosophical entity, and as a god to be meditated upon.118 

However, with the advent of the vedic period, the vedic bards 

tried to present a new personality before us by introducing 

the character of Rudra. As Rudra, ho is a minor god in the 
Rgvedic pantheon.11® He is described there as a malignant 

as well as a beneficent deity. The euphemistic epithet
l

Siva ’auspicious’, which begins to be applied to him in the 

Rgveda, grows more frequent in the later vedas, till it finally 

becomes Ms regular name in post-vedic mythology* Thus the

next effort of the Aryans mainly lay towards causing an
«amalgamation of the two gods, viz. Siva and Rudra respectively. 

In the later Sambitas he along with Vi gnu becomes one of the 
two great gods of the brahmins.120 The Va-.asaneyf Samhita121 

mentions such epithets of god as Girisa, Pakipati, Kapardin, 

Sarva, Bhava, Siva and also as wearing hide-skin garments, and 
in the Av, he is elevated to a higher platform.122 In the

118 Karraarkar' A.P., The Religions.of"India, Vol.l, P.38.
119 Macdonell, Vedic Mythology, P.76.
120 Keith, Religion of Veda & ups., P.143.
121 Ch. 16.

I

122 Bhandarkar, Vaisnavism, Saivism, P,. 148.



period of Brahmanas, the power of Rudra is at its height,
*

The gods are afraid of him lest they he killed by the god,^3
1 ~ t •It is, however, in the Svetasvatara Upanisad that Siva stands

alone in the field as the supreme god and the germs of Bhakti
which manifested themselves at that time were mostly directed
towards him.-*-24 But this Upanisad is not a sectarian work

' *

and there is no evidence in the work of the existence of a 
Saivite sect which worshipped Siva as its favourite god.-*-25 
The Grhyastttras also do not provide evidence fco the existence

* rof a -Saivite seet.12'0 From the days of Paian;ja'li onwards, 
the existence of some Saiva sects can be taken for granted.-*-2? 

In the earlier portions of the Mbh., both the sects, viz, 
Jsaivites and Yaisnavites exist without much antagonism between 
them but in the later part of the epic such antagonism is

iclearly traceable. The history of Siva daring the epic and
pur&nic period is of deep interest. In the epics, the forma-

/
ticn of the oasis of the future mythology takes place. Siva 
is now brought into direct contact with the other Brahmanie
gods. The working of the purante writers looks as if a
1ST "KelTliribidT

124 Bhandarkar,, Op .Ci t.
125 Ibid.
126 Apte V.M., Social and Religious life in the Grhyasutra.
127 Bhandarkar, Op.Cit.
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continuation of what is contained in the epics. The old
*

characteristics of Siva during the Indus valley period are
: ' ' f

attributed to the new personality of Rudra-Siva, Thus the

epic and puranic Eudra is a combination of the vedic and non-

Vedic notions. Hence the early notions of Siva as a dancer,

an ascetic and a yogin, a god of the Himalayas, one possessed
*

of three eyes and others, are all endowed to the Siva-Rudra 

of the vedic and Brahmanie period. It should be borne in 

mind that all these elements are not an innovation but they are 
introduced only as a matter of revision of the past.-*-'38

* Though, the Brahma-purana is considered mainly to be

a Yaisnava purana, still it does not aim at the exclusive' 

worship of Visnu. On the contrary, it deals at great length
f

with lord Siva and considers him at par with Visnu. The 

following is the picture of Siva as obtained from the Brahma 

purana.

Siva is called Vikrtarupa (34,1©0), Dhurjati (35.1), 

Hilalohita (35.1), Yiloh&ta (40.13), Sueiroma (40.61), and 

Sikhsndl (40.79). He is said tc have three heads (40.11) or 

thousand heads.The Moon rests on his head and hence the

128 Karmarkar A.P,, Op.Cit., P.62.

129 40.30; 115,7; cf. Mbh. vii. 80.54 f., ill 39.74 f.



epithets Sasikhandamaull (110.104), Candr ardhakrt asekhara 
(34.1), Balendaipauii (78.58, 59.15) ete. are applied to him.

4

The crescent on the forehead of Siva is a mere development of 
the early representative of the so-called 'Trisula-horn* placed 
on the head of Siva during the proto-|ndian period.130 His 

head is either fully shaved or half shaved (37.14). He 
keeps matted hair. He is said to have three 3atas (40,11).
He has a blue braid or a golden braid (40,16), Elsewhere it 
is said that he keeps his hair loose and they are wet with the 
water of the river Ganges that rests on Siva's head (40.33,39). 
His hair is of yellotf colour (40.37). The epithet urdhvakesa 
is also applied to Mm (40.61).

He is said to have three eyes of which one is in
the forehead1!1. According to Monier Williams,132 the third

eye and the crescent Moon on it marks the measuring of time
by months. According to father Heras,133 the idea of three

134eyes was so well-known that the only mention of his three-eyes
(»—   —   — *... ........... ...........—— —130 Karmarkar A.P., Op.Cit., P.71.
131 k'* , 40,11, 37.12, also cf. Av.II,2.7; Vs. 16.7.

132 Religious Thought and Life in India, P.80.
133 The Religion of the Mohenjo JJaro people according to 

Inscriptions, J.U.B., Vol.I, PP. 1-29.
134 Marshall John, Mohenjo Daro & Indus Civilisation, Vols.

I-III, London, 1931, No.449.



as found in the inscriptions, revealed to those people the 
idea of the supreme being,3-35 He is also said to have a
thousand eyes (37,4, 40,31). His eyes are said to be 
deformed (40,3). The colour of his eyes is said to be 
white, yellow, black or red (40,35). The sun and Moon 
constitute his eyes (37.12, 40.82), His eyes are like 
lotuses (40.79),

He has big ears (40.4), The other' epithets describ­
ing his ears are Sahkukarna, Kumbhakarna, Gajendrakarna, 
Gokarna and Satakarna (40,4,5), These seem to be the Raksasa 
characteristics. In the south, his fane as Gokarna was 
known as holy.

When fchs lord Siva appeared before Parvati in an

ugly form, he presented himself with a broken nose (35,5).
He has a terrible and big mouth. In his mouth, Kalagni
resides (40.65). He is said to have a thousand tongues
(40,5). His tongue is said to be sharp like a sword (40.23).
He is called Damstrf (40.23). - Ho has terrible teeth (40.23).

* ■ * *

His face is pleasant like a Moon (40.74). His throat is said 
to be blue and hence the epithets nilakantha (109.31) and 
nllagrlva (40.13) are applied to him. The term nilakantha 

135 Marshall,. Ho,8.
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for the first time appears in the Safcarudrfya.-^S His beard 
is yellow (40.61), His shoulders are as strong as those of 
a bull (40.15). He has ten hands (40,21). He has a big 
belly (40,61). He is also said.to have hundred bellies 
(40,5)f He has a thousand feet (40,30).

His complexion is a red like that of the fising Sun
(40.31). Elsewhere he is said to be Saratkundenduvarcasd.
(59.14,15). Possibly the attribution of a white complexion
to Siva may be due to the fact that the Brahmins of Kashmir,
who are almost as fair as the Europeans, were the first 

\worshippers of Siva. Then as his cult passed southwards 
the god naturally received a complexion more in keeping with 
that of his worshippers or it may be that white and black, 
like day and night, symbolised the close connection and 
succession of the destroying and regenerative principles.
Siva's wife Parvati is often called Gauri, the pale-coloured!3^ 

He is said to wear ao clothes (38,36,37) or to wear the skin 
of a lion (59.14,15), or that of a black deer (40.37), or that 
of an elephant (A.124). He applies white bhasma (40.22,
59.14,15) and saffron (A.108). He is called Vyalayajnopavitin

136 Vajasaneyr Samhita, 16.7.
137 Monier Williams, Op.Cit., P.80.
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(40.37). He is called Candratilaka (35.4). Dharma and 
Karma are Ms ornaments (A.40). A serpent adorns Ms neck.
It denotes the endless cycle of recurring years.138 He also 
wears a necklace of bells and hence the epithets ghaptaki 
and ghanti" are applied to Mm (40.66), He likes the garland 
of Karnikara flowers (40.72). He also wears a gxa garland 
of skulls and a sutra of kapalas (37.7), The practice of

Ioffering human victims to Siva was long in vogue since the 
proto-Indian period. This may be the reason why Siva and
Kali are always represented as wearing the necklace of skulls^39 

The kapalikas and the kalamukhas are called the wearers of 
skulls.'1-40 He rides on a bull (40.15,73), the Nandi, the 
lord of cows (127.59). In the epics141 and pur anas142 the

istories regarding the origin of bull as a vehicle of Siva
are given. They study of iconography143 proves that the

\ideas of the association of the bull with Siva must have 
arisen in or somewhere round about the territory of the 
Mahavrsas, situated in the north-west of India. And as Father 
Heras observes, the idea must have travelled far and wide in
13S Monier Williams, Op.Cit., P.80.
139 Karmarkar, A.I. P. 70.
140 Mittr J., Original Sanskrit texts, Vols. I-¥.
141 Mbh., Anusasana 112.30j Ram. Uttarakahda, 16.17.
142 Siva JPurana, U&tara Satarudrlya Sam. LAdh.3, Lihga P. 

Purvardha", 47 ff., Kurma P. Uttarabhaga, A.42.
J.N.Baneroea, Development of Hindu Iconography, P.121.143



India during the regime of the Kushan and Pallava rulers*1-44 
Eventually the story must have-for the first time been intro­
duced in the Mbh, Dharma constitutes the nature of the bull 
(40.81).

) ' ' : ' :
As Siva is constantly engaged In battle with mighty 

demons like Pura, Tripura and Andhaka, he is armed with special 
weapons suited to his warlike deeds. The name of his how is 
Pinaka (34.5, 129,68,69), He holds Trisula (40.11, 34.5) 
or tiaree-pjonged trident, thought by some to denote his 
combining in his own person the three attributes of creator,

*| 4Cdestroyer and Regenerator. He is also said to have a 
thousand sulas (40.31), He wields gada (40.51), danda (40.12,

i *

65,79), arrows (40.51), bows (40.51), a non-descript weapon
called Khatvanga (40.51), consisting of a kind of staff with

*

transverse pieces surmounted by a skull,mudgara x (40.51) 
and sword (40,10). His banner is of white colour (40,18) and 
has the emblem of a bull (34.6, 75.25), The bull as his 
vehicle may appropriately constitute the emblem of his banneri4^ 

The sign of Sun also constitutes the emblem of his banner 
(40,14). This shows lord diva’s connection with Sun. He

144 Heras, Op-iCit..
145 Monier Williams, Op.Cit., P,81.
146 Monier Williams, Op.Cit., P.81.
147 also cf. Mbh., Anusasana parva, 112-30.



He produced the sound 'Hum Hum'(40,2?). He plays the musical 
instrument by mouth (40.20). The TumbI and Vina are dear to 
him (40.23). He also possessed a ghanta (40.26).

He is called Tryambaka (40.11), This epithet which 
/is commonly applied to Siva in the post-vedic literature is

"I A Qalready applied to Rudra in the vedic texts* and also
once even in the RV.-^9 The meaning seems to be one who

has three mothers in allusion to the three-fold division of
the uni verse.-^0 No three mothers are known but this may be

derived from the Rudra-Agni conception as in the RV., Agni
has three mothers.1^1 The simplest explanation of Tryambaka 

!may be that Siva has not the three mothers but three mother
goddesses - Urna, Gauri, Kali, who are called Ambikas, each
originally an amba or mother. The other meanings suggested
are 'having three rivers’ as Ganges is, and Urna may be the 

- , , /river? or ambaka = srnga and hence the lord Siva himself might 
be addressed as a mountain having three peaks, or amba = pupilla 
thus agreeing with the traditional meaning of the god having 
three eyes

Some general epithets like Deva, Devadeva, Mahadeva,
148 VS 3.58? SB. 2,6? 2*9
149 RV. 7. 59.12
150 Macdonell, Vedic Mythology? Grasmann Trans, of RV.

10.155
151 RV. 3.56.5
152 Hopkins, Epic Mythology, P.220.
153 Hopkins, Ibid.
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the best one, lord of lords, Paramesvara, Svayambhu, (34.1-65

99-101), Bhaktavatsala (94.27-30), Prabhu( Puranapurusa,

Paramadeva, Lokaguru, Devavara, Devesa, Karunyakara, Papahara,

Istadeva, Hang aladayaka, Jagannatha, Sarvakamaprada and

Varada (34.1-6, 122.195-206, 124.94-97, 109.21-31), Rudra

(34.1-6, 123.195), Bhagamkra, Somesa, $mesa, Vi ghn.es vara,

Nandinatha (123.196.206), Vagisa, Vedatrayeksaria, Godharalak-
smi~sa sarva, Ya^ne^a, Bhaslcara, Vittesa, Siddhesa (124.94-97),

Bhlmanatha (173.39), Bhutanatha, Kaiatman and Iridhama (109.

21-37) are applied to him. E© is called Bhava, Rudra, Sarva

and Pasupati (40.10), In the Satapatha Brahmana (1.7.3.8)
\

-these are given as the names of Agni. Sarva, Bhava, Rudra,

Pasupati etc. were really different gods of different regions,

hut owing to some common characteristics they vtere identified

with one another and ultimately with vedic Agni. But even

though they were identified t^ith Agni, these names were also 
», the names of Siva and the Indus valley remains perhaps indicate 

that 'Pasupati1 existed before the vedic Agni. We cannot 

now say that these name's were at first applied to vedic Agni 
and then'became Appellations of the later god Siva.^®^ He 

is the lustre of the lightening, thunder of the clouds, lion 

among the animals, pranava among the mantras, va^ra among the 

weapons, and satya among the vows. He is identified with

154 Tarapada Bhattacarya, The Cult of Brahma, P. 80.
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v> t -various feelings like desire, dvesa, raga, moha, sama, ksama, 
vyavasaya, dhairya, lobha, kama, krodha and 3aya. It is also
said that the colours green, red, yellox^, blue, white, kapila, 
brown and black belong to him (40,48-50,55). He is danapara 
(100.19-21), remover of poverty and unhappiness (122.195-208), 
and Annadata (40.40). He is called Kilakila, £ub;ja, Kutila, 
Cauda, killer of enemies and ugra (40,16-21). lie is Kamada 
as well as Kaaiayana (40,38) and Bhairava.'*'55

The knowers of Brahman?? invoke him by the ups. and he
I —is 'worshipped by the Trisuparna re and the Satarudriya Sanhita

| _of YajurvedB. Many of the epithets given in the Satarudriya 
Sambita are given in the Brahma purana also. He is Gayatri, 
Omkara, Prana, Apina, Samaria, Udana, Vyana, Onrnesa, Himesa, 
Hunger and Thirst. He is the progenitor of past, present and 
future. He is Bhuvarloka, Bhurloka, Svarloka, Brahmavarta, 
Suravarta and .Kamavarta (3?.15m21) . He is phala, desa, kala, 
karta, data, pratinidhi and daha (75.8-13).

Some philosophical epithets are given to him. He 
is called Ajara, Mara, fibhu, Avinasi, (36.39-41), Suksma, 
Ananba, Anadi, Mitya, Samasta, Apara, Aksaya, Avyaya, Nitya, 
Ksara (122.195-206), Anamaya (124.133), non-dual, independent

155 37.4, missing in ’ga‘ ms.



(129.68,63)§ sudha, Buddha, Adi, madhya and ant a, the "atman
K

of all (37.15.21), birthless, omniscient, the sates! (75,8-13), 
acintyarupa and Idya (122.195-206) and Akhilatman (117.17), 
Cidrupa, anandamaya, satsvarupa (122.79-82), Sadasadpraneta, 
Sadasadvyatfta (122.195-206) and his form constitutes of 
sat, cit and ananda (124.133), higher than the highest (36.39- 
41), kriya, tearana, karya, karta, asat as well as sadasat 
(37.15-21), pradhana, creator of prakrti, higher than prakrti
and the enjoiner of prakrti (37.15-21), Pur-usa, Samkhyapradhana

* « *

and lord of Yoga (37.15-21). He is known by the vedas and is 
the sates at Brahman (173.39), the lord of the four pra: puru-
- - t /sarthas (40.35) and earacaresa (34.99-101), Yajnesvara, lord 

of Havya and Kavya (122.195-206), jCike Visnu, Siva is also 
described as having the YajiUsvarapa. Thus he is called 

Kata, Hotr, Hut a and Homy a, Svaha, Svadha, V'asatkara and also
s. « * »

Samdhata, Vldhata'J Dhata and hidhata (37.15-21). In wood, he 
*

is fire| in flowers he is fragrance $ in seeds, he is tree 5 in 
stones, he is gold and in all the beings he is Atman (130.21- 
31). He conjoins purusa and prakrti and is the creator of 
karya. and tearana (37.2). He is suddha and Buddha (40,32)

1

and is called Sthsna (40.76).
f >Siva is styled as a Yogin par excellence. Siva is
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represented in a seated yogie posture on some of the prcto-
IIndian seals. Hence the idea of Siva as an ascetic is 

current since the proto-Indian period,-^5® In the Brahma 

purana he Is called the lord of yogins and destroys the yoga 
of the daityas (40.36,37.12). He practises penance in 
waters. He keeps his mind in tranquility and bestows

iprosperity as a result of practising Yoga (37.15-16). Siva's
connection with waters is interesting. The place of
Varuna as a water-god was at a later period to some extent
assumed by krsna and Siva. During the 5th and 6th centuries
A.D., on the arrival of the White Hunas in Gujarat and
Kathiawad, the sea began to influence these new coiners as is

1shorn by the fjfame gathered round Siva in his form as
* — 1Scmanatha with his shrine at Somanatha. Siva is worshipped 

at river junctions,or the connection of Siva with waters 
might have been given in direct antagonism to that of Visnu 
as \Tipnu too has direct connection with waters, the ocean 
being his abode. He is said to perform Sandhya and other

• * i

five religious practises daily (40.33). He performs the six 
karmans and the three karmans (40.33) and regulates the 
various dharmas of castes and Asramas (40.34).

156 Karmarkar A.P,, Op.Cit., P.73.
157 J.Tod, Annals of Rajasthan, ed. Oxford, 1920, i.18, 

ii. 704.



He is the creator of the world, the regulator of 
the world arid its final aim <94.27-30, 124.94-97). As he 
is the cause of the destruction of the world, he is called 
Krathanakarta (37.15-21), He creates Pralaya (37.15) and 
creates the world in sport (130,21). - He is VisvodbhavabE^a- 
rupa, VisvagoptaT and Visvapati (122,195-206). Though, 
in various purariic passages diva is described as the 

Creator, Preserver and Destroyer of the universe, during the 
period of the epics and purahas, Siva is mainly made to 
function in the capacity of the destroyer, whereas Brahma 
arid Visnu are allotted the first and the second functions. 
Cemeteries and burning grounds are his favourite haunts; 
imps and demons are Ms ready servants, and ferocity and 
irrascibility, on the slightest provocation, constitute his 
normal condition of mind.

Siva is the best architect and the progenitor of all 
the artisans (A.40). In order to regulate the world, he
divided the vedas and has made a propaganda of gathas, smrtis, 
and purahas and all of them have the nature of sabda (75,8- 
13). Though, the lord Siva creates, protects and destroys 
the world by Ms Maya, he is not attached to it (129,68,69).

15S Mcnier Williams, Brahmanism & Hinduism, P.82.



There is nothing higher and greater than him. The anadi 

tattvas like kartytva, datrtva, mahatva, prfti, yasas and 

samkhya are situated in him (130.21-31). fie is the lord of 

moving and non-moving worlds 07,20-23). He is the highest
I

among all the Rudras (69.15). None can equal lord Siva 

in bestowing the desires (115.6-9), He protects the people 

with his eight forms. All people act according to his 

desire and only the learned men can knew his greatness 

(97,20-23). He is the lord of the sacrifices. People 

sing the rathantara saraan. in his honour and the adhvaryhs 

give a share to him in the sacrifice (39.40), Though living 

the life of a sadhu, he is a grhastha arid he gives gifts 

(37.14). Those who are afflicted ay the troubles of the 

world- get peace by worshipping lord £>iva and Parvati (107.55, 

103). Those who are patient, who have no desires and whose 

minds are concentrated on him, go to him (A.110). People 

worship him with five great sacrifices. They are amply 

rewarded and enter the divine region with a tranquil mind 

on attaining him, people have a Samatvabuddhi for the duals, 

viz, Soka, Moha, Jara, Mrtyu and hunger-thirst (122,74-82). 

People worship him with C-ayatrf, The worshippers of Sun 

worship him in the form of Sun (40.6,145. It reflects on
i »

the connection of Siva with Sun, By worshipping lord Siva,

even a foolish man goes to heaven The fruits of all the
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great tilings like sacrifice, knowledge, penance, dhyana, homa
tand others consists of, a permanent demotion for the lord Siva 

(122.74-82). He gives freedom from the worldly parlance 
(117.7-17). By the grace of lord Siva, one is established in 
the highest world (56*68). He is the refuge of the world 
and a ladder to attain the final liberation (122.74).

Parvati, the daughter of Hiaavat, was the spouse
i •

of Siva. Himavat practised severe penance and by the grace 
of sage Kasyapa, he had a daughter Aparna, As she observed 
fasts for many days, her mother Menaka tried to avert her 
from doing so by the words ‘u mi* and from that time onwards 
she was known as Uma. Being satisfied by her penance,
Brahma declared that she would get the husband of her desire 
and eventually she married Mahadeva (37.78-98). In her 
former birth, she was Sati, the eldest among the daughters 
of Daksa. She burnt herself at the indignation of Siva 
being not invited at the sacrifice performed by her father 
Daksa. It was her jealousy which roused Siva to destroy 
Dakga’s sacrifice. Mahadeva himself says that it is the 
custom to exclude Mm from sacrifice and seems to be 
indifferent, till IJma rouses him. Here it is noteworthy 
that only Dadhfci seems to worship him. She is as beautiful 
as Moon. The Br. P».further gives detailed description of



Parvati's marriage with Siva (36.70). The Br. P, Narrates
how Parvati formed a conspiracy with Vinayaka and Jaya to

/
bring down Ganges from the head of lord Siva (A.74). He is 
called Umapriyakara and Ambikinatha (34.1, 37.3, 40.38).

iAmbika, a post-vedic name of Siva’s wife, is mentioned for the 
first time in Vajasaneyto Samhita (3.5) appearing here, 
however, not as Rudra's wife but as his sister Uma and
- iParvati, the regular names of Siva’s wife seem first to 

oceur in the TA. and the J^ena-lip.^9

He lives on the mountain.166 He is called 
Girlsa and Giritra 'lying on a mountain’, probably because 
the thunderbolt that he hurls, springs from a cloud, which 
is often compared to a mountain and on which he was believed

1£“Lto dwell. He is said to reside on the Jyotisthala peak
of the mountain Meru which was studded with Jewels. Mohen;Jo 
Daro inscriptions mention the white mountain (Himalaya) as 
the place of residence of Siva. Further the ^atarudriya 

refers to Rudra-Siva as GJteisa, Giritra, etc* Eventually 
this idea must have later on developed itself. And it is 
thus that Sivs is endowed with the Kailasa as his abode.162

159 Maedonell, Vedic Mythology.

160 34. 99-1015 Vs. 16,2-4.
161 Bhandarkar, Op.Cit*, P.146.
162 Kannarkar A.P., Op.Oit., P.69.



He is living with the Adityas, Vasus, Asvinikumaras, Kubera 
with Guhyakas, Sukracarya and Sanatkumara and others 
(39.4-8). The Raksasas, Pifsacas and Par^adas sat near him. 
The Mbh.1SS and Purahas164 give a detailed description 

of the Ganas of Siva-* Parvati sat by his side and Ganga 
served him (39.4-8), Elsewhere he is said to reside in 
the cemetry (38,36,37). He is also called Aniketa (38,36, 
37). Ocean is also considered to be his abode (40.88).
As great rivalry was going on between Siva and Visnu, ocean, 
the abode of Visnu might have been described as the abode of 
Siva too. He is surrounded by the naked Ganas (38,36,37).
He is the destroyer of Pramathas (40,15). He lives in the 
beings residing in ocean, river, mountains, caves, unapproach 
-able places, cow-settlements, four paths, old houses, 
directions, between Indra and Surya, in Rasatala and in the 
places where elephants, horses and chariots are kept (40.93, 
96).

He is the highest among all the -deities and his 
fame and prosperity are unattainable (39.5,40), Neither 
Brahma nor Govinda nor the sages are able to know his great­
ness (40.83). The form of a child in the lap of Urna*, he

163 Sauptika parva, Adh. 7.
164 Skanda P., Brahmakha^da, Dharmarajjyakhanda, 3.12 ff-», Prabhasakhanda 4.87 if,, Ka^ikhanda, 53,’
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paralysed all the gods (36*29-35). He is the protector of
gods and demons. He is Brahma and Indra. In his reside
Moon, Varuna, Sun, Visnu, Brahma and Brhaspati (40.57). In
all the vedas, it is said that Brahma is the creator, Visnu

\

the maintainer and Siva the destroyer (130.21). Yama cannot
» , *

kill the devotees of Siva and Visnu. Once lord Siva killed
Mrtyu and Yama when they tried to take away the life of the

(devotee of lord Siva (94.39-41). He lives in the form of • 
Rudra, Vasu, Mitya and Asvinikumaras (37.16). Brahma and 
others are like his servants (34.99-101). Once lord Siva 
had a terrible fight with lord krsna in helping Banasura 
(A.206). The sage Apastamba declares to the sage Agastya 
that though all gods are the aspects of one thing, still

Ilord Siva should be worshipped as he was liberal in granting 
the boons (A.130). He is considered to be so liberal that 
when pleased, he grants things which one does not deserve and fees 
hence the epithet Ayuktadata is applied to him (110.101-106).

He threw Dasanana beneath the Rasatala by his 
thumb, gave Bana the power to conquer his enemies (110.100- 
107). He drank the poison which emerged from oceans when 

the gods and the Asuras churned it (112,4). The blue colour
Iof the throat of lord Siva is associated with the drinking of 

the poison in Puranas. He burnt Kamadeva when he tried to



disturb him (112.6). He is called Tripurari, Tripur ahant a
and Purari (43.65), (57.3), (34.1-6), (40.11). It seems

/
that the number three is a favourite with lord Siva as he is

- t /_called Trijata, Trisirsa, Trisula, Trysmbaka, Tripuraghna 
(40*11), though, he is described in terms of Sahasra (40,26, 
30,31) also, a number favourite of lord Visnu. He killed
the demon Andhaka (A.129), He is also called Puramdara

■ ■ ‘ ■< ■ »

(122,205). He destroyed the eyes of Bhaga (57.3, 40.68)
- 165and broke the teeth of Pusan. He destroyed the sacrifice

by taking the form of a hunter when the sacrifice was running
away in the form of a deer (39.75,76 } 37.9). In many
Puranas, Siva is said to have destroyed the sacrifice of
Daksa (A. 109). He moved the mountain Kailasa (A, 100) and
removed the trouble of the Pramathas (37.8,9). He is called
krsnakesapaharin (37.8,9). He received the falling Ganges
... f -on his head (A,73). By the grace of lord Siva, a dead

child became alive in the kingdom of king Sveta (A.59). The, 
sage feukra got the Mrtasamglvanlvidya (A,95); Sesa, the lord 

of Patala got a Sula to kill his enemies (A,115). The 
sage Dattatreya obtained the knowledge of Atman (A,117).

165 (37.9)It should also be mentioned that when Brahmapromised protection* to demons against the gods by his 
fifthyhead having the shape of that of a donkey, 
lord Siva cut it off and held it,.. This might be 
the reason why he is called a bearer of skull in hand. 
A. 113.
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DevapI, the son of the Purohita of the king Bhara was able
to bring back the king Bhara with his retinue,from Rasatala
(A.127). Kubera obtained a boon (A.97), ■ On seeing the
third eye of lord Siva, Mahima was born to the king
Pracinabarhis and he composed the Mahimna Stotra in his
honour (A. 153). Revati, the wife of Katha, regained beauty 

s \ r . . (A.122), Hag a, the. son of Surasena, the king of Pratisthana

-pura, got freedom from his curse and regained a human form ft
(A.lll). A maiden Pippala"got freedom from the curse of
being a river and regained her original form fei worshipping

ISiva (A.132), He was so great that even the greatness of 
the sacrifice cannot equal him (110.101-106).

Lord s'iva protects the world with his eight 
forms.*1-6^ In his capacity of having eight forms, he is 
identified with the Sun. -^7 The Tamasa form of lord Siva

was worshipped. One Visvarupa meditated on the Tamasa form
i ■ '

of lord Siva, He lighted the fire in a terrible Ku$da, Sat 
on it and meditated on the lord., He then threw himself in

i >the fire as an oblation to lord Siva (A,273). Siva's
Ardhanarisvara form is also- alluded to in the Brahma pmrana 
(129,70-80). The idea of Ardhanarisvara was current

166 97.2.23? Sakuntala 1.1.
167 For details regarding the identity of Siva and Sun, 

vide Karmarkar A.P., Op.Cit,, PB,; 40-41.
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among the proto- Indians Father Heras^® observes

that this is the same as the deity found in sumer, with the 

name of Ama-a-half-man (proper left) and half-woman (proper 

ri&ht) which seems to be the original idea of the Hindu 

image of Ardhanarlsvara. .

Rudrasi- Siva is represented with eleven armlets 

in the Indus* valley period.Eventually the number seems 

to have attained a sanctity of its oi«n, In the Rv. they are 

considered to. ids be the father of the Maruts, are closely 

associated with vasus, visveaevas and Adityas and make eleven 
of the thirty-three gods* The Mbh* and puranas1?2 give

the lists of Rudras, though the names differ. The Br. P.
-173states that Rudra was created out of the anger of Brahma 

and that Rudras are the sons of Kasyapa and Surabhi. The 

names given are Ajaikapada, Ahirbudhnya, Tvasta, Hara, 

Bahurupa, Tryambaka, Vrsakapi, Sambhu, Raivata, Sarva and ‘ 
Kapali. They were born by the grace of lord Mahadeva.^^

168 Earmarkar A.P., Op.Git.,P.425 The Brahma Purana relates 
an interesting story about the ardhanarlsvara form of 
lord Siva, It states that as Vis'akhasi, i.e.Kartikeya 
wanted to sit in the lap of his mother as well as his, 
father, at the same time,lord Siva took the ardhanarlsvara 
form and satisfied his desires. 110.HB8i-106.

169 Eeras, Op.Cit., P.42,
170 Karmarkar A.P,, Op.Cit., P.76.
171 Mbh. Santi P. A.207.20»
172 Br.P.3,46-48;Harivams'a I*1.41;Brahmanda Madhyabhaga 

3.69;Bhigavata VI.6U7-18,Padma P,sr_s.t.ikhanda 37,83; 
Matsya 5.29-30;Kurma,Purvabhaga A.10; Siva P. Uttara 
Satarudra Sam, 18,24-25, Saura P.2S.26;¥amana P. A.5; 
Visnu P. 1.7.11-2; Markandeya 52.2.ff.

173 1.45* 174. 3.46-4S.



Tiie expressions Ajaikapada and Ahirbudhnya occur in the 
Rgveda.175 In the opinion of Karmarkar,17® Ekapad is 

indicative of the image standing on one leg in the Indus
t

Valley period. As Siva w&s a yogin par excellence, he

might have been described as Ekapad, it being a posture

adopted as a process of penance and the expression Ahirbudh-
>

nya throws light on the close association of Siva and the 

Naga, which was supposed to be in the depths of the world, 

or the later Patala.
)

Virabhadra:- Virabhadra is said to have been
l

born from the anger of lord Siva and taking the form of a

lion, he destroyed the sacrifice of Daksa (39.75-77). From

his pores he created many rudras and on account of them

darkness prevailed on all the sides and the lustre of Sun

and Moon became dim (39.40-58), Virabhadra is a favourite

deity of the Eurumbhas, a tribe of hunters and shepherds in
Souther India,17? Vfrabhadra destroyed the sacrifice of

Daksa with the help of Bhadrakali, who too was created out 
%of Parvati’s wrath (39,72).

Jvara:- He Is said to have been created out of
/ / the perspiration of lord Siva’s forehead. When lord Siva

175 HV. X.65. 13, 66.11; AV, IV. 1.6; Paraskara G.S, 2.15.2

176 Karmarkar A.F., 0pf Git,, P.77-78.

177 Hewitt, ’Riling Races etc,’ I, P.136.



was irritated with Daksa, #he wanted to destroy the sacrifice 

of Dak§a and the sacrifice being afraid took the form of a
i

deer and started running away in the sky* Siva took bows and 

arrows and followed him. At that time Jvara arose from 

his perspiration and he is described as Hrasva, Atimatra, red­

eyed, yellow-bearded, terrible, urdhvakesah, Atiromanga
\ '

and Sonakarna, having a terrible or bad colour and wearing 

red clothes* He burnt the sacrifice and the gods were 

afraid of him and rah away in different directions. The 

earth began to tremble and lord Brahma then declared that he 
would be known in the world by the name of Jvara (39.77-87).

Manyu:- In the Rgveda, Manyu, wrath is a personi­
fication suggested chiefly by the fierce anger of Indra and 
is invoked in two hymns.He merged from the third eye 
of the lord biva. His form is made up of brilliance. He 

is the purusa u in men, Ahamkar-a in all the beings and the 
anger of all. 4 He is Indra, Varuna and Lokap'ala, He is

i
within all but no one knows him. He is Rudra and Siva and 
all the moving and non-moving things are pervaded by him. THe 

gods conquered the demons with his help. He is a representa­
tive of lord ^iva and burns everything with his brilliance at

178 Rv. 10, 83,84.



the time of destruction, At the time of destruction, he 

holds all the weapons, increases Joy and conquers everything 

(162.20-29).

r ... Harl-Hara:- The concept of llarihara also seems

to have come in vogue side by side with that of the Hindu 

trinity. The puranas refer to itThe Brahma-purana 

also mentions how Indra worshipped Harihara when he was very 

worried about his three dethronements (A,122). The various

puranie passages show how both the gods Hari and Hara are 

the same, though, two in the outward appearance. From the 

passages of the Mbh., it becomes clear that the appellations 

of the one are attributed to the other. There are many 

seruptural representations and shrines of Harihara in 
Southern India.'1’8®

t
The mode of worship of lord Siva is discussed 

under the section ’worship* of Chapter ¥11 on ’Religion’.

KARTIKSYA

/Among the post-vedic gods, a deity of high ranks is 

Kumara or Kartikeya also called Skanda and Mahaseria, The

179 Harivamia II, 129.40; Skanda VII, 2,17,185; Linga, 
Purvardha, A.96, Naradlya Maha. Pt S3.-23.

180 Karmarkar A.P., Op.Cxt..s P.67,



Vpopularisation of the cult of Siva involved a process of 
syncretism, the adoption of various local gods as his 
manifestations. Skanda, the deity of the same class, who 
was the family god of some west-Indian dynasties, now under 
the name of Subhramanya is most popular in South India, where 
his association with the mother-goddess shows that he is 
connected with non-ary an cult,181 It is a cult special to 
the Tamil and Mala^alam peoples.He is first mentioned 

in the Chahdogya upanisad vii. 26.2, inhere he seems to be 
identified with SanatkumU&a. Hopkins-**83 surmises that 
skanda is not a late addition to the epic but a god rapidly 
increasing in importance, as the epic expanded or more 
particularly as the Siva-cult expanded. H.Jacobi184 infers
that Kumara as the lord of army was introduced as a new god 
probably due to a change in the government of India where 
instead of the king holding both the offices, viz. ruler 
in peace and leader in war, the office of a general became 
distinct.

The myth of the birth of Kumara is variously
181 BG i, Pt.ii, PP.180,2875 Oppert 303, 370.
182 ERE, Vol, 12, 442.a
183 Epic Mythology, P. 227
184 ERE, Vol. ii, P. 807.



related,188 Ms father being given as Siva (81.2) and Agni 
(82,10, 3,40), his mother as tfmi (81.2), Gang! (82.10) and 
various other‘minor deities like the wives of the sages 
(42.6) and others. These rival claims to parentage had to 
be settled and this was effected by the assumption of a sort 
of joint parentage, and by making some of the female deities 
his nurses or adoptive mothers.-*-8® The strange myth about 

the birth of Kumara appears to be best interpreted on the 
assumption that in different parts of ska sak India there 
were several popular godlings of the war-god type and that 
there have been combined into bhe Kumara, the war-god common 
to all Indians.18^ For there are three variants or altar- 

egos of Kumara, viz. Visakha, Sakha and Naigameya and the 
Br. P. identifies Visakha (81.4) with Kartikeya who is 
known to have received popular worship.188

Some myths are related about Kartikeya in the 
Brahma Purina. When the gods were oppressed-by the danger 
of the demon Taraka, they requested Agni to relate the danger 
to Siva, Thereupon Agni took the form of a Parrot and with

igreat hesitation went to the place where lord Siva was in
185 Mbh. iii. 225 ff., ix.44 f., xiii.34 ff., Ham. i.36 ff.
186 128.23*, SHE. Vol. II, P. 807.
187 ERE. Vol.II, P.S07.

Patanjali ak Pahini, V.3.99.188
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' eprivacy with Parvati. Lord Siva released his virile-sem^n
in Agni who being unable to boar it released it in Krttikas
on the bank of the divine river and the child that was born
to them was known as Kartikeya (128.1-255 3.41). Elsewhere

/
it is said that the Agni drank the virile somon of lord Siva 
and kept it in the wives of the seven sages excepting Arundhatl. 

They released their foetus in the Ganges where they were mixed 

up by the wind and out of them a child with six-faces was 
born, who was destined to kill the demon Taraka (82.1-12).
Therefore, he is called Kartikeya, being k son df the six

- rKrttikas, the wives of the sages5 Sanmukha, because he was 
born with six faces,1 the foetuses of the six wives being 
gathered together. Gangeya,1 as the foetuses were released 
in Gkiga? the son of Siva as the semon-virile originally

tbelonged to Siva and Agnioutra as Agni drank the semon-virile 
r

of Siva.

Among the feats of Kartikeya is mentioned the most 
important one, viz. the destruction of the demon Taraka (81.2). 
A disgraceful story « is related about Kartikeya, viz.
After the destruction of Taraka, lord Siva and Parvati were 
pleased with Kartikeya and asked him to enjoy at his will. 
Kartikeya took an undue advantage of the parentis advice and 
enjoyed with the wives of gods, and the gods comp^lained to



Parvati about her son’s misdeeds, and when, inspite of
Parvati’s insistence to check himself, Kartikeya was unable
to resist his lust, Parvati took the form of every god-wife
and when Kartikeya saw the form of his mother everywhere, he
took a strict vow of considering every female as his mother
(82.1-15). Further it is said that when lord Siva did not
release Ganga, Parvati took in confidence Slcanda and Ganesa
for the matter of Ganga’s release (74-15). Kartikeya is
said to be defeated by Pradyumna and Garuda when he helped 

\lord Siva in his g fight with lord krsna (206.26) and he 
killed Yama in the fight. These and other myths are related 
about Kartikeya in other works.

The Brahma purina further states that a holy place, 
viz. Kartikeyatirtha or Kumaratirtha on the bank of the river 
Godavari is dedicated in honour of Kartikeya approaching 
which one gets good family and beauty arid even great sins 
like those of approaching the wife of a teacher are expiated 
(81.20,21).

A lingayat tradition reports that he was a founder

189 Vanaparva A.223-226? Anusasanaparva A.85; Matsya P.
V. 27, 53.61, 159.4.18; 160.10-26, 260.19,45-51; Bhagavat* XX*4.17, tisnu 1.15.1X5; Vayu 66.24, 72.35-46, 72.48-50; 
Brd.P.III, 3.24,'10.35,48; IV.30.39, 99 to the end,
Nais XI.50.



of a gotra and was a form of lord Siva himself *3*90 On 
the reverse of the wins of the Kusana Prince Kaniska, there 
are figures with their names in Greek letters of Skando, 
Mahaseno, Kumaro and Bizago.^*®1 In the year 414 A.D. a 

gallery in the temple of Swam! Mahasena was built by 
Dhruvasarman at Bilsad.^2 Several observances and vows in 
the name of Kumara and Kartikeya are mentioned in Hemadri's 
Vratakhanda and the worship of that god has not become 
obsolete even at the present day.

In Siam, a great festival was celebrated in honour 
of Kartikeya and pleiades who fostered him. It took place 
at the time of the Moon's conjunction with this star-cluster 
i,o. shortly before full-Moon. It was a fire-festival in
agreement with Kartikeya's legendary birth from fire. Simi­
larly a worship is offered in honour of Kartikeya in southern

193 —India cn the full-Moon day. The Brahma-purana also
states that one who takes a bath at Krttikatfrtha is the
Krttikayoga of the Kartika month gets the merit of all the

*

sacrifices and. becomes a religious king (82.15,16).

190 Bhandarkar, Vaisri^fvism, P.214.
191 JBEIL AS', Vol, XX, P. 385.
192 Ibid., P. 395.
193 ERE., Vol. V, P.888.



GANAPATI

His worship starts from the pauranic period and 
except in one legend mentioned in the northern recension of 
the Mbh*, he does not appear in the epic literature.19^ The 

leader of Ganas or the hosts of Maruts of Rudra was called 
Ganapati. Gradually, the name Ganapati was generalised and
meant many leaders of the Ganas or groups. Another name

^ »Vinayaka also came in use. In the Atharvasiras upanisad,
Rudra is identified with many gods, among whom one is called 
Vinayaka,195 In the Mbh.,195 many Ganesvaras and Vinayakas 
are mentioned* In the Mahavagrhyasutra (2.14) and the 
Xa^navalkyasmrti (1.271 ff.) an account of Vinayakas is 
given but the difference between the two shows that during the 
period that had elapsed between the composition of the 
sutra and that of smrti, the four Vinayakas had become one 
Ganapati-Vinayaka, having Ambika for his mother.19^ The 

ceremony oocuring in the Grhyasufcra mentioned above suggests 
that the Vinayakas were the object of faith before the 
Christian era but tile one Ganapati-Vinayaka, the son of 
Ambika, was introduced in the Hindu pantheon much later.195

194 .'"'JM§7 1898, P..380TfT”“ ~
195 Bhandarkar, Vaisnavism, P.210.
196 Anusasana 151, V.26 & V. 57.
197 Bhandarkar, Op.Cit.,
198 Ibid.



There are groups of images of kala, kali, the
seven mothers or saktis and Ganapati in the caves at Ellora
and the caves are to he referred to the later part of the
eighth century*19® Thus it seems that the Ganapati-cult

must have come into vogue between the end of the fifth and
the end of the eighth century. In another inscription dated
Fikrama Samvat 918 corresponding to A.D.802, found at a
place called Ghatiyala ? 22 miles north-west of Jodhpur

^ 200an obe^s|ance is made to Finayaka.

About his birth, the 3r. P. states that Parvatl
created him by meditation. Many gods came to see the new- 

/horn child Ganesa* Ignoring his mother’s advice, he had 
grasped Moon in his hand from his father's forehead. As he 
sucked the milk profusely out of a childish jealousy that his 
brother Kartikeya might not get more of it, Parvatl called 
him Lambodara (114.4-18). Elsewhere it is stated that he 
was created out of the dirt (97.22).

As he pleased the lord Mahadeva by the play of his 
anklets, he gave him the status of the lord of the Ganas.
He is also said to have pleased his mother by music, dance 
and humorous talks (97.22).

199 Cave-Temples by Fergussen & Burgess.
200 Bhandarkar, Op.Cit.



In one hand he holds the Vighnapasa and on another 

shoulder he keeps an axe and when he does not receive homage, 

he throws obstructions. He is said to have thrown 

obstructions in the deeds of his mother. He is very proud 

of his own capacity. His vehicle is a rat$. It,is 

probably more than a coincidence that the rate- is a totem 

of at least one dravidian tribe, the oraons (276 ERE, Vol.VI, 

P. 178J. He is called Ambikahandana, adideva and 

Ganesvara. In all the rites, all the deities, Brahma,

Visnu and Mahesaworship him, meditate on him and bow down to 

him. None can equal him in bestowing the desired fruits.
I

Thinking thus, even lord Siva worshipped him before killing 

Tripura, Meditating on him, all the animated beings get 

the desired fruits. In the works dealing with Dharma,

Artha and Kama, he should be worshipped first. The merit of 

his worship never decreases. According to the way of 

worship, one gets the fruit of worshipping him. The gods 

and the deities worship him daily (134.4-18),

Parvatjf asked Ganesa to bring down the Ganges from
I

the matted hair of lord Siva as she did not like the increas­

ing affection of lord Siva for the Ganges. Ganesa thought 

out a plan through which he made the sage Gautama to bring 
the Ganges on earth from the locks of hair of lord £iva
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(74*76-88, A.175). Ganesa throws obstructions in the way
of one who goes for the pilgrimage af the Ganges as he Goes

/not like Siva’s affection for the Ganges (A.176)* These
201and other myths are referred to in other works*

/
Thus Ganesa Is sc considered to be the leader of the

i

Ganas, or attendants on Siva, and first appears in Hindu
literature as a creator of obstacles, and as such, hindering
success. Thus though primarily he was worshipped to
induce him to abstain from impending but in modern practice,

yu. ■”**% ov**-he is looked upon as a maeoisrir-of difficulties, the god of 
wisdom ana the guardian of the public ways.

He is called Gajavaktra (175.37). It is difficult 
to determine him how the god came to have the elephant’s
head. The images in the cave-temples at Ellora have that
head and Bhavabhuti in the beginning of the eighth century 
describes him with that head in Malat imadhava. Bhandarkar^°°

iinfers that as Rudra-Siva and other gods allied with him 
were closely associated with forests where elephants were

201 Bhag. Ill,.41. 37-41, 42.-2 & 33, 43. 18 & 31, Brahmapda IV.27.78-104: 44.67*, 111.67,55*, Matsya 23.38 & 845 54. 524, 533-41/250,255 Maitrayapi Sanhita 2.6.1;_Brahma- 
vaivarta 3.8; Longa 105, Padma systi 43, 63, liynavalkya 
1.27, Matsya 153; Ganeda P. 2.137;' 1.81-106; 1.44t45; 
2,138-148, 1.61, 1.15, 2.73-83, 1.92, 1.13-15.

202 Hopkins, Rel, of India, P.451.
203 Vaisnavism, Shaivism and other minor religious systems.



found., it perhaps suited to the fancy of some men to place 
the head of that animal over the body of a god originally 
mischievous.

His image stands in every well-to-do Hindu house
and there are numerous temples in his honour scattered all
over India. His image is also found in temples dedicated 

* 'to Siva. Every Hindu book commences with the words 
' Gap.esaya namah.

In Travancore taere are special shrines called 
homapuras, in wM.cn nomas, or sacrifices are daily offered 
to Ganesa for the prosperity of the country,2®4 His image 

of clay is worshipped with great pomp in the Maratha country 
on the fourth lunar day of the month of Bhadrapada and at 
Cichawad near Poona there is a special establishment for the 
exclusive worship of this god.205

His symbols of the rat and the elephant connect 
him with some local thericlatory, bub he is now independent,

tand though he is a member of the Saiva group of deities, he 
lias become alufist non-sectarian, and all sects agree in doing 
him honour as the god of luck.206

204 ERE*' VolT^Tp.175
205 Bhandarkar, Op.Cit.
206 IA XXX. 255 f,, also A Getty’s study entitled 'Ganesa*.



Six varieties of the Ga$apatya sect are mentioned 
by Anandagirl in his Samkaradigvijaya and by Dhanapati in his 
commentary on the corresponding work of Madhava.

BRAHMA

Brahma, known as Prajapati, in vedic times, is 
celebrated in Rv.207 as the creator of heaven and earth, of 
the waters and of all that lives, who was born as the one 
lord of all that is, the one king of all that breaths and 
moves, the one god above the gods, whose ordinances all the 
gods and beings follow, who embraces with his arms a the 
whole world with all creatures*2^2 Here he is praised as a 
supreme lord. In Av. and Vs. and as regularly in the 
Brahmanas, he is recognised as the chief god. In the 
sutras,2^® Prajapati is identified with Brahma. In the 

place of this chief god of the later vedic mythology, the 
philosophy of the ups. put the impersonal Brahma, the 
universal soul of the absolute.

The views of Sri Karapada Bhattacarya210 regarding 

the Brahma cult are original and noteworthy. He states that

207 Rv. X. 121.
208 Maedonell, Op,Git,,

*-+1 *—»209 Asvalayan G.S., 3,4, etc,
210 The Cult of Brahma, 1957, PP. 184-186.



in the pre-vedic days when religion and magic were inseparably
connected5 there were various forms of Ratra cults in which
the gods worshipped were Water, Earth, Fire. Mr and Ether.
Some worshipped any one or two and so on of these, regarded
as creators of the world. The worshippers of Earth gave
rise to the worship of the Mother goddess and later cn bo
the Sakta or Tantrie religion. Gradually these religions
gave rise to the idea of a single creator - Brahma. The old
god of the water -» v/orshippers was perhaps known as Narayana

•

and he was now identified with Brahma. The worship of 
iDharma, Siva, Surya and other minor gods was also gradually 

assimilated by the Brahma cult. The sraddha cult was also 
thus amalgamated. It is probable that the worship of the 
gods known to the early vedas also existed in the pre-vedic 
period. Besides the god or d goddess of Earth, even a 
Water - god, a Fire god (pre-vedic Aged), a Wind god, and 
Vyoma 'wore worshipped. They were the Ratra gods. But, 
for reasons, now unknown, gradually the cult of sacrifices 
arose in India and many of the old gods were incorporated in 
the vedas, but their worship was to be performed in the ftorzn 
of sacrifice. Hence followed a great religious schism, the 
vedie people forming one group and the worshippers of the old 
Brahma (Ratra gods) continued their -worship in the old method. 
The vedie gods were called Diva (from which arose the world



were known as'Deva*) and the gods of Brahma er.lt 
gods - which was symbolised as the struggle 
and Asuras. The Brahma or Ratra cults wer

’Ratra* 
between Devas 

e for a long time
regarded as Ashura or non**orthodox in character chiefly 
followed by the lower class people in some parts of India.
But even then the old religions gradually changed the 
character of the vedic religion. In eastern parts of India, 
from Brahmivarta and Kuruksetra to Orissa, where the vedic 
cult spread gradually and slowly, the majority of the people 
followed the Brahma cult. In the north-west the great 
personality of Krishna Tasudeva gave rise to the Yaisnava 
Vasudeva Paflcaratra cult. In Eastern India arose Jainism 
and Buddhism which gave a death blow to both the vedic and 
the non-vedic cults, including that of Brahma, But Buddhism 
.fell a prey to the old religions and faianavism became the
predominant religion. Along with that arose the worship of 
! 'Siva, oakti goddesses, Sun and other gods, which gave rise 
to the modern form of Hinduism* The Vaii-nava religion 
assumed the fora of the Bhag aval a- P anohar air a religion, and 
the religions sects arose out of the five gods of the old 
Brahma cult. But Brahma totally disappeared. Thus we find 
Krishna being celled1 Bliagwan* himself or Sarayana or s'iva.

The vedic sacrifices were forgotten. But the old beliefs in



image-worship, ancestor worship, free worship, sanctity of 
water, the old exclusiveness among the prehistoric sects in 
the form of the caste system, the sacred places of Brahma and
i ,Siva f all survived in the Indian religions* The philosophy 
of the Ratra cult gave rise to the Samkhya, the vedic sacri­
fice, whose power was called Brahman (after Brahma) gave rise 
to the Upanisads and Vedant^ philosophy. But the Samkhya 
was followed by all religious sects. Many problems of 
Indian philosophy, religions and art may thus be solved if 
further investigation is carried out about the Brahma-cult.

The Brahma-pur ana takes its name after Brahma who
' %

is its narrator. But the Brahma-pur ana does not give as
- /high a position to Brahma as it has given to Visnu and Siva.

The Brahma-purana describes him as followss

He is called Svayambhu (I. 37.40). At the same 
time he is also said to have emerged from the navel-lotus of 
lord Visnu at the end of his Toganidra (45.29-39). Again, 
it is said that the cause which is Avyakta, Hitya and Sadasad 
and which is called Pradhina, from it the lord created a
Purusa who created the world. He is Brahma. He is then

*

called Adya, Susuksma and lord of the world (1.27). From
* . ’

him he created the waters first and from it the Vlrya was 
created, from the waters an egg emerged which was of golden
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colour and in it Brahma created himself. After living 
there, lord Brahma divided the egg into ti\ro parts, viz. sky 
and earth and in between them he created the sky. The whole 
earth was surrounded by the waters. Then he created Kala,
Manas, Vaca, Kama, Krodha and Rati. Then he created the
seven Manasa-Sons, Marlci, Atri, Angirasfc, Pulastya, Pulaha, 

Kratu and Yasistha. Then he created Rudra out of his anger. 
Then he created Sanatkumara and Skancla. After that he 

created lightening, clouds, rainbow and birds. After that 
he created Res, Ya;jus, Saiaans, and Sadhyas. Then Brahma 

divided his body into two parts, one half constituting the 
female form. Both together created all the beings (I.33- 
52). Prom that time onwards, the sexual intercourse 

between man and woman has started (45.29-39, A, 161). Mytho­

logical and theosophie notions inherited from the vedi'c 
period have been combined with notions of later origin - 
fenealogic legends, the evolutionary system of Samkhya and 
the scheme of the ages of the world - in order to give a 
rational theory of the origin and development of the world 
in harmony with the teaching of the vedas.2X1

It appears that some numbers were looked upon as 
having a special significance and it is probable that the

211 ERE., Yol. IV, P. 1596



fancy ascribing various numbers of hands and heads to the 

gods vv’as a result of such -belief, Brahma is also said to 

have four heads and hence the epithet Chaturinukha is applied 

tc him (26,31). But the Brahma- pur an a also alludes to the 
fifth head of Brahma which was cut off by lord Siva.212 It 

has been stated that Brahma having five heads perhaps refers

to a mixed form of Brahma-Siva. The story of Siva's
; - t

Brahmasira^cehedaka murti also refers to Siva's cutting off
the fifth head of Brahma. diva’s epithet; Kapalahasta

(3S.7) probably refers to his catting off the head of Brahma

and holding it in his hand. The figure at Bodhagaya of
i / -

Dharmesa or Champesa of the Pala period may also be that of a
213mixed god of this type. He is called Hiranyavarna (1.40). 

lie is always surrounded by gods, dahavas, gandharvas, yaksas, 

Vidyadharas, uragas, munis, siddhas and nymphs (26.31).

His lustre-cannot be measured (1.24), He is also called 

Padmakesarasainkasa (45.29), Besides the seven Manasa-sons 

referred to above, he had five daughters, Savitrf, Gayatri", 

Sraddha, Medha and Saraswati (102.1,2). As regards his 

rising from the navel-lotus-, there is a myth in the Taitti- 
rlya Aranyaka2-*-^ which relates that, when the universe was

212 113.3? cf. also Matsya P. III. 39.40.
213 Tarapada Bhattacarya, Op.Cit., P.94.



still fluid, Prajapati alone was produced on a lotus-leaf.

He is called Adiaeva (9*24), Jagannatha, Jagadyoni, 
Jagatpati, Jagadvandya, Jagadadhara and fsvara (26.31). He 

is Sanatana (9.24,25), Avyaya, lord of the worlds and Panca- 

bhutasamayukta (45,30), He is the know&r of past,present 
and future,2-*-5

The Maya form of Brahma is aja and is red and black 
in colour. She keeps her hair loose. Kama constitutes her 

nature. She infatuates the three worlds. She is called 

Mahesvari and Maharaaya and is very proud of her greatness 
(134,6,10),

The main function of Brahma is creation. By 

mental powers, he created the sage Atri, Yoni-Bhutas, 

Sthula-bhutas, Suksmabhutas, all the four types of beings, 

Maricas, sages, gods, pitrs , Yaksas, Vidyadharas, rivers,
— * 't

men, monkeys, lions, birds, Jarayujas, andagas, svedadas, 

udbhijas, Brahmanas, ksatriyas, vaisyas, sudras, antyajas, 
mlecchas, trna, guinia and ants (45,29-39)*

The Brahma pur aria describes Brahma in the capacity 
of a bestower of boons. Thus Brahmi granted a boon to Bali 

that he would be a great yogin and that no one would equal

215 122,53? cf. Rain 7,54.32.
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to him in strength (13.32-34). When Parvati practised 

penance, Brahma granted her a boon that she would get a 
husband of her desire (34.98). At the same time, Brahma 

was unable to tolerate injustice and cursed the deserving.

Thus when Saraswati enjoyed with Pururava for many years 
without Brahma*s knowledge, he cursed her that she would be 

a river in the Mirtyuloka and would be seen at some places and 
would not be seen at other places (A.101), Many a times, 

Brahma helped the other gods and the sages. Thus in the 

Svayamvara of Uma, Brahma caine with the retinue of yogins
t

and Siddhas and performed the rites of marriage- of Siva 
with Uma (36.4, 134,135). Again, when the Moon refused 
to give back Tara to Brhaspati, Brahma meddled in the matter 

and brought the reconciliation (9.24,25). Elsewhere it is 

said that Brahma took the form of a maiden and infatuated the 
demons who obstructed the sacrifice (134.5). The relation 

of Brahma with Visnu is noteworthy. At the beginning of a 

kalpa, when many demons wanted to kill Brahma, he prayed 
lord Visnu and killed the demons (A.156). Elsewhere it is

said that Brahma was dependent on Visnu (1.24) and that at the 

end of a kalpa, all the gods with Brahma enter into 
Narayana (5.61).

Ihe Br. P,, further, relates some disgraceful
'*~w—

571 A<J ^niUv'^



During the later epic, his superiority is set 
aside in favour of Visnu or Siva22^ and the temples of 
Brahma are now very few and far between the most well-known 
being that at Puskara. There is a temple of Brahma in the 
Idar State and another at Sadhi in the Padra district of the 
Baroda State.22-*-

SUN

Solar worship has been described as the real 
religion of India, As India is a land flooded with Sunshine 
and as every phase and function of life is dependent upon the 
kindly warmth of the Sun and his destructive power is felt in 
the uttermost extremes of heat, it should be man’s primary 
business to win his favour and placate his wrath.222

Surya as the orb seen in the sky is a vedic deity. 
He is the most concrete of the solar deities, his connection 
with the luminary never being lost sight of.222 He is 
called the lord of eyes;224 and beholds all the beings and 
their good and bad deeds.222 He is the father of Asvins222 

and of Yama227 and Manu. Sun was worshipped as Surya, Mitra,
220 Hopkins, Op.iCit., P. 192.
221 Kane P.V., Hist, of Dh.S., Vol.II. II. P.724.
222 EBB., Yol, 12, P. 83.
223 Maedonell, Sfedic Mythology, P. 30.
224 Av. 5.24.9
225 Rv, 1.50.7; 6.51.2; 7.60.2; 61.1, 63.1.4.
226 Rv. 10.17.2
227 Rv. 10, 14.5, 17.1.
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stories about lord Brahma. While performing the marriage
/ _ rites of lord Siva, the virile-semon of Brahma fell on seeing 

/ •lord Siva touch the thumb of Parvati for the performance of
marriage rite and from it the Valakhilyas were created.

/
Brahma was abashed but lord Siva gave him a water-pot
consisting of holy waters for expiation (A.72). Another
story relates how Brahma grew passionate for his eldest
daughter and followed her in the form of a deer when she was

/
running away in the form of a female deer. Lord Siva took 
the form of a hunter -and threatened to kill Brahma. There­
upon Brahma refrained from following her (A.102). A
similar myth is told in rv,216 and is several times referred 
to in the Brahmanas.21? The basis of this myth seems to be 
two passages of the RV.218 in which the incest of a father

2l<with his daughter is referred to and an archer is mentioned. 
Another myth relates how when a dispute arose between 
Brahma and Visnu regarding their superiority over each other, 
Brahma spoke lie with, his fifth head that he had seen the end 
of the Jyotirmaya linga of lord Siva (A-.135).

216 RV. 10.61,............ ...
■' „ ' pt217 Aitereya Br. 3*33; Satapatha Br, I. 7.4, Fancavimsa 

Br. 8,2.10.
218 1.71.5*, 10.61. 6-7,
219 Bergaigne, La Religion Vedique, 2,169; Oldenberg, 

sacred books of the East,^6, p 78, f.
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Savitr, and Pusan in ve&as. Though, all of them represent­
ed basically the same phenomenon, yet they were considered 
to be distinct deities as their concepts revealed different 
powers of the Sun. Especially, he is reverenced as 
Savitr, the giver aid sustainer of life, who each morning
awakes the universe and men from sleep. Another is Mitra,in
perhaps the most ancient cult of all,^which he is associated
as a member with an early triad, symbolised by the sacred
syllable Om, the triad being Agni, Yayu and Mitra. He is 

k
involved also as Pusan, the guardian and preserver of the *
cattle, the companion, of travellers, and guide of the soul 

D
on its perilus way to the lower world. In later times, 
these several Sun-gods were merged in one and he continued to 
be worshipped as a Sun-god even after the rise of the 
supreme gods.

In Rv*22S and the Kausitaki Brahmana upanisad,229 

he is prayed for the removal of sins. Asvalayana230 

insists upon reciting the Gayatri at the time of worshipping 
the Sun. Even at present, every religious Hindu begins 
his day with the recitation of Gayatri. Khadira23-5-

228 (YII,60.1562.2)
229 II.7 :
230 III.7.4-6. . -
231 IY. 1.14 & 23.



prescribes the adoration of Sun for the enjoyment of riches
and for the attainment of fame. In the seventh century,

— /Mayura prayed lord Siva with 100 stanzas and in the eighth 
eentury, Bhavabhuti eulogised lord Sun in his Malatimadhava. 
Thus the Sun has been adored since the vedie times for the 
removal of sins and the bestowed of riches, g food, fame, 
health and other blessings.232

In the mythology Surya is the son of Dyaus, the 
wide spreading sty but according to the Brahma-purana, he is 
the son of Aditi and a myth is related regarding his birth
and how he came to possess the name Martanda. Aditi gave

* •

birth to gods but the Daltyas, Danavas, the sons of her 
co-wives Diti and Danu, troubled them. Therefore, she 
prayed lord Sun and requested him to be her son. During 
the period of pregnancy, she observed several vratas.
Her husband scolded her saying that she was killing the 
child by observing fasts. At that very time, she gave 
birth to a child and the divine speech declared that as 
Kasyapa had charged Aditi with the words ’Tvaya Maritam

4

Andam' the child would be known as Martanda (32.9-45).
i « » i ,

In the fight with the daityas, they were burnt by the Sun’s 

232 Bhandarkar, Op.Cit., P. 152.



rays and the gods obtained their sacrificial share and
Surya is also said to have enlivened Sampati and Jatayu, the
sons of Aruna and Garuda, when they burnt their wings while 

* *going near the Sun (A. 166).

Mother myth is related about the family of the 
Sun. Visvakarman, who is regarded as Prajapati, gave his 
daughter Samaria to the Sun for wife. She bore him two sons 
Mapu Vaivasvata and Yama and one daughter Yamuna. Now the 
splendour of the Sim was so great that Sam.jna could not bear 
to look on him. She, therefore, substituted for herself 
'Chaya’ her shadow, and thus deceiving her husband, she went 
to her father’s house, but as Visvakarman was determined to 
send her back to her husband, she fled in the shape of a 
mare to the Uttarakurus. Meanwhile Chaya bore to the Sun 
two sons, Savarnl and the Planet Sat&rn, and a daughter 
the river goddess Tapatl also called Visti. Chaya preferred

* * - i *

her own children to those of Samjna and thus the Sun detected 
the fraud committed by his wife, He went to Visvakarman and 
asked him to reduce Ms splendour so that Samjna (also called
Osa) might bear Ms light. Visvakarman, therefore, put Mm

< - - '

on his lathe and pared down the body of the Sun, The Sun,
tlearning from Visvakarman, the retreat of his wife, went in 

the shape of a horse to the land of the Uttarakurus. There 
he met Samjna and from their nostrils were produced the tiro



Asvins (A.6, 32.49-81, A.89). These and other myths are 
related In other works*233

583

In the Brahma puraaa, he is described as follows; 
Lord Surya shines on a white lotus (28.30). The association 

of the Sun with the lotus seems to rest upon the natural 

observation that the flower epened when the Sun rose add 

closed at Sunset, so as to suggest to the primitive mind 

the idea that the flower might be the residence of the Sun 

during its nocturnal passage through the under world, or that 
it might be the revivifier, resurreetor, or regenerator of 
the fresh or refreshed Sun of the next dayHis eyes 
are yellow (28.30) and he is decorated with ornaments and 
is very beautiful (28.31) and he has two hands and 3as± his 

complexion is red* His clothes are like a red lotus 
(28.30).

Further it is said that he is worshipped by 108 
names. Some of them are Surya, Aryama, Bhaga, Tvasta^

Pusan, Arka, Savita, Bavi, Gabhastiman, A3 a, Kala, Mrtyu,
Dhata, Prabhakara, Prthvf, Apa, Te3as, Kha, Vayu, Soma,

'i . - - «- ,

Brhaspati, Sukra, Budha, Angaraka, Indra, Vivasvan, Diptamsu,
J

Suci, Sauri, Sanaiscara, Brahma, Vi gnu, Budra, Skanda,
233 Mbh. Sdi Parva 66-27,6?-3S:Bhag.,6*6.8-13; Harivamsa 

1-9j Visnu 3-2, Varaha 20; Vayu 84; Padma 5-8; Matsya 
11, 124; Mbh. Vanaparva 164, Anudasana 145.

234 IBB., Vol.8.



Vaisravana, Yarna, Vaidyuta, Agni, Jatharagni, Aindhana,

Tejahpati, Dharmadhvaja, Vedakarta, Vedanga, Vedavahana,
all ,

Krta, Treta, Dvapara, Kali, the resort of/the (Bods, Kala, 

Kastha, Muhurta, Ksapa, Yama, Ksana, Samvartakakara, Asvattha, 
Kalacakra, Vibhavasu, Purusa, Sasvata, Yogi, Vyakta as well 

as avyakta, Sanatana, Kaladhyaksa, Prajadhyaksa, Visvakarma, 
Tamonuda - the remover of darkness, Varuna, Sagara, Amsa, 

Jimuta, Jivana, Ariha, Bhutasraya, Bhutapafci, bowed down
I

by^all the worlds, creator, devourer of all the things, Alolupa
I

- one who has no temptations (This is an epithet of Siva 
applied to Sun),22® Manta, Kapila, Bhanu, Kamada, 

Sarvatomukha, Jaya, Visala, Varada, Sarvabhutanisevita, Mana,
- _ i „ _

Suparna, Bhutadi, Sighraga, Pranadharana, Dhanvantari, 

Dhumaketu, Adideva, Aditiputra, Duadosatma, Ravi, Daks a,

Pita, Mata, Pitamaha, means of fcaocfaacg getting heaven, progeny 
and liberation, Trivistapa, Devakarta, PrasMtatma, Visvatma, 

Viovatomukha, Caraearatraa, Suksmatma, Maitreya and merciful 

(33.34-45). One who recites these names gets the desired 

results (33.48-49).

There are twelve general names of the lord Sun, 
viz. Mitya, Savita, Surya, Mihira, Arka, Prabhakara, Martanda 
BbSskara, Bhanu, Gitrabhanu, Divakara and Ravi (31.15,16).

235 Hopkins, Epic Mythology.



Surya possesses twelve names for each of the months of the 
year, viz, Visnu, Dhata, Bhaga, Pusan, Mitra, Indra, Varuna,

i i * *

Aryama, Vivasvan, Arnsuman, Tvasta, and Par^janya (31,1?) and
it is said that Visnu shines in Caitra, Aryama in Vaisakha,

_ > - _ <
Yivasvan in Jyestha, Amsuman in Asadha, Par3anya in Sravana,
Varuna in Praustha, Indra in Asvayu^a, Dhata in Kartika.

• * * *
Mitra in Margaslrsa, Pusan in Pausa, Bhaga in Magha and

, * • * *Tvasta in Phalgun (31,19-21), Mother list of 21 names is
* *

given reciting which one gets freedom from sins, and it 
bestows health, wealth and prosperity (31,34*35), The 
names are Vikartana, Vivasvan, Kartanda, Bhaskara, Ravi, 
Lokaprakasaka, Srlman, Lokacaksu, Mahesvara, Lokasak?i,

i - » • t '

Trilokesa, Karta, Hart a, Tamisraha, Tapan.a, Tapana, Suci, 
Saptasnavahana, Gabhastihasta, Brahma and one who is bowed 
down by all the gods (31.31-33). The derivation of the 
word Vivasvan is given in the Satapatha-Brahmana where it is 
said that Aditya Vivasvat Illumines(vi-vaste)night and day, 

Vivasvan goes back to the Indo-Iranian period being 
identified with Vivanhvant, p/ the father of Yama.

After creating the Prajapatis and other beings, 
the lord Sun divided himself into the forms of twelve Adityas. 
The form known as Indra destroys the enemies of gods. Dhata 
is a Pra^apati and creates various beings, Parjanya resides



in clouds and showers rain. Tvasta resides in vegetables 
and herbs. Pusan stays in food, Aryams' in all the deities, 
Bhaga in all the beings,. Vivasvan resides in fire and helps 
the digestion of food. Visnu the, destroys the enemies of 
gods. Amsunfan gives happiness to all by residing in Vayu. 
Varuna resides in waters and maintains all the beings. Mitra 
practices penance for the welfare of all. The Sun pervades 
the whole earth by his twelve forms(30.24-39}.

Some philosophical epithets are applied to Mm.
He is without beginning and without end. He is eternal, 
indestructible, dhataT and vidhata (30.3-11). He is the 
Atman of all, the lord of all the beings, the basic essence 
of the three worlds, the Prajapati and the highest deity (31.3) 
He has a form which is nitya, endowed with knowledge,

t*V* —■acintya, avi^neya, Alaksya, Avyaya, anadi and ananta. It
is beyond sacrifices, beyond vedas and beyond the worlds 
(33.19-21). He is the creator, maintainsr and destroyer of 
the worlds. He is called Kala and his nature is constituted 
by the rivers, mountains*?, oceans, lightening, rainbow, 
pralaya, creation, the things manifested as well as not 
manifested (33.12-13). He is the Atman of all the moving 
and non-nio\ring beings (13.0.220-221).



Functions

He pours the rain, maintains the beings, gives 
light to the world, measures time and divides the seasons 
(31.4-9)•

In different seasons, the Sun shines by different 
colours. In spring, it is Kapila, in Grisma, it is golden, 
in rainy season, it is white; in Autumn, it is yellow, in 
Hemanta, it is red like copper, in SisSira it is red (31.12,13).

The different forms of Sun have different numbers 

of rays. Thus it is said that Vi situ shines with 1,200 rays, 
Aryarna with 1,300 rays, Vivasvah with 1,400 rays, Amsuman 
with 1,500 rays, Parjanya with 1,400 rays, Varuna with 1,300 
rays, Tvasta with 1,100 rays, Indra with 1,200 rays, Dhata 

with 1,100 rays, Mitra with 1,000 rays, and Pifsan with 900 
rays (31.22-26).

/
He is higher than the gods Brahma, Visnu and Siva, 

•Since they are known through veda whereas the lord Sun is 
directly perceptible (30,19). There is no god highfer than 
him (30.7). He is the first cause of all the beings. He 

is Brahma, Siva, Visnu, Prajapati, Vayu, Indra, Soma, Vivasvan 
and Varuna (33.11). Pic and i'ajus and Samans constitute his 
form and he is also known by the name Om (32.15,16), He is
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the life of all the beings, gods, gandharvas, raksasas, sages, 
kinnaras, siddhas, uragas and birds (33,10).

It is said that the fora of the Sun known as Mitra 
is indestructible, unmodified, manifested as well as unmani­
fested, and eternal. It is the upholder of the world and the 
highest abode* It is birthless. The past, the present and 
the future are established in him. It is the father and 
mother of all the beings (30,41-43), Mihira is the 
Sanskritised form of the persian Mihr, which is a curruption 
of Mithra, the avestic form of the vedic Mitra. The cult of 
Mihira had originated in Persia and it extended itself upto Aei-s 
Asia minor and even Home and the proselytising energy which 
characterised its first adherents must have led to its 
extension towards the east also and of this extension the
figure of Mihira on a coin of kaniska is an evidence *23S

* '

Bhandarkar opines that there were six classes of
the devotees of Surya who interpreted the vedic hymns as
setting forth the greatness and' the supremacy of the lord Sun,
These sects were devoid of any trace of the foreign influence
but from the early centuries of the Christian era such an
influence contributed to the growth of the Sun-worship in
northern India. In the Brliatsamhita (60.19), Yarahamihira

• « *

236 Bhandarkar, Op.Git., PP. 151 ff.



expressly tells that the installation and consceration of

the images and temples of the Bun should be caused to be

made by the Magas which shows that the.^agas were the

special priests of the Sun-god* There is a legend in the

Bhavisya-purana (Ch.139) which relates how Samba brought 
* */ — _Magas from Satcadvipa and installed them as priests of the

temples he had constructed in honour of Sun. A reference
to Simba and Magas is found in. an inscription at Govindapur

}

in the Gaya district dated Saka 1509 * 1137-38 A.D. arid in 

Raj put ana and other provinces, the brahmins of that name are

found. These Magas are the Magi of the ancient Persia

and Albe^tfini speaks of the Persian priests Magas existing in

India.As the Indians had been familiar with the 
>foreigners Sakas since the 2nd or the 3rd century B.C.,

/ _
the idea of associating Magas with Sakadvlpa must have arisen 

as they too were foreigners like the Sakas.Thus the 

worship of the Sun was brought into India by the old Persian 

priests Magi but at whose instance and under what circumstances 

it is difficult to say. The story of Samba was prevalent 

in the first half of the 12th century.

237 Bhandarkar, Op.Cit,
238 Sachau's brans, Vol.I, P.21.

239 Bhandarkar, Op.Git.



Bhandarkar makes a surrey of all the records
available on Sun-worship and opines that the Mihira cult 
was introduced into India from Persia and the construction 
of temples is also a foreign influence and this cult is 
entirely different from the Saura systems. Gradually, the 
Magas were assimilated and hinduised by the new cult, and 
became indistinguishable from the other Hindus and formed 
only a separate class.

The evidence of the copper plate grant of 
Harsavardhana styling his father, grandfather and great 
grandfather as the great devotees of Mitya proves that the 
Sun-cult, probably made up of a mixture of the indigenous and 
foreign forms prevailed in the beginning of the sixth century 
and was professed by great princes.2^ The Brahma pur ana 
mentions Mihira (30.41-43) in the names of the Sun and 
emphasises the Mitra form of Sun (31.15).

Hot. many temples dedicated to Sun have survived.
That at the konarka in Orissa is the best known and archi­
tecturally of the great interest. The Brahma purana eulogis­
es the worship of Konidltya in the holy temple of konarka 
situated in the Aundradesa on the northern shore of the Havana 
ocean (A.28), It is, however, neglected and in ruins and

240 Epigraph!a Indies, Toi.i, PP. 72-73



attracts no worshippers. There is another temple at Gaya 
.and a small but much frequented shrine at Benaras where the 
fire-sacrifice is offered in honour of the Sun.241

The Brahma purana deals with Sun-worship in Chs.
28-33, Hazra has made a comparable study of the Saura
upapuranas and states that many verses are found common to
Brahma P,, Samba P, and Bhavisya P. and it shows definitely
that the Brahma P, borrowed these common verses from the
Samba P. and that some of the verses of the Brahma P.
originally belonged to some other source is shorn by the
fact that though in Bx’ahma ?,, ch* 28 Brahma bsdbsg: begins,
at the request of sages, to describe the place of Konarka

¥

or Sonaditya situated in Utkala on the northern shore of the
salt-ocean, in chs, 29-33 he is found to describe^ Mitravana 
situated on the bank of the Candrasarit mostly in the same 
verses as found in the Samba p, and the Bhavisya P., no 
mention being made by him of Konadifcya, of Utkala, or of the
ocean in the chapters,242

For the mode of Sun-worship, refer to the section 
on ‘dorship’ of chapter VII on ’Religion*,

241 ERE, Vol. XII, P, 34.
242 Hazra R.C., Studies in the upapuranas, Vol, I,
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At the present day worship is performed in. honour 

of Sura;] Far ay ana. All pious Hindus revere the rising Sun,

and he is invoked when the pilgrim bathes in the saci’ed 

rivers and at other domestic rites. \

IHDRA

Ixi'dra is the favourite national god of the vedie 

Indians. He is celebrated in 250 hymns. Asthe name, 

which dates from the Indo-Iranian period and is of uncertain 

meaning, does not designate any phenomenon of nature, the 

figure of Indra has become very anthropomorphic and much 

surrounded by mythological imagery, more so than that of any 

other god in the veda. He is primarily the thunder-god, the 

conquest of the demons of draught or darkness and the 

consequent liberation of the waters or the winning of light
cy X O

forming its mythological essence."

By the time of puranas, the importance of Indra
waned and in the Brahma-Purina he is a deity of secondary

importance constantly searching the help of either lord 
/Visnu, Siva, Brahma or some great sage in order to ensure 

safely from the demons and other forces.

He has thousand eyes and a beautiful form. He 

243 Maedonell, Vedie Mythology, P. 54.



wears a necklace and mounts the famous elephant Airavata 
(36.8-10). Saci sits by his side and Jayanta adorns his 
lap (140.6-4), In the Svayamvara of Urna, he comes with 
great pomp (36,8-10). He is surrounded by gods and is 
praised by Siddhas and Salhyas. Apsarasas sing aid dance 

aid wave fans round him (140,6-8), He wields thunderbolt 

in his hand (124.5) and the thunderbolt is the weapon exclu­
sively appropriate to In&ra.2^4 He is called Sakra, Maghavan 

(10.20), Mahenara & Varada, Jistiu (140.6-8), (124.5),

Purasdara (10.26), Yriraha, Namucihanta, Purambhett-a and 
Gotravid (124.5).

The court of ’hall* of Inara is the rendezvous of 
t,ie other gods and this is called 8'aaharma and by lord 
krsna's order Yayu carroed it to Dwaraka when Ugrasena was

coronated and at the end of the Yadava family, it was given 
back to Indr-a (115.14,15; 212,7). According to Hopkins‘S

the ’halls' is a late description in epics, a supposition 
favoured by other evidence of the same character regarding 
their inhabitants - perhaps a loan from the Jains, who have 

a heaven and gods called Saudharma.

Indra is the lord of clouds and waters and in order

245 Epic Mythology > P. 58



•to please him, the Indrotsava was celebrated.246 He 

protected the sacrifice of Daksa (A.108,109).

Many anecdotes are related about Indra in the 
Brahma-purina. He killed the demon Ilamuci by the foam of
the ocean (A.124), He was thrice deprived of his throne 
once on account of the sin of killing Vrtra, next for the

i

sin of killing Sindhusena and thirdly when he seduced Ahalya
in the garb of the sage Gautama.24? The sage Gautama
cursed Indra to have a thousand signs of female organ on his
body but on being prayed by Indra, the thousand sighs turned
into the form of eyes and hence he was called Sahasriksa
(A,87). Indra asked.lord krsna to protect Arjuna who was a

« » *

part of himself (A.188). He pierced the foetus of Diti into 
49 pieces at the advice of the demon Maya and the Maruts were 
born from them. Thereupon Diti cursed him x that he would 
be dethroned and would be defeated by a woman and the sage 
Agastya cursed him that he would have to show his back in 
the battle (A.124). Indra deceived Ra.ji by flattering him 
and thus deprived Mm of becoming the king of gods (A. 11). 
There was a terrible fight between Indra and lord krsna for 
the Pari3ata tree and consequently Indra had to give the tree 
to lord krsna (A.188). By the killing of Yrtra, Indras was
246 187.35-40; cf. also Indradhvaja ceremony in Kausikasutra 

& Brhatsamhita, Ch,43,
247 122.49; also cf. Ss4v. Br. i.1.19-20.

' * *



polluted with the heinous sin of Brahmanicide and he fled 
in great terror to the end of the world. There he entered 
water, and concealed himself in the fibre of a lotus.
After many years, he was purified by the water of the river 
Gautami (A.95). In the Mbh.2^2 it is stated that Brhaspati
cleansed him by a horses sacrifice from the brahmahatya which 
was distributed amongst women, plants, etc.

In the Rgveda and the Brahmanas there are a in­
numerable stories which relate the intrigues of the gods with 
married women e.g. of Indra with the wife of Vrsanas'va249, 
with Apala Atreyi,250 etc. The conduct of the gods is not 
here made a matter of reproach and adultery is not much 
considered from the ethical point of view. It is because 
the brahmin is in possession of the secret whereby he can 
inflict harm, that therefore, man must fefrain from illicit 
intercourse with the wife of a brahmin.2^ In the Brahma 

purana, it is said that when the sage Gautama entered his. 
hermitage when Indra was in the company of Ahilya, Gautama's 
wife, Indra out of the fear of the sage became a cat and was 
afterwards cursed by the sage (A.122)

248 V. 11 ff,
249 Rv, 1.51.13, combined with Satyayana Brahmana by

Say ana, S&dvims'a Br. 1,1.16; Maitrayanlsarahita ii.5.5 
* !_ _ '250 Rv. viii.91 & Satyayana Br. iv.1.-15,

251 , Satapatha Br, XI?,9.4.11; Brhadaraiayaka ¥1.4.12;’ Paraskara Grh.Su,,I.ll,6; Ehcyel. Vol.I, P.128.
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Indra in the brahmanical mythology is the ruler 
of heaven and represents the ksatroya or warrior class.

aIndra is always afraid lest some saint should severe 
austerities wrest his power from him, and when there is a 
danger of this kind, he sends one of the Apsaras, or heavenly 
nymph, to seduce the saint from his ascetic exercises.
Thus the Brahma-purana states that Indra sent the nymph 
Pramloca to disturb the penance of the sage Kandu (A.178).

t »

Still he is regarded as the powerful lord of heaven and the
chief of the gods, but in comparison with the supreme 

_ /gods - Brahma, ¥isnu and Siva - he, like the remaining gods, 
occupies but a second rank.

Though, there are no temples of Indra, at least in 
modern times, his images and niches dedicated to him are 
met with in temples of other gods and so he may be said to 
receive a kind of indirect iforship.

ARJUNA

When the ancient gods ceased to appeal to the 
masses of the people in that form in which they were represent­
ed in the veda, the same god under a particular aspect became 
in some cases popular, and was hence regarded as a separate
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god, demigod, or as a hero connected somehow with the 
original god, A popular godling, with functions similar 
to those of an ancient god, grew up as a kind of duplicate 
of the latter, or if he was not accepted as a god proper, 
he came, by the anthropomorphic influence of the epic poetry, 
to be regarded as a hero, whose resemblance to the ancient 
god was explained by .the assumption that he was an incarna­
tion of that deity,252

Thus, Arjuna is, in the Brahma purah.a, represented 
as an incarnation of Indra and Indra personally requests 
lord krsna to protect Arjuna as he was a part of his own 
self. He calls Arjuna a very brave personality and asks 
krsna to take his help in his function of destroying the 
evil factors. Lord krsna also ensures Arjuna’s safety to 
Indra (183,40-46). According to the Satapatha Brahmana,253 
Ar juna is a mystical name of Indra and he was according to 
Panini254 worshipped just as Fasudeva was. But Arjuna

OCCis one of the principle heroes of the Mbh. aid is 
intimately connected with Indra,

252 ERE. Vol, II, P.804.
253 II. 1*2,11
254 IV.3,98.
255 iii. 41 ff.



Further, it is related that before lord krsna 
passed away from the world he had instructed Arjuna to take 
care of his wives;, and to install his grandson Tajranabha 
on the throne (211.2). On the passing away of lord .krsna 
and Balarama, Arjuna performed the funeral rites and install­
ed Vajranabha on the throne. He then took the widows of 
lord krsna with him and was passing with them through Pane a- 
nada. Here he was confronted by the Abhiras, They fought 
with him and defeated him. Arjuna to his great dismay 
found that he had lost his prowess and the skill of using 
his favourite bow Gandlva. He found himself unable to save 
the widows of lord krsna whom the Abhiras successfully kidnapp

• jfc?L/td-O-*--ed. Deeply d-4se^ted by the catastrophy, he resorted to 
Vyasa for consolation (212.1-12, 14-33).

MABDTS

In RV., there are said to be storm-gods, the sons 
of Rudra and Prsni,25^ also often called Kudras, a group 
of thrice seven or thrice sixty deities, the constant allies

0C7of Indra in his conflicts.

In ,the Br. P. an anecdote is related regarding 
their birth. In the war between gods and daityas, when

256 1.39. 4.7; I. 23.10; AV. 5.21.11.
257 RV. 3.35.9; 6.17.11; 1.165.11.
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many sons of Diti had been slain, she asked her husband 
Kasyapa of a son who should kill Indra, and Kasyapa granted 
her request on the condition that she should strictly observe 
purity during the period of her pregnancy, Once, however, 
she slept without washing her feet (elsewhere it is said that 
she slept facing the north at the time of twilight), Indra 
availed himself of this opportunity, and entering Diti's 
womb, cut into seven pieces the child with which she was 
pregnant. When the seven party began to weep, Indra asked 
them not to do so by the words *Ma rodih' (elsewhere *Ma 
ruta’), and again cut each piece into seven pieces5 and hence 
they were called Maruts and became a troop of 49 gods. On 
seeing this Diti and the sage Agastya cursed Indra, and 
Kasyapa worshipped Siva who granted a boon that wherever 
Indra gets a share, the Maruts would be the first Partakers
and that they would be the constant helpers of Indra and no

\one would be able to vanquish Indra when he is helped by the 
Maruts. gfeis esreeagteg (3.110-123,
124.17-26). This and other anecdotes regarding Maruts 
are given in other works,

258 Ram. I He f., Bhag. VI. 18.19, 23-27; VIII.13.4; VI.10. 
17, IX.2.28; 20.35-9; X.25.7; XI.6.2; II.3.8; VI,5.31; 
Brahmahda III.5. 79,90,99,104; III.7.20; 61.46; IV.2.27, 
197; III.10.110; Matsya 6.47; 163.22-3; Ch.7.8.4; 9.29; 
23.35; 36.1; 49.15; 25-30; 58.33; 132.3; 137.18, 172.14- 44; 174.32; 191.117; 246-60; V#u 99.139-51.



YAMA

Yama in. RV, is a deified, hero and is considered
to be the chief of dead. |n RV., it is implied that he
is a god though, however, expressly he is not called a god

259but only a king who rules the dead. In the Brahmanical
mythology he has become the dEK dreaded god of the nether 
world, the sovereign of the demons, and the regent of the 
south (24.4). He is the son of the Sun-god Vivas vat, 
brother of Manu and. Yamuna (6.8). In the RV. it is said 
that his father is Vivas vat26® with whom Saranyu is mention­
ed as his mother.26^ In the Brahma-pur ana it is said that 
Samjni or Usa was his mother (6,7, 89,3-6), Yama is many a 
times called by his patronymic Vaivasvata.262 The trait of

* y

Yama being called by his patronymic Vaivasvata is Indo-Iraniai 
for in the Avesta Vivanhavant, as the first man who .press'ed 
Soma, is said to have received Yama as a son in reward.263

His vehicle is the bull (94.16). He is the 
guardian of the world (94.32). All men are afraid of him 
and practice brahmacarya due to his fear. Due to his fear
259 RV, 9,113; 10,14, la 94,4
260 Rv, 10,14.5
261 Rv. 10.17.1
2S2 Rv. 10.14.1, Br, P. 6,22, 89,5.
263 Roth, 2DKG, 2, 218.



people behave properly, perform the religious rites, 

observe fasts, go to the forests, drink Soma, give annadaha 

and godaha and the mumuksus discuss the Brahmavada(125.23,24).

Several myths are related regarding Yaraa in the 

Brahma pur aria. It is said that as Chaya who was replaced

by Samjna, Yaaa’s mother, preferred her own children to those 

of Sajimjna, Yaraa was unable to bear it and raised his foot to 

kick Chaya but Chaya cursed him that his foot would fall.

When Yama explained the matter to his father, his father 

modified the curse by saying that though the foot might not 

fall down, it would be eaten by worms and insects (6.23-29).
i

Once on seeing the unhappy condition of a Yaisya family over 

the death of their child, Yama gave up his \fork of killing 

and practised penance but on the advice of Sun, he resumed 

his work (A.86). When Krfcyu tried to take away the life of
dveta, a devotee of feiva, he was killed and on hearing about 

his death, Yama was very angry and a terrible fight ensued 

between Yama and Mandi and Yinayaka and at the end Xartikeya
I

killed Yaraa. The gods Visnu and others approached Siva and 
1

Siva enlivened him with condition that Yama would have no
i

control over Siva’s devotees (A.94). Here Yama and Mrtyu
f

fare distinguished and the superiority of Siva over Yama is 

omphasisod. Yama pacified the enmity between owls and



pigeons (1.125). His messengers fetch the souls of dying 
men and lead them to Yama*shell where Cltragupta, the record­
er? reads the account of their deeds? and the god sits in 
judgment upon them. The Brahma pur-ana provides a terrible 
description of Yama’s hall and the way that leads to it 
(A..214,215). Many details about Yama are given in other
works too.^^

AGHI

In the Rgveda, he is the personification of the 
sacrificial fire. He is therefore the god of the priests 
and the priest of gods. The vedic conceptions of Agni are 
partly retained and occasionally revive in later mythology.

In Brahma puraha At is said that he is the husband 
of Svaha, He is the enjoyer of sacrifices. He is the 
mouth of gods. He is the first god, takes the offerings to 
gods and is a messenger of gods. He is a means to perform 
the sacrifice and has a visible form. The deities enjoy

264 Rv. 10.14.5, 10.17.2? 10.10, 10.14.1 , 58.1, 60.10,
164.2, 1.35.6, 10.135.4? 10.14.10, 10.135, AV.8.3.13, 
Kausitaki up. 4.15, Maitrayanfya 6.36, Brhaddaranyaka 1.4.11, 3.9.21, S'atapatlm Br.2.2.4.2, faittirxya' 
3.3.S.3, Harivaajsa 1.9, Matsya ll,9,lli 12,17; Padma - 
P.Srsti khanda 8; i/aya P. 2.22.82, Patala khanda 39; Bhavi'sya P.’Brahma khanda 53; Skanda P. 2,4.li, 3.2.4, 
Yajhavalkysmrt.i 1,2.59, /mas as ana 161.76, Mitaksara 
3.2.55, Haisadha xii.17, XXII.205; XIX. 46,47. '
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the offerings through him. He resides within the body in 

the form of the beslower of food (125.15-17, 98.15). By 

the grace of other gods, Agni gained the power to go 
everywhere (49.17). He is called Jatavedas, Brhadbhanu,

t . ' ^
Saptarci, Nilalohita, Jalagartha, SamSgarbha, lajnagarbha,

and Vibhavasu (98.17-18), Hutasana, Havyavahana (128.16,17).

At the time when the gods were confronted by the danger of
(

Taraka, they sent Agni to lord Siva to reveal the danger 
!and as lord Siva was in privacy with ParvatT at that time, he 

threw the virile-semen into Agni who had arrived there in the 

form of a parrot and as Agni was unable to bear it, he threw

it into Krttikas from which Kartikeya was created, and the
*

remaining portion was thrown by Agni into his wife Svaha from 

which the children Suvarna and Suvarna were created who were 

married to Samkalpa and Dharmaraja respectively (128.1-28).

KAMADEtfA

Originally Kama is desire - not of sexual enjoyment

only, but of good things in general , - and as a personifiea-
P65tion of desire he us.is invoked in AV. but in its another 

hymn,266 he is already conceived as the god of eevwsei sexaal 

love, in which function only he is known to later mythology.

265 Av. IX. 2
266 AV. III. 25.



Mayavatf brought Mm up, The latter, however, was Rati”, 

who had assumed the form of Mayavatf in order to deceive the 

Astir a., and thus to cause his destruction by Pradyutnna. 
Eventually, Pradyumna kills Sambara and married Mayavatf.2®7

These and other stories about Kama are given in other works
*

too.2®8 Apparantly Pradyuma is but a variant of Kama, or 

to be more accurate, a god of love popular in those tracks of 
India where the worship of krsna prevailed.2®9 Kama has 

also been identified with Kara, the tempter and devil of 
Buddhist legend; hence, in later Sanskrit, Mara becomes a 
synonym of Kama,2?9 He is still the subject of a mystery 
play in South India,271

SOMA

Soma, as an intoxicating plant of H.W.India wliich 
was pressed and allowed to ferment CSkr. Su, ’Press', Soma 

'the pressing'), is supposed to be the Asclepias acida or 

sareostemma viminale, the expressed juice of which produces 
a peculiary astringent, narcotic, and intoxicating effect. 
As such it was regarded as a divine power, and as in Mexico

267 A.200; Harivaiasa 9283 ff.
* * *

2S8 Bhagavata III,32.26s VIII.7.321 X,55$ XI.4.7s Visnu
V.27-28, Matsya 154 . 209-239; 7.13; 100,329 ; 261.‘53~6; 
191.110; 3.3-31 4.12-21; 23.23.

269 IRS. Vol. II, P.803.b
270 Ibid,
271 E.Thurston, Castes and tribes of S.India, iv,399 ff.



and Peru the octri and similar intoxicating plants were 
deified, so in India and in Persia the Soma, identical with 
the Zarathushtrian haoma, was regarded as a god.2?2 Before 

the end of the Rv,, the yellow plant became esoterieally 
identified with the yellow swelling and water-cleansed Moon, 
and in some of the latest hymns of the Rv.,2?2 there is no 
question that some means-the Moon. From this time onwards 
Soma was thus used in two senses, either of the divine plant 
or. of the Moon-god, until as in the epics, unless expressly 
the plant, the word Soma means the Moon.

In the Brahma pur ana, Soma is considered to be 
the Moon and is the son of Atrl. An interesting story is 
given regarding its birth. The sage Atri practised a 
penance called Amittara for 3,000 divine years. During that 
period, his virile-semen went on the upper side and came out 
of his eyes and it began to brighten the ten directions in 
the form of the Moon, When the Moon was thus falling,
Brahma sat him on his chai*iot and the sons of Brahma as well 
as other sages began to pray him. Being pleased, he spread 
his lustre in all the directions for the welfare of the 
world and went round the world for 21 times. At that time 
from Ills lustre, corn and other things maintaining the world 
were created. Then the Moon practised penance for many



many years and lord Brahma got pleased with him and made
him the king of herbs, seeds, water and brahmins (IX.1-12),
Elsewhere it is said that he was made the king of sacrifices
and penances (4,2). Then the Moon performed a Rajasuya
in which he gave a daksina of lakhs of things. The nine
goddesses Sinf, Kuhn, Dyuti. Pucti, Prabha, Vasu, Klrti, Dhrti

* * *

and Laksra attended him end he worshipped all the gods and
sages (9.13-17), He was married to the 27 naksatras,

*

daughters ox Baksa, i.e. the 27 mansions of the Moon and
i

their children were of immeasurable lustre (3.59), Elsewhere 
it is said that Soma married Ausadhis (A,119).

A disgraceful myth is related about Soma. He 
carried off Tara, the wife of Brhaspati, though Brahma bade

f ^

him restore her to her husband .Us anas, the teacher of tile 
Asuras and the enemy of Brhaspati, Rudra and Angiras sided 
with Soma in the conflict between whom and the gods. At 
last Soma was compelled to give up Tara. .After some time
she gave birth to a boy whose parentage was doubtful; and 
sho declared, when coerced, that he was the son of Soma,
The boy was named Budha (the Planet Mercury), who afterwards 
married Ila, daughter of Mann. Thoir son was Purur&vas with 
whom lineage of lunar kings begins (9,13-36). Brhaspati 
cursed the Moon to have a spot and a crooked form (152.27-29).



Soma is once said to be Amrta. and the Br. P. 
states that one who takes a bath and gives dana at Somatirtha 
goes to heaven (119.19). An interesting story is related 
about Soma, the favourite drink of gods (A. 105). Soma was 
in the possession of Gandharvas. The gods wanted it and so
gave Saraswati to the Gandharvas and took the Soma from them. 
Afterward Saraswati* also returned to the gods without the 
acknowledgement of the Gandharvas and the Brahma pur ana lays 
down a rule that as Saraswati - the speech - had returned 
to the gods without the knowledge of the Gandharvas^ When­
ever there is a sale of Soma, one has to speak slowly.

The moon plays an Important part in the ancient 
belief about the life after death. The souls of the dead 
are supposed to go to the Moon, and assembling there cause 
her waxing. At full Moon, the Moon sends some spirits on 
to the world of Brahma - Devayana - and sends the rest as 
rain down to the earth to be born again - Pitryana,274

Though, he was a deity of great holiness, he seems 
scarcely to have received popular worship as a separate god; 
at least no temples seem to have been dedicated to him.2^5

274 Deussen, Eng.Trans., System Des' vedanta, 1833, PP.392, 
409, 475.

275 ERE*, Vol. II, P.805,



VISVAKARMA

Visvakarman, ' all-creating ’, appears as the name 
of an independent deity, to whom two hymns2^ of the last 

book of the ggveda are addressed* In the Brahra^nas,277 
Visvakarman is expressly Identified with the creator Praja^- 

pati, while in post-vedie mythology he appears, doubtless 

mdng to the name, as the artificer of the gods.

In the Brahma purana, he is called the best among 
the architects (50.40-43). He constructed the idols of 
krsna, Balarama and Subhadra, for the king Indradyumna (50. 
48). He protected the sacrifice of Daksa (108.19,20).

TYASTR

He is one of the obscurest members of the vedic 
pantheon.2^8 He is a skilful workman producing various
objects showing the skill of an artificer.2?9 in the 

Brahma purana he is said to have constructed the whole city 
of god for the sage Atri. He is there called the creator 
of beings, all-pervading and Vis'vakarma (140,12-18), In

the Rv. he is also the ancestor of the human race in so far

______27? SB. 8.2.I.IO5 3.13j m 4.22.
278 Macdonell, Vedic Mythology, P.117.
279 Bv, 1.85.95 3.54.12.
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las Ms daughter, Saranya, wife of Vivasvat, becomes the
<

mother of the primeval twins Yaraa and Yaml.280 In the 

Brahma-purana, too, he assumes the role of a practical 
father advising her daughter Samjna to go back to her 
husband Surya as she had left him on account of his unbear­
able lustre (6,16, 89,10). Eventually, Tvasta pared the 
Sun on his lathe and lessened his brilliance. He is there 
called Prajapati (6.39, 89.42).

ASVINS

Next to Indra, Agni and Soma, the twin deities
named the Asvins are the most prominent in the RV. and
though they hold a distinct position among the deities of
light and their appelation is Indian, their connection with
any definite phenomenon of light is so obscure, that their

A.original nature has been a puzzle to vedic interpreters 
from the earliest times| and this obscurity makes it probable 
that the origin of these gods is to be sought in a pre- 
vedic period.2®^-

The Asvins have lost, in Brahmanieal mythology, 
whatever cosmical element they had in the hymns of the 
Rgveda. They continue to be regarded as beautiful youths
I

280 10.17.1.2, 5,42.13.
281 Macdonell, Vedic Mythology, P.49.



(6.45) and physicians (6.44). The Br. P. relates an
anecdote (6.41-45) regarding their birth from Surya and

Samjna. Samjna was practising penance in the form of a

mare in the Uttarakurus. Surya approached her in the form
o

of a horse and fc)rm their nostrils were created the two
r>

Aswins hence called Hasatyas (6.44), Another epithet applied 
to them is $asra (6.44). In the Rgveda also the epithets 

Basra ’wondrous* and nasatya are applied to them the latter 
generally explained as ’not untrue’ (Nasatya), but other 
etymologies,, such as the ’savers’ have been proposed.282 

These two epithets in later times became the separate proper 

names of the Asvins.

Elsewhere, it is stated that they were created in 
the river Godavarf from the mouths of Surya and Usa (89.36).

SANAISCARA

r \
Sanaiscara is s<|id to be the son of Surya and 

Chaya (6,20, 89,14). Sanaiscara is said to have obtained 

the position of the Planet-Saturn (6.50). / It is said that 

he killed the demons Asvattha and Pippala who troubled people 
in the form of brahmins (A,118), References to £>ani are
met with in other works also.222

282 Macdonell, Vedic Mythology, P* 49,

283 Visnudhar mottara 1.106; Kalika 18; Skanda 5.2.50; 
Mdrkandeya 105.25; Padma P. Uttara khanda 33.



VAHOHA

Varuna is the greatest of the vedic gods besides
Indr a. He dates from an early period, for in name he is

1 » *

probably identical with the Greek Ovpavo§, and in character 
he is allied to the Avestic Ahura Mazda, In veda, he is 
the chief upholder of the moral and physical order.284 With 

the development of Prajapati as creator and supreme god in 
the later vedas, the importance of Varuna waned, till in the 
post-vedic period he retained only the dominion of the waters 
as god of the sea.

612

In the Brahma-purana he is said to be the lord of 
waters and his daughter was married to king Janaka, He 
seems to be a great philosopher and gave a discourse on the 
comparative superiority of enjoyment and liberation to king 
janaka and Xajnavalkya (A,88). His constant association
with MiJbra in RV. is not much alluded to in the post-vedic 
mythology but ggogia-tger in the Br, P. it is stated that Mann 
performed a sacrifice^ With a view to obtain a son and 
offered an oblation in the name of Mitravaruna and from theiri

t —.
amsa, a maiden ila arose from the sacrifice who married Budha 
and propagated the lunar race (7.3-6). She Brahma purina
relates an interesting story how on account of the fear of

284 RV, 8.42.1, 7,61.4, 5,62.1,
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the daitya Mahasani, Indr a agrees to serve Varuna. A
demon Mahasani defeated Indra and started to conquer Varuna
but Varuna gave him his daughter Varuni and saved himself*
Being requested by Varuna he released Indra on condition that
thenceforth Indra should be ready to serve Varuna (A,129),
Elsewhere Varuni is said to be the goddess of wine and
Varuna advises her to go to Balarama whose favourite drink
was wine and who after drinking her snatched the river
Yamuna with his plough. There she is addressed as Madira

C& atand as one which the beloved/all the times (198,1-5).
Varuna possesses a miraculous umbrella which pours the rain 
and the Br,. P. states that it was in the possession of the 
demon laraka,, Krsna killed him and got the umbrella (202, 
10,34,).. He is called a king (88,9) an epithet frequently 
applied in the Ry.285 and it is said that Varuna sent a 

garland of unfading flowers to Balarama(198,16).

VAYU

Vayu, the god of wind, is not a prominent deity 
in the Rgveda, and under his more anthropomorphic form, he 
is chiefly associated with Indra, Since the invisible, 
element of wind does not lend easily itself to anthropomor­
phism, scarcely any myths arc told of Vayu; nor did the god
285 #,24.7.8, 10.132,4, 2,-27.10, 5.85.3 , 7,87,6.



♦

receive popular worship. In the Br.P,, It is said that on

toeing asked by krsna, he brought the 1 Sudharma Satoha* from
♦ * *

Indra for the king Ugrasena (194,14-17),

wmm
With the monkey-god Hanumin, India claims to toe the 

chief home of the cult of monkeys. It has been argued that 

this cult is not primitive, tout has been borrowed from some 

wild tribe 5 and this conclusion is based on the fact that

there are no traces of worship of the monkey in the veda, same
_ os?#s 23so far as Vrsakapi^00 may be regarded as the object of such.

In the Brahma purana, he is said to be the son of
• - ■ '

Vayu (157,22), Ramachandra calls him as his brother and
t% ' i

asks him .to dispose of the Sivalinga established by him 
(157,11,22). Elsewhere it is said that Hanumah was the son 

of fayu and Anj ana who was the wife of the monkey Kesari and 

who by her best limb also was a monkey originally. She Was 

a nymph but through the effect of a curse she was deformed. 
Hanuman takes her to the river Godavari" and she gets her 

original form (84.2,3,17), There Hanumin is called 

Frsakapi.

286 Rv. X,96.
287 cf, the conflicting views of Bergaigne ^Religion 

v^dique,!!. 270-272; Oldenberg, Religion des veda, 
172-174; Geldher, Tedische studien, ii.22-42; 
Hillebran&tj Vedisehe Mythology iii 278 »

iM. ftv. t lol fT*l. VJF, na.i, Csept.s^),



NANDI

Nandi, the divine bull, is the vehicle of lord
tSiva and his idol is always placed facing lord Siva in the 

temples constructed in the honour of lord Siva. In the 
Brahma puraha, it is stated that he carried away the divine 
cows ant but on being asked by the gods, he returned her to 
them (91.6-9).

KOBERA

Kubera is mentioned in the Atharvaveda as chief 
of the 'good people* (Punyajana), or other people (itarajana) 
and as concerned with concealment. In the datapath a 

Brahmana and in later vedic texts he is mentioned as king 
of the Raksas<j4,and in the faittiriya Aranyaka (1.316) he 
is mentioned as the lord of wishes and as possessor of a 
wonderful car (apparently the later Puspaka). In later 
mythology, he is the king of the fak^as as xtfell as of the 
Kinnaras and Guhyakas, while the Raksasas are the subjects 
of his half-brother, Havana.

According to Brahma purana, he is the son of 
Visravas, grandson of Pulastya, Prajapati's son (97.2,15), 
It is said that Visravas had two wives, by the former he 
had one son, Kubera; the latter was a Raksasi, and by her



he had three sons, viz, Havana, Khmbhakarna and Yibhlsana.
* •

Kubera was the lord of Lanka and possessed the aeroplane 
which was given to Mm by lord Brahma, but being advised by 
the mother, Havana fought with Kubera, defeated him and 
expelled him from Lanka, made it his own capital. Kubera, 
then by the advice of Pulastya, went to the river Gautami 
and worshipped lord Siva, and obtained from him the boon 
of being the lord of treasures (A.97). References to
Kubera are met with in other works also,288

SAC-ARA

He is the god of sea, the lord of rivers and 
jewels. The mountains, demons and nectar are held by him. 
Lord 7isnu resides with Laxmf in the ocean and nothing is 
impossible for him (172.6,7,9,10), It is said in the 
Brahma.purana that the river Ganges divided herself into 
seven parts and merged in the ocean (172.18).

GODDESSES

fhe Brahma-purana does not propagate Saktism as 
a cult but it eulogises Parvatl; and refers to Laks|unT, ,
288 Bhagavata IX.2.32-33; 17.1.37; 11.33; X.50-56,1.9.3, 

17.12.1-9, 7%u 40,8, 47.1, 70.38, 97.2, 69.196, 
70.41s Brahaanda II.18.1-2, 35.94, 36.218, III.7.254 
<& 331, 8.44 , 72.2, IY.15.22; Matsya 121.2-3, 137.32, 
148.84, 150.50-108, 153.179, 180.62, 47.30, 55.32, 
189.4,11, 191.85, 261,20.2, 133.S3*, 138.25, 140.41, 
Mbh. Vana 275, 276; Udyoga 136; £>alya 48,47; Sabha 10, Ramayana Aranya 15.22; Uttarakanda 13; 15; Devr 
Bhagavata 12.16;"Padraa Svarga 16; 3;’Bhavisya Brahma 
124.



Saraswatl, Ausadhis, Matrs, Yogamaya, Suvarna, Aditi,
* i

Subhadra, VirajflL, Mata and other goddesses. It deals at 

great length with the river-goddess Godavari.

In the vedic literature down 'to the Grhyasutras

no female goddess of predominant power is mentioned. Such
names as Rudrani arid Bhavani~'are available but they do not

show a belief in the existence of ‘ an independent powerful

goddess. But vie see that one whole byim is addressed to
Durga in the Mbh.^® which shows that at the time when

it was inserted in the Mbh, , Durga had acquired an

importance of a powerful goddess. In the Br. P., it is

said that Sakti is the mother of Brahma, Visnu & Mahesa 
• * » «

(131.4?).

PARFATI
/

Siva’s consort Rudrani or Mrdanf is known by many
* * '*’• - ,

names as Devi, Uma, Gaurl, Parvatl, Durga, Bhavanf, Kali, 

KapalinI, Camunda and others. She is a very prominant 

figure in the classical mythology.

According to the Br. P., Parvati, in her former 

birth, was the eldest among the eight daughters of Daksa,
1 ‘ t

______________ . __________________\_____________________

289 Bhismaparvan, eh, 23,



and was known as Sati. She was married to Tryambaka and
when her father did not invite her husband to his sacrifice,
she felt insult and threw herself in the fire and died.29®

Himalaya practised severe penance arid obtained Sati as his
daughter. As she observed several fasts, Menaka tried to
avert her by the word *U ma* and thenceforth she was known
as Urna,29**- She practised severe penance in order to attain 
/ >Siva as a husband. Once lord Siva took an ugly form and 
appeared before her but she know his identity through yogic 
powers and welcomed him (35.1-7). Lord Siva created an 
illusion before Parvati of a child struggling to be released 
from an alligator. The alligator agreed to release the 
child on the condition that she should give the merit of her 
penance to him* VJhen Parvati expressed her willingness
to do so, the alligator released the child and showed her

/his real form (35.35-61), xhe Svayarovaba of Urn a with Siva 
was celebrated with great pomp and all the gods had partici-

fpared in it (A.36, A,72). Siva's wooing and wedding of
Parvati and their conjugal life and conversation are often 
introduced and often narrated at great length, yet always 
in wholly human fashion.
-----—--- --- ------------ ---——---- ------- ---- J--- -------- I
290 34.9-26; 109.1-11; Padma srsti khanda 29, 5; Siva P. 

£>atar&driya Samhita 3, 25; Bhagavata Sk. 4, A.5; Devi 
Bhagavata 7-30, Skanda 6.77; Vayu 1.30; Kalika 18; 
Haisadha IV. 45.
34.78-98, Brahmanda XII.19.8-13; Vayu 72.7,11-2.291



In the Brahma-purana, lord Siva himself eulogises 

Parvati. It is said that when the evil factors like sin, 

greediness, poverty, moha and other worldly pains superceded 

in the world lord Mahadeva was astonished and asked Parvati 

to find out a solution. At that time, she was called 

Lokaraata, the protector of all, the highest sueceur of all, 

the essence of prosperity and the pratistha of the world.
She was also called Bh(a/$sL, Samadhi. Van! and Buddhi. She 

is Beginning less and endless § and in the "form of Vidya 

she protects the three worlds. On Being thus addressed, 

Parvati smiled and merged half of her body into that of
t H.
Siva. Her equality of rank with her husb&ji is naively

' _ t
eirpressed in the dual form of Siva, viz.the ardlianarIsva$A, 

of which one half is male and another half is female. She 

then sprinkled the ground with the perspiration of her 

fingers and from it were manifested Dharma, LaksmX, dana, 

the highest type of rain, the quality sattva, corn, flowers, 

fruits, lastras, weapons, tirthas, forests and the moving 

and the non-moving worlds. The whole world becOmeisinless 

through his power and dll the devotees worship the non-dual 

form of lord Siva and Sakti (129.70-80).

Elsewhere it is said that she is the beloved of
>

lord Siva. All the beings give dana of food and practice 

penance in her honour. Hert fame is very great and even



Indra wants her favour. She pervades the whole earth
/and purifies it. She is the beautiful power of* lord Siva.

She is said to be pretty like a Moon. She is the goddess
of speech and bestow^s the pleasure of senses. By taking
her name one gets bliss. It is said that in order to purify tte
the minds of men, she took the form of the river Ganges and

_ >on account of this Vibhuti of lord Siva, one gets the 
rewards of righteous life (75.16-21). In order to mind 
the welfare of the world, Parvatl takes as many forms as

I
those of the lord Siva (75.24).

She is the cause of the creation of the three
worlds, and is the mother of gods and Asuras. She is 

, • -called Para Prakrti in the purana (36,24-26). She is of
/

the form of prakrti and helps the lord Siva, the cause of
the world, in the creation in the form of a wife (36.41-42),
This has been supplied with a philosophical justification,
being a popularised version of the sajgjkhya principle of the
union of the soul of the universe - purusa - with the
primordial essence prakrti. On this theory, the belief is

/

more closely connected with Saivism than with any other 
religious system, originates in philosophical Brahmanism, 
and traces back its history through Brahmanism to the 
earliest vedie conceptions,^92 She is called Buddhi,

292 Monier Williams, Brahmanism & Hinduism, 80,ff.; H.H.
Wilson, i. 241. fj Wadell, Buddhism of Tibet, P.129, f.
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Prajna, Dhrti, Medlia, Lajja, Pusti, and Saraswati (71.21-23). 

She Is also called Bhavahl (109.52).
/ ’ ' i

- As Siva is the lord of the mountains, Girlsa, so

is his spouse lady of the mountains - Parvati. According 

to puranic mythology she is the daughter of Himalaya, but 

in the Kena Upanisad, where she is first mentioned, Uma 

Haimavatr, appears as a heavenly woman, conversant with 

Brahman. Apparently, she was originally an independent 

goddess, or at least a kind of divine being, perhaps a 

female mountain-ghost haunting the Himalayas;, and was later 

on identified with Rudra’s wife. A similar mountain-goddess 

had her home in the Viridhyas, she was of a cruel character, 

as might be expected from a goddess of the savage tribes 

living in those hills. Her name is Vindhyavasinr and she
j

too is identified with Siva’s wife. It can safely be 

concluded that several goddesses from different parts of 

India and worshipped by different classes of people have in 

course of time, been combined into one great goddess, the 

spouse of Siva, who was adored as his Sakti or energy.293

Even at present Gaurivrata is observed with great

festivity in the month of Asadha in Gujarat and it is
«

293 ERE., Vol. II, P. 313.
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believed, that Gauri or Parvati observed the same vrata in 
order to attain Siva.

LAKSMI
?

She is the consort of lord Visnu, bat she seems
» *

originally to have been an independent deity impersonating 
beauty and wealth. Recording to classical mythology, she 
rose from the ocean when the gods and demons churned it for 
the production of nectar and thence she was made over to 
Visnu.

In the Brahma-purana, it is stated that a great 
quarrel took place between LaksmI and the goddess of poverty 
called Daridra regarding the superiority over each other. 
Daridra accuses LaksmI that she is always associated with 
sinners, wicked men, political personalities, cruel, wicked, 
pisanas, greedy, anarya, krtagima, violators of righteousness 
and the traitors. She also accuses LaksmI of fickle 
nature and popularly as Fortuna, she is the fickle goddess 
who stays nowhore long. But at the end of this quarrel 
the river Godavari declares the superiority of LaksmI over 
Daridra and states that nothing is possible without her and 
that she pervades everything in the world* She pervades all 
the splendour like Brahmasri, TapahsrI, iajnasri, Kfrti,

t _ f ,, _ ' _

Dhanasri, Xasa&ri, Vidy a} Prajna, Saraswati, Bhukti, Mukti,



Smrti, Lajja, Dhrti, Ksama, Siddhi, Tustl, Pusti, Santi,
i j -Mahi, Ahamsakti, Ausadhis, Sruti, Vibhavari, Dyaus,

_ _ _ _ /Jyotsna, blessings, fortune, Vyapti, Maya, Usa and Siva
t

(A.137). Sri seems to have become a deity from an
obstraetion, just as occassionally abstract naiaes as Hrf, 

Dhrti, KIrti etc. are used as the names of gods and goddess­
es.234

SARASWATI

From being a river goddess in the RV., she became 
the goddess of wisdom ana eloqiience and as such she is most 
frequently invoked by the poets of classical Sanskrit 
literature. She has been identified with vac ’speech’ and 
as such she is the wife of Brahma.

The Br. P. relates that ae S&raswati secretly 
enjoyed with Pururavaf and had a son Sarasvata by hlrn^ 
when lord Brahma came to know about this he cursed her to be 

a river but on being requested by her, the curse was modified 
that she would be seen at some places and would not be seen 
at other places. This is the reason why Saraswatf dis­

appears a in many places. But the Brahma-purana calls her 
as the daughter of Brahma and divine river (A.101). Once

234 ERE., Vol. II, P. 808.

t



the gods played fraud with Gandharvas by taking from them 
Soma in exchange of Saraswati and afterwards took away her 
too.295 She is regarded as the guardian deity by the 
people of Kasmimf

A

YOGAMAYA
It is related in the Brahma-pur ana that Flsnu

i • «*

descended into the Pat ala and asked, sleep to keep the six
/

sons of Hiranyakasipu in. 'che foetus of nevaki and they would
%

be killed by Kaasa, after that the seventh child would be
rborn of lord Vi gnu’s own amsa and would be known in the

1 * *
world as Sankarsana as he was to oe taken to Rohini's foetus 
after dragging him from Devoid!, Lord Visnu would take
birth as the eighth child of Devoid, on the eighth day of the

/ - -black half of Sravana and he instructed fogamaya to take
birth as the daughter of Xasoda on the ninth day. She
would be carried away by Vasudeva and Karcsa would throw her,
on a slab of stone arid she would attain her original place.

kioThen lord Indra would consider her as sister. Then she
i t’would kill Gumbha and Hisumbha and other thousand daityas 

and she would bo worshipped at many places (A.181.,38-43),

She is called Yoganidra, Mah&maya of lord Visnu,

295 A.105, ef. Alteraya.Srahmana, I. 27.
Stein, Kalhana’s chronicles of Kasmxr, ii, P. 286,236
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Bhuti, Sannati, Kirti, Ifanti, Prthivi, Dhrti, Lajja, Pusti, 
Usa, Ajya, Durga, Vedagarbha, Ambika, Bhadra, Bhadrakali, 
Ksemya and Ksemamkari. She was worshipped by wine and

* i «

meat and she always fulfilled the desires of men (181.37,
49.53). In the Harivamsa,297 a similar account is given.

*

SUBKADRA

She is the sister of Yasudeva, has a Rkma colour,
is beautiful and has all the good qualifies. In Brahma .
pur ana, she is worshipped along with krsna and Balarama.
The colour of her idol itfas golden. She had eyes like
lotus, she wears the clothes of variegated colours and she
is decorated with ornaments. She goes everyvrhere, She is

_ /called Katyayani, Jagaddhatrl, Yarada, Siva and engrossed 
in the welfare of all the beings.

ADITI

She is a purely abstract deity in the RV. whose 
main characteristic is the power of delivering from the 
bonds of physical suffering and moral guilt.298 She, 

however, occupies a unique position among the abstract 
deities owing to the peculiar way in which the personifica­
tion seems to have come about. She is the mother of the
297 3236 ff.
298 RV. 1.24.15, 4, 12.4, 5.82.6, 2.27.14? 7.93.7; 10.87.18
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small group of deities called Mityas, often styled ’Sons 
of.Aditi'.

In the Brahma-purana, it is said that she is the 
daughter of Daksa and was married to Kasyapa (3.25,51). But

r~\according to the older mythology of the R*V., Aditi is the
mother of Daksa as an Aditya,299 though in a cosmogonic 

%hymn,300 she is said to be his daughter as well as his

mother by the reciprocal generation which is a notion not
unfamiliar in the RV.301 In the Brahma-puraha also she
is said to be the mother of the twelve Mityas, viz. Visnu,
Sakra, Aryama, Dhata, Tvasta, Pusan, Viwasvan, Savita, Mitra,

* * »

Varuna, Amsa, Bhaga (3*57,58). "When the demons defeated 
her sons, she prayed lord Sun and obtained him as her son 
Martanda after practising severe penance (A.32); The demon 
Narakasura had robbed Aditi of her earrings. Lord krsna

»■ * i

defeated Narakasura and deprived him of the earrings. He 
then went to the heavens and returned the earrings to Aditi. 
Thereupon Aditi granted him a boon that he would^invincible 
in the world and granted another boon to Satyabhama that she 
would never get either old age or ugliness(203.22-24). These

299 2.27.1
300 10, 72.4,5,
301 Macdonell, Yedic Mythology, P.121.
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and other myths are found in other works.302 

GAYATRI

In the Br. P. it is stated that she is the mother 
of all the vedas. She is very holy and destroys sins 
(67.17). Gayatri is a mantra dedicated to Sun and is 
to be recited in the Sun-worship. She is the first of 
metres.304 Gayatri seems to be a thorough identification 

of the verse and goddess.

71 RAJ A MATA

In the Br alma-pur ana it is said that Viraja Mata
% * '

is the mother-goddess Brahman! and she resides in the Viraja-
* -

ksetra in the Utkalapradesa, One who worships her saves
« , t,he# seven families and goes to Brahmalolca (42.1-2).

KSUDHA

The Brahma-purana states that this goddess emerged 
out of the mouth of death. She has a terrible form. Her

302 Vajasneyi 29.60, 13,43, 49; Taittlriya 7,5.14, AV. 13.1. 38, Mbh. Vana 135; Anus as ana 83, l^dyoga 48; Bhagavata 
¥1.6.25, 18,9; 6,38,39; IX.1.10; ¥111.13.6; VIII.Chs.
16 & 17, VIII. IS.1-12; X, 3.42, 59,39; Brahmanda II. 33.17; III, 3,56,117; 71.200; III.72.22; 73-75:'ill.
7.277*?94, 465; Visnu F. 15.124, III. 1.42; Matsya 172,5; 138-20; 17i,55-8; VIII 23.4, 21,27; 244.9-48;
Vayu 96.46; 66.55; 60; 55, 69.92.

303 RV. iii. 62.10 - tat savitur varfinyam bhargo devasya 
dhlmahiJShiyo yo nah pracoda^at;|’
Mbh. 14.44.5. f.304
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nature is constituted of anger and she troubles the sinners 
(85*8-14).

AUSADHIS

In the Brahma-pur ana, it Is stated that they are 
the mothers of the world. The sacrifice, Sssadhyaya and 
religion are established in them. All the diseases are 
removed by them. They produce the food and protect the

f*animals (119.1-4). They are having the form of Brahma and 
Prana(120.10). Soma is their husband.^0®

MATES

The Br. P. states that at the time of war between
igods and demons, the drops of perspiration fell from Siva's 

body and from them the Matrs emerged. The place where they
emerged was called Matrtfrtha and they were worshipped by

*

gods and men. They killed all the daityas and they are 
worshipped along with lord Siva (112.12,13).

> *In general, it is said that the goddesses Sraddha,
/. _ / _ Fasti, Tusti, Santi, Laj.ja, Saraswati, Bhumi, Dyaus, Sarvari,

t * * •

Ksanti, Usa, Asa, Jaya, Kati, and,others attended the saeri-
* %

/fice of Daksa (109.15,16) and the goddesses Sini, Kuhu, Dyuti,
Pusti, ‘/asu, Kirti, Dhrti and Laksml attended the Rajasuya

' ' * »

305 also cfo Brahmanda III. 1.28. IV.7.72: 14.6: 20.46, Matsya 93.53 , 179.9-32 , 41.39.



*•*»« Cvsacrifice of Soma (9,16)., Tile goddesses Kirti, Prajna,
Meaha5 Saraswati, Buddhi, Mati, K?anti, Siddhi, Murti, Dyuti, 
Giyatri, Savitri, Mahgala, Prabha, Mati, Kanti, Nar^rani, 
Sraddha, Kausiki, faidyut, Saudamini, Nidra, Ritri, Maya4 
surrounded lord Visnu (68.56-58),

One might wonder as to why the Brahma purana has 
devoted a long portion consisting of 105 Adhyayas (A.70,175) 
to the glorification of the river Gautami. But from olden 
times, the rivers have always been given the greatest 
importance in India, The Aryans divided the land into two 
types* Devamatrka, the land where agriculture depends on tain 
and nadimatrka, the land where the agriculture depends on 
river. The region of the Punjab was called Saptasindhu and 
that between Ganga and famuna was called Antarvedi. Instead 
of describing the parts of the country with reference to 
mountains and hills it was customary ssikk to designate the 
various parts of the country with reference to the rivers, 
e.g, it was said 'Godavaryah daksine tire* or 'reveyah 
uttare tire’. Some brahmins take the name of fcheir family 
after the names of the livers, Thus the Sarasvata brahmins 
are so called after the name of the river Saraswati. The 
pandas living on the banks of the river Gaiiga feel proud when ■ 
they are being called by the names ’Sons of Ganga*, A king 
is considered to be the king in his right sense when he is
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consecrated by the waters brought from the four oceans and 
seven rivers. Sven in the ordinary daily worship an Indian 
mind prays all the rivers to purify his small water-*pot ,306

Whenever an Indian goes for a pilgrimage, he never, 
forgets to visit the rivers. When a man dies, he is suppos- 
ed to cross the Vaitarani river. Tims life as well as
after death, an Indian’s life is associated with the'rivers.
All the poets beginning from the seers of the vedic age to

_ __ > _ •Vyasa, Valmlki, Suka, Kalidasa, Bhavabhuti, Ksemendra and
Jagannatha have composed the, poems in glorification of the
rivers. Every river represents a flow of culture.

from the above discussion, one can get an idea of 
the importance attached to the rivers in ancient India.
Even now it becomes a problem for the Government when the 
malevolent aspects of the great rivers Brahmaputra, Kosi", 
Ganges and others bring disaster to the various regions of 
India. Even in the present sophisticated e&a, it is not 
unusual to find high dignitaries of the state offering puja 
to rivers when laying the foundation of big river-projects.

In vedic literature, the river Godavari is not 
referred to.30? The traditions about Bavari" residing in

306 Gange ca fanrane Caiva Godavari Saraswati I
War made Sindhu Kaveri Jale^fsmin Sannidhim Kuril \ \

307 Kane P.V., Hist, of Dh. S., Vol. IV, P. 707.



tile vicinity of Alaka on the Godavari- are found. There 
are numerous references to Godavari in epics and pur anas 
but it is in the Brahma purana that Godavari and the subsi­
diary tirthas on it have been lauded at great length. The 
Brahma purana generally refers to Godavari as Gautaml.. It 
is stated by the Brahma purana that the Ganges to the south 
of the Findhya mountain is called Gautaisil and that to its 
north is Bhagirathi (78.77). It is said to be 200 yaks 
y03anas long and there are three crores and a half of 
tirviias on it (77.8-9). A bath in the Godavari when 
Jupiter enters the sign of Leo has been regarded even upto 
the present day as very meritorious.^^ The Brahma purSna 
says that three crores and a half of tirthas that exist in 
the three worlds come for a bath in the Godavari when Jupiter 
is in Leo and that bathing in the Bhagirathi every day for 
sixty thousand years confers the same boon as a single bath 
in the river Godavari xfhen Jupiter is in the Zodiacal sign 
Leo (175.83,84| 152,38,39). Jupiter is in Leo for one year 
once in txvrelve years. Crowds of pilgrims throng at Kasik 
in their thousands from ail parts of India in k the Simhastha 
year.^-0

308 Suttanipata, S.B.E., Vol.X, Pt.ll, PP.184 4 187.
309 Dharmasinahu, P. 7.
310 Kane P.F., Op.Git., P. 711.



The Brahma- purana eulogises her in the following 

way. She is called Pavanf, Paramartiharini, Sreyaskara, 

Papapratardini, Santirupa, Santikari, Mari gala, Subha, 

Aghanasini (85.8-10). She is Jalodbhuta and Mahesvara- 

^alodbhava (85.8), She is called Daridryanasini (85,16) 

and she is also called Brahml, Mahesvari, Vaisnavi and 

Tryarabaka (85.12,13). She is the beloved of lord Siva and 

is held by him on his head. She is the goddess of rivers, 

destroys sins, is worshipped by the three worlds, gives the 

desired fruits, is Brahmamayl, and emerges out of the feet of
i

Visnu and the locks of the hair of lord Siva (119.9-12).

She is a boat in crossing the meaningless worldly parlance

(131.29) , She is Visvesvari, Yogamaya and Abhayadayini

(131.30) . She is Devanadi, greater than the great and lord
^ tof the world. She is worshipped by Brahma, Isa and others 

and the sins are destroyed by remembering her (72.3-6). She 

purifies the three worlds, has a divine form, applies divine 

ointments, and is called Saraswatf, Jagaddhatri, Jagajjadya- 

hara’, Tisvajanani and Bhuvanes'varl (164.43.45).

Various anecdotes are related to glofify the river . 

Gautamf, It is said that by worshipping the river Gautama, 

the sins were expiated. Once the gods sent Agni to relate
_ i

the danger of the demon Tar aka to lord Siva. At that time 

lord Siva was in privacy with Parvati. Agni took the form



of a parrot and went there* On knowing that Agni was 

observing them, Parvati was very abashed. Siva was all 

wrath and threw his virile-semen into Agni which was un­

bearable to him. He threw it into two parts in Ms wife 

from which the twins Suvarna and Suvarna were born. As 

there was the 'Anyonyaretavyatisahgadosa! in the ease of the 

twins, they took the forms of various gods and goddesses 

and enjoyed freely with them. On seeing this, the gods 

approached Agni and all of them ’worshipped the river Gautami

and the children were expiated (A.128). On praying the
_ _ wasriver Gautami, a brahmin Ajigarta^released frora hell when he

t t
had sold his son Sunahsapa vine to his inability to maintain 

the family (A.150). A brahmin Sanijjata was enjoying with

Ms mother Mahi, both being unaware of the identity of each 

other. When the sage Galava revealed their relationship 

both of them went to the river Gautami and purified them­

selves by taking a bath in it (92.2-48). A bird Ciccika 

had two mouths on account of the bad deeds in his past birth 

and it had no happiness in the present birth. The king 

Pavaraana took him to the river Gautami and by talcing a bath 

in it, it went to heaven (A.164). A brahmin Gautama was

freed from the sin of gambling by taking a bath in the river 

Gautami (A,170). Madhucchanda, a Purchita of the king
t i _

Saryati revived the king Saryati by praying the river Gautami



as he had entered fare on the bank of the river Gautami to 
enliven the wife of Madhucehanda (A.138). A hunter who
had killed a female-pigeon went to heaven in an aeroplane 
after taking a bath in the river Gautaird (A.80). Sven such 
grave sins as approaching the wife of one’s teacher are 
expiated by taking a bath in the river Gautami. Lord Indra 
was freed from the sin of brahmin-murder by the sprinkling of 
the water of the river Ganga (A,96). Prthusrava, son of
Kaksivan, got freedom from his triple debts by talcing a bath 
in the river Gautami (A.99).

The river Gautami is also said to pacify the 
effects of curse. The sage Gautama had cursed his wife 
Ahalya to became a dry river as Indra had enjoyed with her 
after taking the form of the sage Gautama. Ahalya regained 
her original form on joining the river Gautami (A.89).
Anj ana and Adrika, the mothers of Hanuman, were deformed on 
account of some curse. They got the original beauty on 
praying the river Gautami (A.84). A Havyaghna who had 
become black on account of some curse, regained his fairness 
on being sprinkled by the water of the river Gautamf (A,133). 
Kasyapa had cursed his wives Suparna and Kadru to become 
rivers as they had violated his instructions to be observed 
during their pregnancy.On praying the river Gautami, they

ft



regained their original form (A.100). Kadru was cursed to
be blind as she laughed at a sage in, the sacrifice. She too 
regained her eyesight by the grace of the river Gautami 
(A.100).

Gautami is said to fulfill the desires. Harsana, 
son of Surya and Chaya,worshipped Gautami and made his 
parents happy (A.165). A brahmin Vrddhagautarna had married
a lady older than himself. As some sagos poked fun at 
their difference in age. they prayed the river Gautami and 
she became younger (A,107). The Ausadhis got their desired 
husband Soma on ’worshipping the river Gautami (A.119). Once 
the Angirasas started practising penance but as they had not 
taken the permission of their mother before starting it, 
their penance did not entail any fruit. They worshipped 
the river Gautami and became the Vyasas (A.158). By pray­
ing Gautami, Pramati released his father from prison (A.171)
and lord Vi gnu killed the demoness Kankalini who was troubl-

/ *

ing Asandiva (A.167). By worshipping Saraswatl on the
bank of the river OautaaT, Parasu went to heaven (A,163).
The river Gautami declared the superiority of Laksmi over 
Daridra when there was a dispute between them (A.137).
Gautami granted a boon to Ksnva that no one would suffer from

v — t - /

hunger in bis family (A,85). The dana given at Dasasvaraedha- 
tirtha on the bank of Gautami gives endless merits (A,83).



The Brahma-purana relates anecdotes regarding the 

origin of the river Ganges. Brahma performed the- marriage
f t

ceremony of lord Siva. On seeing lord Siva- touching the 

foot of Parvati during the performance of some rite, Brahma's 

virile-semen fell and the 7alkhilyas were created from it.
__ t

Brahma was very abashed but lord Siva gave him a Kamandaln
/ . —

full of holy waters and in it lord Siva established Gangs.

by remembering it (A,„72). i5he Brahma offered the arghya

from his Kamandalu into four directions and the water falling

in the southern direction was received by Siva.

that falling in the north was received by Visnu, that on the 

west was received back by Brahma and that on the east was 

received by the sages (A.73). By praying lord Siva, one 

part was brought by the sage Gautama from the locks of hair
i

of lord Siva (A.74,75) and the second part was brought by 

Bhagiratha (A.73).

DEMONS

The people of India, particularly the forest 

tribes arid the lower castes, from the eradio to the grave, 

are oppressed with a feeling best described as demonophebia - 

the belief that they are haunted by evil spirits of all kinds, 

some malignant fiends, some mischievous elves, to whose 

agency are attributed all kinds of sickness and misfortune.



Their worship is a worship of fear, the higher gods, 
particularly in the opinion of the less intelligent 
classes, being regarded as otiose and indifferent to the 
evils which attach the human race, while demons are 
habitually active and malignant.’

The evil spirits can be classified in two groups. 
The non-human spirits or fiends and the human spirits or 
the bhuta, preta and pisacas. The non-human spirits or 
fiends are endowed with superhuman powers, and possess 
material bodies of various kinds, which they can change

KSLas they list and which are subject to destruction. As 
free agents they can choose between good and evil, but a 
disposition towards evil preponderates in their character?1^ 

The so-called Asuras, Danavas, Daityas and Raksasas belong 
to this group, "all personations of the hostile powers of . 
Nature, or of mighty human foes, both which have been even­
tually converted into superhuman beings." This group as 
a whole seems to have been derived from pre-animistic 
beliefs, the worship or dread of 'powers’, the ha vague 
impersonations of the terror of night, hill, cave or 
forest. In contradistinction to the fiends or non-human

311 IRE., ?ol. P.601. ,
312 G.Oppert, Original inhabitants of Bharatavarsa 

or India, 515 ff.
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spirits, there are the malignant spirits of men, which 
for various reasons cherish feelings of hostility to the 
human race, and, if not expelled or propitiated, to endless 
mischief. But as the Brahma purana does not deal with 
them, the discussion here would pertain to the first class 
alone.

Prohahly the earliest Sanskrit expression for a 
’demon1 is Asura and though this word is used in the later 
literature as a general term for evil demons of malignant 
disposition, it was originally restricted to beings of a 
god-like nature, and even applied to the gods themselves.
In the Rgveda, the word Asura is used as an epithet of 
Sndra and other deities and is especially an attribute of 
the ancient deity Vanina, who is first an impersonation of 
the vault of heaven, and then identified with the supreme 
being. In Avesta Ahura is the name of the highest god.
In the Saittiriya Samhita it is said that Prajapati created

f' —,/>. them with his breath,. In the Satapatha Brahmana the 
seventh lanu is made to produce gods, asuras and men. On 
the other hand, in fche veda various orders of evil beings 
are spoken under the name of Dasyus,^^ Raksasas,^^ 
Yatudhahas,515 Pisacas,516 and Panis.317 In the

FT5 -PToS .
314 Rv. 7.104; 10.8?
315 Ev. 10. 87
316 Rv. 1.133
317 Rv. 6.20.4; 39.2; 10.108; 7*9.2; 4,58.4; 1.151,9.
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Himayana constant mention is made of beings hostile to 

gods and men called Baksasas. She puranas are full of 

the stories related to demons and the Brahma-purana 

extensively deals with Asuras, Banavas, Daityas and 

Baksasas»

The Br. P. recognises four types of demons, 

viz. Daityas, Banavas, Rakaasas.and Asuras. The sons of 

Biti were called Daityas and those of Banu were called 

Danavas. Apart from this some other demons who are not 

the progeny of either Biti or Banu have also been given the 

names of Daityas and Danavas e.g. Arista is called a Daitya 

(189 •4-6-58) and the demon Mitha though not mentioned in the 

genealogy of Danu is designated as Banava (127*7-8). 

Sometimes a demon is called Daitya as well as Asura e.g. 

Sambara is called the lord of Daityas ,(154.16) as well as 

an Asura (199.12).

The genealogy of Daityas and Danavas is given 

in the Br. P. as follows: Diti, the daughter of Daksa was

married to Kasyapa and she had two sons Hiranyakasipu and 

Hiranyaksa and a daughter Simhika who was married to 

Vipracitti. Hiranyakasipu had four sons, HracLa, Anuhrada, 

Prahrada and Samhrada. Hrada had two sons Siva and KaXa.



Prahrada was given the kingdom of Baityas and Danavas 

(4.5)* Yirocana was horn to Prahrada and Bali was the 

son of Yirocana. Bali had hundred sons of whom Bana was 

the eldest. They practised penance and the names of some 

of them were Dhptarastra, Surya, Candrama, Candratapana, 

Kumbhanabha, Gardahhaksa and Kuksi. The sons of Siranya^ 

ksa were learned and strong. Their names were -Bharbhara, 
Sakuni, Bhutasantapana, Mahanabha^8 and Kalanabha.

Samhrada gave birth to Mvatakavacas, and they had three 

koti sutas and resided at Manivati. They too were in­

destructible by gods and eventually Arjuna killed them 

(5.90-92).

Banu gave birth to hundred sons by Kasyapa. They 

were brave, strong and practised i>enance. The names, of 

some of them were Dvimurdha, Sahkukarna, Kayasiras, Ayomukha, 
Sambara, Kapila, Vamanaf*^ Marici, Maghavan, Ilbala,

l

Svasruma, Yik^obhana, Ketu, Ketuvirya, Satahrda, Indrajit, 
Sarvajit, Vajranabha, Bkacakra,^^ far aka, Yaisvanara, 

Puloma, Vidravana, Mahasiras, Svarbhanu, Yrsaparva and 

Vipracitti. As the progeny of all these is innumerable

518 5*75* Mahabhaga acc. to ‘kha'.

519 After Yamana, the ’kha' ms. adc|s Muka, Hunda, the 
sons of Hrada, Marxca, Sunda, Saramana & Sarakalka.

520 5*77> 'ikavaktra according to ms. ’kha*.



it is indescribable. The daughter of Svarbhanu was
_ < rPrabha, that of Puloma was Saci; that of Hayasxras was

■»P - § _ i -
Upaditi; that of Vrsaparv&n oarmistha and those of Yaxsva-
nara, Puloma and Kilika.

The progeny of Hariea consisted of 60,000 
danavas and there were other 1,400 daravas helon^to 
Riranyapura. These oblong with Pauiomas and KalsJ$«y<as 
were indestructible by gods and by the grace of lord Brahma, 
Arjuna killed them. Vipracitti, the son of Danu married 
iSimhika, the feijptes daughter of Diti and by the samyoga 
of Daitya and Dahava elements thii’teen best types of 
.■Danavas were born. They were very brave and were called

if ~ -Saimhikeyas. They were called Vamsya, Salya, Bala, Vatapi, 
Wamuei, Ilbala, Svasruma, Anjika, Baraka, Kalanabha, 
Saramaiia and Svarak&lpa, They had hundred and thousand^ 
grandsons. Though the above mentioned sons of Diti are 
called baity as, the 1'iiaruts whom Diti gave birth were called 
gods and though originally they were meant to kill Indra 
(3.109-122) , eventually they became the greatest helpers 
of Indra.

Slsewhere It is said that at the time of milching 
earth, ladhu was the milcher of Asuras, their milk was 
consisted of Maya, Yiroeana was their calf and their vessel



was made up of iron; the mileher of Raksasas was Rafat^nabha, 
blood was their milk, Sumali their calf and skull their 
vessel (4.104,106)* There is no clear line of demarcation 
to distinguish in groups Raksasas, Asuras, Pisacas, etc* 
though the Pisacas are too mean and low to be confused with 
demons of the highest type. The Nagas, though distinct 
from Asuras, are as a group affiliated and usually mentioned 
by their side.

The meaning of the terms Daityas, Danavas,
Riksasas and Asuras as given by Monier Williams is as 
follows: The Raksasas®20 are sometimes regarded as
produced from Brahma's foot, sometimes with Ravana as 
descendants of Pulastya, elsewhere they are styled children 
of Khasa or SurasiT, according to some they are distinguished 
into three classes, one king of a semi-divine benevolent 
nature and ranking with Yaksas, etc. another corresponding

i

to Titans or relentless enemies of the gods, and a third 
answering more to nocturnal demons, imps, fiends, goblins, 
going about at night, haunting cemetaries, disturbing 
sacrifices and even devouring human beings. This last 
class is the most commonly mentioned. Their chief place

320 Monier Williams, Sanskrit English Dictionary, P.871.



are a, -* - q piof abode was Lanka in Ceylon* The Danavas

class of demons often identified with the daityas or
Asuras and held to he implacable enemies of gods or devas§
the daityas328 are known as the sons of Diti; and the

/Asuras are regarded as children of Diti by Kasyapa, as such 
they are the demons of the first order in perpetual hostility 
with the gods, and must not be confounded with the Raksasas

f

or imps who animate deal bodies and disturb sacrifices.323

As regards their general description it would be
tsaid that they were ugly and deformed. The names Sanku- 

karna (A,3), Ekaksa (213.90) etc. suggest that they were
* t

deformed. Many a times they were animal-shaped. The names 
Kurmakukkutavaktra, sasolukamukha, Kharostravadana, Varaha-

* « V

vadana, Marjarasikhivaktra, Nakramesanana, Gojavimahis~anana,
» •

Godhasallakivaktra, Krostuvaktra, Jushudardur anaktr a, Vrka-
« •

f -*mukha, Makaravaktra, Krauncavaktra, Asvanana, Kharamukha, 
Mayurava&ana, etc. suggest it (213.93-97). They live in 

Rasatala, mountains, oceans, rivers, villages, forests, 
sky, air and Jyotirloka (149.4,5). They wore various types 

of dresses and decorated themselves with garlands and oint­
ments. They mss. wore didems, ear-rings, turbans, kiflt^and 
321Ibid., P. 474.
322 Ibid., P. 497.
323 Ibid., P. 121.



wore the skin of elephants and black dder. They were also 
called Hllakavasas^. They had broad cheeks. They wielded

I _ I nm

various weapons like Sataghni, Cakra, Musala, Bhindipala,
/ - / - - / — /Asva yantras, Ayudhas, Sula, Ulukliala, Parasvadha, Pasa,

Mudgara, Parigha and great slab stones. They had long
hair, their necks were like Karabu and some of them were
lustrous (213.90-99).

Some Daityas were religious. The Br. P. states 
that the great demon Bali ’was indestructible by gods and he 
protected the kingdom with righteousness and there were no 
troubles in his kingdom. He was a great devotee of Visnu 
and when hhe gods approached Visnu to protect them from

- - i *

Bali, Yisnu said that Bali was too dear to him to be killed 
and therefore lord. Visnu took the form of Vainana and made 
him the king of Rasatala (A,73). Some demons practised
severe penance. Hiranya, the ancestor of the daityas
practised great penance and got the power to remain in­
destructible by gods (139.11,12). MeghaiAsa, the son of 
Rahu practised severe penance in order to revenge the death 
of his father who was killed by the gods when he tried to 
have a portion of the neetar that was obtained after churn­
ing the ocean. The gods pacified him and placed Rahu in 
the sky and made Meghastefe the king of Nairrta direction



(A,142). By the power of penance, the demon Hlranya- 

kasipu had obtained the power of remaining invincible, 

lord Visnu. took the form of Mrsiiaha and killed Mm (A. 149).

The main work of the demons was to obstruct the 

sacrifices of sages, kings and gods. Thus Sindhusena, a 

great demon, defeated the gods and carried away the sacrifice 

to Rasatala. Thereupon lord Visnu took the form of Varaha, 

killed him and brought back the sacrifice (79.8-15). A 

demon Hiranyaksa obstructed with his retinue te- the sacrifice 

of king Priyavrata, thereupon the sage Vasistha killed them 

with his rod(A.103), Maine a & Subahu obstructed the sacrifice 

of brahmins, so Rama killed them (213.138), The Raksasas 

Advattha and Pippala were the sons of the Raksasa Kaitafcha. 

They obstructed the sacrifice of Agastya, took the-form of 

Brahmins and devoured the other brahmins. Lord Sami under­

stood their trick and applying the principle of ’Tit for Tat’ 

ate them away ’118.11,12). The dahava Kitha obstructed 

the sacrifice of king Arstisena and carried away the king- 

together with his retinue to Rasatala, Thereupon ©spa*
i

DevsTpi, the son of Purohita, prayed lord Siva and brought 

them back (A.127). The tendency to obstruct the sacrifice 

went to such an extent that a demon was named Havyaghna and 

he was given a boon by lord Brahma to devour the sacrifice



at Ms will. His whole family was 'black in colour by the 
curse of lord Brahma. when he obstructed the sacrifice of 
the sage Bharadvaqa and ate the sacrificial cake, Bharadvaja 
asked him about his blackness anu on knowing from him about 
the curse sprinkled the water of river Gautaml and he became 
fair (A.133).

Another function of the demons was to fight with 
the gods. Generally, the demons were very strong and the 
gods were always defeated* Indra fell helpless before 
the strength of demons and they had to approach either

- tBrahma, 7isnn or Siva for protection. Thus the demon 
Tar aka. had a boon of lord Brahma that he would remain 
invincible. Sven lord Yi§nu expressed his inability to 
defeat him.- Thereupon the gods approached Himalaya and

/
with the help of Kamadeva disturbed the penance of lord Siva 
and married lord Siva with Parvati, the daughter of Himalaya 
and requested them to create a son who would kill the demon 
Taraka (A.71). Another story tells that Mahasani defeated
Indra and asked his father Eiranya to look after him. Then 
he attacked Parana but Yaruna gave him Ms daughter and on 
Varuna’s advice, he released Indra arid asked £ndra to consi­
der Yaruna as his lord. This shows how powerful the 
demons were and how Indra had to agree with them (A.129).
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Namuci was a great enemy of Indra and a terrible fight took 
place between them. Indra eventually cut the head of 
Namuci with the foam (129,4-6). A daitya Mb ary a was invin­
cible and he was the lord of Dandaka. He possessed a 
strong army and a terrible fight ensued between him and lord
Nrsiraha and at the end of it lord Nrsimha killed him (149.

* / ' *

10.12). As a boon was granted to Havana, he was unconquer- 
—•ablef^ Gods, Baksasas, Yaks as, Raksasj he was very brave and 

was always surrounded by a koti ^aksasas. He was black like 
collyrium and brave like a lion (213.129-135).

Disturbing the penance of some sage also constitut­
ed one of the mischiefs of the demons. A great Asura took 
the form of a beautiful maiden and disturbed the penance of 
king Dhanvantari (122.8-15). 'when lord Brahma sent his 
Maya to distract the attention of the demons who were obstru­
cting the sacrifice of the sages, Sambara, the lord of 
daityas, devoured her (134.9-11). There was another
--- , 9Haksasa by the name Parasu. He had a deep hatred for 
sacrifices and brahmins. He had the capacity to take 
various forms according to Ms liking. Sometimes he took 
the form of a brahmin, or of a tiger, or of a god or of an 
animal or of a woman or of a deer or of a child. He took

r ^the form of a brahmin and went to the sage Sakalya and 
expressed his desire to devour the sage but he sax* lord



Visnu in the form of the sage and refrained from killing 

him (163.7-10).

Sometimes the gods befriended demons. Thus an 

interesting story relates how after killing Namuci, Indra 

by the use of a trick, befriended Maya, the brother of 

Namuci, who wanted to revenge his brother's death. After­

wards Maya advised Indra to pierce the foetus of Diti 

which contained a son who was meant for killing Indra
1 ^ l

(A.134). Havana x^as a great devotee of lord Siva (A.143).
^ i

Bana was a great devotee of lord Siva and when krsna came to 

fight with Bana, lord Siva and Kartikeya fought with krsna 

on behalf of the Asura Bana (A.206).

In the life of lord krsna, he had to face many

demons. In his childhood, he killed Putana, a demoness

who killed children(184.7-10), Again, he killed the
the

demon Arista, who had come to him in^form of a bull (189. 

46-58). He also killed Kesi (190,29-37), Dhenuka (186.4) 

the donkey formed, The Asura Naraka was born to Prthvf by 

lord Visnu in his Variha incarnation (220,23). Lord Visnu 

killed him in his incarnation as lord krsna and tftftk away 

all his possessions and married all his 16,000 wives 

(220,30,35). Karakasura was very powerful. He was the 

king of Prag3yoti$fipura, He had imprisoned the daughters 

of the daityas, siddhas and kings, had in his possession
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the Chhatra of faruna, the Maniparvata, the Idandara mountain 

and the ear-ornaments of Aditi (202.8-11). Again, lord 

krsna killed the aaitya Mura and his tE,G00 sons, Hayagrfva 
and Paneajana (202*18-19). Lord krsna killed another 

demon by the name Paneajana who had carried away the son of 
sage Sandipani to the ocean and after killing him made a 
conch Pancajanya out of his bones (194.27,28). Pradyurana, 

the son of lord krsna killed the Asura Sambara who was had 
thrown him in the ocean after the sixth day of his birth 
(200.2,3,19).

Elsewhere it is said that lord Vignu in his 
different forms killed the various demons, Hiranyakas'ipu

(180.28) , Taraka (179.21-24), Kalanemi (179.25), Vipraeitti
(180.29) , Madhu and Kaitabha who wanted to kill Brahma and
who had emerged out of his ear (180.37). Kalanemi was

again born as Karnsa, the son of Ugrasena who was killed by
krsna (A.181), In his incarnation as Rama, lord Visnu

324killed the demons Yamahasta Prahasta, Nikumba, Kumbha, 
Harahtaka, Yamlntaka, Maladhya, Malikadhya, Indrajit,

Kumbhakarna and Havana (176.44-46). As Lavana had become
« * »

too impudent on account of a boon, Rama killed him (213.137) 

Rama freed Viradha and Kabandha from their state of being

324 ' Mahodara' according to ’ka* ms.



demons as they had obtained that form due to a curse 

though originally they were Gan&harvas (213.140). In 

his Vamana incarnation, lord Visnu killed the demons
t • _ , . i . t

Vipracitti, Siva, Sanku, Ayahsanku, Ayahsiras, Asvasiras, 
Hayagrfva, Ketuman, Ugra, Vyagjra, Puskara, AsVapati, 

Prahrada, Kumbha, Saahrada, Sal%ia, Kupatha, ICrodhana, 

Kratha, Brhatkirti, Mahajihva, Saiikukarna, Mahasvana, 

Dfptajikva, Arkanayana, Mrgapada, Kamuci. Sambara, Viksara 

Garistha, Varistha, Pralamba, laraka, Indratapana, Vatapi, 
Ketuman, Asiloma, Puloma, Baskala, Pramada, Mada, Svamista 

Kalt^vadana, Karala, Kesi, Ekaksa, Oandrama, Rahu, Sambara, 

Svana and others (213.32-90).

Thus it could be said that the Br. P. gives a 

fairly broad idea of demonology as it extensively deals 

with the Danavas Hiranyaka, Mitha, Dhenuka, Pralamba & 

Lavana; the Daityas Bali, Taraka, Maya, Namuci, Hiranya,
i j — »-

Sambara, Hiranyakasipu, Ambarya, Madhu, Kaitabha, Kesi, 
Pancajana and Mura5 the Raksasas Sindhusena, A^vattha., 

Pippala, Havyaghna, Havana, Parana, Viradha, & Kabandha; 

and the Asuras Tama, Hamuei, Sambara and Naraka.

SAGES

Asceticism in India is uhder the definite and 

strong sanction of religion. India has always been the



home of asceticism, and from the very earliest times, this 
feature of Indian life has attracted attention. The 
sanction of religion to asceticism' was given by the example 
of the greatest saints and heroes of old, and of the gods 
theaseiees, who are represented as enduring self-inflicted 
tortures for thousands of years in order to attain super­
natural or enhanced power. The Rsis of old, the demigods 
of legend and story, the dwellers in heaven as well as on 
earth, engaged in the practice of tapas to secure dominion 
for themselves, or to confound their foes* In the doctrine 
of the four ^.draiaas asceticism was made an integral part of $ 
the orthodox Hindu life; and it became the duty of every 
Hindu, as advanced age overtook him, homeless and a wanderer 
to chasten himself with austerities. Formally this was to 
be done for the sake of detaching himself from earthly 
ties, and of realising union with Brahman. And a religious 
motive was thus supplied for that which in itself was a
welcome release from responsibility, care and the minute

325requirements of an elaborate social code.

The general characteristics of the sages are 
tranquility of mind, freedom x from kama, krodha and dveqa,

325 ERE. Vol. II, PP. 90-91. For details vide also Dr.
Sharma’s Thesis entitled ’Brahroanieal Asceiticism’,
Poona Oriental Book Agency.
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devoid of saiiga, Ahamkara, a tendency to mind the welfare 
of all the DeingSj predominance of the sattva quality, a 
passion for practising penance, and an intense desire to 
know the highest being (56.24-25).

The Br* P. states that there were different groups
of sages in different Manvantaras. Thus it relates that
the seven sons of Brahma, Vis. Marici, Atri, Arigira, Pulaha,

Kratu, Pulastya and Vasistha were the sages of the Svayara-
bhuva manvantara and they resided in the northern direction
(5.8,9). The Maharsis of the Svaroeisa manvantara were 

' . .* «
Aurva, Stamba,_Kasyapa, Bphaspati, Datta, Afcri and Cyavana 
(5.11,12). In the Uttama manvantara, the sages were the 
seven Vasisthas, the sons of Vasistha, and Urjus, the sons of 

Hiranyagarblia (5.16,17). The sages of Raivata manavantara 

were Devabahu, Yadudhra, Vedasiras, Eiranyaroma , Par j any a; 
Ur&hvabihu, the son of Soma; Satyanetra, the son of Atri 

(5.20,21). The sages of the fourth Tamasa manvantara were 
'Kavya, Prthk, Agni, Jahnu, Dhata. Kapivan,. Akapivan (5.25,26). 

The sages of the sixth, viz. Caksusa manvantara were Bhptjlgu, 
Habha, Vivasvah, Sudhasa, Viraja, Atinama and Sahisnu 

(5.29,30). The sages of the Vaivasvata manvantara v/ere 
Atri, Vasistha, Kasyapa, Gautama, Bharadvaja, Visvamitra,
J amadagni (5*34,35).'



The Br, P. then states that the sages are meant 
for the maintenance of Pharma and protection of the world. 
At the end of every manvantara, four sages go to Brahmaloka 
and other four sages take their place (5.39-41). Further 
it enumerates the would-he-sages of the future manvantaras. 
The sages of Savarni manavantara would be Parasurama,
Vyasa, Atreya, Asvatthama, the son of Drona bonn in the

rBliaradva;]a family; Saradvan born in the family of Gautama, 
Galava born in the Kausika family and Aurva, the son of 
Kasyana (5.43-45). Thus it could be surmised that the 
existence of the sages for the maintenance of righteousness 
was very important.

Some sages were very learned, and had studied all
the sastras. Thus Vyasa is highly eulogised. About him
it is said that he was well-versed in all the sastras, 
expert in vedas and ve&angas, the composer of the Mahabharata

—itiie speaker of pur anas and Agamas, engrossed in the welfare 
of all the beings, meditating on Adhyat'ma,3^ and best 
among the intelligent (26,6,7), He knew the past, the 
present and the future (26.26), He is also praised for 
composing the Brahma purana (A,245), The great sages 
(26,9-14) like Kasyapa, Jsmadagni, Bharadvaja, Vasistha, 
Jaimini, Dhaumya, MerkancLeya, valmxki, VisvakLtra, Satananda,
326 missing"1 "in' ms,’ ’kha*’,

\ —. — /327 The sages after Valmiki are missing in ms. *kha'.



Yatsya, G-argya, Asuri, Samantu, Bhargava, Kapva, Me^hatithi, 

Mandavya, gyavana, Dhumra, Asita, Devala, Maudgalya, 
Trnayajna, Pippalada, Samvarta, Kausika, Raibhya, Maitreya, 
Harita, Sandilya, Yibhanda, Durvasa, Lomasa, Narada, Parvata, 
Yaisampayana, Galava, Bhaskari, Parma, Suta, Pulastya, 
Kapila, Uluka, Pulaha, Yayu, Devasthana, Caturbhuja, Sanat- 

lumara, Paila and krsna went to the sage Yyasa to have the 
solution of their doubts regarding worldly parlance.
Elsewhere (A.145) it is said that thq^ages Markandeya, 
Bliaradva.ia, Yasistha, Atri, Gautama, Yajnavalkya, Jabali 
and other Munis were the propagators of sWtras and 

proficient in vedas, vedaugas, pur anas, Nyaya and Mimamsa. 
They ’M. discussed with lord Brahma, Vigpu and Suva as to 
whether karma was higher or ;]nana was higher and came 
to the conclusion that as nothing can he attained without 
performing an action, karmarijS. should be given, the prime 
importances Again it is said that when the Munis killed 
the king Vena as he behaved in an unrighteous way, the sages 
Yamadeva and others approached the sage Kapila who was a 
knower of the highest essence, engrossed in penance and vrata 
and who was cruel as well as kind-hearted and asked him as

>c.u. bto what they should do and the sago advised them to $£4 the 
arm of Vena out of which Si Prthu, the righteous, would be 
created (A.141), The sage Apastamba asked a very interestin



question to the sage Agastya (130,Si14) as to who among 

the three gods Brahma, Vispn and Siva was the highest and 

the sage Agastya* s remarkable answer establishes the iden­

tity and non-difference af the three gods and thus blends 

the theories of many - -war© with the theory of one god, and 

finally concludes by saying that the forms of the three gods 

are different and as regards forms, the vedas are the 

authority but regarding the formless, there is only one,
non-dual and no other. Still, however, for the sake of

»

getting success, one should worship lord Siva. Once it is 

said that the sages Sanaka and others know the inner secret 
of Vedanta (129.69). Bahlika, the son of Kanva., was well- 
versed in vedas and vedangas (148.4). SunaWepa, the son 

of a Ajlgarta, was a knower of Brahman (151.3). The god 

Dhanvantari was born to Dhanu as a result of severe penance 

and he learnt the Ayurveda from the sage Bharadvaja and 

divided it into eight parts and taught it to his pupils 
(11,36-*38). Elsewhere it is said that the sages like

Vasistha, Jabali, Yajnavalkya, Angira, Daksa, Marica who 
were devoted to Visnu, others like 4atatapa, Saunaka, Deva-* 

rata, Bhrgu, Agni, Vesya, Atri, Marici, Mann, Gautama, 
Kausika, Tumbhru, Parvata, Agastya, Markandeya, Pippla and 

Galava who were engrossed in the practise of Yoga and the 
sages Vamadeva, Angirasa and Bliargavas who were proficient



in sartl, sruti and puranas worshipped the river Godavari 
(154.2-4). The sage Sandxpani was an expert in Dhanurveda 
and lord krsna and Balarama learnt it from him (194.22-25) ♦

The sage Kapila was considered to be"a manifesta­
tion of lord Visnu and the fire emnating from his eyes 
burnt the progeny of king Sagara (8.55,56). The sage 
Narada was considered to be the best among the Devarsis 
(69.70). '

The performance of sacrifice was one of the main 
functions of the sages. Thus many sages had gathered 
together in the Naimisa forest for the performance of the 
sacrifice that was to last for twelve years (I.11). The 
sage Atreya performed sacrifices with the help of many 
sages and at the completion of all of them, he obtained 
the power to move everywhere (140.2-4). The sage Bharadvaja 
performed a sacrifices and offered the sacrificial cake for 
the Agnisomiya and the Aindragna and then he transformed the 
black form of the demon Havyaghna into a fair one by 
sprinkling the water of the river Gautaml on him. The 
sages Vasistha and others performed a sacrifice on the bank 
of the river Godavarf (134.2).

Another main function of the sages was to mind 
the welfare of the world. When being harassed by Rahu,



the Sun was falling on earth the sage Prabhikara blessed 

Mm and saved the world from the calamity of darkness 

(13.8-14). When it did not rain in the kingdom of Kasi,

the sage Svaphalka was called and after his arrival, it

began to rain (14.4-8). When the unrighteous Vepa harrassi

ed the people, the sages killed him and created Prthu out

of his right hand (4.42,495 2.21). The mountain V'indhya

was rising higher and higher and in order to avert the

calamity, the sage Agastya went near him and asked fcom him
•Hot' Axot TjUUL **-b|

a promise that he would return. Ultimately he

never returned and the mountain remained in the same posi­

tion (118.3-5).

Sometimes the sages helped the gods. In the
marriage of lord biva with Parvatl, the sages Vasistha,

Agastya, Paulastya and Lomasa had gone to the Himavln

mountain (72.3). The sages Mandavya, Vasistha, Gautama,

Agastya, Atri, Kasyapa and others consceseated Indra in order

to free him from the sin of brahmin-murder. The sages

Man4avya, Vasistha, Gautama, Agastya, Atri, Kasyapa and

others consecrated Indra to free him from the sin of a

brahmin-murder (96.21). Dadhiei gave his bo/nes to gods

in order to prepare a weapon, oat of them (A.110), Dadhiei
»

was a great devotee of lord Siva and was very enraged when 

Daksa did not invite him in his sacrifice (39.28,29). When



Indra was dethroned for the third time owing to Ms un­
desirable union with $halya, he went to the sage Brhaspati 
for advice (122.51), When Sarami spoke lie about the 
theft of dogs to Indra, Brhaspati found out the truth and held 
Sarama to be the cause of the whole thing (131.9-13). The 
sage Mau&galya was a staunch devotee of lord Visnu and lord 
Visnu manifested himself to him every day (136.5,6). When 
there was a great famine in the world, the sage Gautama 
supported the world and the gods by the power of his penance 
(74.27-30). When lord Siva concealed the river Ganges 
in Ms locks, Parvati requested Skanda and C-anesa to find 
out a way through which Siva would release her. At that 
time also Ganesa thought that none was capable of bringing
the Ganges down except the sage Gautama (74.39-42). Finally

(the sage Gautama prayed lord Siva and brought the river
*Ganges on earth (A.75). The sage Sveta was a devotee of

Ilord Siva and when on the completion of his life Yama came 
to take away his life, lord Siva fought with Yama, killed 
Mbi and reanlivened him on the condition that Yama would 
not have any control over the devotees of lord Siva (A.94).
At the time of famine, the sage Visvamitra forced Indra to 
pour rain (A.93).

The sages served as the Purohitas of the kings and 
advised them on all the important matters. By the grace
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of the sage Vasistha, king Sagara obtained sons (78.10),
By the favour of the sage Rsyasmga, king Lomapada had the 
son Caturanga (13.38) and king Dasaratha had the famous 
four sons, viz. Rama and others (123.84). All sages acted 
as Purohitas in the sacrifices and helped the kings. Thus 
the sage Kasyapa acted as a Purohita in the performance 
of the ten Asvamedhas of the king Bhauvana (82.3),
Vasistha acted as a Purohita in the sacrifice of king 
Priyavrata (103.3) and (109.14) in the reign of
the king Dasaratha (123.5).asal The sage Madhucchanda was 
a Purohita in the reign of king daryati and he accompanied 

him when he started to conquer the world (138.3,4). When 
the king Aila was very distressed on account of the separa­
tion from Urvasf, the sage Vasistha consoled him (151.12-18). 
The sage Visvamitra taught Rama and Laksmana the great 
Mahesvarfvidya, Dhanurvidya, sastravidya, Astravidya, 
LaukikfvidysT, Rathavidya, Gajaviaya, Asvavidya, Gadavidya 
and the recitation of mantras (123.97,98) and gave them 
divine weapons (213.142). By the advice of the sage 
Uttanka, the sons of king Kuvalasva killed the demon Dhundhu 
and the sage Uttanka granted them boons (7.74-85). King 
Indradyumna performed a sacrifice with great pomp after 
calling the priests who were experts in the performance 
of sacrifice (47,35-36).



The lives of Pi®&s sages stamped deep impression 
on the lives of people. Many sages were reversed for 
their holy lives. The sages practised severe penance and 
restrained their senses. Thus the sage Atri practised 
penance called Anuttara for 3,000 divine years and his 
virile-semen manifested in the sky in the form of Moon, and 
the tears falling from his eyes brightened the ten direc­
tions (9.2.6). Sage Visvamitra, the son of King Gadhi was 
a great ascetic and he became a great Brahmarsi (10.55-60),
He had many famous sons like Devarata, Katyayana, Hiranyaksa, 
Eenu, Renuka, Kacehapa and Haritaj and they were the 
promulgators of the gotras Pahini, Babhrh, Dliyanajapya, 
Parthiva, Devarata, Salaihkayana, Baskala, Lohitayana,
Harita and Salahkayana and Baskala, Lohitayana,32S Harita 
and Astakadya-jana (10,58-63). The sage Sakalya practised

rsevere penance on the mountain Suohra (163.4), The Siddhas 
like Sanandana and others meditated on krsna with cone entrant 
tion on the tip of their nose (193,42). The sage Kandu 
practised severe penance but he was disturbed by the nymph 
Pramaloca (A.17S). The penance of the sage Visvamitra was 
also disturbed by Menaka (147,6,7). There is an interesting 
example of Angirasas who though practiced severe penance did

328 The name Lohitayana and the following are according 
to ms. ’ka'.



not get success as they had not asked the permission of 
their mother before practising it (158.8-11), The sage 
Harada is considered to be the best among the Devarsis 
(69,70). Sage Rcika was very xery righteous and has the 
power to create sons according to his liking (A.10).

The sages i^ere unable to bear adharma and cursed 
those who barred the proper path of action. Thus when 
Samba and his friends wanted to poke fun of the sages Visva- 
mitra, Kanva and Harada and had garbed Samba into the role 
of a pregnant woman, they cursed them that Samba would give 
birth to a rausala which would bring disaster to the whole 
Yaau family (A,210). Another anecdotes relates that when 
the nymphs Rambhi, Tilottama"' and others satisfied the sage 
Astavakra he granted a boon to them that they would get 
lord Purusottama as their husband but when they laughed at 
his crooked limbs, he cursed them that they would be 
carried away by the Dasyus (212,79-84). then Indra<enjoyed 
with Ahalya after taking the form of her husband Gautama, 
the sage Gautama cursed him to have a 1,000 signs of female 
organ on his body and cursed Ahalya to become a dry river 
(87,59). King Kartavirya gave his whole kingdom in dana 
to Agni and Agni devoured it. In this disaster, the 
hermitage of the sage Apava was also burnt, so he cursed 
Kartavirya that he would be killed by an ascetic brahmin



Parasurama (13,192*197). When Pippala, the sister of 
Yisvavasu poked fun of the sages at a sacrifice, they 
cursed her to be a river (132,3). Kadru was cursed to 
pose one eye as she poked fun of the sages (100.28).

Sometimes the gods had to intervene in‘the matters 
of sages. Thus when Soma carried away Tara, the wife of 
sage Brhaspati, lord Brahma brought the reconciliation 
between the two (9.19**25).

Many a times the sages grew jealous of each other 
and a great rivalry arose among them. Thus the rivalry 
between the sage Yasistlia and the sage Yisvamitra is 
famous (147,5). A sage Kanva was very envious of the 
prosperity of the sage Gautama and he prayed the river 
-goddess Godavari in order to attain prosperity (A.85).

About the sages Yasistha, Atri, Pulastya, Ahgira, 
Pulaha, Kratu, Bhrgu and Marlci who were the sins- in- law 
of Daksa, it is said that they were religious,great 
yogins, observed! vratas and meditated on Brahman (34.16,17), 
and that the sages Bhrgu, Atri and Pklaha worshipped Sun 
(33.17).

Some sacred places were ascribed to the Rsis.



Thus Prabhasa, Bhargava, Agastya, Hara, Narayana, Vasistha, 
Bharadvaja, Gautama, Kasyapa, and Kanu were called the 
arsatirthas after the names of the sages (70.37,38).

Various anecdotes are given in the Br. P. regard­
ing different sages. Thus it is said that in the marriage 
of lord Siva with Parvati, Brahma’s semen-virile fell on 
seeing the beauty of Parvati' and from it the sages Valkhilyas 
were created (72.18,19). ' The sage Atri obtained the 
power to move at his will everywhere by the performance of 
the sacrifice and he went to Indraloka and then asked Tvasta 
to construct a similar Indraloka for himself. He enjoyed 
the pleasures but when he if as confronted by the troubles of 
the dahavas, he requested Tvasta- to destroy the Indraloka 
(A,140). Elsewhere it is said that Atri worshipped Brahma”,

tVisnu and Mahesvara and requested them to be his sons.
Later on they vie re born to him as Datta, Soma and Durvasa 
(A. 144). The sages Mgirasas saved people when the earth 
devoured them (155.4). Lord Visnu protected the sage 
Markan&eya at the tine of the great deluge (A,53). By
the grace of lord &iva, the dead child of the sage 

Kapalagautama was reenlivened (59.8). The sage Yajnavalkya 
had discussions with the king Janaka regarding Bhukti and 
Mukti (88,5-15). Tdhen Brahma created Alialya, he had a 
problem before him as to who should be given the charge of



bringing up Ahalya, He selected the sage Gautama and 
later on married Ahalya to him (87,5,6,29), The sage 
Gaiava was well-versed in vedas and vedangas' and he showed 

the proper way of behaviour to Sana^jata and his mother 

(92.40,41). The sage Mlndavya consecrated Indra in the 
country Malava (96,18,19) King Hari^candra asked the 

sages Harada and Parvata about the importance of a son 
in one’s life (104,4-14), A shge Veda was a great devotee 
of lord diva (169,4), The seven sages came with their 

wives to see the merging of the river Gang® into the ocean 
(A.172) and divided the river Ganges into seven parts and 

called the seven parts after their seven names, viz, 
Vasisthf, Daksineyi, Vaisvamitri, Vamadevf, Gautami, 

Bharadvaji, Atreyf and Jamadagni (173.3-5), The sage

Ifisvamitra explained the philosophy of Karma to Yisvarupa
\

(173,10-25). Lord Visnu in his incarnation as the sage 
Daitatreya taught the Astariga Yoga to the sage Aiarka 

(183.31,32)♦ The sage Vasi^tha drank the semen-virile 

of lord Siva and deposited it in the six wives of the seven 

sages after excluding Arundhati, Afterwards a child with 
six faces was born who later .on killed Taraka (82,1-12), 

When the sage Jahnu did not accept the river Ganges as his
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wife} she drowned the sacrificial altar of the sage.

Thereupon, the sage was all wrath and he dr anil the Ganges. 
Being requested thereupon by other sages, he accepted her 
as his daughter and thereafter she was known as Jahnavi 

(10.14-21, 13.82-88),


