CHAPTER VI

;—2
%:l:s
o
2

3
L
<

T
pretertuwtupeirpirfoardrantess

The vedic religion is based upon the conception

of nature-worship. At first the god is hardly differentiated
from the physical phenomena which it represents and slowly
clothed with moral attributes and endowed with a character
wnolly divine can be traced. Thus we gee the Dyaus as the
broad bright skyj; the Maruts, the deities of the storm; Indra,
the god of the rain-cloud, who became the mighty warrior and
chempion of heaven and Agni the god of fire later on getting

an individual and abgbract existence.

Lack of individuality is conspicuous in vedic gods.
Thus Dewn, Sun, Firem, have the commen features of belng
luminous, dispelling darkness and appearing in the morning

and thus it becomes difficult to define the characteristics
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pertaining to individual gods. Apartlfrcm this, certaln
essential traits as brilliance, power, beneficence are
attributed to all gods in common and these common features
tend to obscure what is distinctive in each god and lead to
the identification of one god with another. Thus preying
lord Agni, the seer identifies him with Varuna, Mitra, Indra
and others® and it becomes very difficult to give 2 definite
outline of any god in particulsr. Tne tendency twwards
abstract personificefions can bes sesn in the later hymns in
the nature of 4diti, the immensity; Prajapati, the lord of

creaturess iirenyagarivha, the golden germ and others,

In the period of the Brahmanas, a ceremonial type
of worship was developed and a growing insistence of rigorous
precisicn in the observance of the niceties of rites and
sacrifices marked the epoch. In the @ragyakas, the hermits
believed themselves capable Lo supercede the gods and to
obtzin from them any gift at will by the practice of intense
meéitation end prolonged self-mortification. The line of
thought on nature and being of god in the upanlsads as oppcesed
to the Brahmanas is speculative and myctical and the great

systems of Indian philoscphy carry forward and develop it.

The importancs of the great epic poems and the

l R“ . (5“'3).
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pur;has of India for the history of religious thought and
{
its bearing upon the Hindu conception of god ls very great

as they are the popular possession of the inhebitents of
every village as well as of great towns and the centres of
pilgrimage, The names of their heroes and heroiﬁg are on
the tip of tongue throughout India, The tone and tendency
of this literature is towards a rich polytheism which has
enriched the 1and’withlinnumerable gods and goddesses. By
the time of the eplcs and the puranas, the phenomenal side

of the gods was greatly obscaured,' Pﬁnthropomorphism‘went to
such an extgnt that even Sun and Moon were garbed as human

beings in dress, talk and actlon.

In the mythology of the Brahms -pur"é;:la there are
various categories of gods. Some gods such as Visnu and
éiva are of primary importance. The god Surya occupies an
independent section. Brahma is the narrator of the purana
and the puréga takes 1ts name after HWim. The gods Indra,
Yama, Agni are of secondary importance and the gods Dattgireya,
Gageéa,_ﬁgﬁi, Soma, Varu?a, and Kartikeya occupy a minor

position in the pantheon of the Brehma.purana.

There can be no 1imit to the pantheon when constant
-1y new images invgke new personifications. Thus Manyu is
anger personified and Kamadeva is the feeling of 1o¥@ incarna
gted. Sometimes the gods are created out of purely pnysi-
cal aspects. Thus jvara was created out of the perspira-

4
tion of Ganesa's body and the Matrs were the creation of lord



éiva's perspiration, The semi-divine beings like the
Yaksas, the Siddhas, the Gandharvas, the Kinnaras and others
are always mentioned in connection with some primary deity.
Among the goddessés, Parvati is deseribed at length in
association with lord éiva, and there are stray references
to Aditi, Laksmi and Saraswati, The Brahma purdna lays
special emphasis on the worship of Subhadra with Lord krsna
and Balarama. - It does not mention Radha., The outstanding
feature of the mythology of the Brahma-purana is that it
presents a long eulogy of the river Godavari, deifies

it and describes its miraculous pOWers, Wosship is extend-
ed to the Nyagwodha tree and it is identified with lord

Visnu, The pitrs are also deified and worshipped.

In the Br. P., the gods are described as being well-
versed in the géétraé, knowing the way to attain moksa and
meditating on the highest principle., . They are parivrddas,
attain yoga and meditate on veda (51.,18-21)., Their abode
is the golden peak of the mountain HMeru and it is also inhabit-~
ed by the siddhaé, Vidyﬁdharas, Yaksas, Kinnaras,‘Devas,
Danavas, Gandharvas, Serpernts, Nywphs, Ganas of gods, Sages, |,
Guhyakas, Siddhas, Supurnas, Maruts, Sadhus, Kasyapas, Prajes-
varas, Valakhilyas and others(45.5-7), The function of these

semi-divine beings is either praying the lord, showering

flowers, blowing the conch, serving the lord and protecting
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the sacrifice (108,19-20). When not directly interested
in the human affairs to the point of descending to earth,
either to partake of a sacrifice or to intervene in worldly
matters, the gods reé;derin sky where they live in courts
)of thelr own 'pn top of thersky', in the third heaven or

gather at the halls of their colleagues,a

Begides gods, the Br, P. deals with demons as
enemies of gods and men and it narrates the stories regarding
sages who helped kings and gods in the performance of sacrifice

and various other matters.
VISNU
Introduction

In the Rgveda, Visnu occupies a subordinate position
and his only anthropomorphic traits are the strides, which, as
a solar god, he takes across the'heaqens,S,‘,He traverses the
three worlds in three strid§§ réferring probsbly ?0 the Sun
Ain the heavens through the theee stages of rising, cglminating
and setting, or the three steps with which fhe encompassed
the universi, He is closely related to Indra, but his

connection with krsna is still obscure,? In the Brahmanas,

3 Macdonell, Vedic Mythology, P. 37.
4 Weber, IA XXX, 284 f,, . :'ERE.,Vol. ii, P, 811 f,



the position of Vignu remains much the same as beforej he is
regarded as the eéual of the other gods, not yet their super-
ior, It should, however, be observed that in the Brahmanas,
Visnu is repeatedly identified with the sacrifice, dn honour
which he shares with Prajapati, and the éatapatha Brahmana
ascribes ;he‘dwarfqincarqation‘to Prajébati end the Taittbriya
Bréhmana aseribes the boar incarnation to Prajapati. ' But
general opinicn ascribes the related feats to Vignu in his
tortoise and boar incarnations, In the older pértions of

the Mbh., Visnu is little more than a herojin others he is
represented as paying hoﬁége to éiva, while in the latest
portions of the poem, he is regarded as the most exalted
deitye. _ In Réméyaga and the Vai$nav§ purépas, he is exalted to
be the supreme spirit. The Brahma purana is chiefly a
Vaignava'puréga and, exalts Viggu as the supreme deity, though
it assigns a high rank to lord éiva.also and once states the
liberal view that really speaking there is no distinetion
between lord Visnu and lord giva and that they are two aspects

of one and the same divinity (56,64-72), -

Bhysical Description

Visnu, in the Brahma purana, is deseribed as

follows: He has thousand heads (45,403 213,12) thousand
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eyes.s®  The eyes are m compared to lotus (83,28, 178.29),
They are wide like the lotus-leaf (178.123) and he shines I‘
like the lightening (68.53), He has\théusand mouths (213.12),
thousand tongues (213,13) and thousand hands (213,12), He is
alsc sald to have four hands (45.65; 63.30). He has a sign
of éri%abga on his chest (45.41§ 64; 68,31; 178,24), Srivadta
ils a particular curd of hair on the b;east of Visnu-krsna and
other divine beings and it may be classified under the well-
known outward tokens of the status of cekravartin 'Universal
soverign' or Mahapurusa, The explanation of the name 1s
glven as 1srirs favourite abode'. As an asuplcious sign

it has nine angles, this number qftén‘occurs_in 9onge¢tion
with precious or auspicious objects, powers and ceremonies

6  yisnu is said to have thousand

related to warfare e?c.
feet (45.40; 178,156; 213.12).  He is tall (178,151) and

very strong (68,50), His complexion is blue like the petal
of a blue lotus (45.62), He is also called Syama (68,44).

His brilliance is like that of a cloud full of water (45.41)
and he is compared to an atasi flower (1738.121),.

3

5 45.41; 128,155;5 213,12, The reading 'Sasasra' seems to
be a variant of 'Sahasra' in the last reference.

6 Gonda, Early aspects of Vigauism, PP. 96 ff,

-



Dress and Ornaments :

He wears yellow clothes (45.65, 68.44, 178.124)
and decorated himself with Vanamala, hara, keylra, mukuta
and angada (45.65, 68,30, 178.12§e124). Elsevhere he is
said to wear thousand didems (213.13). He apgiies!divine

Candana to his body (178.125).

Yeapons ]

. He wields éahkhg, Cakra and Gada (45.65). His Sudar
-shana Cakra is terrible and the chief among all the weapons.
It is white like the kunda floweé, Moon, garland and Milk of |
the cow (68.45,46). The Pdhcajanya Sarikha is garlended with
thousand garlands=and perturbs the whole world with its

sound (68.47). His Kaumodaki Gadd is terrible, brings to an
end all éhe evi% faqtors,_demnns and daityas. It is formed
of burning flemes and is unbearable even “forgods (68.48,49).
The égrghga bow has the lustre of Sun and the arrows are like
the rays of the Sun (68,49,50). He is well-versed in all

the sastras (68.21) and bears Sarasvati on his tongue (122,71).

Elsewhere it is said that Agni is his mouth, ksiti
his feet, Sun and Moon his eyes, the sky together with its
directlons his ears and body, heaven his head, the directions

his eyeés, Vayu his mind, waters born out of his perspiration
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(56,16,17), Stars the pores of his skin, oceans abounding

in jewels his clothes, bed and abode (56.27-29). Again it
is said that the brahmins are his mouth, the kgatriyas his
hands, the vaisyas is thighs and ‘sudras are his feet (56.22,
23). He is also called bahubahu, urupdda, bahukarna and

H
aksisiregka (122.72).
Consort and Abode

He is called laksmibharta m (1356.5) and she
renains engrossed in his service (109.41). As she is the

abode of lotuses, Visnu is called Padmalayakanta (65.51).

Ags water is his abode, he is called Narayana (56,12,
60.25)., Narayana is an ancilent and dignified epithet which
has been applied to varlous Hindu gods. It ié not the naue
of any distinet Hindu divinity. The world 1s believed toc be
a patronymic, derived from 'Nara', 'man', so that 1t means

‘Son of man', but it is not knowa of whom 1t was originally

N - - -
used.7 The Rv.,8 the Satapatha~brahmana,9 the katyayana
grautasutra,l0 and the Mahénérayapa upanisad (11.IX.1)

relate the word Narayana with Pﬁra;a and at z mubh later date,

7 ERE., Vole, 9, P. 184.
.8 X.20.

O XIT.iii.4.1; XTII.VI,1.1; 2.12,
10 XXIV. vii. 36.
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in the Taittgriya Samhifé of the black Yajurveda (vii.l.5.1)
it was suggested that the word was derived from narah (the
waters are called néfén, for they are sprung from Nara) and
ayana (moving). As in Greek thought, the world has arisen
from waters is one of the earliest theories of Hindus and
hence forward most Hindu writers preferred this secondary
derivaetion of the word, * and the Br. P. also follows the
same line. He resides in the Kgffaségara (45.60, 126.24)
and he sleeps on the serpent S;sa,(45.$o). He is also said
to reside in the Visnu and the Br. P. provides a beautiful
description of Visnuloka (A.68). The nymphs Ghrhaci, Menaka,
Rembha, Sahajanya, Tilottama, Urvasi, Nimlocd, Vamana, Mando-
darf, Subhaga, Visvael, Vipuldnana, Bhadrangi, Citrasend,
Premlocd, Manchard, Remd, Candremsdhyd, Subhanand, Sukesf,
Nilakesi, Manmathadipini, Alambisd, Misrakesi, Menjiksthara,
Kratusthala, Varangi, Purvacitti, Pard, Paravati, Maharups,
Sasilekhd, Subhanend, Mattavaranagamini, Bimbosthi, Navagarbha
and others entertain lord Visnu by dencing snd playing the
musical instruments (68.60,67). The status of Visnu is un-
modifiable, Viraja, Pura, devoid of the contact of worldly
parlance and higherhthan the Brahmaloka (52.79,80).

11 Manu, 1.8-10.



Particunlar Attributes

- > ‘\' TY -
Lord Vignu is called Hari, Sankara, Vasudeva, Deva,
- Lo 3
and krsna (8.68). @ovinda, Madhusudans, Sridhara, Kesava,
Madhava, Vamana, Varaho, and Trivikrama (60.39-41, 61.14,15,

39,40).

Philosophical Epithets

Some philosophical epithets are ascribed to him.
. b . o as -
Thus he ig called Avyakta, Suddha, Nitya, Sadaikarmparapa,
Sarvajisnu, Paramdtman, Hiranyagarbhe, gross as well as
subtle, Ajeraz, Amara, Aksaya=m, Avyaya, ohle as well as many,

arvajna (1.21-27), sat as well as asat (23.42), Nirguna,

o o

anta, Sanatana (45.61-83), Kutastha, Acala, devoid of bhava
and abhava, all pervading, beyond prakrti (45.66,67), the
atman of all, Omniprdsent, endless, Brehaarupa, Urukrama and
one controlling the wheel of time (56.43,44)., He is known
from the vedas (126.25). He i1s higher than Pradhana,

Buddhi and the senses (181.22), He is avyakrta mula prakrti
and the vygk?ta world (23.43),. He is acyuta (122.70) and
is called Bhutapavyskta, Bautakrit, Bhutabhrd and Bhutebhavana
(178,133,135)., He is 2lso called Ksestrajia, ngtrabhft,
Ksetri, Ksetraha, Ksetraxrd, Ksetratman, Ksetrarchita, Ksetra-

stasta (178.135). He is also called Gupalaya, Gunavasa,
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Gunasraya, Gunavaha, Gunabhoktr, Gunirama, and Gunatyazi
(178.136).  He is Rk, Yajus, and Samen (178.143). He is
day, night, Vatsara, Kéla, Kastha, Mubhurta, Ksena, Lava
(178.145,146), etc. He is called Jagadbija, Jagadihama,
Jagats?ksf (178.,128) and Jagatpati (68.28)., The historically
important fact here is that he is lauded with the vedanta

epithets.

Various Forms

In different continents, he is worshipped in
different forms. Thus it is said that in the Plaksadvipa,
he is worshipped in the form of Soma ( 20.19), in §£Ma1advfpa
in the form of Vayu (20.32), in the Kusadvipa in the form of
Brahma (20.40), in Krauficadvipa in the form of Rudra (20.57)
and in the Sskedvipa in the form of Sun (20.72), His dharma
is said to possess different colours in the different yugas.
Thus it is said that his dharma becomes white in the Krtayuga,
Sysma in the Tretayuga, Red in the Dvaparayuga and Krsna in the
Kaliyuga (56.40,41_). Desire, anger, joy, fear and moha are
his other forms (56.29,30)., He has a sacrificial form which
is lauded at great length. It consists of Savena, Hota,
Havya, Pavitraka, Vedl, Diksa, Semidh, Sruva, Sruk, Soma, 3upa,
Musala, Proksani, Daksindyena, Adhvaryu, a brahmin knowing the
recitation of Samans, Sadasya, Sadana, Sabha, Yupa, Cakra, Bhwaw:

- ~ i " ——
Dhruva, Darvi, Caru, Ulukhala, Pragvamsa, Yajnabhumi, Sthandila,
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Kusé, Mantra, sacrifickl share, somabhokta and hutarci and
ne is called Agrasanabhoji. The constant idéntificetion of
Visnu with the sacrifice is a special feature of the
Bribmanas. Gonda 12  discasses at length the relation
between lord Vignu and sacrifice and concludes, 'The Paralle-
lisr beiveen .the objects and presumed effects of the all-
important ritual, the mighty means of securing the fulfilnent
of any desire on the one hand and the setivity of a god who
was believed tc obtasin, Tor wen and other belngs. Control
of those powers whlea were considered to e of vival import-
ance, aad to prapare the way {or the representatives of
fertility and productiviity on the other, wmight have led to an
early idenﬁification.offﬁhat divine power and activity which
was denoted by the name of Jisgu and the mighty instrument in

A

the hands of the priests.! Blsewherc it is said that lord

¥

w
Q

Visnu has four forms. The first is known by the nane
Vasudeva. It is near as well as far’and has 8 whilte complezsw
~ion, It is aluays pure. Its nature is indescribable.

The second form is called Sesa. It holds the earth on his
head and is the Tomasa form of lord Visnu. The third form

arises out of the Sativa guality of lerd Visnu, maintains the

i

12 Macdonell, Vedic Mythology, P.40.

13 J. Gonda, Aspects of early Visnuism, PP,.77-80,
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world, mstabllishes dharma, destroys the demons and protecls

the gods. The fourth form lies in the ocean on a big serpent
and remains engrossed in creating the world. Rajas 1s his

main quelity (180.18-24).

Hig Functions

The primary Juncition of lord Vignu is the mainte-
nance of the world but it is sald thiatl he crected god Brohza
whose primary funciion ls the cvzation of the world, Thus

= [

it is said that vhen at the bhegimning of a Kalpa, all the

fods

moving and nonemoving heings were deghroyed, when thie gods,
Gandharvas, daityss, vidyalharas and Uragas were absorbed

shable on account

=3
e
i}
o
$o3

\3

in dafkaessf nen noching sas dis
of ail-pervadliag darimessz, lord Vismu dreated lord Brahma

from his navel-lotus at the end of hig Yoganidrsa, 14 mlse-
Where it is sald that lord Vig snu created vater from whiich 2
Zolden egg cameloat and ous of it, lord Brahma emerged (I.38-
40). This conception seems to have arisen irvom the encient
vellef of tne oune or primordial being resting on or emanating
fron the primeval waters, where Hirapyagarhha, jidentified
with Prajapatl and,in later times, with Brahma, is said to have
arisen in the bpeginning from the great water which pervaded

-

the universe.t® According bto the popular Indian belief the

S minm

14 45.26-30, 218.28,29,
15 Rv. 10.121, 129; 82.6,




the god Visnu goes to sleep for a perlod of four months on

the 1lth day of the bright half of Asadha but the Brahma-
puré@na states that lord Visnu goes to sleep for a thousand
yagas and at the end of that he manifests himself in order

to perform his functions (213.24,25). TFrom the olden times,
the term nabhi was almost excluslvely used in connection with
very potent conceptions, powers or divinities assoclated with
the same sphere of interests and activities as Visgu and the
gods or goddesses connected with him. It is a remarkable
fact that, in post-vedic times, the navel-lotus should have
been transferred to one deity, viz. Visnu.ls At the end of
the Kalpa, all beings together with lord Brahma merge in lord
Visnu (I.60,62), Lord Visnu helps Prakrti and Purusa in
retaining thelr relationship. ‘The power of lord Visnu forms
the pradhana and the purusa, it maintains their equilibrium and
at the time of creation, it' disturbs them (23.29,32). The
four vedas spring from him and lord Narayana conslsts of all

the things in the world (60.26,33),
Vispu and other Gods

After having been Indra's assistant and younger
brother and playing a secondary part for the mighty god who

fights Vrtra, 1n the vedas, the relations between these two

16 Gonda Jo,, OPcCitn', P.82,



483

gods undergo a radical change in the epic pgriod,17 Visnu
becomes the typical fighter for the gods, assuming a superior
position and being called the god who is over Indra,-Atindra,l8
The Br. F, provides many references when Indra being afraid

of his enemies approach lord Visnu for protection., Demons
and similar evil beings which 1n earlier times were regarded
as special enemies of Indra are evéntually combated and
destroyed by Visnu,. Thus when the gods were harassed by
the demon Taraka, they at first worshipped lord Visnu and

on his advice approached Himalaya and requested him to
practice penance to have Uma as his daughter who in future.
might marry lord Siva and be the mother of Kartikeya who

would slay the demon faraka,lg

Similarly, w@en the gods
were confronted by the danger from the demon Bali, Visnu
took the form of a dwarf and saved them (4,73), Similarly,
Visou cut off the head of the daitya Rahu when he drank the
neetar after taking the form of a god (A.106). Visnu killed
the demon Sardula and brqugh§’§ack‘8uvanna, the daughter of
lord Siva, who was carried awa& by -the demon (122.,64-69).

The demon Sambara, a sort of replica of Vrtra, who in the Rv.

is vanquished by Indra,go is said to be killed by Visnu in

17 Hopkins, BEpic Mythology, P.140, 204 . etc.
18 1Ibid.

19 A.71; also cf, Matsya A.147-159, Brahmanda IV,11,7, III.
10,49, 1IV,30.103; Vayu 72.47; Padma P, Srsti kh.42;
Linga P,1.71; Mbh.Kernaparva 24,7; Kumarasambhava .

20 Macdonell, Vedic mythology, P.161l3 Rv.7.99.5 - he is
defeated by Indra and Visnu.
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the Brahma purana (134,10-13), Similarly, it is said that
lord Visnu killed the daityas who carried away the cows of

the gods (131.16-20). GElsewhere it is said that Visnu killed
the demons Iliranyakasipu and the demon Ambarya in his Frsimha

incarnation (A,.149,158).

Indra worships Visnu and Siva when he is confronted
with the doubts regarding his frequent dethronement (122,63-
88). Lord Visnu kills the demon Mahasani when Indra requests
him to do so (129,94-100), Again it is said that Indra
obtained the kingdom of the three worlds by praying lord
Visnu, and therefore lord Visnu was called Govinda according

to the etymology. Indram gam avindayat (122.95-97).

The relation of lord Visnu with Siva is very signi-
ficant. Though, Visnu is considered to be the supreme god,
he is sald to worship lord Sive. Thus Visnu 1s said to have
received back his cakra which was swallég& by Virabhadra, an

attendant of lord Siva, by preying to lord Siva (122.95-97).

The Brahma purana relates an interesting anecdote
about the quarrel between Brahma and Visnu regarding thelr
relative superiority. It states that when they were quareel-
ing in order to establish their individual supremacy., a Siva-
linga ardPse between the two and the divine speech declared

that whosoever would find out 1ts end, would be considered as



superior over the other. DBoth of them were unable to find
out the end, and thereupon Visnu declared his ignorance, but

, Brahma spoke lie with hls fifth head and he was cursed by lord
Siva (A.135), -

Visnﬁ‘s role as a beneficent god is also very
prominent in the Br,.P. Dhanvantari attained the status of
indra on praying lord Visnu (122.44-47). When the penance
of the sage Kandu was disturbed by the nymph Pramloca, he
prayed lord Visnu and attained him (A,178)., Visnu is the
higheét smong all the Adityas'and is the lord of all (69.11,12).
Once it is said that lord Indra and others practice penaﬁce
on account of his fear (109.41,42). By praying lord Visnu
the sage Maudgalya obtained prosperity (4,136).

INCARNATIONS

Theory of Incarnation

) The theory of incarnation plays a very important
part z in medieval and modern Hindu religion as taught in

the puranas and simila:vworksggl As Visnuites chiefly
worship Rama or krsna the’two incarnations of Visnu, it would
be proper to examine the incarnations of Visnu and to compre=

hend the nature of inecarnation as concelved in India,

21 cof. Gita, IV.7.



The theory of incarnation presupposes the
récognition of Visnu as a supreme god, the creator and the
ruler of the universe, the upholder not only of the cosmic,
but also of the moral order of the world, When the enenies
to this rule endanger the order of the world, the god
incarmates hinmself for the purpose of defending 1t.22  Thus
the Brahma purana sayss Whenever there is a decline of law
and en increase of iniguity, then I put forth myself in a

new birth.2s

Number of Incarunations

Originally, therefore, the number of these
appearances of births seems to have veen regarded as indefi-
nite and the Brahma-Purana goes to the extent of saying that
there were 1,000 incarnations of lord Visnu (213.20)=, but
theological speculation tended to fix the number of incarna-
tions and also to define more clearly thelr relation to the
supreme god. Thus after making the above statement, the
Brahma purana starts relating the incarnations, with a start
-ing femark of considering lord Brahma as a manifestation of

lord Visnu (213.31). It then conbtinues to mention the

22 LRE, Vol. 7. P. 103,

23 Yada Yada hi dharmasya glanirbhavatl Sattama
Abhyutthanamadharmasye tada tmanam srjamyaham
56,35,38% 3 for a slightly different reading
vide 180.26,427.

¥



incarnations Varaha, Narasimhs, Vamana, Dattatreya, Jamadagnya,
Rama, Kesava and Kalkl, which is now to come (A;zls). It

is noteworthy that in“th;é place the incarnations are called
Prgdurhhava"manifestaticn' and not gvatara, though at another
place (180,39), they are called the avaﬁara,.which has become

a current term,

ﬁ The Brahnma purana mentions the following lincarna-
tions: Matsy 3,24 qua,aﬁ, Vargha,ze Z\Irgimha,z7 Vamana,gs
Dattatreya,2? Parasurams,30 Rama,3l Krsna,32 Kalkin33
and some others like Sesa,3¢ Hayasires,3® Puskara,30 and
Buddha,3?  Yurther, it states that in the different varsas,
Visnu is worshipped in different forms. Thus in the
Bhadragvavarsa, he is w”d"fshipped as Hayasiras, in Ketumala as

24 60.2; 18.57,58; 61l.243; 71.11; 122,68,69; 147,163.28-30,
179,18 203 180 27-323 184 16, 213 76~7 . ,

25 18,57,58,71,11; 122.68,69; 163.28,30; 178,173-175; 184.16.

28 18,57,58,61.,24; 71.11; 122.68,69; 163.28-30; 178.173-175;
179.18,20; 180.27-32; 184,163 102.23; 213.32-42.

27 58.4-5; 61,245 122.68,69; A,147; 163,28-30; 179.18-20;
180:,27-323 184 163 213 76—79;

28 61.24, 73, 22 122.68-69' 184,16' 213.,80~105.

29 180.27~02 ?03 106-112

30 180.27,323 213, 113»122.

31 122,68 69‘ 180.27,325 213,124-158,

32 Adh, 180-213a

33 122.68,69; 213,164~168;

34 56.20. °

35 8»5?’08' lem.‘GS,bgt ’

36 213,31,

37 122.68,69..




Varaha, in Bharata as Kurma, in Kurupradesa as Matsya, and in

the form Visvarupa, he is worshipped everywhere (18,57-58).
Klsswhere it is stateé that the body of a pranmin is protected

by the various forms of god. Thus Jamardana protects the

head, Varana the hands, Kurma the back,‘k:sna the heart, Nrsimha {1
the fipgers, the lord of speech the mouth, Garudavehana the

eyes, Dhanesa the ears and the lord Bhava proteects all the

sides (163.29-31).

Description of warious Incarnations

The Brahma purana deals at length with some of the

incarnations.

Matsyas- The fish which in the Satapatha-brahmana

(I.8,1.1) delivers Manu from the flocd appears in the Mbh. 38
as a form of Prajapati, becoming in the puranss an incarnation
of Visng.ag Toe Brahma parana states that Matsya was the
first incarnation of lord Visnu, and when he was incarnated as

Matsya, he was known as Magsyamadhava (60,1-2).

Furmas- In the Sabapathapsrahmana,4o Prajapati

Do

aboub {0 crezate offspring becomes 2 tortoise moving in

38 iil. 187 %= 12474 {1,
39 Macdonell, Vedic Mythology, P,
40 SB, ?05-3—05 3 TA 1023‘3a
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primeval waters and in the puranas, this tortoise 1s an
avatara of Visnu who assumes this form to recover various
objects lost in deluge.41 The Brahma purana does not provide

a detalled description of this incarnation.

Yarahag- Ths_myth of Varaha incarnation can be
traced to the vedic literature, Its purport is that Visnu
having drank Sema and being urged by Indra; carried off
hundred buffaloes and a brew of milk belonging to the boar,
while Indra shocting scross the mountain slew the fierce
coar 2 It is developed in the Talttoriya Samhita,%3
Satapatha Brahmana®® and the Taittériya Brahmana,4®  In the
post-vedic mythology of the Ramayana and Puranas, the boar
which raises the earth has become one of the avataras of
Visnu.4®  In the Ramayana,?’? Brehws and not Visnu, is

represented as taking the form of a boar.

The Brahma purana states that this incarnstion of

41 Mezedonell, Vedie Mythology, P.
42 Bv. 1.61.75 8.,66.10.

4‘.3 TS. 6@204!: 2.310
I

44 o4,1.2,11.
45 101‘3.5.
46 HMacdonell, 0Op.Cit., F.4l. \

acd
47 11.11C03 Hopxins, Op.Cit., P.147.



lord Visnu is vedapradhana and is of the form of sacrifice.
Brahma is his head, the day and night are his eyes, the citi-

es are his mouth, Yupa is his jaw, sacrifice is his tecth,

o

oo

gni is his tongue, Haéigya is his nose, Sruva is his belly,
the Pf@yaécittas are hisg nails, the.animals his knees, the
vedas are his feet, Kuga his pores, Vedi his back, Homa his
linga, Ogadhi his seed, Udgata his infestine, Vedi his sntarat
-pan, Mantras his buttocks, Somarasa his blood, Havisya his
smell, Havya and Kavya his speed, Prégva@éa his body, dak§igé
his heart, Samaveda his voice, Yajga his nature, Havisya his
smell, Upakarma his necklace, Pravarga his ornament, various
metres his path, the secret upanisads his seat, the srutis his
orngments. His penance is very great. He lg Satya, and
Dharma and is endowed with sri and dik§§é and is a great
vogin end has the nature 6f a great cacrifice. The shadow
of P?thvi always renalns with him in the form of a wife and

he was npanifested above the wabterg like a belewelled peax.48
The whole earth with its oceans, mountains, foresis and

cities was drowned in the ocean, The Varaha form having
thousand hands entered the ocean, and held the whole earth

on his jaw znd saved it from his disaster (213.32-42; 180.27-
32; 56.20). Narakasura was born to Prthvi when lord Visnu

touched ker in the Varsha iucarnation. Narakasura was

48  213.32-42.
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aftervards killed by lord Yi§pu in his incarnetion as lerd
krsne (202.23-25), Elsewhere 1t is stated that Visnu
brought out the pitrs from the river koka in his Veraha
incarnation (A4.21¢)., When the demon Sindhusena carried the
sacrifice to Resétala lord Visnu took the form of Varaha and
brousht back the sacrifice to the earth (72.8-18), The
reason of Vi§@u taking the form of a tortoise and of a bear
seems to be that his primitive worship had been of a therio-

morphic character, at leasv with some class of people.49

Nregimha:~ The incarnation of Narasimha, or the
man-lion, stands by itself. It refers to a populsr legend
of Visnu killing in the form of a wmen-lion, the demon
Hiranyakasipu - 2 legend which is cnece alluded to in the

vedic literature, viz. Telttdriya Aranyaka (X,1-6).

The Br., P, states that after the Varaha incarna-
tion, lord Visnu assumed the shaps of a creature half-man,
half-lion, to deliver the world from the tyranny of a demon
called Hiranyakasipu. His colour, thunder and lustre are
1ike those of & dark cloud. When thie deumon Hiranyskasipu
became invincible, lord Nrsimha emerged from the pillars of
his assenbly-hall and killed him and tiie whole of his retinue

with kis clews. He killed the daitvas gbiding in the

.

49 BRE, Vol. 7, P.193.
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Rasatala, sky, foresis .znd at other places. His nalls were
stronger than the thunderbolt and there were long hair on his
neck and face (56.20, 213,80-106)., He is unconquerable,
Aprameya, indescribable, the king of animals and the bestower

of enjoyment and libervstion (56,12-16,58).

Vamana:~ Thisg incarnation's crigin lies in a legend
developed from a mythical feat of Visnu frequently mentioned

in the Bv,, wiz. the three strides with which he measured the
0

0

.

three worlds. In the Altereya Brehmena (&.15) it is velated

that Visnu and Indra, engaged in conllict wita the Asuras,
agweed with the latter toav as much as Vignu could stride

%

over in threc steps should belory to the two leities. The
)

W

i

Satapathe Brehmena (I.2.8) refers to the dwari form of Visnu,

This Braghmans story forms lhe transition to the myth of Vienu's
varf incarnation in the post=vedic 1iteratu?e.5l

-3

Dattatreya:~ he reference to Dabtabreya as an
incarnation lg availlable since the epic periocd. The Brahma-
-ur&qa states that lord Vignu was incornated as Dattatreya in
the form of the son of the sage Atri (180.31). He is full of
forbearsnce and he was ircarnated at the time when the vedas

were destroyed, the sacriii

"

s had disappeared, the four

50 DBve 1.155.6

51 Wacdonell, Op.Cit,, P.41.
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castes had intermingled, the righteousness had waned and.
iniquity had superceded, truth had disappeared and untruth
had fulif@éégéd, and when the subject wavered.. He brought
the atmosphere of righteousness together with the vedas,
religious rites and sacrifices §ndwhs:bpgqght the four castes
in their gyoyer’order, ‘He gave a booggto Kartavirya Arjuna
that he would rule the whole earth (213;106-11é), ,Hej
taught the Yoga with eight angas to the sage Blarka (180.26-
38).

In some parts of India, a. saint Dattatreya is

worshipped as combining the Hindn Trinity in himself.52

In the upanisad, it is sald that Dattatreya was
the gift of 16rd Mahesvara to the sage Atri as a reswlt of
his being pleased with his austere pensnce. For the reason
that he was given to Atri by ﬁa@eévaré, he was'called
Datt8treya. But in pursnas, Dattatreya is VisnuAborn:Z son
to Atri and Anaéﬁya, their other two sons being Soma as a
result of_Brah@é's_blqssing and Du;vaég_as a result of siva's

blessings. But Dattatreya incorporates within himself all

62 Monier Williams, Indisn Wisdom, P,327, f.n.; For details
vide 'Dattabreya' by Shri H.S.Joshi, a thesis accepted
for the Ph.D. Degree in Sanskrit, M.S5.University of
Baroda, 19539.



the attributes of the Trinity.oS

Paraduramai- The story of Paradurama, as told in
the Mahabharata®® has no reference to Vi§qu, but the first
book of Rﬁméyapa, which 1s a later addition to the epic,
contains a continuation of Paradurdma's étory, according to
which the hero was in possession of Visnu's bow and met the
young Rama, son of Daéaratha, expressly to subdie him; but
the latter, who had already broken éiva's bow, now bent
Visnu's bow and deprived Paraéuréma_of his glory. This
legend, apparantly a late invep%ion, would be absurd on the
supposition that both Rmas are incarnations of Vigpu, since
then the god would humiliate himself, but it shows that
?araéuréma had, in popular tales, been brought-into some
connection with Visnu; and this circumstance together with
the name Rama, which he shares with the more famous incarna-
tion of Visnu, mey have facilitated his reception in the

series of incarnations of that god.55

The Brahma purana clearly distinguishes the incarna-
tion of lord Vispu as Parasurama from that of Dadarathi Rama.
It states that in this incarnation, lord Vigpu was born as the

son of the sage Jamadagnl and descendant of Bhygu, He cut the

53 Shri Jaya Chamarajendra Wadiyar Bahadur - Dattabtreys - the
way and the goal, P.74.

54 Mbh, iiis 115; xii,49,
55 ERE, Vol. 7, P,194,
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thousand hands of Kartavirya Argjuna and cleared the earth
tventy~one times of the ksatriya class. In order to expiate
his sins, he performed a horse-sacrifice and gave much dak§ip§1
and he gave the whole earth together with éle@hénts, hopses
and chariots to the sage Kadyapa. Even at present, he
practised severe penance on the mountain Egheﬁdré, for the
weliare of the world,5® Thus 1t seems proper to conclude
that the origin of this incarnation lies in the idea of
rgstraining the ksatriyas from arrogatiﬁg dominion over the

Brahmanical céste.

 Rapa:- The incarnation of Rama seems to be an
incarnation in the making, for in the original parts of
Ramayapa, viz. -bks.il-vi, the poet regards his hero as
essentially human, and seems entirely to ignore his divine
character, The latter, however, is fully, acknowledged in
bks; i and vii, which by common consent of all critics are
declared to be later additions. Therefore, between the
composition of the original work and the addition of these
later parts the belief that Razma is an incarnatlon of Vlsnu
must have arisen and gained universal assent. DBefore that
time Rama had been an epic hero;‘but the Ramayana seems to

have made him immensely popular, Since the poet has deseribed

56 213.113-122% also cf. Vanaparva 11071, Santi 1707, Adi
272280, Udyoga 71424
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him as the best of men,; the most dutiful son and loving
husband, as possessed of every virtue, in short, as an ldeal
man, he became the favourite of the people at large and sc
the subject of vengration. ?hus it is not 4ifficult to
imagine that the epic hero became a popular god,(énd that in
order to account for his divine dignity, notwithstaending
his human character, he came to be regarded as one of the
manifestations of the highest god - as an incarnation of
Vigpu.57
The Brahma purana distinctly eulogises him as an
inecarnation of lord Vignu. It states that in the twenty-fourth
yuga lord Vignu divided himself into four parts. In order
to grace the world, to establish righteousness and to control
the demons, lord Visnu was born in the form of the four sons
of Dassratha, (Rﬁma is described as S%éma, young, having
red-eyes, brilliant, long-armed, strong, having the back as
strong as that of a lion ond mitebhasi. His wife is Sita
who was Laxmi before her incarnation as sita. Reéna, Sita
and Lak§mapa went to the forest and practised penance for 14
years. Residing in the Janasthana, he worked for gods and
killed Ravana and his army. He also killed the demons Vali,
Lavana, harica, Subshu, Viradha, Kabandha, and others. His

arrows were like the sparks of fire and lightening and they

57 ERE, Vol.7, P.194.



were as effective as the thunderbolt of Indra. In the
sacrifice conducted by Janaka, he showed his ?alour by
breaking the bow of lord Siva. After that he performed ten
Asvamedhas and completed ihem without any obstruction. Rama
ruled the world for 10,000 years and the Br, P, gilves a
peaceful account of Rama's refgn, popularly known as Rama-
réjya. After completing hundred sacrifices, Rama went to

heaven. He was the jewel of Ikgvaku family (213.124-158).

Elsevhere he is glorified as a powerfgl hero but
his being an incarnation gf_lord“Visquhis not‘mentioned.i
Thus it is said that Rama built a great bridge over the ocean,
killed Ravana, brought bagkwsité and purified her through fire
bqt being blamed by some anaryas, he abandoned her near the
hermitage_éf Vélmiki, after some days when Rama performed
; horse~sacri£ige, Lava and Kus%,‘the sons of Rama appeared
thefe and sang the whole Ramayana. Rama consecrated them
and embraced them. The monkeys Sagr{éa, Hanumén, Adgada and
Jambavan came there end all of them went to the river Godavari
and worshipped lord Siva (A.154), Elsewhere it is said that
after reigning the world for a léng time; ﬁéﬁa attained the
status of lord Viemi (176.50). There it is sald that fhe
killed %he demons Mahodérg, Prahasta, Nikumbha, Kumbha,

Nerantaka, Yam&rtaka, Maladhya, Malyavan, Indrajit, Kumbhakarna



and Ravana. He consecrated Bhérata and Satrughna on various
kingdoms and coronated Sugriva on the throne of Kiskindhé ;
and made Angada hls Yuvardja (176.40-48), Elsewhere it is
said that Ra@ma was born to Dadaratha by the grace of the sage
Sgyaégﬁga and he saved his father Dasaratha from the hell
into which ﬁ@ had fallen as a result of committing the sin of
a brahmin-murder (A.123).

o The question of the incarnation of Rama has been
thoroughly examined by Dr.Yacobl in his book Das Rémayana.,
He remarksd- "The ré¢grkable change in Rama's position from
an eplc hero ﬁofan incarnation of Visnu which took place
between the redaction of the original Ramayana and the addi-
tion of its first and last books, does not appear to be the
regsult of a slow development of religious ideas, but seems to
have been_ca@sed by the application to him of a theory already
fully established. In other words, it is not likely that the
theory of incarnation Wasufirst suggested by the story of
Ré@g,4in glltprobgbility ;herefwas already snother similar
incarnation of Visnu acknowledged by the people of India.
This must have been his incarnation as Krsna, since the
preceding incarnations seem to have had 1little importance as
far as popular religion was concerned. Krisnaism, in this

sense, prevailed in India probably centuries before the
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beginning of our era, while Ramaism, so popular from the
10th century A.D. dgwnwards is a comparatively later
development.’58

Krgnas- During the Brahmana period, Prajépati,
the creator was believed to assume, various forms as that of
a boar and a tortoise in order to rescue the creation in times
of distress. After him came Narayana and he was identified
with Visnu, the slayer of demons. Avout the end of the vedic
period a popular deity, Vasudeva, came to be acknowledged as a
form of Visnu. Now the race of the Yadavas, whose clans were
‘gettled both in the north and in the west of Indla, revered
as their tribal hero krsna, the son of Devaki, who had the
renown of having been an earnest seeker of'religious truth,
1t can be assumed that about this time the worship of Vasudeva
as a form of Visnu had become the popular religion of the same
people who worshipped their tribal hero and that both kinds of
worship influencing each other intermingled in such a way that
krsna was believed tc be a manifestation of Vispu - in a word,
a human incarnation of the supreme god.59 Jacobl, furtiher
states that the widespread worship of krsna as a tribal hero

and demi-god, and his subsequent identification with Narayana

59 1Ibid., P.196; vide alsc Wlater Ruben, Krishna, Konkordanz
und kummentar Der Mobive seines Heldenlebens, Istanbul,
1243,
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gave birth to the theory of incarnation and therefore the
inearnation of -Visnu as Krsna is the most important one for

the origin znd development of the theory of incarnation,60

The Brahma purana provides a myth which connects
his incarnation bodi;yxwith lord Vigmu, When lord Vignu
was implored by the gods to save thé éarth form the oppress-
ion of her enemies, Nd?éygna plucked out two of hls own
hairs, a black and a white one, Descending to.the earth and
entering the womb of Devaki, the black halir was born as
krsna, and the white hair was born as Baladeva, It is to be
noted that this myth makes Baladeva also as an incarnation of
Vishu, though, he is also said to be an incarnation of Sésa,
the snake-god (A.181),  Heri krsna is sald %o be a partial
incarnatio 61 of lord Visnu. Elsewhere it 1s said that fhe
incarnation of Vismu is kpsna is for the welfare of the world
and that he killed meny demons like S4lva, Caldya, Kemsa,
Dvivida, Arista, Vrsabha, KesI, Pitand, Kuvalayapida,
Canura, Mustika and Narakasura. He also cut the thousands
hands of the demon Bana (213.,1594164), = As the detalls about'
krsna are given in the folléwing pages; here he is not discuss-

ed at length,

60 ERE, .Vol,., VIII, P, 196.
61 Colophon, A.l18l.
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Buddha:~ The Brahma purana does not provide with
a description of Buddha as an incarnation but just mentions

his name in the 1list of incarnations.

Kalkin:- He is yel to appear for the welfare of
the world, He is to be born as Kalki by the name Visnusyasas

{
in the village Sambhala.52

Monier Williams®® has rightly concluded, 'looking
more closely' at the ten incarﬁations, we may obgerve that in
the first three Vignu 1s supposed to be present in the body of
animais, and in the fourth to take the form of’being half animal
half human, this last nay bg regarded as a king of link,
the object of which is to prevent top great abruptness in
connect;ng the deity with the higher forms of worldly
existence, From the mixed ﬁgnifestation of half a lion, half
a man, the transition is natural to that oP a complete man,
The divine essence Dassiﬂg into humen’ forms commences with the
smallest type of humanlty, represented by a dﬂarf. Thence
1t rises to powerful sages and’m ghty herces vwho deliver the
world from the oppression of ev11 derons and Lyrants whose

power increases with the deterioration of wmankind during the

G2 213,164,165; also of. Visnd P, IV. 24..

63 M.Williams, Indian Mzsdom, PP,334 £f;. cf.also Ramanuja
quoted in Edmnburgh conference Report 1IV,.P.l79 and T.E,
Slater quoted in the 'Gods of Indiaj; P.108' by E.O.
Martin, vide also Radhekrishnanls Kalki.,
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four ages. In the final manifestation, which remains to be
entirely rooted ocut, We see in all this the working of the
Hirndu idea of transmigration, Bven in Manu's tlme, it was

an accepted dogma that the souls of men, popularly regarded

as emnatlons from deity, might descendinto the bodies of
animsls, or rise tc those of higher beings. It was there-
fore an easy expansion 6£ such a doctrine to imagine the divine
soul itself as passing through varicus stages of incarnation
Tor the delivery of the world from the effects»of evil and

sin and for the malutensnce of order in the whole cycie of

creation, '

This theory Qf incernation ha; become lmmensely
popular and is being epplied in meny cases even now. When
a local saint has a proper shrine where he is wqrshipped,
and his fame continues to increase, a legend 1s sure to be

fabricated which declares him an avatara of some god or

Rsib% Thus the worship of Sai-baba has become very popular.

bs rogards hie worship, it 1s said that one should
remember him in the waters as wabers are his abode. Lepecial
-1y al theé time of taking a bath, one should meditate on hiwm

with a hely feeling and should perform his nyaga (60.34,35).

64 BRB, Vol, VII, P.197.
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One who worships him with japa, homa and arcana, wvho remembers
lord Viq;a day and night and who recites the Vasudeva-mantra
'Om nemo narayanaya' never falls in hell (22.41,60.23).
Elsewhere it is said that lord Vignu should be worshipped
with tantrik mantras (61.45,46). The knowers of veda

perform sacrifice in his honour (56.32). Out of all the
expiations; remembrance of lord Hari is the best one.  After
committing_sins, a sinner wio rewmembers lord Harl only once,

gets freedom from sons (22.38),

The details regarding his worship as 'Harayana', as
'Jagzannathia' snd as 'kysna' together with Balarama and Subhadra
are given under the title 'worship' of chapter VII entitled

*Religion’'.

Thus Visnu impersonates the higher evolution, the
upvard tendency of the human spirit. IHe represents several
great and far-reaching religlous ideas, In the increasing
flax and change of all things, he is their preservers. and
although he is one of the highest gods, he has constantly

revisited the earth either in animal or in human shape.65

The krsns problem 1s one of the most Interesting

and jmportant topies in the domein of Indisn literature and

65 Iyall, Asiatic studies, il. 308,



history and nany oriental scholars,ﬁ6 have contributed their

views regavding the problemn.

According to traditional history as given in the
purénas, kygna belonged o the sétvgta seet of the Yé&avas,
wno formed the luner dynasty, and was 94th in descent irom
Manu.67‘ lowever, some puranas represent krsna as coming from
the solar dynasty.%® The Br. P. states that krsna belonged
to the lunar 2 race of the Vrgni family of the Yadavas (12,50,
196.23,24) . Thus both the solar znd the lunar dynasties

claimed krsna as their own.

89

. L e . g
In the Rgveda, Kausitakl Brahmana,?0 and

Chandogya apaaisad,7l krsna is referred t0 as a vedic

2er, as a human personality. Péhini7z indicates that

w

Vasudeva and Arjuna, orlginally ksztriya heroes, were raised
to the ranks of gods before hls tlme and Patéﬁjali73 shows
tnat they had attained divinity by his tinme, In the oldest

nucleds of the Mbh., there are clear veferences to the human

66 Important books and Papers on krsna problem, see Pusalkar
AJD., Eplc and Purdnic Studies, P.49.

67 Pargiter, AIHT, PP.102-17; 144 ff.

&3 Hari, 110880360

69 Rv, viii.85.3.4.

70 XXX.9 - Kausitaki Br.

71 Ch. up. 11II1.17.8.

72 Panini IV.3.96; 1V.3.98, Jacobi &RE, VII, P,195; Bhandarkar,
Vaiggn@vienm, Saiviem.., P.43; Raychaudhari EHVS, PP.30-31.

73 Mghabhasya oa 2.3.36, 3.1,26 and 3,2,11.



character of krsna. In the later portions, he is represented
as & semi-divine being, whereas the parts of the eple that
come still later, regard krsna as the supreme god.74 The
puré@as also present various stages in the definition of the
human hero krsna, Thus the Br. P, states that when lord
krsna performed wonderful deeds like Kaliyadamana, Govardhana-
dharana and the killing of Pralamba, in the form of a cowherd
boy, the simple~minded villagers were perturbed and began to
doubi about.his human personality and sald tnat one vwho
performed deeds as were diflicult to be periormed even by the
gods, cannot merely be a simple mighty human being and that
surely krsna was either a god or a danava or a yaksa or a

- gandharvasand krsna, though representing an incarnation of
Yisnu, assures them that he was ncither a god, nor a gandharva,
nor a yaksa, nor a danava, vut he was simply their brother
(182,.2-12). Thus here one can see a happy blending of the
divine and human elements in sri krena's character, the

divine element predominabiby while poerforming the wonderful
deads and the human element prevalling while assuring tﬁe

villagers.

! . t
Among the purdhas, the Harlvamsa, Brahma, Visnu,

Bhagavata and Brahmavaiverte deal exhaustively with the life

74 Hbh., Y. 79.5-8.
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of krsna and the accounts in the different puranas are not

only inconsistent but matually. contradictory. After critical=
ly examining some incldents of krsna's life, Ruben has come

to the conclusion that the original supplement (khila) of the
Hahabharata was much shorter than the present khila Harivaméa,
that the original Ha?ivaméa is the oldest purana, and that

the original archetype of the Harivamsa has been better

75 Different scholars arrange the

preserved in the Brahwa,
order of puranas in difierent ways. Vigau - Harivansa -
Bhégavata - Brahmavaivarta,76 ﬁawivaméa - DBrahma - Vispu -
Bhagavata - Brahmavaivarta,??! Brahwa - Visnu - Bhagavata -
Brahmavaivarta,’® etc. Tadpatrikar?® critically evaluates
the different accounts of krsha given in the puranas and

shows that only the brehma and Visuu have & common text,

ang that the {ormer has an accomt older then the V1§nu.

25 JA0S, 61 PP, 115-127; JRAS, 1941, PP,347-256.
76 Tattvabhiasana, krsna and the Glia, P. 56.

77 Durgaghankar Shestrl, Purana Viveecsna, PP,1383,.5,

-3

78 Ruben, Festchrift Thomas, PP.188-203.

72 Krsna problem, PP, 276.277,



Besides these, the Padma, Agni, Bhagavata and
Brahmavaivarta deal at some length with the krsna story, and
the Harivagsé, truly as the supplement of the Mbh., goes over
the entire puranic story and omits all the references to the
Mahabharata story. The Bhi3gavata combines both the epic and:
puranic accounts, The Brabmavaivarta is a late work and

mainly glorifies Radha,.S0

As regards the much discussed®l problem of the
identity of krsnz and Vasudeva, the Brahwa purara provides
that Vasudeva aud krgna weres ohe and the same person(l79.11)
and that the deification of Vdsudeva krsna and his identifi-
caticn as an incarnation of Visnu were complete before the
composition of the Drauma purdns 170.12), Another much
debated problem regarding Vésudevayk:ana is nis identifica~
tion with farayana-Vignu, HNdr@yagas and Visnu were originally
names of distinet deities, but later on they were identified.82
The Brehma purana clearly ldentifies them. As the deifica-
tion of Krsna and his identification with Visnu as his
avatara find f{ull expression in tae Bhagavadgita, it might

pe taken to date at least since the pre-buddhist period,S83

-

80 Pusalikar A.D., Bpic and Purdfic Studies, P.G1.
Eil j:bid' [} Bﬁ&ﬂdark&l‘, O’p OCit L) Poé‘. P

82 DBhandarksr, Cp.Cit.,; PP,44-48; Durgasankar Sastri,
Vaisnavadharmsno Samksipta Itihasa, PP.B34~87.

83 Pusalkar A.D., Op.Cit,



As krsna's 1life in Golula is not given in the
Maliabharata and some earlier texts, some scholars take them
to be later additions. Dhruva thinks the puranic and Mahaw
bharata stories of krsna to be a blending of poetic faney and
historical {acts and seeks philosophical and gymbolical
explanations for most of‘ihe explo;ts of krsna in childhood .84
Some storles as the approach of ZSarth to the gods and the
promlse of god to be born for her relief (A.18l), exaggerated
acecommts of some of the ulraculous feats of child krsna
(4,124-122). Fight vetwoen Indra and xrsaaz for the Parijdta
tree (A.QOS«BQ&} cbe. are evidently addgd aiter the deifica~
tion of krgna was complete. As the accounts given in the
paréhas constibute imporzant landmarks for the development
of the kysna wyth and tle evolution of the Vaisnava religion,
2 detailed snalysls of the account as given in the Brahma

purdna is worth representing,

In the olden times, the sage Garga nad prophesiged
that lord Visnu would teke an incarnation at the end of the
twenty-elghth Dvapara age (196.25,27; 176.52,53; A4.181) and
accordingly, when the earth wae oppressed by the evil férees,
siic approached gods, and lord Visun consentad vo take birtﬁ

ag krsna (4,181), Thus Devaki, the wife of Vagudeva, gave
T ? H

84 Dhruva A.B,, é&pano Dharma, PP. 752 ff.



------

ot

birth to lord krsna in the middle of night on the eighth

day of the black half of a month in the rainy season (381.44, )
182.11). Before the birth of krsna, Kamsa, the son of
Ugrageny had usurped the Mathura throne and had imprisoned
'Vasuéeva and Devaki (181.34). Relying on the prophecy of
Warada that Devaki's eighth child wpuld‘kill him, Kamsa used
to kill the children of Devakl (181.31-35)., Krsna was born
in the prison cell at Mathura, but immediately after birth,
was removed to Gokula, and by the pover of‘lord Vispu, all

the prison warders and Yaéodé'iell asleep during the transfer
of krsna from Mathura to Gokula (182.20-25). In the veda,
the §un, in the form of Martanda, is the eighth son born of
Aditi, and his mother casts him off, just as Deveki, who is

at times represented as an incarnation of Aditi, removes
Krighna, -(A, Barth, The Religious of India, P. 173,) He

was brought up in Gokula as the child:of Nenda and Yasoda,
whose daughter was substituted for krsna, and the baby daughter
‘an incarnation of Xogaméyé, éas later killed by Kamsa who on
reaching heaven declared to Kamsa that the person who was

destined to kill him had already been born (182,27-31).

As a child, kgsna appears to have been extraordinary,
and he passéd through many a crisis.85 fle was once attacked

by Putand who had the power to kill children while nursing

85 Pusalkar : ACD‘ 3 opoCito ] ?!68.



them at her breast. But krsna pressed her so hard that
immediately she fell dead (184,.,7-10).  Putana has variously
been given as a female nurse a fearful bird and a terrible
giantess.50  Sudruta8? mentions Putans as a fatal children's
disease. Dhruvaga interprets the Putana story to mean that
the benevolent power of the Almighty is superioi to the power
of the diseases harassing young children. Thereafter, while
he was kept beneath a cart by his mother, he overturned it by
the stroke of his foot (184.23). Once while tied to a
mortar with a rope round his walst in order to prevent him
from playing mischief, krsna tried to extricate himself from
the rope and begen to drag the wmortar after him till it stuck
fast amid two Arjuna trees, which eventually werc uprooted and
fell down. As the rope was tied round his waist, he was
called Damodara (184,35-39,41,42). On account of the onrush
of evil omens and hundreds of troubles, the cowherds in a -
body left Gokula for Vrndavana and soon settled there (184.44-
51). In Vrndavana, krsna subjugated Kaliya, a Naga ché€f and
released him on the condition of his leaving that place with
his tribe (A.185), Bhagwan Das®® takes the subjugation of

Kaliya to represent reign over five senses. Krsna and

856 Pusalkar Aogog OPoCi‘t., P.G8,
87 Uttaratantra, Ch. 27,37.

§ -
8§Apano Dharma, P, 758.
89 Krsna, P.59.
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K:sga's extraordinary exploits and wide fames reached
the ears of Kamsa and he plannecd to kill xhem through his
wrestlers. He sent Akrura as an envoy to Vrndavana with an
invitation to krsna and BalarZ@ina to visit his course and attend
the wrestling bouts (190.10-15). Before starting for
Mathura, krsna killed the demon Kes1 and was known as Kesava

Kamsa, krsna

L2

(120.43). Then, sccording to the ressage o
and Balarama started for Mathurd to visit the court of Kamsa
and attend his wrestling bouts. On their way, krsna astonishe
ed Akrura by showing him his two forms (192,34-66). Soon
after reaching Mathuré} krsna and Balarama had an affray with
the washerman of Kapsa and as he denied to give the clothes
demanded by them and spoke undignificd words, krsna killed

him (192,70-72). Then he granted the wish of flower-man to
attain prosperity (193.1-12). Krsna turned Kubja into a
beautiful maiden as she applied the anolntments prépared for
Kansa to krsna and Balarama (1923,30). In the main tournament
krsna and Balarama killed the elephant Kuvalayapida (193.62),
krsna killed the wrestlers Candra (192.67) and Tosala (193.63)
and Balarana killed the wrestler Mustika (123.74). Krsna
also killed the tyrant Kamsa (193,78). He then bowed down

to his parents Vasudeva and DevekiI and reinstated Ugrasenaon

the Mathura throne (194.9). Krsna sent Vayu to bring the



Sudharma Sabha from Indra and gave it to Ugrasena (187,15-18).

Krsna and Balarama then left for Avantipura near
Kasi for their education at the hermitage of Sandipani and
they learnt all the lores within sixty-four days. After
that they killed the demon Pancajana who had carried away the
son of the sage Sandipani, made a weapon of his bones, went
to Yamaloka conquered Yama and gave the son to the sage
Sandipeni as Gurudaksina (A.195). Enraged at Kamsa's death,
Jarasandha, his (ather-in-law and ruler of Magadha, invaded
HMathura with a large army a number off times, bub krsna
repelled the invasions and he defeated Jardsandha for 21
times (A.195). In order to protect the pecple from the
danger of Kalayavana, the lord of Yavanas, kresna built the
city m% Dwaraka and sent the people there. After that he
went to Mathura and seeing him without wsapons, Kalayavana
followed him, krsua concealed himself in a cave, Kalayavana
followed hiw and kicked a man slecping in the cave thinking
him to be krsna. The man who was sleeping was the great
Mucukunds and aalayaVﬂ“" was burnt by the fire emnating
from his eyes (196,16-23). XZrsnpa then married Rukmini, the
daughter of Bhismska, the Vidarbhe king, whom her brother
Rokmi intended to marry to Sibupala (A.199). The famous

story of the Syamentska Jewel 1s also given by the Brahma



purina. Krsna wanted the Syamantaka jewel which was in
possession of the king Prasenjit. A lion killed Prasenjit
and carried away the Jjewel with him. As krsna wanted the
jewel, people suspected krsna to be the killer of Prasenjit.
Krsna traced out the whole thing and found that Jambavan had
got the jewel after killing the lion. Krsna fought with
Jambavan, got the jewel and married nis daughter Jambavati.
He then gave it to Satrajit to whom it originally belonged
and married his daughter Satyebhama. Akrura got the Jewel
from Satadhanva who had obtained it by killing Satrajit. By
the power of Yoga, krsna kanew that the jewel was with Axrura.
Without any hesitation, Akrura gave the jewel to krsna who
gave it back to him (16.28-47), (17+41-40), It is curious
to note that the story of the Syamantaka'jewel does not occur

in the regular krena-story but is given separately.

By Rukmin{; krsna had a son Pradyumna who afterwards
killed Sambara (A.199). The other children of krsna and
Rukmiz}f were Ga’?mides'z}a, Sudesna, Caradeha, Sugena, Carugupta,
Bhadracaru, Cdruvinda, Cdru and a daughter Carumati. Besides
Rukmini, krsna had other seven chief queens. Theif names
ave: KalindT, Nagnajiti, Jambavati, RohinI, Sudils, Satyabhama

and Laksmend (201s1-5). Krsne then killed the demon Mura



and burnt his 7,000 sons. He then killed the demons Haya~
griva and Paficajana (202.17-21). Kresna killed the demon
liaraka, married his 16,M00 wives and took Into possession all
nis wealth (202,22~35, 204.18). For the Parijata tree,

krsna had a terrible fight with Indra and other gods and
eventually Iandra gave the tree to him {(4,203,204), Krsna
had a terrible fight with Banasura and lord éiva as Banasura
had captivated Aniruddha, the son of Pradyumna, who had gone
tc Bana's city to enjoy with Usd, the daughter of Baha (A.208).
Krsna killed Vasudeva, the king of Paundra who wrongly
believed himself tc bs an incarnatioan of Visnu (A.207), Xrsna
had the sous Sdmba Ly Jambavati, Bhadravinda by Naznajiti,
Samgr@najit by Saibya, Vrka by Madri, Gatravan by Laitsmena,
and ér&ta by Kalindi. In all he had 2,800 sons (205.1-5).
Xrsna relieved the earth by destroying the evil forces, then
ne thought of destroying his own dynasty. Once the Yadavas
went to Prabhasa to perform rsliglcus rites. There they

enjoyed themselves and drank heavily. FTrom hot words they

.

cane to blous gnd with phe eraka grass waicn had grown there
and which was as sharp as thunderbolt,f they fought with each
other and killed each other (210,36-47). The relation between
the eraka grass and the misala is provided by Brahma puréha in

, - I .
the famous anecdote of Sambs and musala. Unce the sages



Vidvamitra, Kenva and Narada had come to the great tirtha
Pindaraka. The Yidava princess wanted to poke fun of them.
So they garbed Samba in the dress of a pregnant woman and )
asked the sages as to who would be born to S@mba. The sages
knew the trick and cursed them that Samba would give birth
to a muskla which would bring an end to the whole Yadava
dynasty. Accordingly, a musala was afterwards prodnceq
from Samba and Ugrasena plerced it into powder and threw it
into the great ocean from where it gpew in the form of the
grass eraka, A portion of the musala remained and could not
be powdered, that too was thrown, in the ocean and was devoured
by a great fishj; which afterwards reached the hands of a
hunter who made an arrow out of the portion of musala which
at the end became the cause of the death of lord krsna |
(210,6+415), After the great mass-acre of Yadavas at their
own hands, krsna sent his charioteer Ddruka to Hastinapur
with the news and a message to Arjuna to come to Dwaraka to
look after the women and children. He himself consoled

the wailing women and children, and asked them to await
Arjuna®s arrival and then to accompany him to Hastinapum as
Dwaraks was destined %o be swalloed by thes sea (210.53-58),
Krsna was hit by the arrow of a hunter Jara who mistook him

for deer, krsna assured him that he would attain heaven and



he passed sway (A.211). Pusalkargl states that from the

nape of m the hunter, viz. Jara it can be inferred that krsna
died of 514 age. Arjuna come fo Dwaraka, took with hlwm the
remants of the Yadu family, and installed Vajra, the only
surviving grandson of krsna oa the throne of Mathufé, but on
his way to Mathuré, the wives of kxa@a weré carryied away oy
the Abhiras (213.1-21). Vydsa consoled Arjuna that he need

not repent, since the fate of the wives of kyvgna was destlned

A

to be so by the curse of thas sage Astavekra ln thelr previous
birth (213.230-95). This,in short., is the life of krsna as
b ] ] [

given by the Brahms pursna,.

His description gives us an idea of his beauty. He
has beautiful hair and beautiful eyebrows (42,46)., His eyes
are lustrous and beautiful like lotus (49,8,21,12). He is

also called Padmepatrayatekgana (50.43, 59,74-77, 176.22-24),

Pundarikaksa (177.23; 182.12) and Prafullapadmapatraksa
(191.20). He has a pretty and iong nose {42.48). lig face
is compared to a lotus (191.21, 51,14). He ig also said to
have four faces (49.6)., He hasg good Leeth (42.48), a cheer-
ful smile snd his lower lip alweys shines on account of the

sulle (42.43, 191,21). He has red nails, (191.21). His

91 ?ﬂS&lk&I‘ A;D., O@.Cit.’ PO?‘@:C
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chest 38 wide and big and it is marked by the sign of sri

and vatsa (191,20, 50.43, 182.12).

His complexion is saié to be of various types.
Sometimes it 1s described 1like the blue cloud and hence krsna
is called by various epithets like Nfiameghébha (49.7),
Pravrnmeghapratikasa (51.16), Niiajimﬁtasamkééﬁ (52.75) ete.
Sometimes it is said to be like a lotus and moon and the
epithets ksirodajalasamkasa (59.76), Phullendivarapatrabhe
(182.12) and Phullenilotpaladalachhavi (191.19) and
Vimaladeandrasannibha (59.76) are applied to him. He wears
yellow clothes (191.22,51,10,176.24) Mukuta and angada
(42,47, 49.19) ear-rings (42.47), Vanamala (49.20, 191.22),

vhite lotuses in ears (191.22).

He holds plougn in his hand (49.6). Thé plough
is & special weapon of Balargma but nere it is ascribed to
kggna also. His special weapons are Sudarsana Cakra,
Péﬁcajaﬂa conch, Kaumod.aki Gad£3 §§}dga bow and a sword
(50.48, 49,19, & 51914; 59.77}. Tis banner has the sign of
a bird or of o fish (59.77, 49,3). The 1Gol of krsna is
described as éuklavaz;éﬁha, déradenﬁusamapvabha, ﬁfaktékqa,
Mahékéya,_Sphafavika@amastgka, ﬁiléﬁbaradﬂara,*Kunéalaikadhara

and gaddmisaladharin (50.49,56).



¥ot only in bhis description does krsna resemble
Visno to a great extent bul wmost of his epithets also are
coamon to those of Vignu., Thus he 1s called by some parti-
wular epithets as Covinda, aud Wadhava ((16.25,33), Vdsudeva
(16.29), Purusctiema, Samkarsuna, Dharenidhara (49.2),
Ratikanta, Aniéuddha? Jagannatha and Madhusidana, Tridasareita,
Visnu, Nerasimha (49.1-11). He is called by the names of
other gods as Brahma, Giva, Indra and Yame (51.4), He is

called the husband of Kamala,thé destroyer of Kapss, Arista

and the Ganaves (55.21,22). He is called Upendra (188.35),

Surya, Dhatd, Videata, Indra, Varuga, Kobere, Pradyunna and

b Al - - -
Aniruddha, Brahma, Pasupati, Avyame (199.55,56).

He confers boons and is dear to gods (492.20,21).
He kills the enemies, gives prosperity, destroys sins and
protecis the people (51.2, 10,18), He is earth, water, fire,
air, sky, mind, Ahamké}a, Buddhi, Prakrti, sattva, purusa,
higher than purusa, valakhilya, Prajdpati, Aé?éqg and every=
thing that constitutes the moveable and immovable (55.23-35).
In Satyayuga, he is known as Hari, in gods he is known as
Valluntha, and in men he is known ag kygna (179.70,71). He
resides within all the beings and the past and future are

fraged according to hilis instructions. In sacrifice the



oblations are oifered to him (193.82,83). The resson o his

birth is nis lila (206.42).

Some philosophical epithets are ascribed to him.
He is citsvabhava, niranjana, devoid of bhidva as well as
abhava, nirlepa, nirguna, the best, kﬁpastha, acala, dhruva,
devoid of all the limitations, and advaita. He has two
agpects the formless and the. one having a form. £ But even
the gods do not know his formless aspect (49,1-22), e is
called Adya, Isam, Nigkala, Sanatana, beyond Sabda and Gupa,
Nirlepa, Nirguna, Sak§ma, Sarvajna, Vibhu and avmaya (51.10-12).
He is Kiltastha, sadvata, Aja and Santa (55.32-35). He is
called Aksaya, Nirvikara, Nirmala, Nityatrupta, and Nirameya
(172.85-76). DBy establighing him in one's heart, one crosses
the avidya of Yogamdya (191.13,14). He is éabdasvarupa,
Vijﬁéhasvarupa‘aﬁd Havigvarupa (192.49). Peoyple have

atmobuddhi in snatman things on zccount of his maya (203,11).

¢

Hem wss highly respected and his words were carried
out (17.36}, One who being engrossed in hig dharca meditates

on him crosses all the maya and attains liberation (203.12,13).

{ovums he protecis the worla ana talzing the form o a Sun, he

destroys the world at the time of Pralaya (122.57). According



‘n . R ) . - - S
to Bartho2 Irrsna 1s a solar deity Grlersong’ aiso finds

comneccion belween the religion preached by krsna and Sun~
worship. But Keitn®® has refuted thelr views aud has
shown that no original solar character can be ascerlved to
krsna and_the very name k@gﬁa speaks seriously against the

solar theory.

As regards the problem of identifying Vasudeva-
krona with the Gopéla-kxsga, it should be stated that the
Brahna puré§a represents a stage when the legend about the
cowherd krgna must have already besn carrent and his identl-
fication with VaEudeva«quqa been éffected. In the Nérﬁyagi&a
section of the MBH, the svatfra of Vasudeva is mentioned for
the destruction of Kagsa but of none of the demons waomthe
cow-herd krsna killed in the cow-setilement, whereas in the
statement of the Bramma Purana (181.8-12) the avatara of
krsna 1s meant to @estroy all the Qemons that appeared in the
cow-sobttlement a&s well as of Kamsa. In thils respect, the
Brahma purana is at par with the Harivapéa,95 the Véyu P.,90

and the Bhoeavatap.??

22 Religions of India, PP, 382,466-7,

93 Indian 4ntiguary, 1908, P.171.

g4 ef. Raychaudhari d.C,, Materials tov the study of €
Early History of the Vaisnava sect., P.43.

25 vv, 5876-5373,

93 98, vv. 100-102,

97 11.7,

e



o
e
N~

— —

The name Govinda glven to krsna cccurs in Cits and
stuer parts of the Mohe. 1% is an ancleut name veliug derive
ad by a vartika oau P.IIT,1,138. in the ﬁ&i parvan of the
Mbh., the etymology'is given as the form of a boar whc fcund

.1 ’ .

the earth (go) 1in the waters which ke agitated., The origin
of the name aay be traced to thls legend vat wost probably

Govinda is a later form of Govid, which in lhe Rv., is applied

g
&
£
£
%3
=
b
=3

to Indra as a fouder of the cows. The a gives

two etymologies - ‘'Indrum Gan Avindyst' as Indra got b

&

worid from #inm and 'Savan Indra', therefore, ne is called

Berpeut worship arocse Irom the fears entertained

about the deadly effects of snake-bites.?2  The serpent-cult

in Lgypt, Judea, Gresce etc. It oceurs very fregquently in
At oy W 108 my, - :? P N FL IS N e gt g s e
viie bl The purznas arc full of the sorites of serpents

9C Kene P.V., ADS, Ii. 11, P, &25.

29 iv, 2.8.3.

100 1€.15

101 13.6~8.

102 Tree and Serpent worship (1868},

103 Adi 35,123,71; ¥dyoga 103, 9-183 Anusdsana 150,.41.
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and the Bréhma puré@a states that the snakes are the sons\of
Kasyaps and Surasa and KadFu. Surasa gave birth to thousand
serpents-sarpas and Kadru gave birth to thousand Ndgas, the
chief of whom were égga, Vasuki, Taksaka, Airdvata, Mahapadma,
KambZala, Aéva'bara, Elapatra, éarikha, Karkotaka, Dhandnjaya,
Mahanila, Mahakerna, Dhrtarastra, Balahqka, Kuhara, Pugpadan-
stra, Durmukha, Sumukha, éaﬁkha? Séhkhapéla, Kapila, Vamana,
Nahusa, S%ﬁkharomé; Mani and thousand others (3.96-101).
Garuda is their enmemy (A4.90) and devours them whence it has
been interpreted that the Nagas represent darkness which is
dispelled by un. When Brahma divided the kingdom, he made
Vdsulkd, the king of Nagas and Taksaka, the king of serpents
(4.7). Sgrpen$ worship continues to this day particularly in
South India, and the serpents are worshipped on the Sthiof the
bright of half of Sravana called Ndgapafncamil. India
possesses more varieties of serpents than any single éountry
in the world and the toll of life taken by snake bites is very

heavy as compared with any other country.l04

In the Av,, 05 the names of some mythical serpents,

Viz.Takgaka, Dhrtardstra snd Airavata occur, In the Mahabha-

ratal® the names of the serpents that support the earth, viz.

1064 Kene P.V,, Op.Cit.
105 Av. VIII, 14,14.16. _
106 Anusdsana Parva 150.41; Udyoga 103,9-16; Adl 35;123.71.



Vasuki, Ananta and others are introduced and Séga (Ananta)
has been promoted to a higher rank, and he is represented as
supporting the earth on . his expanded hoods, and he has become
a servent of Visnu, who rests on him while sleeping in the

ocean.,

The Br. P. also deals at length with Sesa and
deseribes him as follows. The Temasa form of lord Visnu
resides in Patala, The Siddhas call him Ananta, He has
thousand heads.On his hoods there are thousands of jewels and
through them all the directions are shining, He is decorated
by swastika-shaped, ornaments, One Kundala 1s shining in his
ears and the head is decorated by Kiritaj and the neck shines
by a nepklace of jewels, He shines like a white mountain..

He wears blue clothes and white garlands. He remains
intoxicated and in his one hand, he holds musala, whereas the
other hand rests on hala., The serpent wives apply the Hari-
candana to him and by his breaths éll the directions become
fragrent.  He lives at the root of Patala and bears the
whole world on his head, In order to mind the well-being of
the world, he takes away the power of all the demons. At the
time of Pralaya, Rudra - the destroying power - comes out ol
his mouth in the form of flames and destroys the three worlds.

He maintains the gods, the asuras, all the belngs and all the’



worlds, The gods and the devarshis offer worship to him,

Even the gods cannot describe the greatness of his strength, -
nature, appearance and brightness. The whole world appears
red on account of the fays emnating from the jewels worn by
him. ~ When the lord Ananta yawns, the whole world together
with the mountains, oceans and forests begins to swing. As
even the'ganﬁha?vgs?vnym@hs, siddhas,'kinnaras and serpents

are unable to find out his end he is called Anan#a, the

symbo; of_eterggty, ' $h§ sage Garga obtained thg knowledge

of the Jyopigééétra by worshipping the lorchnan$a.lo?
Elsevhere 1t is stated that he was the lord of Pafala, When
the demons drove him out, he prayed lord Siva, obtained a

Sula frow him, killed the enemles and regained the lordship

of Patala, A fruit Bilva grew on the path frpm which he

went to lord Siva and from it the river Ganges emerged.lo8
Maniraga is the son of S%ga and the Brahma purana relates how
Maniraga worshipped éiva in order to get freedom from the
danger of Garuda (A.20).  Thus it can be seeh how the

Brahma puréna deifies Sesa and how many epithets and attributes
later on aseribed to Balarama, considered to be his ;ncarnation,

are attributed to hing.

107 21,13-28,
108 A.115.



Balarama

Bhandarkar}®? provides.with a passage of Niddesa
which mentions the religious prevailing in the fourth century
B.C. among which there is a mentlon of the worship of Balarama
along with krsna. An inscript@pn,found‘at Ghosundi in
Rajputanall® also proves the worship of Vasudeva in 2nd
caéntury B.C, In the inscription No.l in the large x cave
atuNanaghat,l}; the names of Sagkarsana and Vasudeva, in a
dvaﬁdva compound, oécur)along with those of the oiher deities
in the opening invocation. In the Na¥dyaniya scction of the
Mbh,, Samkarsana is mentioned as form of Vasudeva.llg In
ch, 344 of the same section Samkarsana is given ag the indivi-

dual soul and Bhandarkarlla

conclddes that the idea of a
religlon of devotion ofAVéEudeva arcse in esrlier times, but

it received a definite shape when Vasudeva revealed the gita

to Arjuna and lgd.to the formation of an independent sect, when
his brother and grendson were associated with-him as his forms
presiding over certain psychological categories, or as persons

created by him for’the éurpqse, That sect became conterminous,

109 Vailgnavism, Séivism, Po 3¢ >
110 Ibid., P.4y
111 Ibid., P.5.
112 Ibid.; P.8.
113 1Ibid., P.l1,
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with the race of thé satvatas. The Br. P. acknowledges
Balarama as an avatdra of Visnu end gives him due importance
as the elder brother of krsna besldes mentioning his wofship
with krena and Subhadra at Konarka.,  Lven at present,
Balarama is worshipped at Mathura and there i1s a celebrated
temple in his honour where he is worshipped by the name of
Daujii, The idol of Balarama holds = cdep in his hand, a

cup meant for wine to which his addiction is famous,. Behind
hin there i1s a shrine of serpent Séga of whow he is considered
to be an incarnation, Even at present h€p is worshipped as

Vrajaraja in the northern India,

He is considered to be en incarnation of éesa (181.
39) as well as of Vignu, It is said that after the incarna-
tion of Rama, Visnu snatched out two hair - one black and
another white - from his body, the black hair was incarnated
as lord krsna and the white hair was incarnated as Balarama,
Thus Balardms too,like krsna, 1s considered to be an amsdvat3ra
of visnu.11%  He was the seventh child of Vasudeva and Devaki
but on account of the fear of Kamsa he was dragged from
Devaki's foetus and was alterwards transferred to the womb of
Rehini. Therefore, he is known as Samkarsana (181,.3%9-42).

This story is apparantly invented in order to make hinm a

il4 1i81.17, Mbh. Bom. ed., I. 1927.33.
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brother of krsna, probably the two popular gods Govinda-
Vasudeva and Baladeva were closely connecteéd,and, after the
former was identified with the Rajput hero krgna, the latter

115 A similar transfer

came to be regarded as his brother.
of an embryo is told by the Svetambara Jains of Mahavira, who

was transferred from the womb of Devananda to that of Trisala.

The Brahms puréha gives his description as follows:
Iis eyes are like the lotus (50.51,52). He has a face
prettlier then Moon (58.21-26). fiis hends are long (191.24,
25).  He wears blue clothes and beautiful ornaments and
in his neck, he wears a Vanamala (192,36-38), He is very
tall and like lhe mountain Kailasa surrounded by clouds on
account of his blue dress (192,24,25), Iiis body is fair like
Kenda flower (192.86,38), e is called Gauranga, Ksiravarna,
Nilajinltasannibhe, Atasipaspasamkasa (50,45,46,51,52). He
wears one Kundala (54.,21-28) and is decorated by Swastika (50.
45-46), He holds plough, muéaléiéﬁgggakra (50,51,52), He
ig called Langalin {17,12). He is the husband of Revati,
the dsughter of king Revata and he had two sons, Niqa@ha and
UlmMke by her (7,29-39; 50.45,46, 108,18),  In the Mbh,,+1®

the sons of Balaramsa are mentioned but not as his sons by

115 BRE, Vol, VII, P,195,

116 Bom. ed. 2,34.6.



Revati, He is called Ananta because not even the gods, the
danaves, gandharvas, yaksas, vidyadharas end uragas are able
to know end (50.45,48), Here he is identified with é;qa,
who too as previously shown was cglled Ananta, He is divine
and the bestower of all the destred things (50.51,52). He
is dear to the devotees and is worshipped by the gods and he
is unconquerable (58.,31-36), He is the lord §eqa'himself
who holds the earth (A4,208), He is the Atmen of all,
subtler than subtle, cause of the whole world, a precedénty
of 211 the causes, the advitiya atman, the atmen of the world

and apraueya (187.22-26).‘

The following snecdotes sre glven regarding Balarama.
Satadhanva had the jewel Syemasntaka., Sri krsna killed him
in order to get it but found that Satadhenva had not it then
in his possessioﬂ. When sri krsna related this to Balarana,
Balaréma was not prepared to believe that krsna had not, got
the jewel and refused to believe khm Sri krsna's statement,
He broke all the relations with krsna and entered Mithila,
There he was highly respected by all, Duryodhana went to
¥ithila and learnt the gadavidya from Balar@ma. Krsna then
pleased him and brought him back to Dwarakd (17.20-28).
Balarama killed the donkey faced demon Dhenuka (4.186), In
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a game called Harikri@ana, a demon called Pralamba disguised
himself as one of the playmates, carried Balarama at his back
and began to fly. Realising his trick, Balarama pressed him
with all his weight and force which the demon was unable to
bear and hence the demon had to abandon the disguise and there-
upon Balarama killed him with his fist-blows (187,1-30).
Balarama and krsna killed the elephant Kuvalayapida (193.30).
Balarama killed the demon-wrestler Mustika (193.65). He

also killed Sunamd, the brother of Kamsa (193,77).

Balarama is famous for his addiction to wine. Varuna
sent the wineﬁVé}agi'to Balarama for a drink. Balarama drank
it to bis heart's desire and being intoxicated ordered the
river Yamun3d to come to him as he wanted to take a bath. As
the river Yamuns did not come, he dragged hiéw with his plough
(A4,198), iHe defeated the kings Paundraka, Dantavaktra,
Vidirathe, s&éupéla, Jarasandha, Salva snd others when they
followed krsna while he was carrying away Rukmi@f (192.7) .

On the occasion of the marriage of Aniruddha with his grand-
daughter, Rukmi invited'Balaréma for gembling. Rukmi was an
expert in gambling and Balarama lost much wealth. The king
of Kaliriza mocked at him., Being irritated, Balarama staked
one crore mudras, Rulmi played his turn and Balarama won but

Rukmi protested saying that he had not consented to the game.
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- Upon this the divine speech declared that even though Rukmi
did not say anything about the betting, Rukmi's playing his
turn amounted to giving consent to the bet, and that therefore,
Balarama had won the bet., But Rukmi did not even then

accept the ruling so Balarima got angry and killed Rukmi by
throwing at him the Astapada. He also broke the teeth of

the king of Kaliﬁga_and killed all the kings who were partisans
of Rukmi (202,11-25). Balarama killed the army of Banasura
when there was a terrible fight between krsna and Banasura
(208.30),  Samba was attempting to kidnap Laksmana, the
daughter of Duryodhana., Thercupon Duryodhana and others
caught hold of Samba, Balardma went to Hastinapur and
requested to release Samba, When they did not comply with
the wish of Balarsma, he shook the eity with his plough and
thereupon Durycdhena and others released Samba (A.208)..

Once when Balardma was in the company of his wife Revati, a
monkey Dvivid threw a slab of stone on him and Balarama killed
him with his fist (A.209), At the time of death, Balardma
went into Samadhi whereupou a éerpent emerged from his mouth
and entered the ocean and the serpent was worshipped by the
Siddhas and the Uragas (210,50-53)., The Br. P. deals at
length with the Worshi§ of Balarama along with kﬁﬁna and

Subhadra and the mode of his worship is described in the
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section 'Worship! of Chapter VII on 'Religion', Elsewhere.
it is said that one who worshilps Balar;ma gets the desired
rewards and becoming free f?om’all the sins, goes to Visnu-
loka (58.21-26). According to Tarepada Bhattacarya,ll7
Balarama is more associated with Rudra or Siva as their
c@aracﬁeristics agree in many r¢spects. ‘Rudxa is“regarded
as a god of agriculture in the vedas and so does Samkarsana's
emblem 'Hala' indicate. Balarama is associzted with Naga
and so is éiva. Both Rudra and Balarama 3% are known to
have been great drunkards. Tho Mbh, elso does not mentlon
him as an avatara, but refers to satvata as an avatara in his
place, Sa@kargapa was thus a god of the Rudradéiva cult and
later on incorp9rated into Vasudeva cult by ident%fying him
with krsna's brother Balarama. ' Balaréma,worshipi?efefred to
in the beredictory mf stanza of Bhasa's famous drama
Svapnavgsavadattam.

1
SIVA

Introduction

. ’ '
The history of Siva has qndergone‘many viclissitudes.

He was the supreme god of the proto Indians and was worshipped

117 The Cult of Brahma, P, 109,



by them. The early vratyas in the proto-Indian period
éorshipped the triad consisting of S&va,‘Murugan_and Anmg
corresponding to S&ya, Subhramepys or Kartikeys and Parvati”
respectively. He was held by the proto-Indians both és a
philbspphical eﬁtity, and as a god to be meditated upon.ild
However, with the advent of the vedic period, the vedic bards
tried to present a new personality beforg us by intrcducing
the character of Rudra. As Rudra, he is a minor god in the
Rgvedic pantheon.119 He is described there as a malignant

as well as a beQeficenﬁ éeity. The euphemistic eplthet

Siva tauspicious', which begins to be applied to him in the
Rgveda, grows more frequent ;n the later vedas, till it finally
becomeé his regular name in post-vedie mythology. Thus the
next gf?ort oi the iryans main}y lay towards causing an
amalgametion of the two gods, viz. éiva‘fnd Rudra respectively.
In the later Saphitas he along with Vignw becomes one of the
two great gods of the brammins,*20  The Vajasaneyi Samhital?l
mentions such epithets of god as Giriga, Pabkupati, Kapardin,
éarva, Bhava, §iva and alse as éearing hide-skin garmefbs, and

in the Av, he is elevated to a higher platfcrmalzg In the
: <

118 Karmarkar A.F., The Religions of india, Vol.l, P,.38.

112 Macdonell, Vedic Mythology, P.75. )

120 Keith, Religion ¢f Veda & ups., P.143.

121 Ch. 16. o

122 Bhandarkar, Valsnavism, S%ivism, P, 148,




period of Brahmsnas, the power of Rudra is ab its height,

The gods are afraid of him lest they be killed by the god,l23
! - t.
t is, however, in ths Svetasvatara.upanigad that Siva stands

-l

alone in the field as the supreme god and the germs ol Bhakti
whigh manifested thgmseives at that time were mostly dirécted
towards him,124 But‘this‘Upanisad is not a sectarian work
ne evidence in the work of the existence of a

¢ ! o
Saivite sect which worshinped Siva as its favourite gcx;“t..j“zD

and there 1

w

The G?hyaéﬁtraﬁ also do not provide evidence co the existence
'
of a 8aivite seet.lzs From the days of Pataﬁjali onwards,
the eiistgnce of some ééiva seets can be taken for granted.127
In tne earlier portions of the lith., both the seets, viz.
.éaivites and Velsnavites exist without auech antagonisis between
tnem odut in the later part of The epic such zantagonism is
clearly traceable. Lhe history of éiva daring the epic and
purgnic period ls ol deep interest. In the epics, the forma-
ticnt of the oasis of the future mythology takes piaca éiva
is now brought into divect contact with the other Bréhmagic

gods. The working of the puranic writers looks as if a

123 Keith, Ibid.
124 DBhandsarkar, Op.Cit.

125 TIbid.
126 Apte V.M., Social and Religious life in the Grhyasutra.
127 Bhandarkar, Op.Cit.



continuation of what is contained in the epics. The old '
characteiist@cs of Siva during the Indus valley period are
attributed to the new personality of Rudra-Siva. .Thus the
épig_and puranic Rudra 1s a combination of the vedic and non-
vedic notions, Hence the early notions of éiva as a dancer,
an ascetic and a yogin, a god of the Himalayas, one possessed
of three eyes and others, are all endowed to the éiva—ﬁudra

of the vedic and Brehmanic period. It should be. borne in
wind that all these elements are nct en jinnovation but they are

introduced orly zs e matter of revision of the past.128

Though, the BrahmalpuiénaAis considered mainly to be
a Vaisnava purana, still it does not aim at the exclusive
worship of Vispu. Onythe contrary, it deals at great length
with lord éiva and considers him at par with Visnu. The
following is the plcture of Siva as obtained from the Brahma

purana,

| S \ )
- Siva'is called Vikrtarupa (34.1R0), Dhurjati (35.1),

¥ilalohits (25.1), Viloh#te (40.13), Suciroms (40.61), and

S1khendl (40.79). He is said tc have three heads (40,11) or

129

thousand heads. The Moon rests on his hezd and hence the

128 Karmarkar A.P., O0.Cit., P.CZ,
120 40,303 115,73 cf. Mbh, vii. 80.54 f., iii 39,74 f.
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epithets Sasikhandamenll (110.104), Candrardhakrtasekhara
(34.1), Balendagaull (78.58, 59.15) etc. are applied to him.
The crescent on the forehead of éiva is a mere development of
the early representative of the so-called "Trisila-horn' placed
on the head of Siva during the proto-ndian period. 30 His
head is either fully shaved or half shaved (37.14). He

keeps matted hair. He is sald to have three jatas (40.11).
He has a blue braid or a golden braid (40,16), Elsewhere it
is said that he keeps his hair loose and they are wet with the
water of the river Ganges that rests on éiva's head (40.33,39).
His hair is of yellow colour (40.37). The epithet ardhvakesa
is also applied to him (40.61).

He is sald to have three eyes of which one is in
the forehead'® . According to Monier Williams,132 the third
eye and the creécent Moon on it marks the meaguring of time
by months. According to father Heras,133 the idea of three

134
eyes was so well-known that the only mention of his three-eyes

-
130 Karmarker A.Pe, Op.Cit., P,7L.
131 48,43 , 40,11, 37.12, also ef. Av.II.2.7; Vs, 16.7,

132 Religious Thought and Life in India, P.80.

133 The Religion of the Mohenjo Raro people according to
Inscriptions, ‘J.UQB. ) VOl.I, PP; 1‘29¢

134 Maprshall John, Mohenjé Daro & Indus Civilization, Vols.
I-111, London, 1931, No.449.



as found in the inscriptions, revealed to those pQOple the
1dea of the supreme being.135 He is also said to have a
thousend eyes (37.4, 40.31). His eyes are said to be
deformed (40.3). The colour of his eyes is sald to be
white, yellow, black or red (40,35). The sun and Moon |
constitute his eyes (37.12, 40.,82), His eyes are like

lotuses (40,79),

V He has big ears (40.4). The other epithets describ-
ing his ears are éaﬁgukarga, Kumbhakarna, Gajendrakarna,

Gokarna and éétgkarqa (40.,4,5). These seem to be the Raksasa

characteristicss In the south, his fane as Gokarna was

known as holy.

When kie lord Siva appeared before Parvatf in an
ugly form, he presented himself with a broken nose (35.5),
He has a terrible and big mouth. In his mouth, Kalagni
resides (40.65). He is sald to have étthéusand tongues
(40.5), His bongue is said to be sharp like a sword (40.23).
He is called Dagg@rf (40.23). ‘He has terrible teeth (40.23).
His face 1s pleasant like a Moon (40.74) . His throat is said
to be blue and hence the epithets nilakentha (109.31) and
nilagriva (40.13) are applied t6 him. The term nilakantha |

135 Marshall,  No.S8.



for the flrst time appears in the S%barudriya.136 His beard
is yellow (40.61). His shoulders are as strong as those of
a bull (40.15), ' He has ten hands (20,21). He has a big
belly (40.61). - He is also said to have hundred bellies
(40.5)y He has a thousand feet (40.30).

His complexioﬁ is = éed like that of’the fislng Sun

(40,31). Elsewhere he is said to be éa:atkundenduvarcasa
(59,14,15). Possibly the attribution of a white complexion
to Siva nay be due to the faet that the Bpahmins of Kashmir,
who are almost as fair as the EBuropeans, were the first

worshippers of éiva. Then as his cult passed southwards

the god naturally received a complexion more In keeping with
that of his worshippers or it may be that white and black,
like day and night, symbolised the close connection and
succession of the destroying and regenerative principles.b
Siva’ wife Parvatl is often called Gauri, the pale coloured137
He is said tq‘wear Bo clothes (38.36,37) or to wear the gkin
of 2 lion (59.14,15), or that of a black deer (40.37), or tha%,
of an élephant (£,124). He applies white bhasma (4o.~u,
59.14,15) and saffron (A.108). He is called Vyalayajhopavitin

136 Vajasaneyl Samhita, 16.7.
137 Monier Williams, Op.Cit., P.80.
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(40.37). He is called Candratilaka (35.4). Dharma and
Karma are his ornaments (A4.40). A serpent adorns his neck.

It denotes the endless cycle of recurring years.138 He also
wears a necklace of bells and hence the epithets ghantaki

and ghanti are applied to him (40.66)., He likes the garland
of Karnikara flowers (40.72). He also wears a gra garland

of skulls and a satra of kapalas (37.7). The practice of
offering human victims to éiva was long in vogue since the
proto-Indianperiod. This may be the reason why §iva and

Kali are alwa&s represented as wearing the necklace of skulls}39
The kapalikas and the kalamukhas arve called the wearers of
skulls.}40  He rides on a bull (40.15,73), the Nandi, the
lord of cows (127.59). In the epicsl®l and puranasi4® the
stories regarding the origin of bull as a vehicle of éiva

are given. They study of iconographyl43 proves that the
ideas of the association of the bull with éiva mast have

arisen in or somewhere round about the territory of the
Mahavrsas, situated in the north-west of India. And as Father

Heras obéerves, the ildea must have travelled far and wide in

138 Monier Williams, Op.Cit., P.80.

139 Karmarkar, A.I. P. 70.

140 Miir J., Original Sanskrit texts, Vols, I-V

141 Mbh., Anuddsana 112.30 Ram. Uttarakanda, 16.17.

142 Siva Purana, Ugtara Satarudri?a Sam.,Adh.3, Lihga P.
Parvardha, 47 ff., Kurma P, Uttarabhaga, A.42.

143 J.N.,Banerjea, Development of Hindu Iconograply, P.l2l.
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Indila during the regime of the Kushan and Pallava rulers.l44
Eventually the story must have.for the first time been -intro-
duced in the Mbh, Dharma constitutes the nature of the bull
(40.81).

' As éiya is gonstgntlyAeégagéd in battle with mighty
demons like Pura, ?ripu:é aﬁ& Andhaka, hé is‘armed with special
weapons suited to hils warlike deeds. The name of his how is
' Pinaka (34.5, 129.68,69), He holds Trifula (40,11, 34.5)
or three»f%nped trident, thought by some to denote his
combiping in his own person the three attributes of creator,

145 Ee is slso said to have a

destroyer and Regenerator,
thousand sulas (40. 31). - He wields gadd (40.51), danda (40.12,
65,79), arrows (40. 51), bows (40.51), a non-descript weapon
called Kha@vanga (40.51), consistzng of a kind of staff with
transverse pleces surmounted by a skall,146 mudgara & (40,51)
and sword (40.10). His banner is of white colour (40,18) and
has the emblem of a bull (34.6, 75.25). The bull as his
vehicle may appropriately constitute the emblem of his banner+¥?
The sign of Sun alsc constitutes the emblem of his banner

C oy
(40.14). This shows lord Siva's connection with Sun., He

144 Heras . Op «Cit.
145 Monier Williams, Op.ClL., P.81.

146 Manier Wllliams,;pp.01t., P.81,
147 also ef, Mbh., Anuéasana parva, 112-30.



He produced the sound '‘Hum Hum'(40.27). He plays the musical
instrument by mouth (40.20). The Tumbl and Vina are dear to

hin (40.23). He also possessed a ghanta (40.26),

He is called Tryambaka (40.11), This epithet which

/
is commonly applied to Siva in the post-vedic literature is

148 and also

already applied to Rudra in the vedic texts,
once even in the RV,.+4° The meaning seems to be one who
has three mothers in allusion to the three~fold division of
the universe.1®0 No three mothérs are known but this may be
derived from the Rudra-Agni conception as in the RV., Agni
has three mothers.idl The simplest explanation of Tryambaks
may be that éiva nas not the three mothers but three mother
goddesses - Uma, Gaurl, K&li, who sre called Ambikds, each

152 The other meanings suggested

originally an amba or mother,
are ‘havirg three rivers' as CGanges is, and Uma may be the
river; or ambaka = srnga and hence the lord divae himself might
be addressed as a mountain having three peaks, or amba = pupilla
thus agreeing with the traditional meaning of the god having

R 158
three eyes.“53

Sore general epithets like Deva, Devadeva, Mahédeva,

143 VS 3.58; SB. 2,8; 2,9

149 BV. 7. 59.1

150 Macdonell, Vedic Mythology; Grasmann Trans. of RV.
10.155

151 RV, 3.56.5

152 Hopikins, Epic Mythology, P.220.

153 Hopkins, Ibid.
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the best one, lord of lords, Parames%ara, évayambha, (34.1-6;
92-101), Bhaktavatsala (94.27-30), Prabhu, Puranapurusa,
Paramadeva, Lokaguru, Devavara, Devesa, Karunyakara, Papahara,
Istadeva, Mangaladdyaka, Jagannatha, Sarvakdmaprada and

Varada (3¢,1-6, 122.195-206, 124.94-97, 109.21-31), Rudra
(34.1-6, 123.195), Qhagamﬁig, Someéa, ymesa, Vigﬁﬁeévara,
Nandinﬁtha (123.,196.2086), végié%, Vedatrayeksana, Godharalak-
snids sarva, Yajieda, Bhdskara, Vittesa, Siddhesa (124,94-97),
Bhimanatha (173.39), Bhutanatha, Kalatman end Tridhama (109.
21-37) ave applied to him. He is called Bhava, Rudra, Sarva
ang Pasupati (40.10),  In the éatapatha Brahmana (1.7.3.8)
'thesé are given as the names of Agnl. ﬁarva, Bhava, Rudra,
Pasupati ete, were really different gods of different regions,
but owing to some common characteristics they were identified
with one another end ultimately with vedic Agni. But even
though they were identified with Agni, these names were 2lso

. the names 9£ éiva and the Indus valley remains perhaps indicate
that 'Pasupati.’ existed before the vedic Agni. We cannot

now say that these names were at first\applied to vedic Agni
and then‘became Appellationé of‘the later god S‘iva.w4 He
is the lustre of the 1ightening, thunder of the clouds, lion
among the animals, pranava among the mantras, vajra among the

weapons, and satya among the vows., He 1s idenfified with

154 Tarapada Bhattacarya, The Cult of Brahma, P. 80.
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various feelings like desire, dvesa, raga, moha, sema, ksama,
vyavasgya, dhairya, lobha, kéma, krodha and jaya. It is also
said that the colours green, red, yellow, blue, white, kapila,
brown and black belong to him (40,48-50,56). He is danapara
(100,19-21), rémover of poverty énd unhappiﬁess (122.i95-206),
and Annadata (40.40). He is called Kllakila, Kubja, Kugila,
Canda, killer of enemles and ugra (40.15-21). He is Kamada

. ¥ iy 4 =3 x T S oy g 155
as well as Kamayana (40,38) and Baairava,

The knowers of Brahmans invoke him by the ups. and he
is worshlpped by the Trisuparna re and the satarudriya Saphita
of Yajurveds. Many of the epithets given in the éatarudrf&a
Serhita are given in the Brahme purana also. He is Gayatri,
OmiksTa, Prana, Apsna, Samana, Udsha, VyZna, Unmesa, Nimega,
Hunger and Thirst. He is the progenitor of past, present and
future, e is Bhuvarloka, Bhurloka, Svarloka, Brahmavarta,
furavarte 2nd Kdmdverta (37.15+21) . He is phala, desh, kala,

karta, data, pratinidnl and dana (75.8-13),

Some philosophical epithets are given to him. He
is called Ajara, Amara, Vibhu, Avinasi, (36.39-41), Sukgna,
Mantsa, Anadi, Nitya, Samasta, Apara, Akgaya, Avyaya, Niﬁ:ya,

Kgara (122,195-20¢), Anéhaya (124,133), non-dual, independent

155 37.4, missing in ‘za’ ms.
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(120.68,62); Sufha, Buddha, Adl, madhya and anta, the Btmen
of all (37.15.21), birthless, cmnisclent, the s§k§i (75,8-13),
acintyarupa and Idya (122.195-208) and Akhilatman (117.17),
Cidrapa, anandamsya, satsvaripa (122,79-82), Sadasadpraneta,
SadasadvyatIta (122.,195-206) and his form constitutes of

sat, cit and enanda (124.133), higher than the highest (36.39-
41), kriya, karaqa, karya, karta, asat as well as sadasat
(37.15-21), pradhana, creator of prokrii, higher than prakrti
and the enjoiner of prakrti (37.15-21), Purusa, Samkhyapradnina
and lord of Yoga (87.15721). He is known by the vedas and is
the s‘akﬂ‘.s.ét Drahwen (173.29), the lord of the four pmm puru-
serthas (40.35) and caracaresa (34.99-101), Yajnesvara, lord
of Havya and Kavya (122,196-206),fiike Visnu, éiva is also
descriped as having the Yaj%asvaraba. Thus he is called
Kata, Hotr, Huta and Houya, Svaha, Svadha, Vagapﬁéra and also
Sa?dhété, Vidhété; Dhata and Nidhdta (37,15-21). In'wood, he
is fire; in flowers he is fragrance; in seeds, he is treej in
stones, he is gold and in all the beings he is ﬁtman (130.21-
315. He conjoins purusa and prekrtl and is the creator of
Karya and k&raga (37.2). He is suddba and Buddha (40.32)
and 1s called Sthoua (40,76).

/ /
Siva is styled as a Yogin par excellence. Siva is
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represented in a seated yggic.fosture on some pf the precto-
>Indian‘seals, Hence the idea of Siva as an ascetic is
current since the proto-Indian period.ls6 In the Brahma
puréna he is_qalled the lord of yogins and destroys the yoga
of the déityas (40;86,37,12). He practises penance in
waters. He keeps his mind in tranquility and bestows _
prosperity as a result of practising Yoga (37.15-16). éiva's
connection with waters is interesting, The place of
Varuna as a water-god was at & later period to some extent
assumed by kyg@a and §iva‘, During the 5th and 6th centuries
AD,, on the arrival of the White Hanas in Gujarat and
Kathiawad, the sea began to irifluence these new comers as is
shown by the f¥ame gathered round éiva in his form as
Somanatha with his shrine at Somandtha., Siva is worshipped
at river junctions,159  or the comnection of Siva with waters
might have been given in direct antagonism Lo that of Vigpu
as Vighu too has direct cépneation with waters, the ocean
being his sbodes He is said to perform Sandhya and other
five religious practises daily (40.33). He performs the six
karmans =nd the three karmans (40,33) and‘regulates thg

various dharmas of castes and Adramas (40.32).

156 Karmarkar A.P,, Op.Cit., P.73.

157 J.Tod, Annals of Rajasthan, ed. Oxford, 1920, 1,18,
ii, 704,
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‘ He is the creatof of the world, the regulator of
the world and its final aim (94.27-30, 124,94-97). As he
is the cause of the destruction of the world, he is called
Krathanakartd (37.15-21). He creates Pralaya (37.15) and
creates the world-in sport (130,21). - He is Vidvodbhavabhja-
rupa, Visvagopta and Vidvapati (122,195-208). Though,
in various puranic passages Siva is described as the’
Creator, Preserver and Destroyer of the universe, during the
period of the epics and purshas, §iva is msinly made to
function in the copacity of the destroyer, whereas Brahma
end Visnu are allotted the first and the second functions,
Cemeteries and burning grounds are his favourite haunts;
imps and demons are hils ready servanté, and ferocity and
irraselbility, on the slightést provocation, constitute his

Iy s 158
norzal condition of wind,

] Shva is the best architect and the progenitor of all
the artisans (A.40). In order to regulate the world, he
divided the vedas and has made a propaganda of gathas, smrtis,
and puranas and 21l of them have the nature of sabda (7548-
13). Though, the lord Siva creates, protects and desfroys
the world by his Maya, he is not attached to it (129.68,69).

158 Monier Williams, Brahmanism & Hinduism, P,.82.-
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There is nothing hizher and greater than him. The anadi
tattvas like kartytva, d%tytva, mehatva, priti, yasas and
saukhya sre situated in him (130.21-31). He is the lord of
moving and non-moving worlds (27.20-23). He is the highest
among all the Rudras (69,15). HNone can equal loxd nga

in beshbowing the desires (115.6-9), He protects the people
with his elight forms. All people act according to his
desire and cnly the learned men can Imew his greatness
(97.20-233}. _He is the lord of the sacrifices. People

sing the rathantsras saman in his honour end the adhvaryR’s
give o share to him in the sacrifice (382.40). Though living
the life o: o sadha, he is a grhastha aad he gives gifts
(37.14). hose who are afflicted by the troubles of the
world- get peace by worshipping lord éiva and Parvati (107.55,
108). - Those vho are patient, who have 1o deslres and whose
winds are concentrated on him, go to him (A4.110), People
worship him with {ive great sacrilices. They are amply
rewarded and enter the divine region with a tranquil mind
on attaining him; peoplie have a Sawmatvabuddhi for the duals,
viz, éoka, Moha, Jara, Mrtyu and hunger-thirst (122,74-82).
Peovle worship him with Gé&atrf. The worshippers of éun
worship him in the form of Sun (40.6,14). It reflects on
the comnection of éiva with Sun, By worshippiug lord S&va,

even a foclish men goes te heaven, The fruits of all the



great {hings like sacrifice, knowledge, peaance, dhyana, homa
and others consists of a permanent devotion for the lord giva
(122.74-82). . He givés_freedem from the worldly parlance
(117.7-17). By the grace of lord Siva, one is established in
the ‘highest world (56.68). He is the refuge of the world

and a ladder to attain the final liberation (122.74).

Parvatl, the dsughter of Himavat, was the spouse
of giva. Himavael practlised severe penance and by %he grace
of éage Kas&apa, he had a daughter Aparné. As she observed
fasts for many days, her mother Menaka tried to avert her
from doing so by the words ‘u ma' and from that time onwards
she was known as Bmé. Being savisfied by her penance,
Brahms declared that she would get the busband of her desire
end eventually she married Mahadeva (37.78-98). 1In her
former birth, she was Satf, the eldest among the daughters
of Daksa, She burnt herself at the ;ndignation‘of Siva

beigg not invited at the sacrifice pgrformed by her father

- x » Fn3 ! )
Dakga. It was her jealousy which roused Siva to destroy
Daksa's sacrifice.  Mshadeva himself says that it is the

custow to exelude him from saerifice and seems to be
ingifferent, till Uma rouses him. Here it is noteworthy
that only Dadhfei seems to worsnip hime. She ig as beautiful

ag Moon, The Br, P, .further gives detailed description of



Parvati's marriage wifh éiva (36.70)s  The Br. P, harrates
how Parvati formed a conspiracy with Vinayaka and Jaya to -
bring down Ganges from the head of lord éiva (A.74¢). He is
called Umapriyekera end Ambikanatha (34.1, 37.3, 40.38).
Ambika, a post-vedic name of éiva‘s wife, is mentioned for the
first time in Vijasaneym Sa@hité (3.5) appearing here,
however, not as Rudra's wife but as his sister Uma and
Parvatl, the reguler names of éiva's wife seem first to

occur in the TA, and the Kena-up.159

~ He lives on the mountain,}60  He is called
Giriéa and‘G;r;tra 'lying on a mcgntg;n', probably because
the thunderbolt that ke hurls, springs from a cloud, which
is often compared to a mountairn end on which he was bhelleved
to dwell.lﬁl He is sald to”reside on the Jyotisthala peak
of the wmountain Meru which was studded with Jewels. Mohenjo
Daro inscriptions mention the‘white mountain (Himalaya) as
the place of residence of Siva. Further the Satarudriya
vefers to Rudrayéﬁva as Gt%ié%, Giritra, etc. Eventualliy
this ideca must have later on developed itself. And it is

/ —
thus that Sive ig endowved with the Kallasa as his abode,.162

159 Macdonell, Vedic Mythology.
160 34. 92-101; Vs. 16+2-4.

161 Bhandarkar, Op.Cit., P.146.
162 Karmarkar A.P., Op.Cit., P.G9.



He is living with the Adityas, Vasus, Aévinikﬁméras, Kubera
with Guhyakas, éukréeényg and Sanatkumara and others
(39.4-8). The Reksasas, Pisacas and Parsadas sat near him,
The Mbh,'%%  and Purghasl64 give a detailed description
of the Ganas of S&V?@ Parvati sat by his side and Gangd

~ served him (39.4-8), Elsewhere he is said to reside in

the cemetry (38,36,37). He is also called Aniketa (38,36,
37). Ocean is also considered to be his abode (40.88).

As great rivalry was going on between éiva and Visnu, ocean,
the abode of Visnu might have been described as the abode of
Siva too. He is surrounded by the naked Ganas (38,36,37).
He is the destroyer of Pramathas (40.,15). He lives in the
beings residing in ocean, river, mountains, caves, unapproach
~able places, cowasettlgments, four paths, old houses,
directions, between Indra and)Sﬁrya, in Rasatals and in the
places where elephants, horses and chariots are kept (40.93,
96).

He is the highest among all the -deities and his
fame and prosperity are unattalnable (32.5,40), Neither
Brehma nor Govinda nor the sages are able to know his great-

ness (40.83). The form of a child in the lap of Uma, he

163 Sauptika parva, Adh. 7.

164 BSkanda P., Brahmakhanda, Dharmaragyakhanda, 3.12 ffs,
Prabha@sakhanda 4.87 ff., Kasikhanda, 53,

~



paralysed all the gods (36.29-35). He is the protector of
gods and demons. He is‘Brahﬁéignd Ihﬁré. - In his reside
Moon, Varuna, Sun, Visnu, Brahma end Brhaspati (40.57). In
all the vedas, it is saﬂé that Brahma is the creator, Visnu
the maintainer and éiva the destroyer (130,21), Yama cannot
kill the devotees of Siva and Visgu. Once lord Siva killed
Mrtyu and Yama when they tried to take away the life of the
devotee of lord Siva (94.39-41). He lives in the form of
gudré, Vasu, Bditya and Asvinikumdras (37.16) . Brahmé'andl
others are like his sgrvaﬁts (34.99-101).  Once lord Siva
had a terribie fight vith lord krsna in helpipg Banasura
(A.208). The sage &ﬁastamba.declares to the sage Agastya
that though all gods are the aspects of one thing, still
lord éiva should be worshipped as he was liberal in granting
the boons (A.130). He is considered to be so liberal that
vwhen pleased, he grants things which one does not deserve and ke

hence the epithet Ayuktadéta is applied to him (110,101-106).

He threw Daéénana beneath the Rasdtala by his
thumb, gave Bana the power to conéuer his enemies (110.100-
107). He drank the poison which emerge& from~oceans when
the gods and the Asuras churned it (112.4). The blue colour
of the throaf of lord éiva is assoclated with the driﬁking of

the poison in Puranas,  He burnt Kamadeva when he tried to
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disturb him (112.6). He is called Tripurari, Tripurahanta
and Purari (43.65), (57.3), (34.1-6), (40.11). It seems
that the number three is a favourite with lord S&va as.he is
called Trijata, Triéirgé, Trigila, Trymubaka, Tripuraghna
(40,11), though, he 1s described in terms of Sahasra (40,26,
30,31) also, a-number favourite of lord Visnu., He killed
the demon Andhaka (4.129). He is also called Puramdara
ﬂ122.205). He destroyed the eyes of Bhaga (57.3, 40.68)
and broke the teeth of~P§§an.16§ He destroyed the sacrifice
by taking the form of a hgnte:_w@gn the sacrifice was running
away in the form of a deer (39.75,76; 37.9). In many
Purégas, Siva is said to have dg;troyed the sacrifice of
Daksa (A.109).  He moved the mountain Kailasa (A.100) and
removed the trouble of the Pramathas (37.8,9). He is called
kygqakeéépahérin (37.8,9).  He received the falling Ganges
on his head (A,73). ~ By the grace of lord éiva, a dead
child became alive in the kingdom of king Sveta (A.59). The.
sage %ﬁkra got the Mrtasqmjivanividyg'(A.95); éega, the lord
,

of Patala got a Sula to kill his enemies (A.115), The
sagé Dattatreya obtained the knowledge of Atman (4.117).

165 (37.9), It should also be mentioned that when Brahma
pronised protection to demons against the gods by his
fifth head having the shape of that of a donkey,
lord Siva cut mfR it off and held it, This might be
the reason why he is called a bearer of skull in hand.
A, 113,



Devipi, the son of the Purohita of the king Bhara was able

to bring back the king Bhara with his retinue. from Rasatala
(A.127), Kubera obtained a boon (A.97). - On seeing the
third eye of lord §iva? ﬁahimé was born to the king
Pracinabarhis and he composed the Mahimna Stotra in his
honour (A,153). Revati,_the wife of Katha, regained beauty
(A.122), Naga, the son of %ﬁrasega, the king of Pratigthana
~-pura, got freedom from his curse and regained a humen form y 4
(A.111), A maiden Pippala got freedom from the curse of
being a river and regained her original form otn worSh;pping
Siva (A.132). He was so great that even the grestness of

the sacrifice camnot equal him (110.101-108).

Lord Siva protects the world with his eight
forms ,166 In his capacity of having eight fbrms, he is
identified with the Sun 167 The Tamasa form of lord Siva
was Worshipped; One.Visﬁarﬁba meditatéd on the Tamasa form
of lord Siva, He lighted the fire in a terrible Kunda, sat
on it and meditated on the lord, He then threw himself in
the fire as an oblation to lord éiva (4,273). Siva's
Ardﬁanébis%afa form is also.alluded teo in thngrahﬁa pﬁféga

(129,70-80). The idea of'Ardhaﬁﬁriéﬁara was current

166 97.2.23; Sakuntala I.1.

)
167 For detalls regarding the identity of Siva and Sun,
vide Karmarkar A.P., Op.Cit,, PP. 40-4l,
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169 observes

among the protc—Indians.i‘68 Father Heras
that this is the same as the deity found in sumer, with the
name of Ama-a-half-man (proper left) and half-woman (proper
right) which seems to be the original idea of the Hindu

image of Ardhanarasvara. .

‘ - +
Rudras:- Siva is represented with eleven armlets

in the Indus valley peyiod.l?o

Eventually the number seems
to‘have atta;ﬁed alsénptity of its own, ' In the Rv. they are
considered to. ki be the father of the Maruts, are closely
associated with vasus, vié%edevaé and Edityas and make eleven
171

of the thirty-three gods. The ¥bh. and puranasl?@ give

the 1ists of Rudras, though the names differ. The Br. P.
states that Rudra was created out of the anger of Brahma® °
and that Rudras are the sons of Kasyapa and Sursbhi. The
names given are Ajaikapada, Anmrbudhnya, Tvasta, Hara,
Bahurupa, Tryambaka, Vrsakapi, Sambhu, Raivata, Sarva and '

Kapali. = They were boran by the grace of lord Mahadeva,174

168 Karmarkar A.P., Op.Cit.,P.42; The Brahma Purana relates
an in erestvng story about the ardhanarisvara form of
lord Siva, It states that as Vigekhaz, i.e.Kdrtlkeya
wanted to sit in the lap of hés mother as well as his,
fether at the same time,lord Siva took the ardhanarisvara
form and satisfied his desires. 110.102-106.

169 Heras » Op +Cite ’ P42,

170 Karmarkar A.P., Op.Cit,, 9.76.

171 Mbh. SE@nti P. A.207. 204

172 Br.P.3.46-48; Harlvamsa I,1,.,413Brahnanda Madhyabhaga
" 34693 Bhagavata VI.b.l?—lS Padna P.srstikhanda 37,833
Matsya 5.29-30; Kurma,Purvabhaca A.103 siva P, Uttara
Satarudra Sam. 18,24~25, Saura P.20.26 Vaimena P. A.5;
Visnu P. 1.7. 11-2' Mérkandeya 52.2.f1.

173 I.45. - 174, 3.46-48,



The expressions Ajaikapgéa and Anirbudhnya occuf in the
3gveda.175 In the opinion of Karmarkar,178® Ekapad is
indicative of the image standing on one leg in the Indus
Valley period. As éiva vas a yogin par excellence, he
might have been described as'Ekapéd, it being a posture
adopted as a process of penance and the expression Ahirbudh-
nya throws light on the close association of éiva and the
Naga, which was supposed to be in the depths of the world,

or the later Patala,

H

Virsbhadra:~  Virabhadra is said to have been
born from the anger of lord éiva and talking the form of a
lion, he destroyed the sacrifice of Dakga (39,75~77)« From
his pores he created many rudras and on account of them
darkness prevailed on all the sides and the lustre of Sun
and Moon became dim (39.40-58), Virabhadra is a favourite
deity of the Kurumbhas, a tribe of hunters and shepherds in
Souther Ingia, 177 Vi}abhadya destroyed the sacrificehof
Daksa with the help ofrBhadrakéii, who too was created out

of Parvati's wrath (32,72).,

Jvara:- He is sald to have Dbeen created out of

. , _ p
the perspiration of lord 8Silva's forehead. When lord Siva

175 RV¥. X.65. 13, 66.11; AV, IV. 1,6; PAraskara G.S. 2.15.2
176 Karmal’kar AwPo, Op, Cito, P.’??"‘?So ‘
177 Hewitt, 'Ruling Races ete,' I, P,136.



was irritated with Daksa, fhe wanted to destroy the sacrifice

of Dakga and the sacrifice being afraid took the form of a
deer and started running awey in the sky. éiva took bows and
arrows and followed him. At that time Jvara arose from

his perspiration snd he is described as Hrasva, Atimatra, red-
eyed, yellow-bearded, terrible, urdhvakeéan?fﬁtiromédga

and S@@akarna, having a terrible or bad colour and wearing

red clothes, He burat the sacrifice and the gods were

afraid of him and ran away in different directions. The - /
earth began to tremble and 10;d Brahma then declared that he
would be known in the world by the name of Jvara (39.77-87).

Manyu:~- In the Bgvé&a, Manyu, wrath is a personi-
ficatiqn suggested chiefly by the fierce anger of Indra and
_is iavoked in two hymns,178® He merged from the third eye
of the lord Siva. His form is made up of brilliance. He
is the purusa & in men, Ahamkara in all the beings and the
anger of all.*® He is Indra, Varuna and Lokapala, | He is
within all but no one knows nim. He is Rudra and éiva and
all the moving and non-moving things are pervaded by him. THe
gods conquefed the demons with his help. le is 2 representa-

tive of lord diva aihd burns everything with his brillisnce at

178 Rv. 10, £3,%4,
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the time of destruction, At the time of destruction, he
holds all the weapons, increases jJoy and conquers everything

(162,20~22).,

Hari-Hara:- - The concept of liarihara alsc seems
to have come in vogue side by side with that of the Hindu
trinity, The pufégas refer to it,172  The Brahma- purana
also mentions how Indra worshipped Harihgra when he was very
worried about his three dethironements (A,122), The various
pufé?ic passages chow how both the gods Harl and Hara are
the sawe, though, two in the outward appearance. Trom the
passages of the Mbh.,, it becomes clear that the appeilations
of the one are attribate@ to the other. There are many
seruptural representations and shrines éf Harlhara in

Southern India.lgo

4
The mode of worship of lord Siva is discussed

under the section 'worship® of Chapter VII on 'Religion’.
KARTIKEYA

Among the poste-vedic gods, a deity of high ranks is

Kumara or Kartikeya also called Skanda and Mehasena., The

179 ngiva@éa IT, 129.,40; Skanda VII, 2,17,185; Linga,
Purvardha, A.96, Naradiya Mahd. P, 83.23.

180 Karmavkay Anpg, OpoCitog P.G7,
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popularisation of the cult of éiva involved a process of
syncretism, the adoption of various local gods as his
manifestations, Skanda, the deity of the same class, who
was the family god of some west-Indian dynasties, now under
the name of Subhramanya is most popular in South India, where
his association with the mother-goddess shows that he is
connected with non-aryan cult.lsl vIt,is a cult Specéal to
the Tamil and MalaZélam peqples.lsf2 He is first meﬁtioned
in the Chandogya upanisad vii., 26.2, where he seems to be
identified with Sanatkumﬁﬁa. HOpkin3183 surmises that
skanda is not a late addition to the epic but a god rapidly
increasing in importance, as the epic expanded or more
particularly as the Siva~cult expanded. H.Jacobil® infers
that Kumara as the lord of army was introduced as a new god
probably due to a change in the government of India where
instead of the king holding both the offices, viz., ruler

in peace and leader in war, the office of a general became

distinet.

The myth of the birth of Kumara is variously

i81 B¢ .1, Pt.il, PP,180,287; Oppert 303, 370.
182 ERE, Vol., 12, 442.a

183 Epic Mythology, P. 227
184 ERE, Vol., il, P« 807.
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related, 85 his father being given as Siva (81.2) and Agni
(82,10, 3.,40), his mother as Uma (81.2), Gonga (82,10) and
various other minor deities like the wives of the sages
(42.6) and others. These rival claims to parentage had to
be sebttled and this was effected by the assumption of a sort
of Jjoint parentage, and by making some of the Temale deities
his nurses or adoplive mothers, 188  Tne strange myth about
the birth of Kumara appears to be best interpreted on the
assumption that in different parts of kkm mak India there
were several popular godlings of the war-god type and that
there have been combined into the Kumara, the war-god common

187 For there are three variasnts or alitar~

to all Indians,.
egos of Kumara, viz. Visakha, Sakthe and Naigameya and the
Br. P. identifies Visskha (81.4) with Kartikeya who is

knownn to have received popular worship.188

_ Some myths are related about Kartikeya in the
Brahma Purana. When the gods were oppressed by the danger
of the demon Taraka, they requested Agni to relate the danger
to Siva, Thereupon Agni took the form of a Parrot and with

\
great hesitation went to the place where lord Siva was in

185 Mbh. iii. 225 ff., iX.44 f., xiii.84 ff., Ram. 1.36 £f.
186 128,233 ERE. Vol. II, P. 807.

187 ERE. Vol.II, P.807.

188 Patdhjoli ad Penini, V.3.99.
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privacy with Parvati. Loxrd éiva released his virile-sem%h

in Agni who being unable to bear it released it in Krttikas

on the bank of the divine river and the child that was born
to them was known as Kaftikeya (128.1-25; 3.41). Elsevhsore

it is said that the Agni drank the virile scmon of lord éﬁva
and kept it in the wives of the seven sages excepting Arundhati,
They releasged their fcetus in the Ganges where they were mixed
up by the wind and out of them a child with six-Taces was
born, who was destined to kill the demon Tareka (S2.1-12).
Therefore, he is called Kartikeya, being & son Bf the six
K;ttik;s, the wives of the sages; éagmukha, because he was
born with six faces, the foetuses of the six wives being
gathered together. Géﬁgeya,-as the foetuses were released
in Ganga; the son of éiva as the semon-virile originally

/
belonged to Siva and Agniputras as Agni drank the semon-virile
, .

of Siva.

Among the feats of Kartikeya is mentioned the most
important one, viz. the destruction of the demon Taraka (81.2).
4 disgraceiul story & is related szbout Kéitikeya, viz.
After the destruction of Taraia, lord éiva and Parvatl were
vleased with Kartikeya and asked him to enjoy at his will.

J

- )
Kartikeya took an undue advantage of the parengss advice and

enjoyed with the wives of gods, and the gods comp#lained to



Pérvaﬁi about her son's middeeds, and when, inspite of
Parvatl‘v insistence to check hlmself, Kartlkeya was unable
to resist his lust, Parvati took the form of every god~wife
and when Kartikeya saw the form of his mother everywhere, he
took a strict vow of considering evér§ female és his mother
(82.1-15). Further it is said that when lord diva did not
release Ganga, Parvati took in confidence Skanda and Ganesa
for the matter of Gahga's releasc (74-15). XKartikeya is
said to be defeated by Pradyumna and Garuda when he helped
lord Skva in his x fight with lord krsna (206.26) and he
killed Yama in the fight. These énd other myths are related

about Kartikeya in other works.l8?

The Brzhma purana further states that a holy place,
. viz. Kertikeyatirths or Kumaratirtha on the bank of the river
Godavarl is dedicated in honour of Kertikeya approaching
which one gets good family and beauty and even great sins
like those of approaching the wife of a teacher are expiated

(81.20,21).

A lingsyalt tradition reports that he was a founder

189 Vanaparva A,223-226; Anusésanaparva A.855 Matsya P.
V. 27, 53.61, 15,.*.18 '160,10-26, 260,19,45-513% Bhagavate
XTo4,17, Vispu I.15.113; VEyu 66.24, 72.35-46, 72,48-50;
Brd.P.I1I, 3.24, 10.35+48; IV,30,39, 99 to the end,
Nals X1 50.
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of a gotra and was a form of lovd éiva hinseif. 190 on

the rveverse of the wins of the Kuddna Prince Kaniska, there
are figures with their names in Greek letters of Skando,
Mahaseno, Kumaro and Bizago.191 In the year 414 A,D, s
gallery in the temple of Swami Mahasena was built by
Dhruvasarmen at Bilsad.l92 Several observances and vows in
the name of Kumara and Kartikeya are mentioned in Hemadri's
Vrataknanda and the worship of that god has not become

obsolete even at the present day.

In Siam, 2 great festival was celebrated in honour
ol Ké}tikeya and pleiades who fostered him. It took place
at the time of the Moon's conjunction with this star-cluster
i.c. shortly vefore full-Moon, t was & fire-festival in

agreement vith Kartlkeya'

n

legendary dbirth from fire. Simi-
larly a worship is offered in honour of Kartikeya in sonthern

India on the full-Moon day.lgs

The Brahma-purana 2lso
states that one who takes a bath at Krttikstirtha is the
Krttikayoga of the Kartika month gets the merit of all the

sacrifices and becomes a religious king (82.15,18).

120 kBhandarkar, Vaisngivism, P.2l4.
191 JBBRAS, Vol, XX, P. 385.

192 Ibid., P. 395,

193 ERE,., Vol. V, P.288.



GANAPATI

His worship starts from the pauranic period and
except in one legend mentioned in the northern recension of
the Mbh,., he does not appear in the epic literature.l94 The
leader of Ganas or the hosts of Maruts of Rudra was called
Ganapati. Gradually, the name Ganapall was generalised and
meant many leaders of t&e Ganas or groups. Another name
Vinayaka also came in use. In the Atharvasiras upanisad,
Rudra is identified with many godes, among whom one is called
Vindyaka.19%  In the Mbh,.,398 many Ganedvaras and Vinayakas
are mentioned. In the Manavagrhyasutra (2,14) and the
Yajnavalkyasmrti (I.271 £f.) an account of Vinadyakas is
given but the difference between the two shows that during the
period ﬁnat had elapsed between the composition of the
sutra and that of smrti, the four Vinayakas had become one
Ganapati-Vinayaka, naving Ambika for his mother.197 The
ceremony occuring in the Grhyasﬁtra méntioned above suggests
that the Vinayakas were the object of faith before the
christian era but the one Ganapati-Vindyaka, the son of
kmbiksd, was introduced in the Hindu pantheon much later.l98

167 JRAS, 1898, P. 880 if.

125 Bhendarkar, Vaignavism, P.210,
196 Anusasana 151, V.26 & V. 57.
197 DBhandarkar, Op.Cit.,

198 1Ibid.




There are groups of images of kala, kali, the
seven mothers or éaktis and Gagapati in the caves at Ellora
and the caves are to be referred to the later part of the
elghth century.199 Thus it seems that the Gapapati-cult
must have come into vogue between the end of the fifth and
the end of the eighth century. In another inscription dated
Vikrama Samvat 218 corresponding to A.D.882, a&zteg found at a
place called Gha?iyélé, 22 miles north-west of Jodhpur

an ob%?iance is made to Vinéyaka.goo

About his birth, the Br. P, states that Parvatl
created hilm by neditation. Many gods came t¢ see the new-
boran child Ga@eéa. Ignoring his mother's advice, he had
grasped Moon in his hand from his father's forehead, As he
sucked the milk profusely out of a childish Jealousy that his
brother Kertikeya might not get more of it, Parvati called
him Lambodara (114.4-18). Elgsewhere 1t is stated that he
was created out of the dirt (97.22).

As he pleased the lord Mehadeva by the play of his
anklets, he gave him The status of the lord of the Ganas.
He is also said toc have plezsed hls mother by music, dance

and homorous talks (27.22).

o

189 Cave~Temples by Fergussen & Burgess.

200 Bhacdarkar, Op.Cit.
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In one hand he holds the Vighnepasa and on another
shoulder he keeps an axe and when he does not receive honage,
he throws obstructions. He is said to have thrown
obstructions in the deeds of his mother. He 1is very proud
of his own capacity. His vehicle is a2 rat¢. It .is
probably more than a coincidence that the rate is a totem
of at least one dravidian tribe, the craons(g?ﬁ ERE, Vol.VI,
P. 178). He is called Ambikenandana, adideva and
Ganesvara, In all the rites, all the deities, Brahma,
Visnu and Maheé&yorship him, meditate on him and bow down to
him. None can equal him in bestdwiﬁg the desired fruits.
Thinking thus, even lord éiva worshipped him before killing
Tripura, Meditating on him, all the animated beings get
the desired fruits, In the works dealing with Dharma,
Artha end Kema, he should be worshipped first. The merit of
his worship never decreages. Accor@ing to the way of
worghlp, one gets the fruit of worshipping him. The godsg

and the deities worship him daily (114,4-18).

Parvati asked Ganesa to bring down the Ganges from
the matted heir of lord Siva as she did not like the increas-
ing affection of lord Siva for the Ganges. Ganesa thought
out a plan éhrough which he made the sage Gaubtama to bring

the Ganges on earth from the locks of hair of lord Siva



(74.76-88, A,175). Ganesa throws obstructions in the way
cf one who goes for the pilgrimage af the Ganges as he does
not like éiva's affection for the Ganges (A.176). These
and other myths are referred to in other works.201

y .
Thus Ganesa is w considered to be the leader of the
Ganas, or attendants on Siva, and first appears in Hindu

literature as & creator of obstacles, and as such, hindering

2 . . .
success.“og Thus though primerily he was worshipped to

ingGuce him to abstain from impending but in modern practice,
A 0 ’
he ie looked upon &5 a vasesy of ¢ifficulties, the god of

wisdom snd the guardian of tThe public ways,

He is called Gajavekitra (175.37). It is difficult

k)

to deternine k¥m how the god came to have the elephant's
head. The images in the cave-temples at Ellora have that

head and Bhavabhuti in the beginning of the eighth century
- . "—’.. By o
describes him witn that head in Malatimadhava, Bhandarkar2°S
’ /
gt as Budra-Siva and cthier gods allied with him

<

infers

were closely assocliated with forests where elephants were

201 Bhag. III.41. 27-41, 42.2 & 33, 43, 18 & 31, Brahmanda
IV.27.72-1043 44,673 111,87.55; Matsys 23.38 & 8435 54.
524, 533-41, 250,25; Mditfayanl Seghita 2.6.13 Brahma-
valvarta 3.8 Lonna 105, Padma srstl 43, 63, Yagnavalkya
1.27, uaﬁsya 1533 Gapeéa P. 2, 137 I. 81~106 1.442453
2,138-148, 1.61, I 15, 2.73-83, 1.32, I. 13-15.

202 Hopkins, Rel, of India, P.451.

. Lo s . s
203 Valsnavism, Saivism and other minor religlous systems.



found, it perhaps suited to the fancy of some men to place
the head of that animal over the body of a god originally

mischievous.

His image stands in every well-to-do Hindu house
and there are numerous temples in his honour scattered all
over India, His image is alszo found in temples dedicated

t
to Siva. Every Hindu book commences with the words

. .
Ganesaya namah.

In Travancore there are special shrines called
homapuras, in whicn homas, or sacrifices sre daily offered
GG Gaqeéa for the prcsperity sf the ecuntry.204 His image
of clay is worshipped with great pomp in the Maratha country
oa the fourth lunar day of the month of Bﬁadrapada anq at
Cichawad near Poona there is a special establishment lor the

exclusive worship of this god.go5

His symbols of the rat and the elephant connect
him with some local thericlatory, bub he is now independent,

L
and though he is = msmber of the Saiva group of deities, he

=
[

has become aludst non~sectarian, and all sects agree in doing

. . 06 y
him honour as the god of luck,200

204 ERE. Vol. VI, PP. 175
205 Bhendarkar, Op.Cit.

1
206 IA XXX, 255 £,, alsc A Getty's study entitled 'Ganesa'.



Six varieties of the Ganapatya sect are mentioned
1

vy bnandegiri in his Samkaradigvijaya and by Dhanapati in his

-~

commentary on the corresponding work of Madhava,

BRAHMA

.

Brahma, known as Prajapati, in vedic times, 1is

0

elebrated in Bv.207 as the creator of heaven and earth, of dhe
the waters and of all that lives, who was born as the one

lord of all that is, the one king of all that breaths and
moves, the one god above the gods, whose ordinances all the
gods and Beings follow, who embraces with his arms z the

whale world with all creatures_s.go8 Here he 1s praised as a
supreme lord. In Av, and Vs, and zx regularly in the
Brahmanass, he is recognised as the ckief god. In the

- e Pl > 0 . s o1 i " hd
sutras,293 Prajapati is idenbified with Branma., In the

-

b

o

rlace of this ef god of the later vedlc mythology, the

i3
<
0q

philosophy of the uwns. put bhe impersonal Brahmd, the

univergel soul of the zvsolule,

The views of Sri Barapada BhattacaryaZlO regarding

the Brahma cult are original and noteworthy., He states that

207 Rv. X, 121.
208 Maedone}.l, OPQCit. 9
209 Asvalayan G.S., 3,4, etec.,

210 The Cult of Brahma, 1957, PP. 184-186,
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in the pre-vedic days when religion and magic were inseparably
connected, there were variocus forms of Ratra cults in which
the gods worshipped were Water, Barth, Fire, Alr and Ether,
Scme worshipped any cne or twe and so on of these, regarded

as creators of the world. The worshippers of Rarth gave

rise to the worship of the Mother goddess and lster cn Lo

the S3wta or Tantric religion. Gradually these religions
gave rise to the ldea of a gingle creator -~ Brahma, The old
god of the water - Worshippers was perhaps known as Néréyaqa
and he was now identified with Brshma. The worship of
Dharma, Sava, Surya and other minor gods was also gradually
assimilated by the Brahma cult. The sraddha cult was also

¥
thus amalgamated. It i

3]

probable that the worship of the

gofs known to the early vedas alsc existed in the pre-vedic

)
5]
23}
fmia

ldes the god or & geddess of Barth, even a

Vyoma were worshipped. They wWers the ‘?étfa gods. But,

for rcasons, now uninown, gradually the cult of sacrifices
arose in India and azny of the old zods wWere incorporated in
the vedas, bul their worshilyp was te be performed in the Lorm
cf sscrifice. Hecce followed a great religious schism, ih
vedic pedaple forming cne group and the worshippers cof the old
Brahme (Ratra gods) continued their worship in the old method.

The vedic gods were called Diva (from which arose the world



‘Deva') and ke gods of Brehnmd cult were known as 'Ratra!
guds - which was symbolised as the struggle between Devas
and Asuras. The Brahlea or Ratra cults vere for a long time

regarded as Ashura or nongorthodox in character chiefl;

Ph

‘oliowed by the lower class poople in some parts of India,

but even then the old rveligicag gradually changed the

character of the vedic religion, In eastern psris of India,
{rom Bralmdvarta snd Kuruksetra to Crissa, uwhere the vedic

cult spread graduslly and slcwly, the majority of the people
followed the Brehma cult. In the north-west the great
personality of Krishna Vasudeve gave rise to the Vaignava
Vasudeve Paﬁcaratra cult. In Bastern India arose Jainism
and Buddhiswm which gave a death blow Lo both the vedic and

]

the non-vedic cults, including that of Brohma. Bubt Buddhism

3

(1341

- -

fell a prey to the ¢ld religions and Vaignavism became the
predominant religion, Along with that arose the worship of
éiva, caxti goddesses, Sun end othser geds, which gave rise

to the modern form of #indulsm, The Vaignava rellglon
assumed the form of the Bhigavata-Padeharatra religion, and
the religlons sects avcse out of the five gods of the old
Bratma cult. But Brahma tobtally disappeared. Thus we find
Krishna being called’'Bhagwan’ himself or Barayana or Siva.

The vedic sacriflces were forgotten. Bui the old beliefs in



image~worship, ancestor‘worship, free worship; sanctity of
water, the old exclusiveness amohg the‘prghisporic sects in
the form of the caste system, the sacred places of Brahma and
siva + all survived in the Indian religions., The philosophy
of the Ratra cult gave rise to the Samkhya, the vedic sacri-
fice, whose power was called Brahmen (after Brahmd) gave rise
to the upanigads'and Vedants philoé¢phy. But the Samkhys.
was followed by all réligiousrsécts, Many problems of
Indian philosophy, religlons and art may thus be solved if

. o . . " - " .
further investigation is carried out about the Brahma-cult.

The Brahma-purana takes its name after Brahma who
is its narrator. Buil the_Brahma-puréna does not give as
] ,
high a position to Brahma as it has glven to Visnu and Siva,

The Brahma-purana describes him as follows:

He is called Svayambhu (I. 37.40), At the same
time he is also said to have emerged from the navel-lotus of
lord Visnu at the end of his Yoganidra (45.,29-39). Again,
it is said that the caﬁse which is Avyakta, Nitya and Sadasad
and which is called Pradhana, from it the lord created a
Pubu§a who created the world. He is Brahmé.» He is then
calléd Adya, Susﬁkgma and lorﬁ‘oflthe vorld (1.27)., From
him he created the wateré first and from it the Virya was

created, from the waters an egg emerged which was of golden
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ﬂcolpur and in it Brahwd created himself. After living
there, lord Brahma divided the egg into two parts, viz. sky
and earth and in between them he created the sky. The whole
earth was surrounded by the waters. Then he created Kala,
Menas, Vacd, Kama, Krodha and Rati. Then he created the
seven Manasa-Sons, Mariei, Atri, Angiras@, Pulastya, Pulaha,
Kratu and Vasistha. Then he created Rudra out of his anger.
Then he created Sanatkumara and Skanda. After that he
created lightening, clouds, rainbow and birds, After that
he created 3céa Yajus, Samens, and Sédhyas;  Then Brahma
divided his bhody into two parts, cne half constituting the
female form. Both together created all the beings (I.33~
52) . From that time onwards, the sexual inter€ourse |
between man and women has started (45.29-39, A,161). Mytho- ‘
logical and theosophic notions inherited from the vedic
period have been combined with notions of later origin -
genealogic legends, the evolutionary system of Samkhya énd
the scheme of the ages of the world - in order to give a
rational theory of the ofigin and development of the world

in harmony with the teaching of the vedas.21l.

It appears that some mambers were looked upon as

having a special significance and it is probable that the

211 ERE., Vol. IV, P. 1596,
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fancy ascribing various numbers of hands and heads to the
zods was a result of such belief, Brahm; is also said to
have four heads and hence the epithet Chaturmuikha is applied
tc him (36.31). But the Brahme- purana also alludes to the
fifth head of Brahma which was cut off by lord éiva.glz It
has been stated that Brahma having five heads perhaps refers
to & mixed form of Brahma-Siva., The story of Siva's
Brahmaéiragcchedaka mirti also refers to éiva's eutting off
the fifth head of Bratma. Siva's epithec Kapalashasta

(38,7) probably refers to his cuabbing off the head of Brahma
end holdiag it in nis hand. The : gure st Bodhagaya of
ﬂxarme'a or Ckampeéé of the Pala period may also be that of a
mixed god of this type.213 He 1ls called Hiranyavarna (1.40).
L Js always surroanded by gods, danafas, gandharvas, yaksas,
Vidyadnaras, urages, munls, siddhas and nymphs (26.31).

Mig lustre canunot be meagured (L.24)., He is also called
Pa&m&kesarasa@kééa (45.29), Besides the seven Manasa-sons
referred to above, he had five daugliters, Savitri, Gayatrl,
éraddhg, Medha and Saraswatl (102.1,2). As regards his

rising from the navel-lotus, there is a uyth in the Taitti~

’

by (>} . * 1. »
riya Aranyakaﬂlé which relates that, vwhen Uthe universe was

212 113,33 ef. also Matsya P, III. 39.40.
213 Tarapada Bhattacarya, Op.Cit., P.94.
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still filuid, Prajapatli alcne was produced on a lotus-leaf.

He is called Adldeva (9.24), Jagannatha, Jagadyoni,
dagatpati, d agadvanaya, dagadaahara ana Isvar (26.31). He;
is Séndtana (9,24225), Avyaya, lord of the worfdé and Panca-
bhitasanayulkta (45.30), He is the knowgr or past,present

and future.215

The Maya form of Brahwe ig aja snd is red and black
in colour. She keeps her hair lcose. Kama coustitutes her
nature. She intatuates the three worlds, She is called

- i K] Rt -~ - - - . - nd
Mahesvaeri and Mahdmdya and is very proud of her greatness

. The main function of Brahua is creation. By
mental powers, he created the sage Atri, fonl-bhutas,
&tuula—bhuuas, buksmabhutas, all the four types of oeings,
Maricas, sages, gods, pitrs Yax§as, { dyadharas, rlvers,
men, monkeys, lions, birds, Jarayujas, au@agas, svedadas,
uabhijas, Brohmanas, ksatriyas, vgiéyas, sudras, antyajas,

mlecchas, trna, gulma and ants (45,29-39).

The Brahme perana descrives Brabma in the capacity
of a bestower of boons. Thus Brahma granted a boon to Bali

that he would be a great yogin and that no one would equal

215 1222333 of. RoM. 7.54.32.

t
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to him in strength (13.32-34), - When Parvati practised
penance, Brahma granted her a boon that she would get a
husband of her desire (34.98). At the same time, Brahma
was unable to tolerate injustice and cursed the deserving.
Thus vhen Saraswati enjoyed with Purlrava for many years
without Brahma's knowledge, he cursed her that she would be

a river in the Mgtyuloka and ﬁould be seen at some places and
would not be seen at other places (A,101)., Meny a times,
Brahma helped the other gods and the sages., Thus in the
Svayemvara of Uma, Brahmd came with the retinue of yogins

and Siddhas and performed the rites of marriage; of éiva
with Uma (86.4, 134,135),. Again, when the Moon refused

to give back Tara to Brhaspati, Brah@a meddled in the matter
and brought the reconciliation (9.24,25). Elsevhere it is
sald that Brahmd took the form of a maiden and infatuated the
demons who obstructed ﬁhe sacrifice (134.5). The relation
of Brahma with Vispu is noteworthy. At the begimning of a
kalpa, when many demons wanted to kill Brahma, he prayed

lord Visnu and killed the demons (A.156), Elsevwhere it is
said that Brahma was dependent on Vismu (I.24) and that at the
end of a kalpa, all the gods with Brahma enter into

Narayana (5.61).

Bhe Bre Pa, fu#ther, relates'spme disgraceful
L%‘{L }A“CI{ 57”} AaqQ ()"7)\*»\)« a"t‘)’ﬁ !/\c\e)‘ {5‘75{)
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During the later epic, his superiority is set
aside in favour of Visnu or S1va220 and the temples of
Brahma are now very iew and far between’the most wellfknown
being that at Pugkara. There is a temple ofLBrahmé in the
Idar State and another at Sadhi in the Padra district of the
Baroda State.22l

SUN

Solar worship has been described as’the real
religion of India, As-India is a land flooded with Sunshine
and as every phase and function of life is dependent upon the
kindly warmth of the Sun.and his destructive power is felt in
the uttermost extremes of heat, it should be man's primary

business to win his favour and placate his wrath,222

Surya as the orb seen in the sky is a vedic deity.
He is the most concrete of the solar deities, his connection
with the luminary never being lost sight of.223 He is (
called the lord of eyes; 2% and beholds all the beings and
their good and bad deeds.ggsﬂ_ He is the father of Asving220

and of Yama227 and Manu, Sun was worshipped as Surya, Mitra,

220 Hopkins, Op:Cit., P. 192.
221 Kane P’V‘, Hist,. Of Dh.S., Vol.IlI, II. P.724.
222 ERB., Vol, 12, P. 83.°

223 Macdonell, Vedic Mythology, P. 30.

224 Av. 5.24.9

225 RVe L.50.75 6451425 7.60.2; 61.1, 63.1.4.
226 Rv. 10.17.2 i

227 Rv. 10, 14.5, 17.1.
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stories about lord Brahma., While performing the marriage
rites of lord'éiva, the virile-semon of Brahma fell on seeing
lord éﬁva touch the thumb of ?Ervati for the performance of
marriage rite and from it the Valakhilyas were created.

Bfahmé was abashed but lord éivé gave him a water-pot
consisting of holy waters for explation (A.72). Another
story relates how Brahﬁé grew passionate for/his eidest
daughter and followed her in the form of a deer when she was
running away in the form of a female deer, Lord é&va took
the form ef a hunter -and threatened to kill Brahmd, There-
upon_Brahﬂa refrained from following her (A.102). 4
similar mythlis told in av.?lﬁ and is several times referred
to in the Bréhmagaé,217 The basis of this myth séems to be
two passages of the RV,218  in which the incest of a father
with his daﬁghte: is referred to and an archer is mentioned?lg
Another myth relates how when a dispute arose between
Brahms and Visnu regarding their superiority oﬁer each other,

Brahma spoke 1ie with his fifth head that he had seen the end
of the Jyotlrmaya liniga of lord Slva (A.135).

216 RV, 10,61,

217 ‘Aitereya Bre 3-33' Satapatha Br. I, 7.4, Pancavimsa
h Br, 8,2 10,

218 I1.71.5; 10.61.- 5—7.

219 Bergaigne, La Religion Vedique, 2, 169- Oldenberg,
sacred’ books of the East,u46,,78, f.
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Savitr, ond Pusan in vedas. Though, 21l of them represent-
ed‘basically the same phenpmepon? yet they were considered
Yo be distincet deities as thelr concepts revealed different
powers of the Sun, ‘Especially, he is reverenced as
Savitr, the giver and sustainer of life, who sach mofﬂing
avakes the universe and men from sleep, Another 1s Mitra,
perhaps the most ancient cult of al;,zghich he is associated
as a member with en early triad, symbolised by the sacred
syllable Om, the triad being Agni, Vayu and Mitra, He is
invof%ed also as P&san,~the.guardian and preserver of the,
cattle, the companipn of travellers, and guide of the soul
on its peri%?s way to the lower world. In later tlmes
these several Sun-gods Were merged in one and he continued to
be worshipped as a Sun~god even after the rise of the

supreme gods.

In Rv.228 and the Kausitaki Brahmana upanisad,229
he is prayed for the removal of sins. Asvalayana230
insists upon reciting the Gayatri at the time of worshipping

the Sun, Even at present, every reiigious Hindu begins
' nis day with the recitation of Gayatri. Khadira?3l

228 (VIL, 60,13 62.2)
220 11,7 .. '
230 III.7.4-6,

231 IV. 1.14 & 23.
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prescribes the adoration of Sun for the enjoyment of riches
and for the attainment of fame. In the seventh century,
Mayura prayed lord Siva with 100 stanzas and in the eighth
century, Bhavebhuti eulogised lord Sun in his Malatimadhava.
Thus the Sun has been adored since the vedic times for the
removal of sins and the bestowed of riches, g food, fame,

health and other blessings.232

In the mythology Sﬁrya is the son of Dyaus, the
wide spreading sky bug éccordiné to the Brahma-pufaqa, he is
the son of Aditi and a myth is related regarding his birth
and how he came to poséeés the name Martanda. Aditi gave
birth to gods but the Daltyas, Danavas, the sons of her
co-wives Diti and Danu;‘troubled them, Therefore, she
prayed lord Sun and requested him to be her son. During
the period of pregnancy, she observed several vratas.

Her husband scolded her saying that she was killing the
child by observing fasts. At thgt very time, she gave
birth»to a chi;d‘and the"divine speech declgred that as
Kadyapa had charged Aditi with the words 'Tvaya Maritam
A§§am"the child would be known as Martanda (32.9=45).

In the fight with the daityas, they were burnt by the Sun's

232 Bhandarkar, Op.Cit., P. 152,
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rays and the gods obtained thelr sacrificial share and
Surya is also said to have enlivened Sampati and Jatayu, the
sons of Aruna and Garuda, when they burnt their wings while

going near the Sun (4,166),

Another myth is related about the family of the
Sun., Viévakarman, who is regarded as Prajapati, gave his
daughter Sagjﬁé to the Sun for wife. She bore him two sons
Mapu Valvasvata and Yama and one daughter Yamuné; Now the
splendour of the Sun was so great that Sa@jﬁa could not bear
©0 look on hime. She, therefore, substituted for herself
'Chaya'’ her shadow, and thus deweiving her husband, she went
to her father's house, but as Visvakarman vas determined to
send her back to her husband, she fled in the shape of a
mare to the Uttarakurus. Meanvhile dhé&é hore to the Sun
.two sons, Savarni and the Planet Satarn, and a daughter
the river goddess Tapati also called Vig@i. Chéyé ﬁreferred
her own children to those of Samjha and thus the Sun detected
the fraud committed by'his wife, He went to Vis@akafman and
asked himlﬁo reduce his splendour so that Sagjﬁé (also called
Usa) might besr his light. Visvakermen, therefore, put him
on his lathe and pared down the bhody of the Sun, The‘Sun,
learning from Vié%akarman, the retreat of his wife, went in
the shape of a horse tc the land of the Uttarakurus. There '

he met Sagjﬁé and from their nostrils were produced the two
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Asvins (4.6, 32.49~-81, A.83). These and other myths are

related in other works:zsa

In the Brahma purana, he is described as follows:
Lord Surya shines on a white lotus (28.30). The association
" of the Sun with the lotus seems to rest upon the natural
observation that the flower epened when the Sun rose and
closed at Sunset, so as to suggest to the primitive mind
the idea that the flower wight be the residence of the Sun
during its nocturnal passage t@;ough the under world, or that
it might be the revivifier, resurrector, or regenerator of
the fresh or refreshed Sun of the next day.334 His eyes
are yellow (28,30) and he 1s decorated with ornaments and
is very beautiful (28,31) and he has two hands and hsx his
complexion is red. His clothes are like a red lotus

(28.30).

Farther it is sald that heris worshipped by 108
names. Some of them are Surya, Aryama, Bhaga, Tvasta,
Pusan, Arka, Savita, Ravi, Gabhastinan, Aja, Kala, Mrtyu,
Dhatd, Prabhakara, Prthvi, Apa, Tejas, Kha, Viyu, Soma,
B;hagpati,_éukra, Budha, Angaraka, Indra, Vivasvan, Diptaumsu,

7
Sueci, Sauri, Sanaiscara, Brahma, Vignu, Rudra, Skanda,

233 Mbh, Adi Parva G6-27, 67-35; Bhag,,6.6.8-13; Harivanda
1-9; Visnu 3-2, Varzhe 203 Viyu 84; Padma 5-8; Matsya
11, 124; Mbh. Vanaparva 164, Anuddsana 145.

234 ERE., Vol.S.
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Vaisravena, Yama, Vaidyuta, Agni, Jatharagni, Aindhana,
Tejehpati, Dharmadhvaja, Vedakartd, Vedanga, Vedavahana,

Krta, Treta, Dvdpara, Kali, the resort of?%%e Gods, Kala,
Kastha, Muhurtd, Ksepa, Yame, Ksand, Samvartakakara, Asvattha,
Kalacakra, Vibhavasu, Purusa, ééévata,iYogi, Vyakta as well

as avyakta, Sanatana, Kaladhyeksa, Prajadhyaksa, Vié%akarm5;
Tamonuda - the remcver of darkness, Varuna, Sagara, A@sé,
Jimita, Jivana,'Arihéi.Bﬁﬁtés%aya, Bhutapaki, bowed down
byéll the worlds, cregtor, devourer of all the things, Alolupa
- one who has no temptations (This is an epithet of Siva
applied to Sun),23? Ananta, Kapila, Bhdou, Kamada,
Sarvatomukha, Jaya, Visdla, Varada, Sarvabhutanigevita, Mana,
Suparna, Bhutadi, Sighraga, Pranadhdrana, Dhanvantari,
Dhilmsketu, Adideva, Aditiputra, Dggdaéétma, Ravi, Daksa,
Pité; Mata, Pitamsha, means of hEwimg getting heaven, progeny
and liberation, Trivistapa, Devakartd, Prasantatmd, Visvatma,
Viévatomukha, Caracardtma, Suksmatmd, Maitreya and merciful
(33,34~45).‘ One who recites these names gets the desired

results (33.48-49).

There are twelve general names of thé lord Sun,
viz, Aditya, Savitd, Sarya, Mihira, Arka, Prabhdkara, Martanda,

Bhdskara, Bhanu, Citrabhanu, Divakara and Ravi (31.15,16).

235 Hopkins, Epic Mythology.
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 Sueya possesSéé twelve names for each of the months of the
year, viz, Visnu, Dhata, Bhaga, Pisan, Mitra, Indra, Varuna,
Aryama, Vivasvan, Ams,umén, Tvasta, end Parjanya (31,17) and
it is said that Vigpu shines.in Caitra, Aryama in Vaidakha,
Vivas?éy’in Jye§pha,zA?§uman in égédha, Parjanya in éravaqa,
Varuna in Praustha, Indra in Abvéyuje, Dhata in Karbika,
Mitra in Mérgaéirga, Pﬁ§an in Péuga, Bhaga in Magha and
Tvastd in Phalgun (31,19-21). Another 1ist of 21 names is
given reciting which one gets freedom from sins; and it
bestows health, wealth and prosperity (31.34-35). The
names are Vikartané, Vivasven, Martanda, Bhskara, Ravi,
Lokapralkadaka, érimégg Lokacaksu, Kahgévaﬁa, kaagékgi?
Trilokess, Kartd, Hartd, Temisrshd, Tépana, Tapana, Sucl,
Saptasusvehana, Gabhastihasta, Brehma and cne who 1s bowed
down by all the gods (31.31~33), The derivation of the
word Vivasvan is given in the éatapatha~Bréhmaga where it is
said that Aditya Vivasvat illt;miﬁes (vi-vaste)night and day,
Vivasvan goes back to the Indo-Iranian period being

identified with Vivanhvant, of the father of Yama.

After creating the Prajgpatis and other beiﬁgs,
the lord Sun divided himself into the forms of twelve Kdityas.
The form known as Indra destroys the enemies of gods. Dhata

is a Prajépati and creates various beings., Parjanya resides
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in clouds and showers rain. Tvegta resides in vegetables
and herbs., Pﬁéan stays in food, Aryamd in all the deities
Bhaga in all the beings, Vivasvaén resides in fire and helps
the digestion of fced,. Vignu tho destroys the eneﬁies of
gods., Amsuman gives happiness to all by residing in Vayu.
Varuna resides in waters and maintains all the beings. HMHitra
practices penance for the welfare of all. The Sun pervades

the whole earth by his twelve forms(30.24-39).

Some pnlloscph ical epitihwets azre applied to him,.
He is without begianing snd without end, He le eternal,
indestructible, dhata and vidhata (30.8-11), He is the

Atmen of all, tne lord of all the beings, the basic essence

<

of the three worlds, the Prajfpetl and the highest deity (31.3)
He hes & form which is nitya, endowed with knowledge,

acintya, avijheya, Alaksya, Avyaya, anadi and enanta. It

is beyond sacrifices, beyond vedas and beyond the worlds
(33.19-21). He is ithe creator, meintainer and destrecyer of
the worlds. He is called Kals and his nature is constituted
by the riveirs, mountainss, oceans, lightening, rainbow,
pralaya, creation, the things manifested as well ag not
wenifested (33.12-13). He is the Atman of all the mos}ing

and non~moving beings (11.0.220-221).
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Funetions

He pours the rain, maintains the beings, gives
light to the world, measuvres time and divides the seasons

(31.4~9).

In different seasons, the Sun shines by different
colours. In gpring, it is Kapila, in Grigma, it is golden,
in rainy seasocn, it is whitey in Autumn, it 1s yellow, in

i
Hemanta, i1t is red llke covper, in Sidira it is red (81.12,13).

The different forms or Sun have different numbers
of rays. Thus it 1s sald that Vienu shines with 1,200 rays,
Aryema with 1,300 rays, Vivasvan with 1,400 rays, Amsuman
with 1,500 rays, Parjanya with 1,400 rays, Varuna with 1,300
rays, Tvastd with 1,100 reys, Iadva with 1,200 rays, Dhata
with 1,100 rays, Mitra with 1,000 rays, and PUsan with 900

rays (31.22-26).

He is higher than the gods Brahma, Visgu and nga.
Since they are kunown through veda whereas the lord Sun is
directly perceptible (30,19). There is no goﬁ highér than
him (30.7). He is the first cause of all the beings., He
is Brahma, Siva, Visnu, Prajépati, Véyu, Indra, Soma, Vivasvan
and Varuna (33.11). Bk and Yajus end SEmans constitute his

form and he 1s also known by the name Om (32.15,16), He is
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the 1ife of all the beings, gods, gandharvas, réksasas, sages,

kinnarag, slddhas, uragas and birds (83,10).-

It is said that the form of the Sun known as Mitra
is indestructible, unmodified, manifested as well as unmani-
fested, and eternal, It is the upholder of the world and the
highegt‘abode, It is birthless. The past, the present and
the future are established in him. It is the father and
mother of all the beings (30.41-43), Mihira is the
Sanékritised form of the persien Mihr, which is a curruption
of Mithra, the avestic form of the vedic Mitra. The cult of
Mihira had originated in Persia and it extended itself upto Aeis
Asia minor and even Rome and the proselytising energy which
characterised its first adherents must have led to its |
extension towards the east also and of this extension the

figure of Mihird on a coin of kaniska is an evidence,ge'6

Bhandarkar opines that there wers six classes of
the devotees of Sﬁ}ya wihio int@fpreted the vedic hymns as
setting forth the grestness and the supremacy of the lord Sun.
These sects were devold of any trace of the foreign influence
but from the early centuries of the christian era sach an
influence contributed to the growth of the Sun-worship in

northern India, In the Brhatsamhifa (60.19), Varahamihira

236 Bhan.darkar, Op.Cit., PP, 151 ff.



expressly tells that the installation and consceration of
the images and temples of the Sun should be caused to be
made by the Magas which shows that theagagas were the
special priests of the Sun~god., There is a legend in the
Bhavigya-puréga (Ch.139) vhich relates how Samba brought
Magas from éékadvipa and installed them as priests of the
temples he had constructed in honour of Sun. A reference
to Samba and Magas is found in en inscription at Govindapuf

i
in the Gaya district dated Saka 1502 = 1137-38 A.D. and in
Rajputena and other provinces, the brahmins of that name are
found,2S7? These Magas are the Hagi of the ancient Persia
and Albe#lni speaks of the Persian priests Magas existing in
Tadia.233  As the Indians had been familiar with the
foreigners éekas since the 2nd or the 3rd century B.C.,
the idea of agsociating Magas with éékadvipa mist have arisen
as they too were foreigners like the éakas.zsg Thus the
worship of the Sun was brought into India by the old Persian
priests Magi but at vhose instance and under what circumstances
it is difficult to say. The story of Samba was prevalent

in the first half of the 12th century.

237 Bhandarkar, Op.Cit.
238 Saci’la&‘s traas, \‘FO].QI, P.21.

232 Bhandarxar, 0p.Civ,



Bhandarkar makes s survey of all the records
available on Sun-worship and opines that the Mihira cult
was introduced into India from Persia and the construction
of temples is aiso é foreign influence and this cult is
entirely different from the Saura systems, CGradually, the
Magas were assimilated and hinduised by the new cult and
became indistinguishable from the other Hindus and formed

only a separate class.

The eviden

Q

e of the copper plate grant of
Harsavardhane styling his iathcr? grandlether and great
grandfather as the great devotess of Aditya proves that the
Sun-~-cult, probably made up of a mixture of the indigenous and
forelgn formws prevalled in the beginning of the sixth‘century
and was professed by great princes.240 The Brahma'purapa

mentions Mihira (30.41-43) in the nrames of the Sun and

emphasises the Mitra form of Sun (31.15),

Not many teuples dedicated to Sun have survived.
Thet at the koparka in Orissa is tue best known and archi-
tecturally of tihe great interest., The Brahma purana eulogis-
es the worship of Xonaditya in the holy temple of konarka
situated in the Aundradesa on the northern shore of the Lavana

ocean (4.28). It is, however, neglected and in ruins and

240 Epifgraphia Indica, Vol.l, PP, 72«73,
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attracts no worshippers. There is ancther temple at Gaya
and a small but much freguented shrine at Benaras where the

fire-sacrifice is offered 1n honour of the Sun,34l

The Brahma purana deals with Sun-worship in Chs,
2833, Hazra has made a comparable study of the Saura
upapursnas and states that moany verses are found common to
Brahme P,, Samba P. and Bhevigya P. and 1t shows definitely

that the Brahma P. borrowed these common verses from the

S&nba P. and that sone of the verses of the Brahua P.

originally belonged To some other gource is shown by the

fact that though in Brahwa P., ch. 38 Brahma kskmg begins,

at the reguest of sages, to describe the place of Ko?érka

or Kogéditya situated in Utkala on the norithern shore of the
salt-ocean, in chs. 29-33 he is found to describg, Mitravana
sitvated on the banik of the Candrasarit mostly in the same
verses as found in the S&xbe P, and the Bhavigya P., no

uwention being made by hilz of Ken

al

ditya, of Utkala, or of the

o ‘ g
ccean in the chapters,24%

fFor the mode of Sun-worship, refer 1o the section

on 'Worship' of chapter VII on 'Religion'.

241 BR%, Vol. XII, P. 84.

242 Hazra R.C., Studies iu the upapurapas, Vol. I.



At the present day worship is performed in honour
of Suraj Narayana. All pious Hindus revere the rising Sun,
and he is invoked wvhen the pilgrim bathes in the sacred

rivers and at other domesvic rites, \
INDRA

Indra is the favourite national god of the vedic
Ingians. He is celebrated in 250 hymnns. Asthe name,
which dates from the Indo-Iranisn period and is of uncertain
meening, does not desiguave any phenovmenon of nature, the
figure of Indra has become very anthiropomorphlc and much
surrounded by mythclogical inagery, more so than that of aay
other god in the veda. FHe is primerily the thunder-god, the
conguest of the demons of draught or darkness and the
consequent liberaticon of the wabters or the winning of light

- > W 2 -4)43
Tormlng its wmythological e8sence .2 3

By the time of pu%anqs. the lmportance of Indra

yaned and in the Brahma-Purana he is a deity of secondary

L-

importance constantly searching the help of either lord

/
Vismi, Siva, Brahna or some great sage in order to ensure

safely from the demons and other forces.

s

Hde hag thouasand oyes and a peautiful form. XHe

243 Hacdonell, Vedic Mythology, P« 54,
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wears a necklace and mounts the famous elephant Airavata
(36.8-10). Saci sits by his side and Jayanta adorng his

lap (140.6-4). In the Svayamvara of Um&, he comes with
great pomp (36.8-10). He is surrounded by gods and is
praised by Siddhas and Saflhyas. Apsarasas sing and dance

and wave fans round him (140,6-8), He wields thunderbolt

in his hand (124.5) and the thunderbolt is the weapon exclu-
sively appropriate to Indra.2%¢  He ig called §akra, Maghavan
(10.20), Mehendra & Veradas, Jienu (140.6-8), (124.8),
Puramdara (10.26), Veireha, Nemumeihantd, Furambhetta and

Gobravid (124.8).

The court of 'hzall' of Indra is the rendezvous of
tae other gods ané this is called Sudtsrma and by lord

krsna's order YVayu carrced it to Dwaraka when Ugrasena was

(2

and at tte end of the Yadava family, it was given
245

o

ropenated
back te Indra (1i5.14,18; 212.7). According to Hopkins
the 'halls' 1g¢ a lale descriplion in epics, a supposition

Favoured by other evidence of the same character regarding
their inhsbltanbs - verhsps a loan from ths Jains, who have

s heovern and gods called Saudharna,

Indra is the lord of clouds and waters and in order

g

245 Egpic Mytholegy, P. 38.



‘to please him, the Indrotsava was celebrated 240 He

protected the sacrifice of Daksa (A4.108,102).

Maﬁy anecdotes are related sbout Indra in the
Brahma~purépa. He killed the demon Wamuci by the foam of
the ocean (A.124), He was thrice deprived of his throne
once on account of the sin of killing V?tra, next for the
sin of killing Sindhusena and thirdly when he seduced Ahalya
in the garb of the sage Gautama.24?7 The sage Gautama
cursed Indra to have a thousand signs of female organ on his
body but on being prayed by Indra, the thousand signs turned
into the form of eyes and hence he was calleé Sahasrék§a
(A.87). Indra asked.lord krsna to protect Arjuna who was a
part of himself (A,188). He pierced the foetus of Ditli into
49 pieces at the advice of the demon Maya and the Maruts were
born from them. Thereupon Diti cursed him = that he would
be dethroned and would be defeated by a woman and the sage
Agastya cursed him that he would have to show his back in
the battle (A4.124). ' Indra deceived Raji by flattering him
and thus deprived hiim of becoming the king of gods (4.11).
There was a terrible fight between Indra and lord krsna for
the Parijata tree an&_conséqgently Indra had to give the tree

to lord krsna (A.,188). By the killing of Vrtra, Indras was

246 187.35-40; cf, also Indradhvaja ceremony in Kausikasiutra
& Brhatsamhita, Ch.43.

247 122.49; also cf. Sadv. Bre i,1.19-20,



polluted with the heinous sin of Brahmanicide and he fled

in great terror to the end of ﬁhe world, Thére he entered
water, and concealed himself in the.fibfe of‘a lotus,

After many years, he was'purified by the water of the'river
Gautami (A.96). In the Mbh.248 it is stated that Brhaspatl
cleansed him by a horse-sacrifice from the brahmahatya which

was distributed amongst women, plants, etc.

In the Rgveda and the Brahmanas there are m in-
numerable stories which rclate the intrigues of the gods with
married women e.g. of Indra with the wife of Vrsandsva249,
with Apald Atreyi, 250 ete. The conduct of the gods is not
here made a matter of reproach and adultery is not much ‘
considered from the ethical point of view. It is because
the brahmin is in ﬁosgeésion of the sec:et whereby he can
inflict ﬁarm, that therefore, man must refrain from illicit
intercourse with the wife of a brahmin,25! In the Brahma
purana, it is said that when the sage Gautama entered his
hermitage when Indra was in the compeny of AhAlya, Gautama's
wife, Indra out of the fear of the sage became a cai and was

afterwards cursed by the sage (A4.122)

248 V, 11 ff, .

249 Rv, I1.51.13, combined with Satysyana Bréhmana by
©  Sdyana, Shdvimsa Br. I.1,16; MaitrayanIisamhita 11.5.5

250 Rv, viii.9l & Satyayana Br, iv.1.15.

251  Satapatha Br, XIV,9.4.11; Brhadaranyaka VI.4,12;
Paraskara Grh,Su.,1.11.6; Encycl. Vol.I, P.l28.
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Indra in the brzhmenical mytholcgy is the ruler
of heaven and represents the kgatréya or warrior class.
Indra?is alvays afraid lest some saint should b?,severe
austerities wrest his power from him, and when there 1is a
danger of this kind; he sends one of the Apsaras, or heavenly
nymph, to seduce the saint from his ascetic eXercises.

Thus the Brahma~pur§ga states that Indra sent the nymph
Pramloca to disturb the penance of the sage Kandu (A.178).
5till he is regarded as the powerful lord of heaven and the
chief of the gods, but in comparison with the suprene

gods = Brahmé, Vig@u and é%va - he, like the remaining gods,

occupies but a second rank,

Though, there are no temples of Indra, at least in
modern times, his images and miches dedicated to him are
met with in temples of other gods and so he may be said to

recelve a kind of indirect worship.
ARJUNA

When the ancient gods ceased to appeal to the
masses of the people in that form in which they were represent-
ed in the veda, the same god under a perticular aspect became

in some cases popular, and was hence regarded as a separate



god, dembgod, or as a hero connected somehow with the
original god, A popular godling, with functions similar

to those of an ancient god, grew up as a kind of duplicate
of the latter, or if he was not accepted as a god proper,

he came, by the anthropomorphic influence of the epic poetry,
to be regarded as a hero, whose resemblance to the ancient
god was explained py_fhe assumption that he was an inéarna-

tion of that deity.252

- Thus, Arjuna is, in the Brahma puraha, represented
as an incarnation of Indra and Indra personally requests
lord krsna to protect Arjuna as he was a part of his oun
selfs He calls Arjuna a very brave personality and asks
‘krsna to take his help in his function of destroying the
evil factors; Lord krsna also ensures Arjuna's safety to
Indra (188.46-46). According to the Satapatha $f§hmaqa,253
Arjuna is a mystical name of Indra and he was according to
Pénipig54 worshipped just as Vasudeva was. But Arjuna

255

is one of the principle heroes of the Mbh, and is

intimately connected with Indra.

252 ERE, Vol, II, P.804.
253 II, 1.2.11

254 IV. 3,98.

255 iii. 41 f£f.
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Further, it is related ﬁhat before lord k;gpa
passed away from the world he had. instructed Arjuna toltake
care of his wives; and to install his grandson Vajranabha

on the throne (211.2). On the passing away of lord krsna
“ and Balargma, Ar juna performed the funeral rites and install-
ed Vajranabha on the throne, He then took the widows of
lord k?gga with him and was passing with them through Panca-
nada. Here he was confronted by the Abhiras, They fought
with hinm and defeated him, Arjuna to his great dismay
found that he had lost his prowess and the skili of using
his favourite bow Gﬁg@iva. He found himsell unable to save
the widows of lord kygga whom the Abhiras successfully kidnapp
-ed. Deeply aéséZ£§3“uy the catastrophy, he resorted to

Vyasa for consolation (212,1-12, 14-33).
MARUTS

In RV., there are said to be storm-gods, the sons
of Rudra and Pygpi}256 also often called Rudras, a group
of thrice seven or thrice sixty deities, the constant allies

of Indra in his coni‘licts.gs7

In the Br., P. an anecdote 1s related regarding

their birth, In the war between gods and daityas, when

256 1039. ";L'c'?; I. 230105 A-V- 5.21.11,



many sons of Diti had been slain, she asked her husband
Kasyapa of a son who should kill Indra, and Kasyapa granted
her request on the condition that she should strictly observe‘
purity dauring the period of her pregnancy, Once, however,
she slept without washing her feet (elsewhere 1t is said that
she slept facing the north at the time of twilight), Indra
availed himself of this opportunity, and entering Diti's
womb, cut into seven piecés the child with which_she was
pregnant, When the seveﬁ par® began to weep, Indra asked
them not to do so by the words 'M& rodih' (elscwhere Ma
ruta'), and again guﬁ‘eacﬁ piece into seven piecesj and hence
they were called Maruts and became a troop of 49 gods. On
seeing this Diti and the sage Agastya cursed Indra, and
Katyapa worshipped Siva who granted a boon that wherever
Indra gets a share, the Maruts would be the first Partakers
and that they would be the constant helpers of Indra and no
one would be able to vanquish Inéia when he is helped by the
Maruts., Shss ==d cther cuvedotes yegopddész (3,110-123,
124,17-26). This and other anecdotes regarding Maruts

are given in other works,

258 Ram, 1.46 f., Bhag. V1. 18.19, 23-27; VIIL,13.4; VI.1O.
17, IX.2.28; 20.35-93; Xi25.7; X16.23 I1.3.48; VI,5.31;
Brahmanda I1I.5. 79,90,09,104; I11.7.20; 61.46; IV.2.27,
1973 I11.10.110; Matsya 6.47; 163.22-3; Ch.7.8.4; 9.293
23.35; 36,13 49.15; 25-30; 58,333 132.3; 137.18, 172.14-
445 174,323 101.717; 246-60; Vayi 99.139~51.



YAMA

Yama in RV, is & deified hero and is considered
to be the chief of dead. ;n R¥.y it is inmplied that he
is a god though, however, expressly he is not called a god
but only a king who rules the dead.zsg In the Brahmenical
mythology he hag become the #Zex dreaded god of the nether
world, the sovereign of the demons, and the regent of the
south (24.4). He is the son of the Sun-god Vivasvat,
brother of Manu end. Yamuna (6.8). In the R¥, it is said
that his father is fivasvat@60 yith whom S%rapyu is mention-
ed as his mother,zsl I@ the Brahmarpuréga it is said that
Sa?jﬁé or Usa vas his mother (6.7, 89.3-5), Yama is many a
times called by his patromymic Vaivasvata.zﬁz The trait of
Yama being called by his patronymic Valvasvata is Indo-Irania
for in the Avesta Vivanhavant, as the first man who pressed

Soma, is said to have received Yama as a son in revard 263

~ His vehicle is the bull (94,16). He is the
guardian of the world (24.32). All men are afraid of him

and practice brahmacarya due to his fear. Due to his fear

259 RV, 9,113; 10,14, la 94.4
260 Rv. 10.14.5

261 RV, 10.17.1
262 Rv. 10.14.1, Br. P. 6,22, 89,.5.
263 Roth, 2ZDMG, 2, 218, ‘



people behave properly, perform the religilous rites,
obgerve fasts, go to the forests, drink Soma, give annadana

and godana and the mumuksus discuss the Brahmavada(l25.23,24).

Several myths are relsted regarding Yama in the
Brahma purana. It is sald that ss Chaya who was replaced
by Samjna, Yama's mother, preferred her own children to those
of Sammjis, Yams wes unadble to bear 1t and raised his foot to
kick Charya but Chaya cursed nim that his foot would fall.
When Yama explained the matter to hls father, his father
mod;fied the curse by saying thal bthough the foot might not
fall down, it would be eaten by worms and insects (6.23-29).
Once on seelng the unhappy pondition pf a gaiéya family over
the death of thelr child, Yama gave up his work of kiiling
and practised penance but on the advice of Sun, he resumed
his work (A.86). When Mriya tried to take away the life of
gVeta, a devotee of biva, he was killed and on hearing about
his death, Yama was very angry and a terrible fight ensued
between Yama and Nandi snd Vindyaka and at the end Xartikeya
killed Yama., The gods Visnu and others approached diva and
§iva enlivened him with condition that Yama would have no
control over éiva's devotees (A.94), Here Yama and Mrtyu
are distinguished and the superiority of éiva ovér Yama is

cophasiced. w» Yama paciflied the enmity between owls and



pigeons (A,125). His messengers febteh the souls of dying

- men and lead them to Yamalshell where Citragupta, the record-
er, reads the account of their deeds, and the god sits in
judgment upon them. The Brahma puréha provides a terrible
description of Yama's hall and the way that leads to 1t
(A.214,215), Many detalls about Yama are given in otﬁer

works too.ze4

AGHI
In the Rgveda, he is the personification of the
erificial fire. He 1s thereicre the god of the priests

and the prlest of gods. The vedic conceptions of Agnl are

partly retained and occasionally revive in later mythology.

In Brahma purana it is said that he is the husband
of Svaha, He 1s the enjoyer of sacrifices. He is the
mouth of gods. He is the first god, takes the offerings to
gods and 1ls a messenger of gods. He is a means to perform

the sacrifice and has a vieible form, The delties enjoy

204 Rv, 1C.34.5, 10,17.2, 10,10, 1C.14.1 , 58.1, 60,10,
164 8, 1 33.6’ 1@ l.)5..29 10 14:.10, 10 133’ A-v 0.3 3.3,
Kausitaki up. 4.15, Maitreyaniya 6.36, Brhaddaranyalta
le4a 11, 3eDe 21, aatap@the Br.2. 2.£¢a, Taittlrlya
P.Srstl khangda Q' faya P. 2 22.&? Patala khanda 323
3hav1sya P. Br ahma Ikhanda 533 Skdﬁd& Pe 2,4,11, 3.2.4,
YajRavalkysmrti 1.2.5 50, Anucﬂsana 161,76, ﬁitak ara
3.2.55, Naigadha xii. 17, X{1I1.,205; XIX. 46,47. )



the orfferings through him. He resides within the body in
the form of the bestower of food (125.15-17, 98.15), By

the grace of other gods, Agni gained the power Lo go
everywhere (49.17). He is called Jatavedas, Brhadbhanu,
Saptarci, NIlalohita, Jalagartha, éamﬁgarbha, Yajﬁagarbha,
and Vibhavasu (98.17-18), Hutasana, Havyavahana (128.16,17).
At the time when the gods were confronted by the danger of
Téraka, they sent Agnl to lord éiva to reveal the danger

and ss lord Siva was in privacy with ParvaetI at that time, he
threw the virile-semen into Agni who had arrived there in the
form of a parrot and as Agni was unable to Bear it, he threv
it into Krttikas from whick Kartikeya was created and the
repaining portion was thrown by Agni into his wifle Svaha from
which the children Suvargé and Suvar%a were created who were

married to Samkalp§ and Dharmaraja respectively (128.1-28).
KAMADEVA

Originelly Kamz is desire - not of sexuzal enjoyment
only, but of goca things in general , - and as a personifica-

265 it in its another

tion of desire he ux.ls invoked in AV,
hymn,268 he is already conceived as the god of sevssed sexual

love, in which function only he 1s known to later mythology.

265 Av, IX. 2
266 AV, III. 25.
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Mayavati brought him up. The latter, however, was Rati,
who had assumed the form of Mayavati in order to deceive the
Asura, and thus to canse his destruction by Pradyumna.
Bventually, Pradywma kills Saubara snd merried Maydvati,267
Thepe and other stories about Kama are gilven in other works
t00.268  Apparantly Pradyumna is but a varisnt of Kama, or
to be more accurate, & god of love popular in those tracksofl
India where the worship of kygga prevailed.269 Kama has
alsc been identificd with kara, the tempter and devil of
Buddhist legond; hence, in later Semskrit, Mara becomes a
synonym of Kama.,270 He is still the subject of a mystery

play in South Indin 27+

Soma, as an intoxicating plant of N.W.India which
was pressed and allowed to ferment (Skr. Su,"Press', Soma
'the pressing'), is supposed to be the Ascleplas acida or
sarcosterma viminale, the expressed Juice of whiech produces
a peculizry astringent, narcotic, and intoxicating effect.

As such it was regsrded as a divine power, and as in Mexico

267 A.200; Harlvansa 9263 £f,

268 Bhagavata I11,12,26; VII1.7.32}3 X.55; Xl.4.7; Visou
V.27-28, Matsys 154. 209-239; 7.13:; 100,329; 261.53-6;

1891.1105 35.355 4.12-213 23,23,
269 EhRs., Vol, II, P,8088.h
270 1
a7l E.Thurston, Castes and tribes of S.India, iv,329 ff.
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and Peru the octri and similar intoxicating plants were
deified, so in India and in Persia the Soma, identical with
the Zarathushtrian haoma, was vegarded as a god.2/2  Before
the end of the Rv., the yellow plant became esoterically
identified with the yellow swegling and water-cleansed Moon,
and in some of the latest hymns of the Rv.,273 there is no
question that some meénsitbe Hocn. From thils time onwards
Soma was thus used in two senses, either of the divine plant
or. of the Moon-god, until as in the eples, unless expressly

the plant, the word Soma means the Hoon,

In the Brahma purana, Soma 1s considered to be
the Moon an?g is the son of Atris, A interesting story is
given regarding its birth. The sage Atri practised a
penance callsd Amitiara for 2,000 divine years. During that
periocd, his virile-semen went on the upper side and came out
of his eyes and it began to brighten the ten directions in
the foprw of the Moon, then the Moon was thus falling,
Brehms sat him on his chariot and the sons of Bralwm@ as well
as other sages began to pray him. Beling pleased, he spread
nis lustre In all the directions for the welfare of the
worid sna went round the world for 21 times., At that time
from hiis lustre, corn and other things waintaining the world

were createld. Then the Moon practised penance for mainy
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many years and lord Brahma got pleased with him and made

him the king of herbs, sceds, water and brahmine (IX.1-12).

2

Elsevhere it

2,

ig said that he was made the king of sacrifices
(4.2). Then the Moon performed & Rajasuya
in which he gave a Qs uwing of lakhs cf things. The ninc

!
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, Kubll, Dyuti, Pusti, Prabha, Vasu, KIrti, Dhrti

and Lahsml attended him znd he worshipped all the gods and

Vf!

ges (9.13-17). He was married tc the 27 n naksatras,
daughters of Dakss, i.e. the 27 mensions of the Moon and

their children vere of immensurable 1ustre (3.59), BElsewhere

it is sald that Scoma married Au adhis (A,119).

A Qisgraceful uyltn iIs reiated about Soma. lHe

carried off Ta&ys, the wife of Brhaspati, though Brahma bade
]

wim restore her to her husband.Uéanas, the teacher of the
Asuras and the enemy of Bsc'hgspati, Budra and Aﬁgiras sided
th Soma in the conilict between ;hqm and the gods. At
lagt Soma was conpelled to give up Tara After some iHime
she gave wirth to & boy whose paventage vas doabtful; and
shne declared, wien ceerced, that he was the son of Sona.
The boy was named Budha (the Planet Merecury), who afterwards
married Ila, daughter of Mané. Their son was Pururavas with
whom lineage of lunar kings begins (9.18-36), Brhaspati

cursed the Moon to have a spot and a erooked Form (152.27-22).
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Soma is once said to be Amrta and the Br. P.

states that one who takes a bath and gives dana at Somatirtha
goes to heaven (119.,19). An interesting story is related

about Soma, the favourite drink of gods (A.105). Soma was
| in the possegsion of Gandharvas. The gods wanted it and so
gave Saraswatl to the Gandharvas and took the Soma from them.
Afterward Saraswati also returned to the gods without the
acknowledgement of the Gandharvas énd the Brahma purana lays
down a rule that as Saraswatl - the speech = had returned
to the gods without the knowledge of the Gandharvas, When-

ever there 1s a sale of Soma, one has to speak slowly.

The moecn plays an important part in the ancient
belief about the life after death. The souls of the dead
are supposed to go to the Moon, and assembling there cause
her waxing., At full Moon, the Moon sends some spirits on
to the world of Brahma - Devayana - and sends the rest as

rain down to the earth to be born again - Pitryana,274

Though, he was a deity of great holiness, he seems
scarcely to have received popular worship as a separate god;

at least no temples seem to have been dedicated to him.275

274 Deussen, Eng.Trans., System Des vedanta, 1833, PP,392,
409, 475.

275 ERE., Vol. II, P,805,



VISVAKARMA

Visvakarmsn, 'all-creating', appears as the name
of an independent aeity; to whom two hymnsg76 of the last
book of the Bgveda are addresseds In theﬂBréhmagas,277
Visvakarmen 1s expressly identified vith the creator Praja-
pati, while in post-vedic mythology he appears, doubtless
owing to the name, as the artificer of the gods.

In the Brahma purdne, he is called the best among
the architects (50.40-43). He constructed the idols of
krsna, Balaréma and Subhadfé,,for the king Indradyumna (50.

48), He protected the sacrifice of Daksa (108,19,20).
IVASTR

_ - He 1s one of the obscurest members of the vedic
pantheon.378  He is a skilful workman producing various
objects showing the skill of an artificer.279 In the
Brahma purana he is said to have constructed the whole eity
of god for the sage Atri., He is there called the creator
of beings, all-pervading and Visvakarma (140.12-18). 1In

the Rv. he is also the ancestor of the human race in so far

376 Rv. 10.91,52.
277 ©SB. 8.,2.1.10; 3.13; AB 4.22.

278 Macdonell, Vedic Mythology, P.117.
279 BRv, I1,85.,9; 3.54.12.
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as his daughter, éar&qyé; wife of Vivasvat, becomes the
nother of the primeval twins Yama and vamT.280  In the
Brahma-purana, too, he assumes the role of a practical
father advising her daughter Sagjﬁé'to 2o back to her
husband Surya as she had left him on account of his unbear-
able lusire (6.16, 89.10). Eventually, Tva§?§ pared the
Sun on his lathe and lessened his brillliance. He is there

called Prajapasti (6.39, 89.42).
!
ASVINS

_ Next to Indra, Agni and Soma, the twin delties
nemed the Asvins are the most prominent in the RV. and
though they hold a distinet position among the deities of
light and their appelation is Iﬁdian, their comnection with
eny definite phenomenon of light is so obscure, that their
original nature has been a puzzle to vedic interpretgg
from the earliest vimess and this obscurity makes it probable
taat the origin of these gods 1s to be sought in a pre-

vedice period,zgl

The Asvins have lost, in Brehmanical mythology,
whatever cosmlcal element they had in the hymns of the

Rgveda. They continue to be regarded as beautiinl youths

280 10.%7.1.2, 5, 42,13,
281 HMacdonell, Vedic Hythology, P.49.
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(6.45) and physiciens (6.44)., The Br. P, relates an
anecdote (8,41-45) regarding their birth from Surya and
Sapjﬁé. Samjh¥ was practising penance in the form of a
mare in the Uttarakurus. Siurya approached her in the form
of a horse and fqé% thelr nostrils were created the two
Asvins hence called Nasatyas (6.44), Another epithet applied
to them is Gasra (6.44), In the Rgveda also the eplthets
Dagra 'wondrous' end nasastya are applied to them the latter
generally explained as 'not untrue'! (N%?htya), but other
etymologles, such as the 'savers' have been p?9pcsed.282
These two epitbets in later times became the separate proper

1,
names of the Agvins.

\

Elsevwhere, it is stated that they were created in

the river Godavari from the mouths of Surya and Usd (89.36).

SANATSCARA

_ Sanaidcara is said to be the son of Sirya end
Chéyd (6.20, 89,14),  Senalsbara is said to have obtained
the position of the Planet-Saturn (6.50). / It is said that
he killed the'dembns Asvattha and Pippala who troubled people
in the form of brahmins (A.118). References to dani are

met with in other works als0,283

282 Macdonell, Vedic Mythology, Ps 49,

283 Visnadharmottara I1.106; Kalika 18; Skanda 5.2.503
Markandeya 105.253 Padma P. Uttara khanda 33,



VARU@A

Varuga is the greatest of the vedic gods besides
Indra. He dates from an early period, for in name he is
probably ldentleal with the Gxeek‘oﬁyavbg,'and in character
he is allled to the Avestic Ahura Mazda. In veda, he is
the chief upholder of the moral and physical order.28¢ With
the development of Prajépati as crestor and supreme god in
the later vedas, the importance of Varuna waned, till in the
Qost;vedic period he retained only the dominion of the waters

as god of the sea.

~ In the Brahma-puréga he is said to be the lord of
wavers and his daughter Wastmarried to king Jenaka, He
seens to be a great philosopher and gave a discourse on‘the
comparative superiority of enjoyment and liberation to king
Janaka and Yajnavalkya (A.38). His constant association
with Mibra in Rv; is not mueh alluded to in the post-vedilc
mythology but sesesifies in the Br, P, it is stated that Manu
performed a sacrifieéj With a view to obtain a son and 4=
offered an oblation in the name of Mitravaruga and from their
a@éé, a maiden I1z arose from the sacrifice who married Budha
and probagated the lunar race (7¢3-6), The Brahma purana

relates an interesting story how on account of the fear of

284 RVs 8.42.1, 7.61.4, 5.,62.1.



the daltya Mahasani, Tndra agrees to serve Varuna., A
demon Mahasani defeated Indra and started to conquer Varuna
but Varuna gave him his daughter Varuni and saved himself.
Being requested by Varuna he released Indra on condition that
thenceforth Indra should be ready to serve Varuna (4,129).
Elsevhere Vg%uni is sald to be the goddéss of wine and
Vgruﬁa'advises her to go to Balarama whose favourite drink
vas wine and who after drinking her snatched the river
Yamuqé with his plough, {Thefe she is addressed as Madira
and as one which:i?he belqmaz;n the times (198,1-5).
Varuna possesses 2 miraculous usmbrella which pours the rain
and the Br. P. states that it was in the possession of the
demon Naraka, Krsna killed him and got the umbrella (202,
10,34).. He is called a king (88.9) an epithet frequently
applied in the Rv.285  angd it is said that Varuna sent a

garland of unfading flowers to Balarama(l198.18).
VAYU

~ Vayu, the god of wind, 1s not a prominent deity
in the Rgveda, and under his more anthropomorphic form, he
is chiefly associated with Indra, Since the invisible.
element of wind does not lend easily itself to amthropomor-

phism, searcely any myths arc told of Vayu; nor did the god

285 $L24.7.8, 10,132,4, 2,27.10, 5.85.3, 7.87.6.
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receive populap worship. . In the Br,P,, It is sald that on
being asked by krsna, he brought the 'Sudharma Sabha' from
Indra for the king Ugrasena (194,14-17).

HANUMAN

With the monkey-god Hanuman, India claims to be the

chief home of the cult of monkeys. It has been argued thav
this cult is not primitive, but has been borrowed from some

wild ﬁribe; and this conclusion is based on the fact that
there are no traces of worshilp 9? the monkey in the veda, same
so far as V;gékapizsﬁ may be regarded as the object of such%g

'Iﬁ the Brahme purana, he is said to be the son of
Vayu (157.22). Ramachandra calls him as his brother and
asks him to dispose of fhe éivaliﬁga éstablishéd-by hiﬁ
(157,11,22). Elsevhere it is said that Haniman wes the son
of Vayu and Ahjana who was the wife of the monkey Kesari and .
who by her best 1limb also was a monkey originally. She Was
a nymph but through the effecf of a curse she was deformed.
Hanuman takes her to the river Godavari and she gets her
original form (84.2,3,17). There Hanuman is called

Vrsakapi.

286 Rv. X.96.

287 cf+ the conflicting views of Bergaignef%Religion
védique,ii. 270-279; Oldenberg, Religion des veda,
172-1743 Geldner, Vedische studien, 11.22-423
Hillebrandt, Vedische Mythologje, iii 278 .
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NANDI

Nandi, the divine bull, is the vehiecle of lord
Siva and hig idol is always placed facing lord éiva in the
temples constructed in the honour of lord §3va. In the
Brahma puraha, it is stated that he carried away the divine
cows mnd but on being asked by the gods, he returned her to

them (91.6-9).
KUBERA

Kubera is mentioned in the Atharvaveda as chief
of the 'gocd people! (Puﬁyajaﬁa), or other people (itarajana)
and as concernsad with concealment. In the'§atapatha
Brahmena end in later vedic texts he is mentioned as king
of the Raksasgsand in the Taittirviyae Avanyaka (1.316) he
is mentioned as the lord of wishes and as possessor of a
wonderful car(apparantly the later Puspska). In later
mythology, he is the king of the Yaksas as well as of the
Kinnaras and Guhyakas, while the Raksasas are the subjects

of his half-brother, Ravana.

According to Brahma purana, he is the son of
Visravas, grandson of Pulastysa, Prajapati's son (97.2,15).

. ° n re d a
It is said that Vigreveg had twe wives, by the former he

had one son, Kubera; the latter was a Raksasi, and by her



he had three sons, viz, Ravana, Kumbhokarna and Vibhisana.
Kubera was the lord of Lahka and possesged the aeronlane
which was giver to him by lord Brahmé, but being advised by
the mother, Révapa fought with Kubera, defeated him and
expelled him from Lahka, made it his own capital., Kubera,
then by the advice of Pulastys, went to the viver GautawI
and worshipped lord éiva, and cbtained from him the boon
of being the lerd of treasures (8.97). ~ References to

Xubera are net with in other works also.gss
SAGARA

He is the god of sea, the lord of rivers and
jewelsaa The mountains, demons aud neetar are held by him,
Lord Visnu resides with Lezml in the ocean and nothing is
impossible for hie (172.86,7.9,10)., It is said in the
Brahma.p&réqa that the river Ganges divided herself into

gsever parts znd merged in the ocean (172.18).

GODDESEES

—

{
The Breahma-purana does nct propagate Saktism as

a eult but it eulopgises Parvati; and refers to LakshmI,

283 Bhagavabta IX.2.32-33; IV.1.37; 11.83; X.50-56,1.9.3,
IV.12.1-9, Vaya 40,8, 47.1, 70.38, 97.2, 69,196,
70,41y Dralmiads II.18.1-2, 35.94, 36,218, II1.7.254
& 331, B.44, 72.2, IV.15.22; Matsya 121,2-3, 137,32,
148.84, 150.50~108, 158.179, 180.62, 47.30, 55.32,
129.4,11, 191,85, 261.20,2, 133.63; 138,25, 140.41,
¥bh. Vana 275, 2763 Udyoga 136; Salya 48,47; Sabhd
10, Ramayana Aranya 15.22; Uttarakanda 133 153 DevI
Bhagavata 12,163 Padma Svarga 163 3; Bhavisya Brahma
124, '



Sarsswati, Ausadnis, Matrs, Yogamaya, Suvargé, Aditi,
Subhadra, Vivajl, Mata and other goddesses. It deals ab

great length with the river-goddess Godavari,

-~

In the vedic literature down ‘to the G?hyasutras ‘
no female goddess of predominent power is mentioned, Such
nemes ag Rudrani and Bhavani are available but they do not
show a2 velief ;ﬂ the existence of an independent powerful
goddess, But we see that one whole hymn is addressed to
Durgd in the Mbh,239 which shows that at the time when
it was inserted in the Mbh., Durga had acquired an
importance of a powerful gecddess., In the Br, P., it is
said that Sakti is the mother of Brahma, Vism & Mahesa
(131.47).,

PARVATT

! “ ™ -

Siva's consort Bud:agi or M;éfgi isvkpowp by.manY
namés as Devi, Uma, Gaurf, Parvatl, Durgd, Bhavanf, K&li,
Kapalini, Cé@u@@é and others. She is a very prominant

figure in the clasgical wmythology.

According to the Br. P., Parvati, in her former

birth, was the eldest among the eight daughters of Daksa,
. \ '
289 Bhismaparvan, ch. 23,
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and was known as Sati. She was married o Tr&ambaka and
vwhen her father did not invite her husband to his sacrifice,
she felt insult and threw herself in the Tire and died.290
Himalaya practised severe penance and obtained Sati as his
&auchter. As che observed several fasts, Mendka tried to
avert her by the word 'U na' and thenceforth she was known

as Und,?91k  She pract s d severc penance in order toc attain

-~

éiva as o nusband. Once lord Siva took an ugly form and

appeared before her but she knew his identity through yogic
!

powers and welcomed him (35.1-7), Iord Siva created an

illusion bafore Parvati of a child struggling to be released

from an alligator. The alligator agr=zed to release the

o

child on the condition that she chould giv

"]

the werit of her
panance to him When parveati 1 expressed her willingness

to 40 so, the alliigabor released the chlld and showed her
his real {orm (35,35-61).  The SvayaQQQta of Uma with é&va
was celebrated with great powmp snd all the gods had particl-
pated in it (A.36, A.72). éﬁva's wonlng and wedding of
Parvati and their conjugal life and conversetion are often
introduced and often narrated at great length, yet always

in wholly human fashlon.

290 3mcu~26' 109.1-113 Padma srgti khanda 29, 5; uiva P.
Sat afadwiya ba&hibd 3, 263 Bhagavata Sk. 4, A,5; Devi
Bhagavata 7-30, Sk apce 6.773 Vayu 1.30; Kallha 18;
Naigaaha IV, 45

291 84.78-98, Eyehm?mda I11.18.8-13; Vayu 72.7,11-2.



In the Brahma-purana, lord Siva himself eulogises
Parvati. It is said that when the evil factors like sin,
greediness, poverty, moha and other worldly pains superceded
in the world lord Mahadeva was astonlshed and asked Parvati
to find out a solution, At that time, she was called
Lokamata, the protector of all, the highest succeur of éll,
the essence of prosperity and the pratig@hé'of the world,
She was also called BhUKEL, Sauddbi, Vanl and Buddhi. She
is beginningless end endless; and in the Torm of Vidya

sae protects the three worlds. Oa welng thus addressed,

=N

of hney body into that of

éiva. Her eguality of rank with her husbdé is naively
expressed in the dual form of éﬁva, viz.the ardhanériéva&q,
of which one half is male and another half is female. ©She
then sprinkled the ground with the perspiration of her
fingers and fron it were menlfested Dharma, LaksnI, dana,
the highest type of rain, the quality sattva, corn, flowers,
frults, égstra$, veepons, tirthas, forests and the noving
and bhe non-moving worlds. The whole world becamebsinless
through his power and 411 the demotees worship the non~dual

/

I3
form of lord Sive and Sakti (129,70-830).

Blsewhere it is said that she is the beloved of
Vi .
lord Siva. All the beings give dana of food and practice

penance in her honour. here Tame is very great and even



Indra wants her favour, She pervades the whole earth

and purifies it. She is the beautiful power of lord Siva.

She is sald to be pretby like a Moon. She is the goddess

cf speech and bestowds the pleasure of senses, By taking

her name one gets bliss. It is said that in order to purifly 3k
the minds of men, she took the forw of the river Ganges and

on account of this Vibhuti of lord éiva, one gets the

righteous life (75.16-21), In order to wmind

b

rewards o
the welitre of the world, Pavvatl takes ss wmany forms as

!
those of the lord Siva (75.24).

She is the caucse of th

@

creation of the three
worlds, and is the mother of gods and Asuras. She is
called‘Paré\Prak?ti’in the puréna (36,24-26), ©She is of
the form of prakrii and helps the lord éiva, the cause of

the world, in the creation in ths Form of 2 wife (36.41-42).

[

This has been supplied with a philosophical justification,
veing a popularised version of the samkhya principle of the
union of the soul of the universe - purusa - with the
primordial essence prakrti. On this theory, the belief is
nmore ¢losely connected with éaivism than with any other
religious system, originates in philosophical Brahmanism,
and traces back its history through Brahmanism to the

1,

earliest vedilc eonceptiOﬁs.293 She ig called Buddhi,

292 Monier ¥Willlams, Brahmanism & Hinduienm, 80.,ff.3; H.H,
Wilgon, 1. 241, £; Wadell, Buddhism of Tibet, P.129, .



Prajns, Dhrti, Medha, Lajja, Pusti, and Saraswatl (71.21-23).

She 1s also called BhavanI (109.52).

LB

As éiva is the lord of the mountains, Giriéa, S0
is his spouse lady of the mountains - Parvati. According
to purégic mythology she is the daughter of Himalsya, but
in the Kena'upanisad, where she is first mentioned, Uma

Ha 1mavat1, appears as a heavenly womon, conversant with
Brahman, Lppare@ntly, she was originally an independent
goddess, or at least a kind of divine being, perhaps a
female mountaineghost haunting the Himalayas;.and was later
on identified with Rudra's wife. A similar mountain-goddess
had her home in the Vindhyas, she was of a eruel character,
as might be expectod from a goddess of the savage tribes
living in those hills. Her name is VindhyavasinI and she
too is identified with éiva's wifce. It can safely be
conclided that several goddesses from different parts of
India and worshipped by different classes of people have in
course of time, been combined into one great goddess, the

<
spouse of Siva, who was adored as his Sukt' or energy.293

Bven at present Gaurivrata is observed with great

festivity in the month of Asadha in Gujarat and it is
4

293 ERE., \lrc‘lg I:{g Po 813!



believed that Gauri or Parvati observed the same vrata in

. . ,.
order to atitain Siva.
LAKSMI

Bhe is the consort of lord Viggu, hut she seeas
originally to have been an independent deity lmpersonating
beauty and wealth.  Accozding to classical mythology, she
rose fron tae ogean when the gods end demong churned it for
the production of nectar and thence she was made over 1o

Visnu.,

In the Brahma-purépa, it is stated that a great
guarrel took place bebieen Lakgmi end the goddess of poverty
called baridra rezarding the superiority over each other,
Daridra accuses Laksmf that she is alvays associated with
sinners, wicked men, political personallties, cruel, wicked,
piéunas, grealy, anéiya, krtaghna, violstcrs of rightecusness

-

and the traitors. Zhe also accuses Laksmi of fickle

s

or

nature and popularly as Fortuna, she ls the fickle goddess

Fs
Tl
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who stays nowhere long. But at che i this quarrel

- -—
]

the river Godavari declares the superiority of Laksmi over

I
Daridra and states that nothing is possible without her and
that she pervades everytning in the world. She pervades all

. s, /- /o > .“' / - o .
the splendour like Zrahmasri, Tapahsri, Yajnasri, Kirti,

A = P : = P .
Dhanasrl, Eas%?ria Vidya, Prajna, Saraswati, Bhukti, Mukti,

~



Surti, Lajjd, Dhrti, Keema, Sidchi, Tustl, Pusti, Santi,
Mahi, Ahagéakti, Ausadhis, Sruti, vibhavarl, Dyaus,
Jyotsna, blessings, fortune, Vyapti, Maya, Usa and éiva
(4.,137). éfi-seems to have become a deity from an
obstraction, just as occassionslly abstract nemes as Hri,

Dhrti, Hirti ete. are used as the names of gods and goddess-
294

SARASHATI

From belng 2 river goddess in the RV., she becane
the goddess of wisdom and elogquence and as such she is most
frequently Invcked by the poets of clasgical Sanskrit
literature., She has been identified with vae 'speech' and

1,

as sach sae 1s tns wife of Brahwa,

The Br. P. relates that as Seraswati secretly
enjoyed with Pururava¥ and had a son Sarasvata by him,
When lord Brahma came to know about this he cursed her to be
a river buat on being requested by her,; the curse was modified
that she would be seen at some places and would not be seen
t other places. This is the reason why Saraswatl digs-
appesrs a in meny places.  But the Erahmé-puriga calls her

as the daughter of Brehme and divine river (A,101). Once

204 BRE., Vol. 1T, P. 808,



the geds played fraud with Gandharvas by taking from them
Sowa in exchange of Saraswati and afterwards took away her
£00.895  ghe is regerdsd as the gnardian deity by the

people of Kaamiragg

YOGAMAYA

It is related in the Brahma-purana that Visnu
L] - [ IR}
desconded into the Patala and asiked sleep to keep the six

?
scnsof dirsnyakasipn In the foetus of Devaki and they would
A )

g killed by Xansa, aiter that the seventh child would be

]

'
born ¢f lord Vigea's own amsa snd would be known in the
i . *
world as Jankarsana as he was to oe taken to Rohini's foetus

after dragging him from Devaoki, Lord ‘lSﬂu would take

™

pirth a: the eighth chila of Devaki on the eighth day of the

4 -
plack half of €ravans and he instructed ogamaya to take

c : - 4 - . o
birth as the daugnter of Yascda on the ninth day. She

would ve carried away by Vasudevae and Kexsa would throw her,

on a slab of gtone and she would =ttain her coriginal place,

.

. - . P . W o
Then lord Indra would counsider her as ber sister. Then she
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snd other thousand daltyas

and she would be worshipned of many places (4.181,38.43),

She is called Yoganidra, Mahamaya of lora Visuu,

295 L.105, ef. Aitereya.Srahmana, I. 27.
~ 2 Iy - 0 oo f = . oF
296 Steln, Kalhana's chronicles of Kasmir, ii, P. 280,
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Bhuti, Sennati, Kirti, Henti, Prthivi, Dhrti, Lajja, Pusti,
Usa, Ajya, Durga, Vedagarbha, Ambika, Bhadra, Bhadrakali,
K%emyé and ngmamkari. She wasg worshipped by wine and
meat and she always fulfilled the desires of men (181.237,

49.53). 1In the Harivamsa,297 a similar account is given.

SUBEADRA

She 1s the sister of Vasudeva, has a Rkma colour,
is beautiiul and has all the good gualities, In Brahma .
puréga, she 1s worshipped along with krsna and Balarama.
The colour of her idol was golden. She had eyes like
lotus, she wears the clothes of vari@gated colours and she
is decorated with ornaments. She goes everywhere, 8he is
called Katyayani, Jagaddnatri, Varada, éivé and engrossed

in the welfare of all the beings,
ADITI

She is a purely abstract deity in the RV. whose
main characteristic is the power of delivering {rom the
bonds of physical suffering and moral guilt.298 She,
however, occupies a unique position among the abstract
deities owing to the peculiar way in which the personifica-
tion seems to have come about. She is the mother of the

397 3236 £f.
298 RV. 1.24.15, 4. 12¢4, 5.82.6, 2.27.143 7.93.7; 10.87.18.
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small group of deities called &éityas, often styled 'Sons

of Aditi'.

In the Brohma-purana, it is said that she is the
daughter of Deksa and was married to Kaéyapa_(3.25,51). But
according to the older mythology of the Hxl., Aditl is the
mother or Dak§a as an Aditya,zg9 though in a cosmogonic
hym,300 she is said to be his deughter as well as his
mother by the reciprocal generation which is & notion not
unfamiliar in the R¥.301 In the Brahma-purana alsc she
is said to be the mother of the twelve Edityas9 viz., Visnu,
éakra, Aryama, Dhata, Tvag?é, Pusan, Vivasvén, Savita, Mitra,
Varuna, Apsﬁ, Bhaga (3.,57,58)., when the demons defeated
her sons, she prayed lord Sun and obtained him as her son
Mértap@a after practising severe penance (A4.32). The Gdemon
Narakasura had robbed Aditli of her earrings. Lord krsna
defeated Narakasura and deprived him of the earrings. He
then went to the heavens and returned the earrings to Aditil.
Thereupon Aditi granted him a boon that he wouidt?avincible
in the world and granted another boon to Satyabhama that she

would never get either old age or ugliness(203.,22-24). These

299 2.27.1
300 10, 72.4,5.

301 Macdonell, Vedic Mythology, P.121.



and other myths are found in other works.302 ’

GAYATRI

In the Br. P. it is stated that she is the mother
of all the vedas. She is very holy and destrojs sing

(67.17). Gayatrl is a mantrasoo

dedicated to Sun and is
t0 be reeited in the Sun-worship. She is the first of
metres.3%¢  Gayatri seems to be a thorough identification

of the verse and goddess.
VIRATA MATA

In the Brahma-purana it is said that Viraja Mata
is the mother-goddess Brahmén{ and she resides in the Viraje-
ksetra 1n the Utkalapradesa. One who worships her saves

he& seven families and goes to Brahmaloka (42,1?2).
KSUDHA

The Brahma-purapa states that this goddess emerged
out of the mouth of death. She has a terrible form. Her

302 Vaaas eyl 29. 60, 13,43, 493 TaittIriya 7.5.14, AV, 13.1.
38, Mbh. Vana 135; Anuéasana 83, Wdyoga 48; Bhagavata
VI.6 25, 18.,9; 6.384393; IX,1,10; VIII.13, 6' VIiI.Chs.
16 & 17, VI1I, 18.1-12 X. 3.42, 59,393 Brahmanda 11,
33.173 III 3.56,1173 71.200 IiT.72. 22' 78-75' "ITI.
74277-94, 465 Visnu F 15, 124 ITI.1. 42' Matsya
172, 53 138—20' 171, 55=83 VIII 23.4, 21 27, 244.,9-483
Vayu 96,463 66.55; 603 55, 6.0,

303 RV, iii. 62,10 - tat savitur varenyam bhargo devasya
dhimahi |Bhiyo yo aah pracodayat;\ '

304 Mbh., 1l4.44.5. f.
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nature is constituted of anger and she troubles the sinners

(85.8-14).
AUSADHIS

In the Brahma- purana, it 1s stated that they are
the mothers of the world., The sacrifice, Swmadhyaya and
religion are established in them. A1l the discasss are
renioved by them. ~ They produce the food aud protect the
animals (119.1-4). They are having the form of Brahma and
Prana(120,10), Soma is their husbang,305

MATES

The Br. P. states that at the time of war between
gods and denons, the droﬁs of perspiration fell from éiva's
body and from them the Métgs emerged. The place where they
emerged was called Mét?tirtha and they were worshipped by
gods and wmen, They killed all the daityas and they are

worshipped along with lord Siva (112.12,13).

In general; it is said that the goddesses Sraddha,
Pasti, Tusti, éé.nti, Lajja, Saraswati, Bhiml, Dyaus, s’arvar':f,
Ksanti, Usa, ASa, Jaya, Mati, and others sttended the sacri-
fice of Dak'sa (;09q15,16) and the goddesses éini, Kuhu, Dyuti,
Pusti, Vasu, Kirti, Dh?ti and Lakswi attended the Rajasuya

305 also cf, Brahmenda III, 1,28, IV,7.72; 14.63 20.46,
Matsya 925.53 , 179.9-32, 41.39.
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sacrifice of Soma (2.,18). The goddesses Ki}ti, PrajKaQ
¥edha, Saraswatl, Buddhi, Mati, KsBnti, Siddhi, Mirti, Dyuti,
Gayatri, Savitri, Mangala, Prabha, Mati, Kdnti, Narjyani,
Sraddha, Keusiki, Vidyut, Seudamini, Nidra, Ratri, Maya,

surrounded lord Visnu (68.56-58).

One might wonder as to why the Brahma purana las
devoted a long portion consisting of 105 Adhyayas (A.70,175)
to the glorification of the river Gautami. But from olden
times, the rivers have always been given the greatest
importance in India. The Aryans divided the land into two
typess Devamatrka, the land where agriculture depends on train
and nadimatrka, the lend where the agriculture depends on
river. The région~of the Punjab was called Saptasindhu and
that between Ganga and Yamuna was called Antarvedi. Instead
of describing the parts of the countfy with reference to
mountalinsg and hills it was customary wikk to designate the
various parts of the country with reference to the rivers,
e.g. it was said 'Godavaryah daksine tire' or ‘revayah
uttare tire', Some brahmins take the name of their family
after the names of the zivers. Thus the Sarasvata brahmins
are so called after the name of the river Saraswati. The
pandas living on the banks of the river Gaiga feel proud when.
they are being called by the names 'Sons of Ganga'. A king

is considercd to ve the king in his right sense when he is
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congsecrated by the wabters brought from the four cceans and
goven rivers. Even in the ordinary dalily worship an Indian

mind prays all the rivers to purify his small water«pot¢305

Whenever an Indian goes for avpilgrimage, he never,
forgets to visit the rivers. When a man dieg, he is suppos-
ed to cross_%he Vaitaragi river, hus égé-life as well as
after death, an Indian's 1ife is assoclated with the rivers.
All the poets beginning from the seers of the vedic age Lo
Vyasa, Valmiki, s';;z:a? Kalidasa, Bhavab}ﬁti, Ksemendra and
Jagannétha have composed the poems in glorification of the
rivers, Every river represents a ilow of culture.

Fron tne above discussion, ons can get an idea of
the importance attached to the rivers in ancient India, ,
fven now 1t becomes a problem for the Government when the
malevolent aspects of the great rivers Brahmaputra, Kosi,
Ganges and others bring disaster to the various regions of
I@dia. Even in the present sophisticated e®a, it is not
unusual to find high dignitaries of the state offering puja

to rivers when laying the foundatlon of big river<projects.

In vedic literature, the river Codavari is not

referred t0.907  The traditions about Bavari residing in

306 Gange ca Yamune Calva Godavari Saraswvati |
Narmade Sindhu Kaveri Jalqysmin fannidhim Kuaru ||

307 Xane P.V,, Hist. of Dh, 5., Vol. IV, P. 707,



the viginity of Alakd on the Goddvari are found.30® There
are numerous references to Godavari in epics and puranas

but it i1s in the Brahma purana that Godavari and the subsi-
diary tirthas on it have been lauded at great length. The
Brahma purana generally refers to éodéﬁaﬁi as Gautami. It

is stated by the Brahua purana that the Ganges to the south
of the Vindhya mountain is called Gautami and that to its
north is Bhagirvathi (78.77). It is said to be 200 xmhkm
yojanas lonz end there are three crores and a half of

tirthas on it (77.8-9). A bath in the Goddvari when
Jupiter enters the sign of Leo nes been regarded even upto
the present day as very meritorious,309 The Brahma puréana
says that three crores and a half of tirthas that exist in
the three worlds come for a bath in the Godavari when Jupiter
is in Leo and that bathing in the Bhagirathi every day for
sixty thousand years confers the same boon as a single bath
in the river Godavari when Jupiter is in the Zodlacal sign
Leo (175.83,84; 152.38,39). Jupiter is in Leo for one year
once in twelve years. Crowds of pilgrims throngrat Nagik

in thelir thousands from all parts of Indla in k the Slmhastha

year, 510

308 Suttanipata, S.B.E., Vol.X, Pt.II, PP,184 & 187.
302 Dharmasindhu, P. 7,

310 Kene P.V., Op.Cit., P. 711,



The Brohma purana eulogises her in the following
way. She is called Paveni, Paramartiharini, éreyaskaré}
Papapraterdini, Santivups, Santikari, Mergald, Subha,
Aghanasini (85.8-10). She is JalodbhUta and Mahesvara-
jalodbhava (75.8)., She is called Daridryandsini (85.16)
and she is also called BrahmI, Mahedvari, Vaisnavi and
Tryambaka (85.12,13). She is the beloved of lord Siva and
ig held by him on his hnead, She is the goddess of rivors,
destroys sins, is worshipped by the three worlds, gives the
desifed fruits, is Brahmamayﬁ, and emerges out of the feet of
Visnu and the locks of the halr of lord Siva (119.9-12).

She ig a boat in crossing the meaningless worldly parlance
(121.28), She is Vig?eévari, Yogapayd and Abhayadayini
(131.30). ©She is Devanadi, greater then the great and lord
of the world. Ohe is worshipped by Brahma, Isa and others
and the sins are destroyed by remembering her (72.3-6). She
purifies the three worlds, has a divine form, applies divine
ointments, end is called Saraswati, Jegaddhatri, Jagajjadya-

ey | N -3 - T e -
hard, Visvajanani ané Bhuvanesvarl (164.43.45).

Various anecdotes are related to glofify the zrlver.
Gautami, It is said that by worshipping the river Gautami,
the sins were expiated. Once the gods sent Agni to relate
1

the danger of the demon Taraka to lord Siva., At that time

11 - .
lord &iva was in privacy with Parvati. Agni took the form
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of a parrot and went there, On knowing that Agnl was
observing them, Parvati was very sbashed. Siva was all
wrath and threw his virile-semen into Agni which was un-
bearable to him. He threw it into two parts in his wife
from vhich the twins Suvarna and Suvarng were ovorn. As
there was the 'Anyonyaretavyatigaﬁgadosa! in the case of the
twins, they tcok the forms of various gods and goddesses

and euj@ged freely with thewm. Cn seeing this, the gods
approached Agni and all of them wcrshipped the river Gautaml
and the children were expiated (4.128). On praying the
river Gautoml, a brahmin Ajigartaz?;lease& from hell when he
had sold his son Sﬁnahsépa due o his inabllity to wmaintain
the faumily (4.150). A brahmin Ssnajjata was enjoying with
hig mother Mahi, both being unaware of the identity oi each
other, When the sage Galava revealsd their relationship
both of them went tc the river Cavtaml end purified them-
selves by teking a2 bath in it (92.2~42), A bird Ciceika
had two mwouths en acecouat of the bad deeds in hig paslt birth
and 1t had no happiness in the present birth. The king
Pavamana took him to the river Gautami and by taking a bath
in i%, it went to heaven (A.164). A brahmin Gautama was
freed from the sin of gambling by taking a bath in the river
Gautami (4.,170). Madhucchand®, a Purchita of the king

- t — —
Séryati revived the king Saryatl by praying the river Gautami
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as he nad ontered fare on the bank of the river Gautaal to
enliven the wife of Madhucchanda (4.,1338)., A hunter who

had killed 2 fomale-pigeon went to heaven in an aeroplane
after taking a bath in the river Gautaml (A.80). Even such
grave sing as approaching the wife ol oune's teacher are
expiated by taiting a bath in the viver Gautawi. Lord Indra
was freed from the sin of brammin-murder by the sprinkling of
the water of the river Genga (A.96). Ppthnéravé, son of
Kakgivan, got freedom from hig trinle debts Dby taking a bath

1n the river Gaubami (A.99).

The river Gautaml is 2lso said to pacify the
effects of curse. The sage Gautama had cursed his wife
Ahalyé to became a dry river as Indra had enjoyed with her
after taking the form of the sage Gaubtama., Ahalya regained
her original form on joining the river Gautami (4.89).
ARjona and Adrika, the mothers of Haniman, were deformed on
account of some curse. They got the original beauty on
praying the river Gauntami (A.84). A Havyaghna who had
becone black on account of some curse, regalned his fairness
on being sprinkled by the water of the river Gautami (A,133).
Kaéyapa had cursed his wives Suparna snd Kadrd to become
rivers as they had viclated his instructions to be observed

during their pregnancy.On prayiag the river Gautami, they
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regaiged their originsl form (A,100). Kadru was cursed to
be blind as she laughed at a sage in the sacrifice. She too
regained her eyesight by the grace of the river Gautaml

(A,100).

Gautami is said to fulfill the desires. Harsana,
son of Surya and Chaya,worshipped Gautami and made his
parents happy (A£.165). A brahmin Vrddhagautama had married
a lady older than himself. As some sages poked fun at
vhelr difference in age, %hey prayed the river Gautami and
she beceme younger (A,107). The Ausadhis got their desired
husband Soma on worshipping the river Gaubtaml (A4.119). Once
the Angirasas started practising venance but as they had not
taken the permission of thelr mother before starting it,
thelr penance 4ld not entall any fruit. They worshinped
the river Gautaml and became the Vyasas (A.158). By pray-
ing GeutamI, Pramati released his father from prison (A4.171)
and lord Visnu killed the demoness Kankalini who was troubl-

¢
ing Assndiva (A,167). By worshipping Saraswati on the
bank of the river Gautani, Parasu went to heaven (A,163).
The river Gautam® declared the superiority of Lahsmi over
Daridra when there was a dispute between them (A,137).

s
L

Gautaml granted a boon to Kanva that no cne would suffer from
\

hunger in bis family (A.85). The dana given at | DeSasvamedhan

tirtha on the bank of Gautami gives endlsss merits (A.83).
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The Br;hma»yuréga relates anecdotes regarding the
origin of the river Ganges. Brahma ?urLOTHGd the marriage
csremony of lord éﬁva. On seeinz lord biva touching the
foot of Parvatl during the performance of some rite, drahma's

vitdile-somen fell and the Valkhilyas were “roatca rom it.
. ¢
Brahma was very abashed but lord Siva gave him a Kanendalu
7
va

full of holy waters and in it lord Siva established Ganga

t

by remembering it (4,7

av}

e Zhe Brahma offercd the arghya

'".!

from his Kamandalu into four direcilons and the waver falling
in the southern direction was recoived by FEmsusbtkab= éiva,
chat falling in the north was received by Vlsnu, the t on the
west vas received back by Brahma end that on the east vas
received by the sages (4.73). By praying lord éiva, one

part was prought by the sage Gautama from The locks of halr

of lord éiva (8.74,75) and the second part was brought by
Bhagiratha (A.73).

-

DEMONS

The people of India, particularly the forest
tribes and the lower castes, from the eradic to the grave,
are oppressed with a feeling best described as demonophcbia -
the belief that they are haunted by evil spirlts of all kinds,
some malignant fiends, some mxﬁchlevous elves, to whose

agency are attributed all kinds of sickness and misfortune.
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Their worship is a wgfsgip of fear, the higher gods,
particularly in the opinian of the less intelligent
classes, being regarded as otiose and indifferent to the
evils which attack the human face, while demons are

habitually active amci’111::13.:1.@:11&11.’6.»3/H

The evil spirits can be classified in two gTroups.
The non~human spirits or fiends and the human spirits or
the bhuta, preta and pisacas. The non-human spirits or
fiends are endowed with superhumsn powers, and possess
material bodies of various kinds, which they‘can change
as they lig% and which are subject to desfiruction. As
free agents they can choose between good and evil, but a
disposition towards evil preponderates in their character§12
The so-called Asuras, Danavas, Daityas and Raksasas belong
to this group, 'all personations of the hostile powers of .
YNature, or of mighty human foes, both which have been even-
tually converted into superhuman beings." This group as
a whole seems to have been derived fro@ pre—animistic
beliefs, the worship or dregd of 'powers', the ka vague
impersonations of the terror of night, hill, cave ox

forest. In contradistinction to the fiends or non-human

311 ERE., Vole IV, P.601.-

312 G.Oppert, Original inhebitants of Bharatavarsa
or India, 515 £f. ’ :



spirits, there are the malignant spirits of men, which

for various reasons cherish feelings of hostility to the
human race, and, if not expelled or propitiated, to endless
mischief. But as the Brahma’puriga does not deal with
them, the discussion here would pertain to the first class

alone.

Probably the earliest Sanskrit expression for a
‘demon' is Asura and though this word is used in the later
literature as a general term for evil demons of malignant
dispogition, it was originally restricted to beings of a
god-like nature, and even applied to the gods themselves,
In the Rgveda, the word Asura is used as an epithet of
Endra and other deities and is especially an sttribute of
the ancient deity Varuna, who is first an impersonation of
the vault of heaven, and then identified with the supreme
being. In Avesta Ahura is the neme of the highest god.
In the Taittiriya Samhita it is said that Prajapati created
5 them with his breath. In the Satapatha Brehmana the
seventh Manu is made to produce gods, asuras and men. On
the other hand, in the veda various orders of evil bélngs
are spoken under the name of Dasyﬁs,513 Réksasas,514
Yatudhdnas,? '? Pisscas,” '© and Panis.’ '’/ In the

315 3.5.56

314 Rv. 7.1043; 10.87

315 Ev. 10. .87 -

316 Rv. I1.133

317 RV. 6.20443 39.2; 10,1085 7.9.2; 4.58.43 I.151.9.




Ramayana Eonstant mention iw made of beings hostile to
gods and men called Raksasas. The puranas are ful;‘of
the stories related to demons and the(Brahmaﬁpuféga
extensively deals with Asuras, Danavas, Daityas and

Raksasas.

The Br. P, recognises‘four types of demons,
viz. Daityas, Danavas, Rékgasas.and Asuras. The sons of
Diti were called Daityas and those of Danu WBpe called
Danavas. Aéart from this some' other demons who are not
the progeny of either Diti or Danu have also been given the
names of Daityas and Danavas g.g. Arista is called a Daitya
(189.46-58) and the demon Mitha though not mentioned in the
genealogy of Danu is designabed as Dinava (127.7-8).
Sometimes a demon is c¢zlled Dalbtya as well as Asura e.g.
Sambara is ¢alled the lord of Daityas (134.16) as well as
an Asura (199.12). |

The genealogy of Daityas and Dahavas is given
in the Br. P. as follows: Diti, the déughter of Daksa was
married tb Kaéyapa and éhe‘had two sons Hiraqyakaéipu and
Hiragyaksa and a daughter Simhika who was married to
Vipracitti. Hiraqyakaéipu had fou? sons, Hrada, Anubrada,

Prohrada and Semhfada.  Hrada had two sons Siva and Kala.

- t
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Prahrada was given the kingdom of Daityas and Danavas
(#.5). Virocana was born %o Prahrada and Bali was the
son of Virocana. Bali had hundred sons of whom Bana was
the eldest. They practised penance and the names of some
of them were Dhrtardstra, Surya, Candrams, Candratapana,
Kumbhanabha, Gardabhaksa and Kuksi. The sons of Hiranya-
ksa were learned ané strong. Their names were Bharbhara,

518 gnd Kalanabhae

Sakuni, Bhubasantapana, Mahanabha
Semhrada gave birth to Nivataksvacas, and they had three
koti sutas and resided at Manivati. They too were in-
destructibde by gods and eventually Arjuna killed then

(5' 90“92) .

i

Danu gave birvh to hundred sons by Kaé&apa. They
were brave, strong and practised penance. The names. of
some of them wers Dvimurdha, S%ﬁkukarga, Hayaéiras, Ayomukha,
Shmbara, Kapila, V;mana§q9 Marici, Maghavan, Ilbala,
Svasruma, Viksobhana, Ketu, Ketuvirya, Sétahpﬂa, Indrajit,
Sarvajit, Va;raﬁébha, Ekacakra,ago Taraka, Vaisvanara,
Puloma, Vidravana, Mahasiras, Svarbhanu, V:saparvé and

Vipracitti. As the progeny of all these is innumerable

318 3.73; Mahabhaga acc. tC ‘kha’.

319 After Vamana, the 'kna' ms. adds Muka, Hunda, the
sons of Hrada, Marica, Sunda, Saramana & Sarakalka.

%20 3.77, Ekavakbtra according to ms. ‘kha'.



i% is indescribable. The daughter of Svarbhanu was

z

- — . - I,
Prabha, that of Puloma was Sacl; that of Hayasiras was

Yy -~

<0 - - | -
Upaditi; that of Vrsaparven Jarmisthd and those of Vaisva-

nara, Puloma and XKalika.

The progeny of Marica consisted of 60,000
danavas and there were other 1,400 danavas belunéf%o
Hiranyapura. These aloqg with Paulomas and Kélaqu@s
were indestructible by gods and by the gracc of lord Brahma,
Arjuna killed them. Vipracitti, the son of Danu married
Simhika, the szmgsw daughter of Diﬁi and by the samyoga
of Daitya and Danava elements Shirteen best types of
Dgnavas were born. They were very brave and were called
Saimhikeyas. They were called Va@s&a, Sglya, Nala, Vatapi,
Wamuci, Ilbala, Svasruma, ARjika, Naraka, Kalanabha,
Saramana and Svarakalpa. They had hundred and thousandg
grandsons.  Though the above mentioned sons of Diti are
called Daityas, the Maruts whom Diti gave birth were called
gods and though originally they were meant to kill Indra
(%,100-122) ,eventnally they became +the greatest helpers

of Indra.

lsewhere it is said that at the time of milching
earth, Madhu was the milcher of Asuras, their milk was

consisted of Maya, Virocana was thelr czlf and their vessel
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; A
was made up of iron; the milcher of Rékgasas was Ragaggabha,

blood was their milk, Sumdli their calf and skull their
vessel (4.104,106). There is no clear line of demarcation
to distinguish in groups Réksasas, Asuras, Piéacas, ete,
though the Pifacas are too mean and low to be confused with
demons of the highest type. The Nagas, though distinect
from Asuras, are as a group affiliated and gsually’mentioned

by thelr side.

The meaning of the termé Daityas, Danavas,
Rﬁkgasas and Asuras as given by Monier Williams is as
follows: The Raksasas®20 are sometimes regarded as
produced from Brahma's foot, sometimes with Ravana as
descendants of Pulastya, elsewhere they are styled children
of Khasa or Surasa, according to some they are distinguished
into three classes, one king of a semiQdivine benevolent
nature and ranking with Yak§as, etc.‘another corresponding
to Titans or relentless enemies of the gods, and a third
answering more to nocturnal demons, imps, fiends, goblins,
going about at night, haunting cemetaries, disturbing
sacrifices and even devouring human beings. This last

class is the most commonly mentioned. Their chief place

320 Monier Willlams, Sanskrit English Dictionary, P.371.



of abode was Lanka in Ceylon. The Danavas 2+ ape a

class of demons often identified with the daifyas or

Asuras and held to be lmplacable enemies of gods or devas;
the daityasagg are known as the sons of Diti; and the

Asuras are regarded as children of Diti_by'Kaéyapa, as such
they are the demons of the first order in perpetual hostility
with the gods, and mist not be confounded with the Raksesas

or imps who animate dea bodies and disturdb sacrifices.323

As regards their genersl description it would be
sald that they were ugly and deformed., The names Sanku-
karna (A.3), Ekaksa (213.90) etc. suggest that they were
deformed. Many a times they were animal-shaped. The names
Kﬁfmakwkkupavaktra, sasolikamikha, Kharostravadana, Varaha-
vadana, MErjé[ras’ikhivaktra? Nekramessnana, Gojavimehisanana,
Godﬁﬁéaliakivaktra,uKrogﬁuvaktra, gkhudarduranaktra, Vrkaw

ukha, Makaravaktra, Krauﬁcavaktra, Aévénana, Kharamukha,
Mayuravadana, ete. suggest it (213.93-97). They live in
Rasatala, mountains, oceans, rivers, villages, forests,

sky, air and Jyotirloka (149‘4’5)2 They wore %aricus types
of dresses and decorated themselves with garlands and oint-
ments, They msz wore didems, ear-rings, turbans, kifI?qand

321 1Ibid., P. 474,
322 1Ibid., P. 497,
323 Ibid., P. 121,




wore the skin of elephants and black déer.  They vere also

called NIlakavasasg. They had broad cheeks. They wielded
various weapons like Sataghni, Cakra, M&sala, Bhindlpala,
Asva yantras, Ayudhas, Sula, Ulukhala, Parasvadha, Pasa,,
Mudgara, ?arigha and great slab stones, They had long
hair, their necks were like Kambu and some of them were

lustrous (213.90-99).

Some Daityas were xeligious. The Br. P. states
;hgﬁ the great demon Bali Washindestruétible by gods and he
protectgﬁ the kingdom with righpgousngss a&@ there were no
troubles in his kingdoﬁ.l He was a great devotee of Visnu
and when hhe gods approached Visnu to protect them from
Bali, Visnu sald that Bali was too dear to him to be killed
and therefore lord Visnu took the form of Vamana and made
him the king of Rasatalg“(A.73). Some demons praetmsed
severe penance. Hiranya, the ancestor of the daityas |
practised great penance and got the power to remaln in-
destructible by gods (139.11,12). Meghahnsa, the son of
Rahu practised severe penanc§~in order to revenge the death
of his father who was killed by the gods when he tried to
have a portion of the neetar that was obtalned after churn-
ing the ocean. The gods pacified him and placed Rzhu in

: © nas
the sky and made Meghah&aa the king of Nair?ta direction
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(4,142). By the power of penance, the demon Hiranya-
kaéipu had obtained the pover of rermaining invineible,

lord Visnu took the form of Nrsimha and killed him (A.149).

The main work of the demons was to obstruct the
sacrifices of sages, kings and gods, Thus Sindlusena, a
great demon? defeated the gods and cavried away the sacrifice
to Rasatala. Thereupon lord Vispu took the form of Varadha,
killed him and brought back the sacrifice (79.8-15)., A
demon Hiranyaksa obstructed with his retinue #e the sacrifice
of king Priyavrata, thereupon the sage Vasistha killed them
with his rod(A,103). Manca & Subshu obstructed the sacrifice
of bretmins, so Rama killed them (213,138), The Raksasas
Advattha and Pippala were the sons of the Raksasa Kaitebha.
They obstructed the sacrifice of Agastya, took the form of
Brahmins and devoured the other brahmins. Lord Sami under-
stood their trick and spplying the principle of 'Tit for Tat!'
ate them away '118.11,12). The dahava Kitha obstructed

the sacrifice of king ﬁrstiqena and carrled away the king
together wlth his retinue to Ras3tala, Thercupcn Bepak
Devapi, the son of Purohita, prayed lord Siva and brought
them back (A.127). The tendency to obstruct the sacrifice
went to such an extent that a demon was named Havyaghna and

he was given a boon by lord Brehma to devour the sacrifice

H



ac hig will. His whole family was black in colour by the
curse of lord Brahma, When he obstructed the sacriiice of
the sage Bharadvaje and ate the sacrificial cake, Bharadvaja
asked him about hils blackness and on knowing from him about
the curse sprinkled the water of river Gautaml and he became

fair (4.133).

Another function of the demons was to fight with
the gods., Generally, the demons were very strong and the
gods were always defeated. Indra fell helpless before
the strength of demons and they had to approach either
Brahma, Vignu or Siva for protection. Thus the demon
Taraka had a boon of lord Brahwd that he would remain
invineible. Bven lord Visuu expressed his inability to
defeat him. Thereupon the gods approached Himalaya and
with the help of Kamadeva disturbed the penance of lord nga
and married lord Sive with Parvati, the daughter of Himdlaya
and requested them to create a son who would kill theé demon
Tareks (A.,71). Another story tells that Mahasani defeated
Indra and asked his father Riranye to look after him, Then
he attacked Varuna but Veruna gave him his daughier and on
Varuna's advice, he relcased Indra and asked indra to consi-
der Varuna as his lord. This shows how powerful the

demons were and how Indra had to agree with them (A.129).
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Namucl was a great enemy of Indra and a terrible fight took
place between them. Indra eventually cut the head of

Namuici with the fosm (129.4-6), A daitya Aubarya was invin-
cible and he was the lord of Dandaka. He possessed 2

strong army and & terrible fight ensued between him and lord
Nrsigha and at the end of it lord Nrsimha killed him (149,
10.12)., As a boon was granted to Ravapa, he was unconquer-
able,%? Gods, R&kgasas, Yaksas, Raksas; he was very brave and
was always surrounded by a kotl @€k§asas. He was black like

collyrium and brave like a lion (213.129-135).

Disturbing the penance of some sage also constitut-
ed one of ithe mischiefs of the demons. A great Asura took
the form of a beautiful maiden and disturbed the penance of
king Dhanvantari (122.8-15). When lord Brahma sent his
Maya to distract the attention qf the demons who were obstru-
cting the sacrifice of thoe sages, §ambara, the lord of
daityas, devoured her (134,9-11). There was another
Raksasa by the name Parasa. He had a deep hatred for
sacrifices and brahuins. de had the capaclty to take
varioug forms according to his liging. Sometimes he took
the form of a brammin, or of & tiger, or of a god or of an
animel or of a woman or of a deer or of a child., He took
the form of a brehmin and went to the sage Sakalya and,

expressed his desire to devour the sage but he saw lord
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Vigqu in the form of the sage and refrained from killing

Sometimes the godg‘befriended demons, Thus an
interesting story relates‘how’éfter killing Namuel, Indra
by the use of a trick, befriended Maya, the brother of
Namucl, who wanted to revenge his brother's death. After~
wards Maya advised Indra to pilerce the foetus of Diti
whicb contained a son who was meant for killing Indra
(A.ié4). Ravepa was a2 great devotee of lord Siva (4.143).,
Béhg was a great devotee of lord éiva and when krsna came to
fight with/Béﬁa, lord S&va'aqd Kartikeya fought with krsna

on behelf of the Asura Bana (A.208).

In the life of lord kggga, he had to face many
demons, In his childhood, he killed Putana, a demoness
who killed children(184.7-10).  Again, he killed the
demon Arigte, who had come to him igzﬁorm of a bull (189,
46-58), He also killed Kesi (190.29-37), Dhenuka (186.4),
the donkey formed, The Asuga ﬁaraka was born to Prthvi by
lord Vispu in his Varsha incarnation (220.23). Lord Vignu
killed him in his incafnation as lord krsna and tedk avay
all his possessions and married all his 16,000 wives
(220,30,35) . ﬁarakééd?a was very powerful. He was the
king of Prégjyotigabura.~ He had impribsoned the daughters

of the daityas, siddhas and kings, had in his possesslion
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the Chhatra of Varuna, the Maniparvata, the Mandara mountain,
and the ear-ornaments of Aditi (202,8-11). Again, lord
krsna killed the daitya Mura and his Z,000 sons, Hayagriva
and Paficajana (202,18-19). Lord krsna killed another

demon by the name Péﬁcajana wno had carried away the son of
sage Sandipani to the ocean and after killing him nmade a
conch Paricajanya out of his bones (124.27,28). Pradyumna,
the son of lord krsna killed the Asura Sambara who was had
throwm him in the ocean after the sixth day of his bifth |

Elsewhere it is said that lord Vignu in his
different forms killed the‘variaas demons, Hiranyakasipu
(180.28), Taraka (179,21-24), Kalanemi (179.25), Vipracitti
(180.29), Madhu and Kaitabha who wanted to kill Brahma and
who had emerged out of his ear (180.37), Kalanemi was
again born as Kamsa, the son of Ugrasena who was killed by
krena (A.18L), 1In his incsrration as Rama, lord Visnu
kKilled the demons Yamahasta824 Prahasta, Nikﬁmba, Kumbha,
Narantaka, Yementaka, Maladhya, Malikadhya, Indrajit,
Kumbhakarna and Ravapa (176.44-46). As Lavana had become
too impudent on account of a boon, Réma killed him (213.137).

Réma freed Viradha and Kabandha from their state of being

A - ’ *
324 Mahodara according to 'ka' ms.
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demons as they had obtained that form due to a curse
though originally they were Gandharvas (213.140), In

his Vamana incarnation, lord Visnu killed the demons
Vipracitti, Siva, Saniku, Ayahshnku, Ayehsiras, Advasiras,
Hayegriva, Ketuman, Ugra, Vy’ég%a, Puskora, Asvapati,
Prahrdda, Kumbha, Semhrdde, Salbha, Kupatha, Krbdhana,
Kratha, Brhatkirti, Mehajihva, S‘grikukarzg.a, Mahasvana,
Diptajilva, Arkenayana, lirgapada, Namueci, S'ambg.ra., Viksara,
Garistha, Varistha, Pralamba, Naraka, Indratapana, Vatapi,
Ketuman, Asilomd, Pulond, Baskala, Pramada, Mada, Svamista,
Kdlqvadana, Karala, Kes{, Exaksa, Candrama, Hehu, Sambara,

Svana and others (213.82~50),

Thus it could be said that the Br. P. gives a
fairly broad idea of demonology as it extensively deals
with the Danavas Hiranyaka, Mitha, Dhenuka, Pralamba &
Lavagas; the Daityas Bali, Taraka, Maya, Namuei, Hiranya,
Sambara, Hiranyakasipu, Ambarya, Madhu, Xaitabha, Kesi,
Paiicajana and Mura; the Raksasas Sindhusena, Advattha,
Pippala, Havyaghna, RBvana, Paradu, Viradha, & Kabandha;

and the Asuras Tama, Namuel, Sambara and Naraka.
SAGES

Asceticism in India is uvhder the definite and

strong sanction of religion. India has always been the



home of asceticism, and from the very earliest times, this
feature of Indian 1life has attracted attention. The
sanction of religion to asceticism was given by the example
of the greatest saints and heroes of old, and of the gods
themse¥ves, who are represented as enduring self-inflicted
tortures for thousands of years in order to éttain super-
natural or enhanced pover, The Rgis of old; the demigods
of legend and story, the dwellers in heaven as well as on
earth, engaged in the practice of tapas to secure dominion
for themselves, or to confound their foes. In the doctrine
of the four ;éramas asceticism was made an inbtegral part of ¥
the orthodox Hindu lifej and it became the duty of every
Hindu, as advanced age overtock him, homeless and a wanderer
to chasten himself with austerities. Formally this was to
be done for the sake of detaching himsell from earthly

ties, and of realising union with Brahman. And a religious
motive was thus supplied for that which in itself was a
welcome releasc from responsibility, care and the minute

£
requirements of an elaborate social code . 329

The general characteristics of the sages are

trenquility of mind, freedom m from Xama, krodha and dvesa,

325 IRE. Vol. I1I, PP. 90~91l., FYor detaills vide alsc Dr.
Sharma's Thesis entitled 'Brahmanical Asceiticism',
Poona Oriental Book Agency.



devoid of sanga, Ahamkara, 2 tendency to wind the welfare
of all the beings, predominance of the sativa quality, a
passion for practising penance, and an inteunse desire to

Pl

know the highest being (56.24-25),

The Br. P. states that there were different groups
of sages in different Manvantaras. Thug it relates that
the seven sons of Brahma, Viz. Marici, Atri, Angira, Pulaha,
Kratu, Pulastya and Vasigtha werc the sages of the Svay ag-
bhuva mauventara and they residsd in the northern direction
(5.8,9). The Maharsis of the Sv%&ocisg manvantara were
Aurva, Stamba,,Kasyaﬂﬂ, Brhagpati, Datta, Atrli and Cyavansa
(8.11,12). In the Uttama manvantara, the sages were the
seven Vaslgthas, the sons of Vasistha, and Urgas, the sons of

Hiranyagarbha (5.16,17)., The sages of Raivata manavantara
{

TR . Py

were Devababhu, Yadudhra, Vedasiras, ﬁiraqyaromé , Parjanyas
Urdhvaobshu, the son of Soma; Satysnetra, the son of Atri

(5.20,21). The sages of the fourth Témasa manvantara were

~

Kavya, Prihll, Agni, Jahnu, Dhata, Kapivan, Akapiven (5.25,26).

¢
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the elxth, viz. Cﬁxguga manvantara were Bhrygu,

<
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Nabha, Vivasvan, Sudhamd, Viraja, Atinapa and Sahisnu

-

(5.22,3C)s The sages of the Vaivasvata manvantara were

- . e T
Atri, Vasisths Rasyapa, Gautawma Bharadvaja, Visvamitre
) . 3 =g ) ’ P&y

Jamadagni (5.34,33).



The Br., P. then states that the sages sre meant
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e maintenance of Dharma and protectlon of the world.
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every msnvantara, four sages go to Brahmaoloka
and other four sages take their place (5.39-41). Further
it enumerates the would-be~sages of the future manvantaras.
The sages of Savarni manavantara would be Parasurama,
Vyésa, Eﬁreya, Aévatthémé; the son of Drona bomn in the

{
Bharadvaja family; Saradvan born in the family of Gautanma,
Gélavg»born in the XKausika family snd Aurva, the son of
Kasyapa (5.43-45), Thus it could be surmised that the
existence of the sages for the maintenance of righteocusness

was very important,

Some sages were very learned, and had studied all
[ - - . *
the sastras, Thus Vyesa is highly eilogised. About him

"

it is gaid that he was well~versed in &il the

-

E’:Stras 3

expert in vedas and vedangas, the composer of the Mahabhdrata
-

the speaker of purlnas and Agsmas, engrossed in the welfare

*

of all the beings, meditabing on Adhyatma,320 and best
7

among the intelligent (26.%,7). Fe kunew vhe past, the
3)« He is also praised for

present and the future (26.28

composing the Brahma purcrna (A.245). The great sages

(26.9-14) like Kadyapa, Jamadagni, Bharadvaja, Vesistha
ba, 9 ’ SLIG

T I . e, a, e b~ ] =~
Jaimini, Dhaumya, Markandeya, valmiki, Visvamitra, Satananda,

326 wmissing in ms. TRhar,

AT - Vs
327 The sages after Valmikl are missing in ms. 'kha',



Vatsya, Gérgya, lsuri, Samantu, Bhargava, Kanva, Meghdtithi,
Mandavya, @yavana, Dhumra, Asita, Devala, Maudgalya,
Trnayajia, Pippaldda, Samvarta, Kausika, Raibhya, Maitreya,
Harita, Sandilya, Vibhdhda, Durvasd, Lomasa, Narada, Parvata,
Vaisampayana, Galava, Bhaskari, Purdha, Suta, Pulastya,
Kapila, Uluka, Pulaha, Vayu, Devastuana, Caturbiuja, Sanat-
lumdra, Paila and krsna went to the sage Vyasa to have the
solution of their doubits regarding worldly parlance.
Elsewhere (A,145) it is said that thebages Markandeya,
Bharadvaja, Vesistha, Atri, Gautama, Y3jfavalkya, Jaball

and other Munis were the propagators of dastras and
proficient iln vedas, vedaigas, puranas, Hyaya and Mimagsa,
They ¢ discussed with lord Brahma, Viagru and diva as to
vwhether karms wes higier or jféna  was higher and came

to the conclusion that as notiilng can Le attained without
performing an ection, karuwanp should te given the prime
importance. Again it 1s sald thet wihen the Munis killed
the king Vena as he behaved in ac wnrighteous way, the sages
Yanadeva and othors aspproached the sage Kapila who wasg a
knower of the hizhest esssciace, engrossed in penance and vrata
and who was cruel as well as kind-hearted aod asked him as

}r.u.b
to what they should do and The sage advised them to @»t the

ara of Vena out of walch . Prihu, the righteous, would be

created (4,141 The sage Apastamba asked a very intervesting
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question to the sage Agastya (130.5314) as to who among

the three gods Brahms, Vispu and diva was the highest and
the sage Agastya's remarkable answer establishes the lden=-
tity and non~difference af the three gods and thus blends
the theories of many - %¥es with the theory of one god, and
finally concludes by saying that the forms of the three gods
are different and as regards forms, the vedas are the
authority but regarding the formless, ﬁhere is only one,
non-dual and no other. Still, however, for the sake of
getting success, one should worship lord éiva. Once it 1s
said that the sages Sanaka and others know the inner secret
of Vedanta (12é.69). Bahlika, the son of Kanva, was well-
versed in vedas and vedangas (148.4). Sunahdepa, the son
of ; Ajigarta, was a knower of Brahman (151.3), The god
Dhanvantari was born to Dhanu as s result of severe penance
and he learnt the Ayurveda from the sage Bharadvaja and
divided it into eight parts and taught it to his pupils
(11.36+38). Elsewhere it is said that the sages like
Vasistha, Jabali, Yajhavalkya, Angira, Daksa, Marica who
were devoted to Visnu, others like 8atatapa, Saunaka, Devas
rata, Bhrgu, Agni, Vesya, Atri, Marici, Menu, Gautama,
Kaus'ika, Tumbdru, Parvata, Agastya, Markandeya, Pipﬁlla and
Galava who were engrossed in the practiee of Yoga and the

sages Vamadeva, Angirasa and Bhargavas who were proficient
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1nAsm?ti, sruti and puré@as worshippaed the river Godavari
(154.2-4). The sage Sandipani was sn expert in Dhanurveda

and lord krsna and Balar@ma learnt it from him (194.22-25).

The sage Kapila was considered to be-a manifesta-
tion of lord Visnu and the fire emnating from his eyes
burnt the progeny of king Sagara (8.55,56). The sage
Narada was considered to be the best among the Devarsis

(69,70). *

The pgrfo;mance of sacrifice was one of the main
functions of the sages. Thus many seges had gathered
together in the Naimisa forest for the performence of the
sacrifice that was to last for twelve years (I.11). The
sage ifreya performed sacrifices with the he;p pf many
sages and at the completion of all of them, he obtained
the power to move everywhere (140.2-4). The sage Bharadvaja
performed a sacrificem and offered the sacrificial cake for
the Agnisomiya and the Aindr8gna and then he transformed the
black form of the demon Havyaghna into a fair one by
sprinkling the water of the river Gaubgmi on him, The
sages Vasistha and others performed a sacrifice on the bank

of the river Godavari (134.2).

Another maln function of the sages was to mind

the welfare of the world. ~ When being harassed by Rahu,
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the Sun was falling on earth the sage Prabhakara blessed
him and saved the world from the calamity of darkness
(13.8-~14). When it did not rain in the kingdom of Kasi,
the sage é%aphalkg was called and after his arrival, it
began to rain (14.4~-8). VWhen the unrighteous Vépa harrasss
ed the people, the sages killed him and created Prthu out
of his right hand (4.42,49; 2.21). The mountain Vindhya
was rising higher and higher and in order to avert the
calémity, the sage Agastya went near him and asked fopm hinm
Yot nioe TiRg Wiy
a promise thatl he wouldk&exey return. Ultimately he

never returned and the mountain remained in the same posi-

tion (118.3-5).

Sometimes the sages helped the gods. In the
marriage of lord Siva with ParvatI, the sages Vaslstha,
Agastya, Paulastya and Lomasa had gone to the Himavin
mountain (72.3). The sages Mandavya, Vasistha, Gautana,
Agastya, Atri, Kaéyapa and others conscepated Indra in order
to free him frow the sin of brammin-murder. The sages
Méndavya, Vasistha, Gautama, Agastya, Atri, Kasyapa and
others consecrated Indra to free him {rom the sin of a
brahmin-murder (96.21). Dadniei gave his bognes to gods
in arder to prepare & wespon, out of them (A.110)., Dadhici
was a great devotee of lord Siva and was very enraged when

Dakse did not invite him in his sacrifice (32.28,28). ‘Vhen
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Indra was dethroned for the third time owing to his un-
desirable union with éhalyi, he went to the sage Brhaspatl
for advice (122,51), When Sarama spoke lle about the
‘theft of dogs to Indra, Brhasgpati found out the truth and held
Sarama to be the cause‘qf the whole thing (131.8-13). The
sage Maudgalya was a staunch devolee of lord Visnu and lord
Visnu manifested himself to him every day (136.5,8). When
there was a great famine in the world, the sage Gautana
supported the world and the gods by the power of his penance
(74.27=30). When lord Siva concealed the river Ganges

in his locks, Parvati requested Skanda and Canesa to find
out a way through which éiva would release her. At that
time also Ganesa thought that none was capable of bringing
the Ganges down except the sage Gautama (74,.39-42), Finally
the sage Gautama prayed lord éiva and brought the river
Ganges on earth (A.75). The sage éveta was a devotse of
lord éiva and vhen on the completion of his life Yama came
to take away his life, lord Siva fought with Yama, killed
him and reenlivened him on the condition that Yama would
not have any control over the devotees of lord S/iva‘(A.Qék)a
At the time of famine, the sage Visvamitra forced Indra to

pour rain (4,93).

The sages served as the Purohitas of the kings and

advised them on all the important matters. By the grace



o
e
>

of the sage Vasistha, king Sagara obtained sons (78.10),
By the favour of the sage Rsyadrnga, king LomapZda had the
son Caturanga (13,338) and king Desaratha had the famous
four séns, viz. Rame and others (123,84)., All sages acted
as Purohitas in the sacrifices and helped the kings. Thus
the cage Kaéyapa acted as a Purohita in the performaﬁce

of the ten Asvamednas of the king Bhauvana (82.3).
Vasistha acted as a Purohita in the sacrifice of king
Priyavrata (103.3) and Dakse (109,14) in the reign of
the king Dadaratha (123,.5).zmt The sage Madhucchanda was
a Purchita in the reign of king Saryati and he accompanied
him when he started to conéuer the world (138.3,4). When
the king Ai;a‘was very distregsed on account of the separa-
tion from Urvasi, the sage Vasistha consoled him (151,12-16).
The sage Visvimitra tought Rama and Laksmaua the great
Mahedvarividya, Dhanurvidyd, sastravidya, Astravidya,
Lewkikividys, Rathavidyd, Gajavidyd, Advavidyd, Gadavidya
and the recitation of mantras (123.97,98) and gave them
divine weapons (213.142), By the advice of the sage
Uttanka, the sons of king Kuvalasva killed the demon Dhundhu
and the sage Uttanka granted them boons (7.74-85). King
Indradyumna performed a sactifice with great pomp after
calliing the ﬁriests who were experts in the performance

of sacrifice (47.35-36).
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The 1ives\of Piegks sages stamped deep impfession
on the lives of people. 1Many sages were reveryed for
their holy 1ives.' The sages practised severe penanco angd
restrained their senses. Thus the sage Atri p?actised
penance called Anuttara for 3,000 divine years and hils
virile~semen manifestad in the sky in the form of Moon, and
the tears falling from his eyes brighitensd zhe ten‘direct~
tions {9.2.6). Sage Visvamitra, the son of King Gadhi was
a great ascetic and he became 2 great Brahmarsi (10.55-60).
e had many famous sons like Devarata, Katyayana, Hiranyeksa,
Renu, Renuka, Kacchapa and Harlta; and they were the
promulgators of the gotras Pahini, Babhra, Dhysnajapye,
Parthiva, Devarata, ééléhké&ana, Baskala, Lohitajane.
Harita and S&lankéyana snd Sdskala, Lohitéyana,328 Harita
and Astekddys-jana (10,58-63). The sage éﬁkalya practised
severe penance on the mountain Suchra (163.4), The Siddhas
like Sanandana and others meditatcd on krsna with concentras
tion on the tip of their nose (193,42). The sage Kandu
practised severe penance but he was disturoed by the nymph
Pramaloca (A.178). The venance of the sage Viévamitra was
also disturbed by Menaka (147.6,7). There is an interesting

example of Adglrasas who though practiced severe penance did

328 The name Lohitdyana and the following are according
to ms. 'ka'.
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not get success as they had not asked the permission of
their mother before practising it (158.8-11). The sage
Harada is considered to be the best among the Devarsis
(69.70). Sage Reika was very xmyx righteous and has the

power to create sons according to his liking (A.10).

The sages were unable to bear adharma and cursed
those who barred the proper path of action, Thus when
S8mba and his friends wanted to poke fun of the sages Visve-
witra, Kenva and Narvada and had garbed Samba into the role
of a pregmant woman, they cursed them that Samba would give
birth to a musala which would bring disaster to the whole
Yadu family (4.210). Another anecdotes relates that when
the nymphs Rambha, Tilottams and others satisfied the sage
AQﬁéﬁakra he granted a boon to them that they would get
lord Purusottama as their hushand but when they laughed at
his crooked limbs, he cursed them that they would be
carried away by the Dasyus (212,79-84). When Indra enjoyed
with Ahalys after taking the form of her husband Gautama,
the sage Gautama cursed him to have a 1,000 signs of female
organ on his body and cursed Ahalya to become a dry river
(87,59). King Kartavirya gave his whole kingdom in dafa
vo Agni and Agni devoured it. In this disaster, the
hermitage of the sage Kbava was also burnt, so he cursed

Kartavirya that he would be killed by an ascetic brahmin



Parasurama (13,192+197). When Pippal@, the sister of
Visvdvasu poked fun of the sages at a sacrifice, they
cursed her to be a river (132,3) ., Kg@rﬁ was cursed to

pose one eye as she poked fun of the sages (100.28).

Sometimes the gods had to intervene in the matters
of sages., Thus when Soma carried away Tara, the wife of
sage Brhaspatl, lord Brahma brought the regoﬁciliation
between the two (9.19+25),

Many a timgs theﬂsages grew Jealous of each other
and a great rivalry arose among ﬁhem,{ Thus the rivalry
between the sage Vasigtha and the sagé Vigvamltra is
fomous (147.5). A sage Kanva was Very envious of the
prosperity of the sage Gaubama and he'praye& the river

-goddess Goddvarl in order to attain prosperity (A.85).

About the sages Yas;é@ha? Atri, Pulastya, Angira,
Pulsha, Kratu, Bhrgu and Maricli vho were the sins-in-law
of Daksa, it is said that they were religiousg,great ‘
yogins, cbsgrv@d‘vratas and meditated on Brahman (34,16,17),
gnd that the sages Bhrgu, Atrl and Piklahe worshipped Sun
(33417) ]

Some sacred places were ascribed to the Rsis.
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Thus Probhdsa, Bhargava, Agastya, Nera, Narayana, Vasistha,
Bharadvaja, Gautama, Kasyapa, and Manu were called the

arsatirthas after the names of the sages (70.37,38).

Various anecdotes are given in the Br. P. regard-
ing different sages., Thus it is sald that in the marriage
of lord Siva with Parvati, Brahma's semen-virile‘fell on
seeing the beauty of Parvati and from it the sages Valkhilyas
were created (72.18,19). °~ The sege Atri obtained the
power 1o move at his 7111 everywbgre by the performance of
the sacrifice and he went to Indraloka and then asked Ivasta
to construct a similar Indralolia for himself. He enjoyed
the pleasures but when he was cqnfronted by the troubles of
the danavas, he requested Tvastd to destroy the Indraloks
(4,140). Blsevherse itAis said that Atrl worshipped Brahma,
Visnu and Mahesvara ang requesited them to be his sons.

Later on they were born to him as Datts, Soma and Durvasd
(A.144). The sages Aigirasas saved people when the sarth
devourcd them (155.4)s Lord Visnu protected the sage
Harkandeya at the time or the great deluge (A.53). By

the graece of lord éiva, the dead child of the sage
Kapalagautame was reenlivened (59.,8). The sage Yajnavalkya
had discussions with the king Janaka regarding Bhukti and
Mukti (88.5-15). When Brahma crested Ahalya, he had a

problem before him as to who should be given the charge of
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bringing up Ahalyd, 'He selected the sage Gautama and
later on married Ahalyd to him (87.5,6,29). The sage
Galava was well-versed in vedas and vedangas: and he showed
the proper way of behaviour to Sandjjdta and his mother
(92.40,41), The sage Mandavya consecrated Indra in the
country Malava (96.,18,19) King Haridcandra asked the
sages Narada and Parvata ébout the impqrtance of a son

in one's life (104.4-14). A sage Veﬁé was a great devotee
of lord Siva (169.4). —The seven sages came with their
wives to see the merging of the river Gangd into the ocean
(A.172) and divided the river Ganges into seven parts and
called the seven parts after their geven namés, viz.
vasisthi, Daksineyl, Vaiévamitrl, Vamadevs, Gautani,
Bharadvajf, Atreyl and Jamadagni (173.3-5). The sage
Vigvémitra explained the philosophy of Kerma to- Visvarupa
(173,10~25). Lord VisﬁuAin his incarnation as the sage
Dettatreya teught the Astéliga Yoga to the sage Alarke
(183.31;32)g The sage Vasistha drenk the semen-virile

of lord Siva md deposited it in tbe six wives of the seven
sages after excluding Arundhati, Aftervards a child with
six faces was born who later on killed Taraka (82.1-12).

When the sage Jahnu did not accept the river~Ganges as his

-



wife, she drowned the sacrificial altar of the sage.

Thereupon, the sage was all wrath and he drank the Ganges.
Being requested thereupon by other sages, he accepted her

as his daughter and thereafter she was known as Jahnavi
(10.14-21, 13Q82-88).



