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Chapter 3

“paratah parah” — Parabrahman

3.1 Siddhantasamamnaya

Aksarabrahman Guru, HH Pramukh Swami Maharaj, wrote a proclamation of the
Vedantic principle, Aksara-Purusottama Darsana. This opening of the chapter is the
Sanskrit version as presented by Mahamahopadhyaya Bhadreshdas Swami in his
Svaminarayana-Siddhanta-Sudha. As these words fulfill the role of serving as both an
abstract and introduction of the chapter, commencing with insightful and compact
contemplation of the subject matter — Vedantic principles — holds excellent value. At
the forefront is the original Sanskrit rendition of HH Pramukh Swami Maharaj’s
authoritative philosophical missive, expounding the tenets of the Aksara-Purusottama
Daréana. Next, the Sanskrit is presented in the Svaminarayana-Siddhanta-Sudha!
authored by Mahamahopadhyaya Bhadreshdas Swami. Then, an English translation,
based on the translation presented at the beginning of the Svaminarayana-Siddhanta-

Sudha?, follows the Sanskrit text.

- SAEI: TR eI AR e, S, et e, wat
TR, et T, TesfEdras

- TfesTseryTi | Het fsafgysiie-gatemeryul.qeurssad:,
HAfasrerrRTa, forefe: o fesafteme forrsmm: | gidaearsar sar
RETSTRIT: TTLRIATHT SITRIATIhH 3TA=Tohl [CHThIS WS o STHTeH|

- H T WAHTIR TS G eTUTR TIRIh! HTRIHO! Tfede | et
HEST FAAAEFI: T Helshd! &l o | § Goherge e aeH =

! Svaminarayana-Siddhanta-Sudha 1.6.4, pp. 10-14
2 Svaminarayana-Siddhanta-Sudha, pp. xxxi-xxxiv; See Appendices 1.A and 1.B for a photocopy of the

original Gujarati text in HH Pramukh Swami Maharaj’s handwriting.
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M| § {3 Wicaansarenf sfaienasuu forrsmH:

o (JaN
HAJISIETRYUTSHd-h[[CTATISSI A THIIT SATYhEAT>ATSSH: |

GO Sie A HRATSETThT STETSTEl =¥ : Holwls [ eraram e
HANT T =1 Ueh: IR <1 & =T Gaui ST qergori

°h‘-?‘-b(‘1>|<i|(‘ll dliod EI'MI--‘%ITI’)EIT"I--‘%ITI’)F(‘C@I-?ITI’:%’JI 93eh:|

TRIch [T S~ AFOTTSTII=: AT Tl JeITH! FRR0T: T

T EATERTU FRUTATSTTS T OTHTC - deheh e ToTTe}
IR ASELTHISA R : Hid SEera feaied &
SRS WS el Helamma:|

| e : TUSTRT THTCHT HesT-aEa e RIS : 2RI ra|
| THTISEATE G AR | Fed = Te TeaeTaIare foremdtarg

R - AT -8 NgRT HRTT-RIET o HaT

SETINCIGEG

| TSI ShReradr et forfsamnm MHitmdiena stamm

c

e

SV = <A FeT FUT TSHed R TEITSTICRT TETSTART:

groated

“Parabrahman, also known as Purusottama-Narayana, surpasses even Aksara in his
eternal and supreme nature. He is eternally divine, possessing a divine form that

transcends maya. Parabrahman is unparalleled, indivisible, and a sentient entity.”

“Within the divine realm of Aksaradhaman, Parabrahman resides on a divine throne,
embodying a luminous and human-shaped form with two arms and other divine
attributes. He is worshipped with the sentiment of wilful humble service (dasabhava)
by the Sevaka form of Aksarabrahman, as well as infinite liberated beings (muktas) who

have attained a state of qualitative oneness with Aksarabrahman and a brahmitanu.”

“Parabrahman is inherently endowed with infinite liberating virtues, free from the
influence of maya. He is devoid of any deficiencies, possesses absolute power and

omniscience, and is the ultimate doer. As the material and efficient cause of all creation,
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he resides eternally within his divine Aksaradhaman. Simultaneously, he pervades and
sustains the countless universes (brahmandas) in his all-pervasive form as their inner

controller (antaryamin).”

“Parabrahman’s supremacy extends beyond jivas, 1§varas, maya, aksaramuktas, and
Aksarabrahman. He independently governs and inspires them all. It is by his divine will
that he bestows the fruits of actions upon all jivas and 1$varas and instills within them

the capacity to will, know, and act.”

“Parabrahman himself manifested in this world as Sahajananda Svami or Sii
Svaminarayana Bhagavan, who holds the ultimate position of worship for all. Even
though he has physically departed from this world, he continues to remain present in
his anvaya form through the Aksarabrahman Guru. This eternal presence ensures that
the beings of this world have the perpetual opportunity to engage in the worshipful
service (updasand) of his manifest form. Thus, the path to liberation remains accessible
as Parabrahman maintains his manifestation in the world through the Aksarabrahman

2

Guru.

“Furthermore, Parabrahman is the ultimate cause of all avataras (divine incarnations) —

the avatarin, which is part and parcel of his being supreme.”

3.2 Opening

This chapter delves into the form of Parabrahman, the highest and supreme entity, as
expounded in the Prasthanatrayi. By exploring this aspect, we aim to demonstrate the
underlying consistency within the Prasthanatrayi. Parabrahman stands as the pinnacle,
the ultimate reality of the Aksara-Purusottama Dar§ana. To truly grasp the magnificence
of Parabrahman, it is crucial first to comprehend Aksarabrahman. Thus, we have placed

the chapter on Aksarabrahman prior to that of Parabrahman.

Within this chapter, we will embark on an exploration of how Parabrahman is described
and unveiled in the Prasthanatrayi. The trio of seminal texts in Vedanta and Hindu

philosophical discourse — the Upanisads, Srimad-Bhagavad-Gita, and Brahmasiitras —
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stands as our sagacious guide. Conjointly, they unveil the multifaceted dimensions and
profound nuances of Parabrahman’s form and nature, offering an erudite and
comprehensive insight into this transcendent reality that both transcends and envelops
all existence. By immersing ourselves in the teachings of the Prasthanatrayi, we will
attain profound insights into the glory of Parabrahman and discover the harmonious
coherence within the words of these sacred texts as they illumine the divine form of

Parabrahman.

Parabrahman, known as Purusottama, stands superior to all beings, encompassing both
jivas and 1$varas. He is superior to even Aksarabrahman and serves as the ultimate
controller of all sentient and insentient entities. Eternal and divine, he remains steadfast
and unwavering in every circumstance. With a divine human-shaped form, he exists
devoid of any traces of maya, himself being the supreme master of maya and existing

as a singular entity without a second. He is indeed in a class of his own.

Residing in the divine realm of Aksaradhaman, Parabrahman occupies a divine throne,
bestowing blessings upon all liberated jivas and 1§varas. Aksarabrahman, in the form of
the devoted Sevaka, and the liberated souls serve him with utmost devotion. Flawless
and untainted by maya and its manifestations, Parabrahman possesses an infinite array
of divine qualities and virtues. He serves as the source of all creation and the doer of all
actions while simultaneously embodying omniscience and omnipotence, and thus,

functioning as the cause, sustainer, and destroyer of all creation.

While residing within Aksaradhaman, Parabrahman permeates the entire expanse of
creation, spanning infinite universes and extending beyond them. This is his anvaya
form. Parabrahman stands independent and self-sufficient, while all other entities,
including jivas, 1§varas, maya, and Aksarabrahman, depend on his supreme authority.
Furthermore, Parabrahman bestows the fruits of karma upon unliberated jivas and
1$varas. Thus, he reigns as the eternal and supreme entity in all aspects throughout

eternity.

Parabrahman, existing beyond the grasp of our sensory and cognitive faculties
constructed by the veil of maya, holds sovereign authority over all entities and beings,

regardless of their sentience or inanimacy, mobility or immobility. Yet, out of his divine
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intent to fulfill the aspirations of his devotees and bestow upon them liberation, he
assumes a manifestation that can be comprehended and engaged with by the human
intellect and senses. Simultaneously, he remains present within Aksaradhaman in the
company of Aksarabrahman and Aksaramuktas. Parabrahman manifested as Bhagavan
Swaminarayan, the founder of the Swaminarayan Sampradaya and the revealer of the
Aksara-Purusottama Dars$ana. It is he who deserves the highest worship and adoration
from all of us. Even after the vyatireka form of Parabrahman departs from this earthly
realm, he continues to remain present through an unbroken lineage of enlightened

Aksarabrahman Gurus who guide us on the path to liberation.

In this chapter, our endeavor will revolve around a profound exploration of the intricate
comprehension of how the Prasthanatrayl converge to offer a unified and consistent
portrayal of the form and characteristics of Parabrahman. By closely examining these
texts, we aim to unravel the interconnectedness and consistency of their teachings,
shedding light on the profound insights they offer into the divine manifestation of

Parabrahman.
3.3 Sarvopari Parabrahman

The Prasthanatray1 provides profound insights into various facets of Parabrahman. The
term “Parabrahman” carries the literal meaning of being beyond Aksarabrahman. In
eternally being superior to Aksarabrahman, Parabrahman is the supreme controller and
sustainer of all entities, including both bound and liberated jivas and 1$varas, as well as
maya and Aksarabrahman. This section highlights Parabrahman’s superiority in three
distinct aspects: his being superior to Aksarabrahman and his supremacy over jivas and
1$varas. Furthermore, Parabrahman holds the role of the controller and supporter of

maya.

3.3.1 Jivesvaradhipati

Another aspect of Parabrahman’s supremacy is his absolute and independent control
over us, jivas and 1$varas. Parabrahman is referred to as Paramatman or Purusottama

because he surpasses both ksara, which represents the perishable bodies of the jivas and
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i$varas, and Aksara, which represents the imperishable Aksarabrahman.
Mahamahopadhyaya Bhadreshdas Swami, in his Svaminarayana-Siddhanta-Sudha,
explains that when it is stated that Parabrahman is beyond Aksarabrahman, it signifies
that Parabrahman is the master of all entities. However, it is essential to understand and

acknowledge the specific implications conveyed by the different terms used in the text.

The words in the text are JEJAEcA S STRIHH chTedoh Y- ﬁ‘lo&l-ld

TCHIHCHECTHESTRIT: TSRS h e a T | qUsiy T =ToesRirdrers-

o0 (o

EICEIDEGRC I B RENERE convey the understanding of the absolute superiority of

c ~

Parabrahman over Aksarabrahman, while also indicating the intention to highlight
specific aspects through the use of different terms. The Brahmasiitras, specifically in

the Antastaddharma-adhikarana, discuss the concept of Parabrahman being beyond

jivas and 1évaras. Vyasa states in the Brahmasiitras 1.1.22: HEeIUGRIT=AT:*, which
means that Parabrahman is different from jivas and 1§varas because the difference is
mentioned in the revealed texts. This indicates that there is a distinction between
Parabrahman and individual souls. Mahamahopadhyaya Bhadreshdas Swami refers to
three Upanisadic verses that highlight Parabrahman’s role as the controller, supporter,

and saririn of all jivas and 1§varas.

One instance is found in the Mundaka Upanisad, where it is mentioned that the Sun,
moon, and other luminous entities are prohibited from entering Parabrahman’s divine
abode, Aksaradhaman. In the Kena Upanisad, there is a story where the devas forget to
attribute their success to the entity to whom it rightfully belongs, Parabrahman. A Yaksa
tests them, and they fail the test until they realize that the Yaksa is none other than
Parabrahman himself when Uma appears. Brhadaranyaka Upanisad 4.4.16 explains that
the devas then engage in upasana (worshipful service) of Parabrahman, demonstrating

their humility and respect towards him.

3 Svaminarayana-Siddhanta-Sudha 3.2.1, p. 99; vastutastvaksarabrahmasamutkystatvakathanena
siddhameva tatsarvasamutkrstatvamaksarabrahmanah paramabrahma tiriktasarvasamutkrstatvat |
tatha pi vibhinnapadaprayogatatparyabodhandaya tattatpravrttinimittadarsanam

4 bhedavyapadesaccanyah

133



These instances highlight the subordinate position of jivas and 1$varas in relation to
Parabrahman and affirm that they are entirely supported by him, and all the power that
they do possess is dependent on Parabrahman’s will. The relevant mantras are provided

below as follows:

- T AT I T SRk HHT gt A Falsami: |
THE WI=H AT |l e T Fel e forfer 1° (MU 2.2.10)

- g1 SR BIaT ST o Udigsi HeReatiid adl 8 o fareaenr saifd
I1° (KeU 4.1)

- 3FASIqeh WAE! ST g T AT [HHYE | deaed s fasd

=TT grafaT et 17 (1U 4)
- TGS USRI TiEdd | deaT Satfast SAfargaarad sy |I°

(BU 4.4.16)
- ofiyrenTg A v | fiefy o | v | geuiatt e
3 11° (TU 2.8.1)

In the Brhadaranyaka Upanisad, the third chapter extensively explores the supremacy
of Parabrahman while discussing how each of the elements relates to Parabrahman.
Uddalaka Aruni, the seeker, is satisfied by the comprehensive answers that
Yagnavalkya provides on this topic. To provide a glimpse of the material, here are some
of the mantras from the lists of adhibhiita (in the physical elements) and adhydatman (in

the individual self) - totaling 21 mantras:

3 na tatra siiryo bhati na candratarakam nema vidyuto bhanti kuto 'yamagnih |

tameva bhantamanu bhati sarvam tasya bhasd sarvamidam vibhati ||

% sa brahmeti hovdaca brahmano va etadvijaye mahiyadhvamiti tato ha vai vidaiicakara brahmeti ||
7 anejadekam manaso javiyo nainad deva apnuvan pirvamarsad | tadbhavato ‘nyanatyeti tisthat
tasminnapo matarisva dadhati ||

8 yasmadarvaksamvatsaro hobhih parivartate | taddeva jyotisam jyotirayurhopdsate ' mrtam ||

® bhisasmad vatah pavate | bhisodeti siiryah | bhisasmadagniscendrasca| mrtyurdhavati paiicama iti||
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- F: qforeat fasrgerea =l 3 gfereft 7 e o gferelt el o
QiR I @ STTeHTS=aaea: 111 (BU 3.7.3)

-y fefer fasfreais—atr @ =4 9 I =it T 3N feaw—a0 Ty

STeHTS=qATega: I (BU 3.8.7)

- 7 oTided fasefecame=atr TmTfecan 7 9 Fenssiec: TR
SIEH= IHIRY T ATHTSqaT=ma: 112 (BU 3.8.9)

- Y YAy fameeE TSl I waiior S[qi 7 fagee e
VAT R 2 HEATTOT STl TR T SIS eI
FeAfevaReTeTeHd |11 (BU 3.7.15)

- 3 oY fseTOTTE ARy I WO T 9 % ITOT: IR A: JTOTH-al THIey
T SATHTSAIRHA: I'* (BU 3.7.16)

- Oy fogm fasfrasmre=at @ fag 7 92 a7 fomme: i 9t fogmaa=aar
JHIY T SATHTSAIRMA: IS (BU 3.7.22)

- Ay fasaaETs=aU 7 W1 T 98 I8 4 T A WSl THIY 1
HATHTSTATRIAISTET FETSYT: HIATSHAT H=TsTarar o
FASAlS T ST A=NSAISR SiaT T=asars R 7=t AasarstEa

19 yah prthivyam tisthanprthivya antaro yam prthivi na veda yasya prthivi Sarivam yah prthivimantaro
yamayatyesa ta atma’ntaryamyamrtah ||

yo divi tisthandivo 'ntaro yam dyaurna veda yasya dyauh Sarivam yo divamantaro yamayatyesa ta
atma’ntaryamyamrtah ||

12 ya aditye tisthannadityadantaro yamadityo na veda yasya "dityah $ariram ya adityamantaro
yamayatyesa ta atma’ntaryamyamrtah ||

13 yah sarvesu bhiitesu tisthansarvebhyo bhiitebhyo 'ntaro ya sarvani bhitani na viduryasya sarvani
bhutani sariram yah sarvani bhiitanyantaro yamayatyesa ta atma’ntaryamyamrtah
ityadhibhutamathadhyatmam ||

4 yah prane tisthanpranadantaro yam prano na veda yasya pranah Sarivam yah pranamantaro
yamayatyesa ta atma’ntaryamyamrtah ||

yamayatyesa ta atma’ntaryamyamrtah ||
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TRaw @ TSR ATSaIS=IETd qdl Srefeteh TR UEq |16
(BU 3.7.23)

These mantras emphasize the interconnectedness of various elements and their ultimate
dependence on Parabrahman. They highlight the profound knowledge and realization
of the supreme reality that leads to true realization. The Brhadaranyaka Upanisad
provides further insights and teachings regarding Parabrahman’s supremacy and the

relationship between different aspects of existence.

Certainly, the Prasthanatrayi, when considered collectively, offers a holistic
comprehension of the essence of Parabrahman as the ultimate reality. It unequivocally
affirms the supremacy of Parabrahman over Aksarabrahman, Aksaramuktas, and the

bound jivas and 1§varas.

The texts convey the idea of Parabrahman’s supremacy by explaining that the capability
of others to function depends on Parabrahman or emphasizing the incomparable nature
of Parabrahman. Through various teachings, discussions, and descriptions, they
highlight that nothing and no one can match the greatness and transcendence of

Parabrahman.

By presenting Parabrahman as sarvopari, meaning superior to all, the texts convey the
ultimate authority, control, and limitless attributes possessed by Parabrahman. This
overarching supremacy of Parabrahman encompasses all aspects of existence, including

the transcendental realm, the liberated souls, and the conditioned beings.

The Prasthanatrayi’s teachings on the supremacy of Parabrahman invite seekers to
recognize and realize the ultimate reality that surpasses all limitations and elevates the

aspirants to the highest level of understanding. It encourages individuals to strive for a

16 yo retasi tisthanetaso 'ntaro yah reto na veda yasya retah Sariram yo reto ntaro yamayatyesa ta

nanyo to sti Srota nanyo ‘to sti manta nanyo o Sti vijiataisa ta atma 'ntaryamyamrto to nyadartam tato

hoddalaka arunirupararama ||
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deeper connection with Parabrahman and to align their lives and spiritual pursuits with

the divine principles revealed in these sacred scriptures.
3.3.2 Mayin

Parabrahman is the controller and master of maya, as elucidated in the teachings of the
Prasthanatrayl. Maya indeed serves as the raw material of creation, representing the
insentient substance from which the universe originates. However, the activation and
manifestation of this material cause occur solely through the independent will and

desire of Parabrahman.

According to the teachings, when the time for creation arises after the ultimate
dissolution, Parabrahman initiates the process by casting a divine glance upon
Aksarabrahman. Aksarabrahman, in turn, directs its glance towards an Aksaramukta
(liberated soul) who becomes the connecting link with maya. It is through this interplay

and connection that the process of creation unfolds.

The Taittirtya Upanisad provides insights into the initial stages of this creative process.
While the specific verses are not mentioned, the Upanisad describes the initiation of
creation, emphasizing the pivotal role of Parabrahman’s divine glance, the involvement
of Aksarabrahman, and the subsequent connection with maya to bring forth the

universe.

These teachings highlight the ultimate authority and control of Parabrahman over the
cosmic manifestation. This highlights that the entire process of creation is initiated by
the will and power of Parabrahman, who retains supreme authority and directs the

intricate interplay of maya and the unfolding cosmos.

The mantra from the Taittirtya Upanisad is as follows:

- HISHIAT | TEEIT ISR | € qUISAed | & e | 38 Saeesi |
Ffag forsarl qegedT | daaruTiaeTd |17 (TU 2.6.3)

17 s0 ’kamayata | bahusyam prajayeyeti | sa tapo tapyata sa tapastaptva | idam sarvamasrjata |

yadidam kifica | tatsrstva | tadevanupravisat |
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Moreover, in the Brahmasiitras, the relationship between Parabrahman and maya, or
mayin, is extensively discussed. Specifically, the Jyotirupakramadhikarana section of
the Brahmasttras sheds light on the concept of Parabrahman as the instigator of maya.
Within this context, a collection of profound mantras from the Svetasvatara Upanisad
is presented, reinforcing the notion of Parabrahman’s pivotal role in the workings of
maya. These mantras serve to illuminate the intricate relationship between Parabrahman
and maya, emphasizing Parabrahman’s position as the supreme controller and
orchestrator of maya. Through these divine teachings, the Brahmasitras and the
Svetasvatara Upanisad unravel the profound nature of Parabrahman’s dominion over
maya, offering seekers an understanding of the fundamental principles underlying

creation. The sttra and the mantras are as follows:
- SETAEUShAT J a9 TEad T 'S (BS 1.4.9)
- ITSITHRT T TSAFAF ST IS G T
ST BIehT TTHTUITSTRIC STET=IT S[IRTHSHS=: 11 (SU 4.5)
- ST ATE i o EHaa’ (SU 4.9)
- HTET e TR T wgE 1 (SU 4.10)
- A At 2 (SU 4.11)

Moreover, the Srimad-Bhagavad-Gita too provides an understanding that is consistent
with the preceding discussion. In the seventh chapter, known as Gfianavigiianayoga,
Krsna imparts profound wisdom. He reveals the nature of Parabrahman and its
relationship with maya. Krsna asserts that Parabrahman is the source of all existence,

the intelligence that governs all knowledge, the power that empowers every living

18 jyotirupakramd tu tatha hyadhivata eke

19 ajamekam lohitasuklakysnam bahvih prajah syjamanam saripah |
ajo hyeko jusamano ‘nusete jahatyanyam bhuktabhogamajo nyah ||
20 asman mayf srjate visvametat

2L mayam tu prakytim vidyanmdayinam ca mahesvaram |

22 yo yonim yonimadhitisthatyekah
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being, the essence within all elements, and the eternal force behind the cycles of time.

Krsna states with clarity and depth:

- RS 9T © A i T |
STESHR 3T H TH=T Shfcmd 123 (BG 7.4)

- SEaEE yefd fafg 7w |
St HeTeTe! 738 arRld ST 114 (BG 7.5)

The earth, water, fire or light, air, sky, manas, buddhi, and ahamkara, collectively
referred to as the eight prakrtis, depend entirely on Parabrahman. These prakrtis, which
are only owing to Parabrahman, fulfill a vital function in ensuring our sustenance. These
profound verses emphasize the all-pervading nature of Parabrahman, its divine

qualities, and its connection with every aspect of creation.

Additionally, Parabrahman undertakes the profound responsibility of creating,
sustaining, and ultimately dissolving infinite universe. All phenomena manifest and
unfold through the divine inspiration of Parabrahman. In the Srimad-Bhagavad-Gita,
the greatness of Parabrahman is extolled in the context of Krsna’s teachings. Speaking

in the first-person voice, Krsna reveals the profound role of Parabrahman:

- T GIE gHEl 7 99 Jedd |
3Tt e SIS | ST HTeEEt-edr: || (BG 10.8)

“I am the origin of all and everything emanates from me.” These words highlight the
majestic power and authority of Parabrahman as the ultimate sustainer of all.
Parabrahman’s divine prakrti encompasses and nurtures all living beings and divine
beings. Through Parabrahman’s grace, individual entities acquire their unique identities
and attributes. This acknowledgment emphasizes the fundamental role played by
Parabrahman in shaping the intricate fabric of the universe, from its subtlest aspects to

its manifest or visible forms.

23 bhiimirapo 'nalo vayuh kham mano buddhireva ca |
ahankara itiyam me bhinnd prakrtirastadha ||
24 apareyamitastvanyam prakytim viddhi me param |

Jjivabhiitam mahabaho yayedam dharyate jagat ||
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By understanding such glory of Parabrahman, we gain a deeper appreciation for its
omnipotence and continuous involvement in the unfolding cosmic processes.
Parabrahman’s ability to bestow names, forms, and characteristics reveals its supreme
authority and profound influence over the entire creation. Understanding this aspect of
Parabrahman’s nature enriches our comprehension of its role as the ultimate creator and

sustainer of the infinite universes. The Srimad-Bhagavad-Gita sloka reads:

- HAYATH i Tehf ATl AR |

[N ~

A O

I e gSTREE 112 (BG 9.7)

hederd &N hedT

This verse unveils the profound truth that Parabrahman is the supreme controller of the
cosmic cycle of creation and destruction. As the ultimate source of all existence,
Parabrahman transcends all dualities and stands as the highest reality. Moreover,
Parabrahman assumes the role of the supreme object of devotion for all living beings
who aspire to attain liberation from the perpetual cycle of birth and death. This assertion
finds resonance in other instances found in the Upanisads, reinforcing its significance
and validity. The presence of these instances from various Upanisads creates a
harmonious coherence, reinforcing the concept of Parabrahman as the supreme
controller and ultimate reality. These instances collectively emphasize Parabrahman’s
being the sole object of devotion and the need for contemplative realization to attain
liberation. By presenting consistent and interconnected teachings, the Upanisads
establish a coherent understanding of Parabrahman’s supremacy and invite seekers of
truth to explore and contemplate this profound concept. Some of the mantras are as

follows:

- QST AT VAT ST | 3 STt Sferfed | Fesrecfysforsrf-a2
(TU 3.1.1)

- | U | 38 9aHgsd 127 (TU 2.6.3)

25 sarvabhiitani kaunteya prakytim yanti mamikam |

kalpaksaye punastani kalpadau visyjamyaham ||
2 yato va imani bhiitani jayante | yena jatani jivanti | yatprayantyabhisamvisanti

%7 sa tapastaptva | idam sarvamasrjata |
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- W 3&Id TARIIYSI 31 | | gHiedhEgsaZ (AU 1.1.1)

Upon analyzing the aforementioned mantras, a pertinent question arises: How can
Parabrahman be regarded as the creator of all jivas and 1§varas when these entities are
considered eternally distinct and existing? In addressing this query,
Mahamahopadhyaya Bhadreshdas Swami provides an insightful interpretation.
According to him, the verb “jatani” in verse above does not imply the birth or creation
of jivas and 1$varas, as they are eternally existent beings. Instead, it signifies the
bestowal of distinctive names and forms upon them. The verse does not pertain to the
creation of jivas and 1$varas. Rather, it highlights Parabrahman’s role in granting them
names and forms essential for their existence and prosperity in the world. This concurs

with the explanation presented above for Srimad-Bhagavad-Gita 9.7. The explanation

reads: IS AHE THEUSTTISSHTETHA el SR AR g Fall dguued|
forepRAETSSERAT § YhidEld deeamIehcasly TUATeHETET 7 fashrreracayeg
gfer??

The coherence within the doctrine of Parabrahman being the master of maya, the

controller of creation, is further exemplified by the words of the second siitra of the
Brahmasiitras. This siitra explicitly states that the entire creation process, including its
sustenance and eventual dissolution, occurs due to the agency of both Parabrahman and
Aksarabrahman. These two fundamental aspects work in tandem to bring about the
intricate workings of the manifested universe. The inclusion of Aksarabrahman in this
context signifies its subordinate role under the supreme authority of Parabrahman in the
cosmic manifestation. Thus, the siitra elucidates the interconnected relationship
between Parabrahman and Aksarabrahman as the ultimate causes behind the creation

process. The siitra, which is one of the first four — catuhsiitri — siitras, reads:

- S I4@:0 ((BS 1.1.2)

B8 sa tksata lokannusrja iti | sa imamllokanasrjata

% Taittirya Upanisad Svaminarayana Bhasyam 2.6.3, p. 378; prajananam nameha

namaripavibhaga "padanameva | tacca svasarirabhutamilaprakytidvaraiveti sutaram tadupapadyate |
vikaramdtra ’srayabhiita tu prakrtireveti tadvyapakatve pi paramdatmasvaripasya na
vikaraspadatvaprasanga iti |

3 janmadyasya yatah
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To support the argument put forth in the aforementioned siitra, a multitude of srutis
(revealed scriptures) and smyrtis (traditional texts) affirm the complete dependence of
the processes of creation, sustenance, and dissolution on Parabrahman and
Aksarabrahman. Furthermore, several references explicitly highlight the pivotal role
played by these two entities. Here are a few examples that emphasize the origin and

dependence of all existence on Aksarabrahman and Parabrahman:

- ITeHdeHy I Tenfae ! (BU 1.4.1)
- ST&T oI $eHY ATEIT? (BU 1.4.10)

- CTEHTST TARHTGRTCHA ATRIRT: FRA:> (TU 2.1.1)

- T IR farEt (MU 1.1.7)
Here are some references from various scriptures that highlight the role of Parabrahman
and Aksarabrahman in the origin and dissolution of all Creation:

- 3T T S TS T (BG 7.6)

- TUTSER foIfore: | WTa: JSTed aFf arsiat-a’e (MU 2.1.1)

These references highlight the integral role of Parabrahman and Aksarabrahman in the
dissolution and creation of the universe, emphasizing their supreme authority and

control over the cosmic processes.

- I TR & O SY Wad e | JegdEaEe_y (KU 2.25)

c O ~

- FAISTE ARETIHd TIE! A JHTEdie S (BG 11.32)

31 Gtmaivedamagra asit purusavidhah

32 brahma va idamagra asit

3 tasmadva etasmadatmana akasah sambhiitah

34 aksarat sambhavatiha visvam

35 aham krtsnasya jagatah prabhavah pralayastatha

36 tatha’ksarad vividhah somya bhavah prajayante tatra caiva piyanti

37 yasya brahma ca ksatram ca ubhe bhavata odanah| mrtyuryasyopasecanam

38 kalo smi lokaksayakyt pravrddho lokan samahartumiha pravrttah
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- T HIRET: Gl ST HEEAAT: Seafasn? (CU 6.8.4)

These references, among many others, elucidate the inseparable connection between
Parabrahman, Aksarabrahman, and the entire cosmic process. They emphasize that all
creation’s origin, sustenance, and dissolution are intricately woven within the divine
play orchestrated by these supreme entities. Indeed, the consistent proclamation of
Parabrahman and Aksarabrahman as the masters of maya and the creators, sustainers,
and destroyers of all of Creation underscores their supreme authority and control over
the cosmic manifestations. The Upanisads, Brahmasiitras, and other scriptures highlight
their pivotal role in the existence and functioning of the universe. As the ultimate reality
and the source of all beings, Parabrahman and Aksarabrahman transcend the limitations
of the manifested world and possess the power to shape and govern it. Their mastery
over maya enables them to orchestrate the intricate workings of the cosmos, ensuring

its order, preservation, and eventual dissolution.
3.3.3 Aksaradhipati

In the previous chapter, we explored the relationship between Aksarabrahman and
Parabrahman. Parabrahman is superior to Aksaradhaman, which is, as is evident, a form
of Aksarabrahman. This unique concept is presented distinctly in the Brahmasiitras.
Within the same adhikarana that we discussed earlier, namely the Paradhikarana, there

1s a third sutra that is relevant to this context. It reads:

- TSR (BS 3.2.32)

The siitra mentioned here, as elucidated by Mahamahopadhyaya Bhadreshdas Swami,
is based on the concept of sthana, which refers to a special place. Drawing from our
shared experiences in the mundane world, we can understand that the owner of a place
always holds a higher position than the place itself. The owner has complete control
over the organization and even the minute details of the place, such as its temperature.

In a similar vein, Parabrahman is the owner and inhabitant of Aksaradhaman, making

3 sanmiila: somyemah sarvah prajah sadayatanah satpratisthah

40 sthanavisesat
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Parabrahman superior in power and opulence to Aksaradhaman or Aksarabrahman.
This principle is reiterated in various srutis and smrtis. Vyasa, in his exposition, derives

this doctrine from the Vedas and Upanisads.

The third valli (chapter) of the Kathopanisad employs a metaphor where the atman
(self) is likened to a charioteer, and the body is likened to a chariot. As this discussion
concludes, it is said — HISEA: TRATHING qg foreom: o 9&q*! — “for he who has
controlled his senses, ultimately reaches the end of the road, the place that is
Parabrahman’s highest abode.” Numerous mantras highlight that Aksarabrahman is the
divine realm of Parabrahman, affirming the superiority of Parabrahman. These mantras
support various interconnected doctrines. Furthermore, the Bhagavad-Gita also
discusses the relationship between Aksarabrahman and Parabrahman in chapters 8
(Aksarabrahmayoga) and 15 (Parabrahmayoga). The mentioned mantras and slokas

substantiate these teachings.
- g forult: ue ue waT weAfed g L (Rgveda 1.22.20)
- forouieiq v veq® ... (Rgveda 1.22.21)
- g foroom: o weH 1+ (KU 3.9)
- AT A fHead g O W 5 114 (BG 8.21)

- G 7T A ard=d 98 9 9 =1 1146 (BG 15.6)

It is important to acknowledge that although Aksaradhaman possesses inherent divine
virtues, it ultimately belongs to Parabrahman, highlighting the supremacy of
Parabrahman. Some of the qualities attributed to Aksaradhaman are expounded by
Mahamahopadhyaya Bhadreshdas Swami, such as that it is the eternal and superior

abode, as well as being beyond the limitations of time. It is described as indivisible,

4 s0’dhvanah paramapnoti tad visnoh paramam padam
* tad visnoh paramam padam sada pasyanti siirayah

8 yisporyat paramam padam

4 tad visnoh paramam padam |

4 yam prapya na nivartante tad dhama paramam mama ||

4 yad gatva na nivartante tad dhama paramam mama ||
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limitless, transcendent, and divine. Aksaradhaman is beyond the influence of the

trigunas — three modes of material nature and is characterized by eternal bliss. The

words from the Svaminarayana Bhasyam that pertain directly to this point are as

follows: Tdedel UFEUUTERYd GEAumwAIsiy Wod BHd, q99 feadeard,
o o\ o oo

WWSW PAnlcdldllddedd  Hcdcdla,  SHlgdldencdla, m

Ay fosucarq  Prndiderg AUE R HetedTida i ioH -

- 47
RS MAICATE, SarEqtheherarcdTed |47,

A thorough analysis of the three texts of the Prasthanatrayl reveals a remarkable

consistency in their portrayal of the divine qualities and nature of Parabrahman. This
consistency is particularly evident in portraying Parabrahman as the supreme authority,
the master who governs over Aksarabrahman. It highlights the unparalleled power and
majesty of Parabrahman, establishing a hierarchical relationship between these divine

entities.

3.3.4 Eka and advitiya

The Brahmasiitras, just before diving into Paradhikarana, notes:

- yfavemsa 48 (BS 3.2.29)

Here, pratisedha means prohibition - Jfa¥el f& f8e:4%. A resolute prohibition exists
against the notion that anything can be equated to or surpass Parabrahman in any
manner. The Upanisads, along with numerous other instances, firmly assert this
principle. Throughout these texts, the majestic stature of Parabrahman is consistently
upheld, illustrating that there is no equal or superior entity to be found. These revelatory
texts illuminate the absolute uniqueness and transcendence of Parabrahman,

emphasizing that it stands alone as the ultimate reality beyond all comparisons.

47 S1imad-Bhagavad-Gita Svaminarayana Bhasyam 8.21, p. 189; etaccaksaram dhamaripenavasthitam
sadanyadhamabhyo 'pi parabhiitam sresthameva, tathaiva sabditatvat, svariupasvabhavato sya
trikalabadhitatvena nityatvad, advitiyaikatvad, aparimitaparimanatvad, aprakrtatvad divyatvat
trigunatitatvad apunaravrttisilatvat sarvavatarisarvopariparamatma-sahajanandanilayanatvad
brahmaripabhaktaikalabhyatvicca

 pratisedhdcca

49 Brahmasiitras Svaminarayana Bhasyam 3.2.29, p. 304; pratisedho hi nisedhah
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Such affirmations serve as a reminder of the absolute singularity of Parabrahman,
unchallenged by any other being or concept. They emphasize the need to perceive and
understand Parabrahman as an entity that is beyond comparison, surpassing all

limitations of the human intellect and comprehension.

By recognizing the rejection of likening anything to Parabrahman, we acknowledge the
vastness and immeasurable grandeur of the divine being that is Parabrahman. This
understanding allows us to approach Parabrahman with utmost reverence and humility,
realizing that it is beyond our ability to fully grasp or express its true essence. The

Chandogya Upanisad and Svetasvatara Upanisad read:

- THHATSTEAET 0 (CU 6.2.1)
- I R AR forfmg e A T samnsia foefemq 1% (Ssu

~

3.9)
- T dcHTsAfReRy gd 2 (SU 6.8)

- T HiEq iR Sk | AT A9 o 7 forg |
T 0T FHTOTTEITIETT = =T ShiEISST=dT = =iy 1| 53 (SU 6.9)

While interpreting the mantra 6.2.1 of the Chandogya Upanisad where the words eka

and advitiya occur, Mahamahopadhyaya Bhadreshdas Swami comments: ¥&&Id

TehcalTad SHTSPERICHT 3o Tl TEsITd s TATcHTSET STl = AISEd e | ThHeqhsid
THTL0T TS FFITEATATHIY el SAATCHETCHT ST T&dd: GCHTCHT STSETTal J
a1 werdfifer afauteafa 14, Therefore, it is firmly asserted that there exists no semblance

of another entity akin to Parabrahman, for Parabrahman is singular and incomparable.

0 ekameva dvitiyam

S yasmat param naparamasti kificid yasman naniyo na jyayo sti kificit |

32 na tatsamasca 'bhyadhikasca drsyate

3 na tasya kascit patirasti loke na cesitda naiva ca tasya lingam |

sa karanam karanadhipadhipo na casya kascijjanita na cadhipah ||

>4 Chandogya Upanisad Svaminarayana Bhasyam 6.2.1, p. 254; svariipata ekatvadeva jivesvaratmana
iva dvitiyah svasajativa paramatmda’ksaram brahma ca nd stityarthah | ekamevetyukte 'pi
prakarantarena kathanamidam muktyavasthayamapi kascana jivatmesvaratma va svariapatah

paramatma va’ksarabrahma va naiva bhavatiti pratipadayati |
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His unparalleled nature surpasses any comparison, and until the realm of
Aksarabrahman is reached, no entity can even approach the exalted status of
Parabrahman. This fundamental truth resonates throughout various Upanisads,
reiterating the supreme and unrivaled position of Parabrahman. The notion of
Parabrahman’s singularity is likewise echoed in the sacred text of Srimad-Bhagavad-

Gita, specifically in the illuminating discourse of Vibhutiyoga. It reads:

- T CIEHISEVITE: FaAls: 3 (BG 11.43)

Furthermore, reinforcing the earlier siitra, another significant sitra from the
Paradhikarana contributes to this discourse. This sttra explicitly states that while
Parabrahman is rightfully acknowledged as the master of Aksarabrahman, no other

entity can be designated similarly. The words of the stitra are as follows:
- qATSANYET 6 (BS 3.2.34)

The supporting Katha Upanisad mantra and a verse from the fifteenth chapter —

Purusottamayoga — of the Srimad-Bhagavad-Gita are:

- IR JRY: T | G O fehfowere |1 hTsT |1 o 71fe: 1157 (KU

3.11)

- oTH: {elted~d: HiHIcHqlRd: |

T AT farvrede $4: 1198 (BG 15.17)

In conclusion, our exploration of Parabrahman has shed light on its nature as the
supreme and ultimate entity. Through the analysis of various scriptures, including the
Brahmasiitras, Upanisads, and the SrTmad-Bhagavad-Gité, we have established the
concept of Parabrahman as the master of maya, the instigator of creation, and the source
of all existence. It is through the power of Parabrahman that the cosmic cycle of

creation, sustenance, and dissolution unfolds.

3 na tvatsamo styabhyadhikah kuto 'nyah

36 tathd 'nyanisedhat

ST avyaktdt purusah parah | purusanna param kificit sa kastha sa para gatih||
8 uttamah purusastvanyah paramatmetyudahrtah |

yo lokatrayamavisya bibhartyavyaya isvarah ||
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Furthermore, our investigation has delved into the intricate relationship between
Parabrahman and Aksarabrahman. It has become evident that while Aksarabrahman
functions as a distinct and divine realm, its existence and authority are ultimately
subject to the control and supremacy of Parabrahman. This notion aligns with the
teachings of the scriptures and highlights the transcendence and greatness of

Parabrahman.

Furthermore, we have explored the concept of Parabrahman as singular and without a
second. It is emphasized that nothing can be compared to or equated with Parabrahman,

and the idea of any other entity being superior to or like Parabrahman is strictly rejected.

In light of these discussions, it becomes evident that Parabrahman possesses unmatched
omnipotence and is the ultimate source of all power, creation, and dissolution. The
coherence and consistency of these teachings across various scriptures affirm the
supreme status of Parabrahman in the Aksara-Purusottama Darsana and, more
generally, the Hindu philosophical tradition. Building upon understanding Parabrahman
as the ultimate entity based on its nature, we now delve into the awe-inspiring concept

of its omnipotence and limitless power.
3.4 Kartr Parabrahman

Parabrahman, as the Supreme Brahman, transcends all descriptions, conceptualizations,
and entities such as jivas, 1§varas, maya, and Aksarabrahman. An essential characteristic
of Parabrahman is his omnipotence, signifying his absolute power and authority. He is
the ultimate source and sustainer of all agents and actions, operating beyond the reach
of any influence or limitation. Parabrahman serves as the eternal inspiration behind all
actions while simultaneously assuming the role of the impartial witness and support for
all deeds and doers. Unlike ordinary beings, he remains untouched by karma and is
unaffected by the laws of nature conceived by human minds. Parabrahman surpasses
the boundaries of individual jivas and 1§varas, offering them a pathway to liberation
from the illusions of maya through the medium of Aksarabrahman. This divine reality

represents the ultimate aspiration for spiritual seekers seeking mukti, liberation from
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the ceaseless cycles of existence. Parabrahman graciously bestows his divine grace

upon those who lovingly dedicate and devote themselves to him.

Throughout the Brahmasitras, a central theme revolves around establishing the
supremacy and uniqueness of Parabrahman, the supreme reality and the cause of all
existence, including Aksarabrahman. The omniscience and omnipotence of
Parabrahman are underscored in multiple instances, allowing for the Srimad-Bhagavad-
Gita and Upanisads to augment the principles and arguments presented in the text.
Vyasa seizes the opportunity in the second siitra of the Brahmasiitras, following the
initial exploration of the two Brahmans — Aksarabrahman and Parabrahman — to

reinforce Parabrahman’s nature as the omnipotent entity.

The second siitra, SR Id:°° (BS 1.1.2), signifies that Parabrahman and
Aksarabrahman are the sources from which the origin, sustenance, and dissolution of
this universe arise. This siitra suggests that Parabrahman (along with Aksarabrahman)
is not merely the creator but also the sustainer and destroyer of the universe.
Furthermore, this siitra indicates that Parabrahman is the material cause and the efficient
cause of the infinite universes. It highlights that Parabrahman transcends the universe

yet simultaneously manifests within it, showcasing both transcendence and immanence.

In light of this understanding, the Brahmasiitras emphasize that any inference or
conclusion that contradicts or deviates from the teachings of sruti must be rejected as
unreliable or inadequate. The revelations of sruti are considered to be the ultimate

authority and serve as the guiding light in comprehending the nature of Parabrahman.

The smrti prasthana states that Parabrahman is the source of all beings, and everything
emanates from Parabrahman. The $lokq 3T& T Tl H: Td Yadde? (BG 10.8)
conveys this idea, emphasizing that everything originates from Parabrahman. A sloka,
presented below, highlights the role of Parabrahman as the overseer and controller of

nature, from which all animate and inanimate beings arise.

¥ janmadyasya yatah

0 aham sarvasya prabhavo mattah sarvam pravartate
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- TRITEAE S AT TE=H! (BG 9.10)
Similarly, in the Upanisads, there are many passages that extol Parabrahman as the
supreme omnipotent being. For example, in the Taittirtya Upanisad, it is stated:

- Q1 AT gHI AT ST | A ST Siafed | FesrimcarsreomTi= |

o

SIS | AEFRITT | | qUISARd | § qoedwar® (TU 3.1.1)

This passage underscores the profound inquiry into the supreme reality, recognizing
Parabrahman as the source from which all beings originate, the sustaining force that
allows them to exist, and the ultimate destination into which they ultimately belong.
The notion of merging or origination is, as is evident, not to be taken to suggest that
jivas are, for example, literal parts of Parabrahman or that they merge into Parabrahman

and lose their independent existence.

Rather these verses from the Srimad-Bhagavad-Gita and Upanisads highlight the
concept of Parabrahman as the omnipotent and ultimate source of all existence. They
affirm that everything in the manifested universe arises from and is sustained by

Parabrahman’s divine power and will.

In the explanation of the siitra— BS 1.1.2 — and the tasks managed by Parabrahman (and

Aksarabrahman), Mahamahopadhyaya Bhadreshdas Swami defines utpatti (creation),

sthiti (sustenance), and pralaya (dissolution). He writes: SaafifiE aassiag=aT-

o (o N N o (o o 2 N
5'\'|3|8€1°|'>HIiﬁidddt%ﬂlq‘-lI‘Iquczﬂdrl(’ﬂlchdIOI'NIQ‘IIIGH\TH‘-I\| ScdlladlHl tden U] Al %

T | ffay ot el Igs=SaEel | aai-aieshiIIs=lSaE® Creation,
dissolution, and sustenance all occur through the will and power of Parabrahman.
Creation involves bringing forth realms and their masters to support the fruition of
karma. Dissolution refers to the return to the original cause, resolving all

manifestations. Finally, sustenance (the phase between creation and dissolution)

" mayadhyaksena prakrtih siiyate sacardacaram

tadbrahmeti | sa tapo tapyata | sa tapastaptva
63 Brahmasiitras Svaminarayana Bhasyam 1.1.2, p. 13; utpattiriha tattajjivesvaracetand nusthitakarma-
nusrtatattatphalopabhoganukilatattallokalokapaladisarjanam | utpaditanam svakarane layo hi

pralayah | sthitisca tayorantaralakalinapraparicd’vastha.
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maintains the universe’s functioning and preserves the cosmic order. Together, they
reflect the cyclical nature of existence and offer opportunities for beings to attain

liberation.

By presenting such evidence and arguments, Vyasa’s objective is to systematically
refute the perspectives of various schools of thought that propose diverse causative
factors for the universe, including pradhdana (primordial matter, maya), purusa
(individual souls; jivas), 1Svara (empowered beings), sakti (cosmic energy; maya), etc.
He also tries to reconcile the apparent contradictions and variations in the scriptural
descriptions of Parabrahman (and Aksarabrahman) by showing that they are meant to
convey different aspects and attributes of the same reality. Thus, Vyasa establishes
Parabrahman as the absolute and supreme reality worthy of inquiry and devotion by all

seekers of truth.

He also establishes Parabrahman as the supreme and omnipotent reality. By refuting
alternative theories and highlighting the authority of sruti (revelation) as the highest
source of knowledge, he establishes the unique position of Parabrahman as the source,
sustainer, and dissolver of the universe. This divine omnipotence encompasses the
creation, dissolution, and sustenance of all realms, jivas and 1$varas. By reconciling
apparent contradictions and variations in scriptural descriptions, Vyasa reveals, and
Mahamahopadhyaya Bhadreshdas Swami expounds upon, the multifaceted nature of
Parabrahman, encompassing both transcendence and immanence. Parabrahman’s
omnipotence transcends human concepts and limitations, yet it pervades every aspect
of existence. We shall now embark on an exploration of the concept of “abhinna-nimita-
updadana-karana,” illuminating the integral nature of Parabrahman as both the efficient

and material cause of the universe.

3.4.1 Abhinna-nimitta-upadana-karana

This part of the discussion leads us to the intriguing concept of Parabrahman as the
inseparable efficient, and material cause of all creation. In the Prakrtyadhikarana (BS
1.4.24-28) of the Brahmasitras, the focus is on discussing the roles of both

Aksarabrahman and Parabrahman as the cause. This adhikarana sheds light on the
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profound nature of their relationship. Expanding on this theme, we delve into various
mantras that exemplify the idea of Parabrahman as the nimitta karana (efficient cause)

of creation. The Taittirtya Upanisad includes one such mantra.

- Q1 AT AT VAT ST | 3 STt Sfaf | Fesafiefae s
(TU3.1.1)

Parabrahman and Aksarabrahman actively participate in the process of Creation as the
efficient cause. A siitra supports this understanding and finds ample backing from the
other two prasthdnas (canonical texts), namely, the Upanisads and the Srimad-
Bhagavad-Gita. These sources collectively emphasize the vital role of Parabrahman in
the intricate workings of the universe, highlighting its status as the ultimate driving

force behind creation. The last stitra of this adhikarana is as follows:
- e & fiEass (BS 1.4.28)

Prakrti or maya is called the womb. Parabrahman, along with Aksarabrahman, operates
through the miila-purusa (Aksaramukta) and assumes the role of the cause behind all
creation. This understanding highlights the profound connection between the
transcendent reality and the manifested world, as Parabrahman (and Aksarabrahman)
acts as the underlying source and catalyst for the expansive and diverse cosmos. Some

of the references that explore prakrti as a womb can be found below:

- Fr it afmterfastase (SU 5.2)

- FgaAr aRaeEf €S (MU 1.1.6)

- AR EE SRR (MU 3.1.3)

- T AfHEE SR A T qUTRIEE® (BG 14.3)

% yato va imani bhiitani jayante | yena jatani jivanti | yatprayantyabhisamvisanti
% yonisca hi givate ||

% yo yonim yonimadhitisthati

7 yadbhiitayonim paripasyanti dhirah

8 kartaramisam purusam brahmayonim

% mama yonirmahad brahma tasmin garbham dadhamyaham
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The Svaminarayana Bhasyam provides a comprehensive analysis and interpretation of
the mantras discussed earlier, shedding new light on their nuances. It offers a detailed
understanding of the relationship between Parabrahman, Aksarabrahman, and prakrti
in creation. The first siitra of the adhikarana sets the stage for this discussion by
asserting that prakrti is inseparable from Parabrahman and Aksarabrahman. By
examining the examples and declarations from the Chandogya Upanisad, a clear and
harmonious view emerges, affirming that prakrti, moved or set in motion by the will of
Parabrahman and Aksarabrahman, serves as the material cause for creation. At the same
time, the two divine entities act simultaneously as the material cause and efficient cause.
This understanding is further supported by the siitras and corresponding mantras found
in the Sadvidya section of the Chandogya Upanisad and Mundaka Upanisad, which are

also expounded upon in the Maya chapter.

The preceding section has shed light on the consistency within the Prasthanatrayi
concerning the notion of Parabrahman as the inseparable efficient and material cause
of all creation. Now, let us embark on an exploration of another facet of Parabrahman’s
nature: his role as the bestower of the consequences of karma upon jivas and 1$varas.
This understanding sheds light on the intricate workings of the cosmic order and the
just distribution of rewards and consequences based on one’s actions. By exploring this
aspect, we gain a deeper insight into the multifaceted nature of Parabrahman and his

involvement in the dynamics of karma and its repercussions.

3.4.2 Attr from the Brhadaranyaka Upanisad

In the journey of understanding Parabrahman’s nature, we now explore his role as the
cause and sustainer of creation, as described in the Brhadaranyaka Upanisad. The first
mantra of the fourth section of the Upanisad sheds light on the contingency of Creation
on the grace and foresight of Parabrahman. The mantra emphasizes Parabrahman’s
eternal presence and ability to bring forth the infinite universes into the state we
experience. However, Parabrahman’s omnipotence extends beyond creation alone, as
he also has the power to dissolve and destroy all created. The Upanisad mantra reveals

Parabrahman’s role as the ultimate consumer, signifying his authority over the entire
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cosmic cycle. The first mantra discusses the notion that Parabrahman was present
before creation transpired and, with the most gracious sight, brought Creation to

manifestation. The words of the mantra are as follows:

- AT SRS Y HISTeed AeTcH | STTIcal SEHEH e

STETA I SEATHTHE A G ARl H =T ST HIET SFaTSUT=A—~TH

TSI AT AT & AT SEHTCHSEHTHS TR S{TTTEHTeEy S 8
o ¥ o ASEATYE! T T T o 117 (BU 1.4.1)

Parabrahman’s omnipotence transcends the act of creation, as he assumes the role of
the attr, the one who consumes and destroys. Parabrahman’s ability to bring forth the
infinite universes into existence and subsequently dismantle them is the focus of this
section. This mantra highlights the cyclical nature of creation and dissolution,
emphasizing Parabrahman’s role as the ultimate orchestrator of cosmic processes. As
the attr, Parabrahman holds the power to disintegrate all that has been manifested,
signifying his complete dominion over the entire cosmic order. Let us delve deeper into

the profound implications of this aspect of Parabrahman’s omnipotence. It is as follows:

- e AfS a1 s s i 3fa @ 9o I dArssae
TSR | o AT AgTaaia e Teeaaearar wafa
AR AT I TaHde aifefded 9 |I7! (BU 1.2.5)

In the Brahmasiitras, the concept of Parabrahman as the atfr, the one who eats or

destroys, is further explored in the Attr adhikarana. This section specifically addresses

the interpretation and significance of the words — @d ar 3rfifq defeaufafc

0 Gtmaivedamagra asttpurusavidhah so nuviksya nanyaddatmano pasyatso’hamasmityagre
vyaharattato’hamnamabhavat tasmdadapyetarhyamantrito ' hamayamityevagra uktva tha-nyannama
prabriite yadasya bhavati sa yatpirvo smatsarvasmatsarvanpapmana ausattasmatpurusa osati ha vai
sa tam yo smatpurvo bubhiisati ya evam veda ||

"\ sa aiksata yadi va imamabhimasye kaniyvo 'nnam karisya iti sa tayd vaca tend tmaneda
sarvamasrjata yadidam kimcarce yajiamsi samanicchandamsi yajiianprajah pasinsa yadyadevasrjata
tattadattumadhiyata sarvam va attiti tadaditeradititvam sarvasyaitasyatta bhavati sarvamasyannam

bhavati ya evametadaditeradititvam veda ||
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HAEITETSTT WA’ of the Brhadaranyaka Upanisad. The first siitra of the adhikarana
delves into the meaning of these words, examining the nature of Parabrahman’s all-

consuming power and its implications for the jagat of infinite universes. It reads:

- AT =SEWET P (BS 1.2.9)

Through detailed analysis and interpretation, the Brahmasitras establish that the words
“sarvam va atti” in the Brhadaranyaka Upanisad commentary do not refer to jivas
(individual souls), 1$varas (empowered beings), or the deity of death. Instead, they
unequivocally point to Parabrahman as the subject. By clarifying the intended meaning
of these words, the Brahmasiitras and the Svaminarayana Bhasyam affirm
Parabrahman’s role as the ultimate dissolver of all creation and emphasize his all-
encompassing power over the infinite universes. This conclusion is supported by the

context of the Upanisad and corroborated by relevant mantras from other Upanisads.

- T S T & 9 3W Wad A | JEeEe 4 (KU 2.25)

- IR Yeg: IR AT YA Fodd 4 HegH 97 (Subala Upanisad 7)

N

- Hogdtatd Tse: 0 (TU 2.8.1)

The resonance between the mantras from various Upanisads, the Brhadaranyaka
Upanisad, and the Brahmasiitras reinforces the idea presented earlier regarding
Parabrahman’s omnipotent nature. These mantras affirm Parabrahman as the abhinna-
nimitta-upadana-karana, the inseparable efficient, and material cause of all creation.
They highlight the interconnectedness and inseparability of Parabrahman’s role as both
the source and sustainer of the universe. This understanding further solidifies the
comprehensive vision of Parabrahman as the supreme reality deserving of

contemplation and devotion by seekers of truth.

2 sarvam va attiti tadaditeradititvam sarvasyaitasya tta bhavati

3 atta caracaragrahanat
" yasya brahma ca ksatram ca ubhe bhavata odanah | mrtyuryasyopasecanam
& yasya mrtyuh sariram yo mrtyumantare saficaran yam mrtyurna veda

S mytyurdhavati paiicamah
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3.4.3 Karmaphalapradatr

Continuing our exploration of Parabrahman’s omnipotence, we delve into its role as the
bestower of the resultant fruits of karma. This discussion is initiated in the
Phaladhikarana of the Brahmasiitras, where Vyasa addresses the question of who is
responsible for yielding the fruits of karma performed by individuals. The debate in the
adhikarana commences with the unequivocal declaration that Parabrahman alone is the
source of the resultant fruits of karma. Vyasa points out that since karma, being
insentient, cannot independently provide the appropriate consequences, there must be
a conscious and sentient entity responsible for bestowing the fruits of karma. The
logical inference is that Parabrahman, with its omniscient and omnipotent nature, is the
ultimate dispenser of the consequences of one’s karma. This perspective is in harmony
with the broader teachings of the Upanisads, with a particular emphasis on the
Chandogya Upanisad, which underscores the supreme authority and power of
Parabrahman. By recognizing Parabrahman as the ultimate dispenser of karmic fruits,

we gain a deeper understanding of its all-encompassing omnipotence.
- ThoTHd YU 77 (BS 3.2.26)

Mahamahopadhyaya Bhadreshdas Swami provides an insightful interpretation of the
topic, stating that karma, being insentient and momentary in nature, cannot
independently bestow its own fruits in subsequent moments. Additionally, it is not
plausible to assume that the fruition of karma occurs without any prior cause, as that
would contradict the very nature of karma. In light of this, it is reasonable to conclude
that the bestowal of karmic fruits can only be attributed to Parabrahman, who possesses
omniscience, omnipotence, and the compassionate disposition to oversee and
administer the results of all actions. Hence, it is Paramatman who grants the
consequences of karma in response to the deeds of individual jivas and 1§varas. The

corresponding elucidation in the Svaminarayana Bhasyam is as follows: = &

. o o o . o (o
EOTSESERA T HHITUT TN AT HTATATHTTHAT J&Tq e | T ATSYeshed=lT

ke Eaaera s are, aean s watviie qearaTd | Teee qavTihAd: Tai-aioT:

"7 phalamata upapatteh
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TR T HARHBATGCIIUEd | 3(d:  TWATCHT  dissiaaehu | Ior

AR cdTead T gt 1178,

This interpretation highlights the understanding that Parabrahman, as the all-knowing
and all-powerful entity, is indeed the provider of karmic outcomes in accordance with
the actions performed by individual beings. Moreover, proceeding further in the debate,
Vyasa allows the commentator to bring in the references from the srusi: FdcaT= 7 (BS
3.2.37). The commentator presents two references from the Brhadaranyaka Upanisad

and Taittirtya Upanisad.

- | I TN AN ATHISHIGT FHH:* (BU 4.4.24)
- W PATSSIRATas! (TU 2.7.2)

The Srimad-Bhagavad-Gita also has slokas that bear on these discussions.

- A A AT AT T e Hestaqieshd |

A

T TRSTAT 5] aH fagam=rgd 1182 (BG 7.21)

- G AT AT grhwwssu%ﬂsll%ﬁ |
AV I Td: HEH 7S fafear & ar 1% (BG 7.22)

The exploration of Parabrahman’s omnipotence reveals that Parabrahman not only
creates the universe but also sustains and destroys it. This understanding is rooted in

the teachings of the Prasthanatray1, which highlight Parabrahman’s multifaceted role as

8 Brahmasiitras Svaminarayana Bhasyam 3.2.26, p. 310; na hi ksanapradhvamsaprakytini karmani
svato ‘cetanani kalantarabhaviphalani pradatum prabhavanti | na ca puarvakalpanaya
tatphalasiddhirupapadyata iti vacyam, tasyd pi karmaniva tadasambhavat | sarvajiiasya
sarvasaktimatah sarvantaryaminah paramakypaloreva khalu sarvakarmaphalapradatvamupapadyate |
atah paramatma tattajjivesvarakarmanusarena tebhyastattatphalamutpadayatiti siddhyati ||

" Srutatvacca

8 sa va esa mahdanaja atma 'nnado vasudanah

81 esa hyeva "nandayati

82 yo yo yam yam tanum bhakto sraddhaya’citumicchati |
tasya tasyd’calam sraddham tameva vidadhamyaham ||
8 sa taya sraddhaya yuktastasyd "radhanamrihate |

labhate ca tatah kaman mayaiva vihitan hi tan ||
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the creator, sustainer, and destroyer of all that exists. The Upanisads also reveal that
Parabrahman possesses the power to disintegrate and destroy all that has been created.
This aspect is depicted through the concept of the attr, the one who eats. The attr
represents Parabrahman’s role as the destroyer, consuming and dissolving the created
universe back into its essence. We continued the journey of understanding Parabrahman
as the inseparable efficient, and material cause of creation. In exploring Parabrahman’s
omnipotence, we also discussed the notion of Parabrahman as the giver of fruits of
karma. The scriptures emphasize that only Parabrahman, with his all-encompassing
knowledge and power, can bestow the results of karma upon jivas and 1$varas. This
understanding is supported by the commentary of Mahamahopadhyaya Bhadreshdas
Swami, who clarifies that the insentient nature of karma cannot independently yield its

own fruits.

In conclusion, Parabrahman’s omnipotence is a fundamental principle in the
philosophical inquiry into its nature. Through the teachings of the Brahmasitras, the
Srimad-Bhagavad-Gita, and the Upanisads, we gain insights into the limitless power

and transcendental nature of Parabrahman.
3.5 Saguna and Nirguna Parabrahman

The concept of sagunatva and nirgunatva adds another layer of divine glory to
Parabrahman, which is prominently discussed in the Prasthanatrayi. These terms refer

to the state of being with or without certain characteristics or qualities.

When Parabrahman or Aksarabrahman is said to possess (sa-) qualities (-guna), the
qualities spoken of are divine. Even when they assume a human-like form on Earth,
Parabrahman or Aksarabrahman transcend all mundane traits and embody absolute
divinity. On the other hand, when they are described as being without (nir-) qualities (-

guna), they are devoid of any mayic attributes, existing in an absolute state.

Bhagavan Swaminarayan further elaborates on his unique definitions of saguna and
nirguna forms in his discourse recorded in the Vacanamrta Kariyani 8. In response to
Muktananda Swami’s inquiry about how the saguna and nirguna forms of God are

described in Hindu scriptures and the benefits of understanding these forms, Bhagavan
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Swaminarayan provides profound insights that builds the upon the Vedantic principle
found in the Upanisads and Aksara-Purusottama Dar§ana. Mahamahopadhyaya
Bhadreshdas Swami’s Svaminarayana-Siddhanta-Sudha begins its discussion on this

topic with a paragraph that further explores and elucidates the concepts of saguna and

nirguna forms. 31 AEITCA-TUTCd | dee[uredt fgfarem | fesrurfedcs T =ifd |

Td afroreaty fgfaem | SrepaTu e =i | eueem e eihe

qexiehcd YEHURTIVAISTY TYTdTITdshesl <Ifd U | GEHTSIEEHe Hels-adiiHed
(o oo o o o o S (o >

IR e I N B R R [ B I N B B R L T [ B MR PRI N NI R E R DR D IR S T AR L R

TYAURTIATSTY eAaTITIeshed o Af~T{orca iia T | Tfeg TURATe FuTauTs=ey
(=N N ) o N < < )

E’ﬁ:q:[@w ggiafa wHTeHT®, “The concept of saguna and nirguna is twofold.

Sagunatva entails possessing divine qualities and transcending the grandest
magnificence — being larger than the largest. On the other hand, nirgunatva signifies
the absence of all mayic traits or the state of being eternally and infinitely untouched
by mayic influences. It further encompasses being subtler than the subtlest, the inner-
controller (antaryamin) of all, the pervader of every soul, immaculate and untainted by
any impurity (nirlepa), supremely pure, utterly detached from the realm of illusion,
radiant in its luminosity, bestowing radiance upon all luminous beings, and effortlessly
bestowing subtlety and intangibility upon the physical and gross aspects of existence

with a mere thought.”

By comprehending these two definitions, we can explore how the Prasthanatray1
establishes its inherent coherence and consistency concerning this profound subject

matter.

84 Svaminarayana-Siddhanta-Sudha 3.2.14, p. 123; atha tatsagunatvanirgunatve | tatsagunatvam
dvividham | divyagunasahitatvam sarvamahattvam ceti | evam tannirgunatvamapi dvividham |
prakrtagunasiunyatvamanoraniyastvam ceti | sarvamahattvamatibrhadripadharakatvam
taddarsakatvam sitksmapadarthebhyo pi sthillataprapakatvam ceti sagunatvam | sitksma tisuksmatvam
sarvd ‘ntaryamitvam sarvatmatvamatinirlepatvamatisuddhatvamatya-
sangitvamatisayaprakasasalitvamatyaisvaryavattvam svasankalpamdtrena sthiilapadarthebhyo 'pi
siksmataprapakatvam ceti tannirgunatvamiti bhavah | tadidam gunayugalam krpadhrtamanusyaripe

svasmin svecchaya darsayati paramatmad |
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3.5.1 Divya and Nirdosa

The first interpretation of saguntva and nirgunatva is contemplating Parabrahman as
divya, divine and without mayic traits, i.e., nirdosa, or flawless. This concept is further
expounded in the Srimad-Bhagavad-Gita, where it is affirmed that the birth and deeds
of Parabrahman are divine — S0 ¥ = ¥ feemd It afa dwora: | crkeat <8 g-lvfﬂ-l afer
arafe ?ﬁ&ﬁﬁ 1% (BG 4.9). Understanding Parabrahman in this way leads to the

cessation of the cycle of birth and death as one attains liberation. The word “divyam”
signifies both the divine existence and actions of Parabrahman while also indicating its
pure and untainted nature, free from the influence of maya. Mahamahopadhyaya
Bhadreshdas Swami notes in the commentary for the word — HCIATUHY
wmwr%mgﬁa% — “liberating (and) devoid of dirt in the form of maya.”

This concept is further explored in the Brahmasiitras’ Ubhayalingadhikarana (BS
3.2.11-25). The term “ubhayalinga™ refers to the dual characteristics or nature of
Parabrahman. It signifies that Parabrahman simultaneously embodies divine attributes
and is free from the influence of maya. In his commentary, Mahamahopadhyaya
Bhadreshdas Swami employs an interesting choice of words and provides insightful
explanations to convey this idea. This discussion highlights the multifaceted nature of
Parabrahman, encompassing both its divine qualities and its transcendence over mayic

limitations. It reads:

- T ETE S TR e ea T ook S T RT3 U
Rftreaenmafgafarataead: 187
Parabrahman is forever, and naturally, devoid of all flaws of maya and contains the

limitless treasure of virtues; that is what the compound ubhayalinga means. Moreover,

if one agrees that Parabrahman is flawless and devoid of all traits of maya, the true

8 janma karma ca me divyamevam yo vetti tattvatah |

tyaktva deham punarjanma naiti mameti so'rjuna ||

86 Srimad-Bhagavad-Gita Svaminarayana Bhasyam 4.9, p. 96; kalyanmayam
mayamalamalinnyastinyameva

87 Brahmasiitras Svaminarayana Bhasyam 3.2.11, p. 292; sada svabhavato stamitasamastadosatva-

svabhavika 'natisayadivyagunagananidhitvetyubhayacihnalaksitamityarthah
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nature of Parabrahman is highlighted. However, does Parabrahman, as an antaryamin
residing in all jivas and 1$varas, get affected by maya from the “places” he resides in?

This argument is raised in the first siitra of the adhikarana:

- A EHAlsY et g9 8 8 (BS 3.2.11)

The Svaminarayana Bhasyakara strengthens the purvapaksa. He acknowledges that in
ordinary situations, the qualities of a place can affect the objects within it. For instance,
wood becomes wet when it falls into the water because it is the nature of water to make
objects wet. Similarly, cloth catches fire when it falls into the fire because it is the nature
of fire to burn. Applying this analogy, one could argue that when Parabrahman resides
within jivas and 1§varas as their controller, master, soul, etc., he should be influenced
by their inherent nature. This would mean being bound by maya or experiencing

pleasure and pain associated with the bodies it inhabits.

However, Vyasa explains in resolving the misunderstanding underlying the argument
in the sitra, stating that Parabrahman is not affected by the “place” (the jivas and
1$varas) because the scriptures (srutis and smrtis) describe Parabrahman as possessing
the dual characteristics of being saguna and nirguna. References from the Upanisads
support this assertion. These references affirm the coexistence of divine qualities and

transcendence over mayic limitations in Parabrahman.

- T AT HATE qUSHiRHaniaToft defald T @ Oy we: are
3fea:® (CU 1.6.7)

- U GIgH 3A=d”’ (CU 4.15.2)
- UYE Ug A & "aior amn =fd®! (CU 4.15.3)
- U3 TE AR & ey ARy wWi?? (CU 4.15.4)

88 na sthanato 'pi parasyobhayalingam sarvatra hi

8 tasya yatha kapyasam pundarikamevamaksint tasyoditi nama sa esa sarvebhyah papmabhya uditah
N etam samyadvama ityacaksata
l esa da eva vamanirepa hi sarvani vamani nayati

%2 esa u evam bhamanariya hi sarvesu lokesu bhatih
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- ToReT: Wt SAeRmTEsT: (BU 4.4.20)
- I ISR TR Tae a3f HaEIST=: Taersiafd: 7
HTYAT HHOTT ST TSTRTHT 17+ T Heia Tef et

‘HSWI'IFT:% (BU 4.4.22)

- 91U NS HATCHISSIUSHISHAISY:*S (BU 4.4.25)

- wfe=at* (BU 8.3.20)

- e e (SU 6.19)

The Srimad-Bhagavad-Gita notes this on various instances:

- AT FwuifT forrafed 7 8 FH%el T96T 1% (BG 4.14)
- wEYaftad J WM (BG 6.31)

- IFSISTY EAATHT AT AT & |
Tehicl TSR GREmRITeHATRAT 111 (BG 8.6)

- I WAt AT fcohfoaeid Ss |

wfr g&lfird S g AR g 110 (BG 7.7)

- 3T iRt e TSEEdEETy 3 |
W A a fafg = e ag @ afy 112 (BG 7.12)

% virajah para akasadaja

% ya eso 'ntarhrdaya akasastamicchete sarvasya vasi sarvasyesanah sarvasya bhipatih sa na sadhund
bhuyanni evasanda kaniyan esa sarvesvara evam bhiitadhipatiresa bhiitapalah

% sa va esa mahdnaja atma jaro 'maro 'mrto ’bhayah
% sa hi karta

97 niravadyam niraiijanam

8 na mam karmani limpanti na me karmaphale sprha |

9 sarvabhiitasthitam yo mam

100 gjo 'pi sannavyayatma bhitanamisvaro pi san |
prakrtim svamadhisthaya sambhavamyatmamayaya ||
Y mattah parataram nanyatkiiicidasti dhanamjaya |
mayi sarvamidam protam siitre manigand iva ||

192 ye caiva sattvika bhava rajasdstamasatha ye |

matta eveti tan viddhi na tvaham tesu se mayi ||
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- Pfvrformvicty: weifie s
Hifed ATSTIHTTT HHS: T 1119 (BG 7.13)

- I i qrt wator e g |

SeTeRTH e dF FHY 11'* (BG 9.9)
- FSSTAI= A H@T AN AT
T TEHSTH=IT 7Y aHe g 111 (BG 9.11)

- FHISE VAT (BG 9.23)

The concept of saguna and nirguna establishes the divine glory of Parabrahman,
wherein he is described as possessing divine qualities while simultaneously being
beyond the influence of mayic traits. This comprehension offers a profound perspective
on the nature of Parabrahman and underscores the coherent teachings present in the

Sruti and smrti prasthanas.

3.5.2 Vyatireka or Sakara

In this second subsection, we delve into the aspect of Parabrahman’s divine form,
distinct from any mundane form. This subsection sets the stage for a deeper
understanding of Parabrahman’s divine form. Unlike ordinary beings who rely on
physical senses and faculties, Parabrahman transcends such limitations. His divine form
is beyond the mundane realm, characterized by the absence of physical constraints, yet
endowed with unlimited divine attributes and capabilities. The Prasthanatray1
illuminate the divine glory of Parabrahman, presenting a comprehensive understanding
of his omnipotence, transcendence, and divine attributes. The Brahmasiitras shed light

on this matter, particularly in the opening of the second chapter, where Vyasa

193 tribhirgunamayairbhavairebhih sarvamidam jagat|
mohitam na’bhijanati mamebhyah paramavyayam ||
1% na ca mam tani karmani nibadhnanti dhananjaya |
udasinavadasimamasaktam tesu karmasu ||

195 gvajananti mam miidha manusa tanumasritam|
param bhavamajananto mama bhittamahesvaram ||

106 samo ’ham sarvabhiitesu
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emphasizes the role of Aksarabrahman and Parabrahman as the efficient cause of all
creation. He lays the foundation of the topic of this subsection by asserting that an
efficient cause requires the possession of senses, faculties, and organs to carry out its

work. He says:

- gaar = qegHa 7 (BS 2.1.31)

Parabrahman (and Aksarabrahman) indeed has divine senses, faculties, and organs;
thus, both entities have a definite human-shaped form. Let us look into the Upanisads

for this matter.

- TAHE: TTRRRT W6 HeaagHhed TR HoishH| Gaend:
AT FaE: 108 (CU 3.14.2)

- AT IR (MU 2.2.7)

- UEISAC TeTum: e GYad et etuaehsT SATIUETd |l
T Garul: | T T HATE qUedishHemtareft ... 110 (CU 1.6.6-7)
Mahamahopadhyaya Bhadreshdas Swami explains that Parabrahman (and

Aksarabrahman) is not devoid of a form. He is the efficient cause of all Creation while

being in human-shaped form with divine hands and feet, and so on. The Svaminarayana

Bhasyam reads: 3%dl F hemfy fepfadar sRs@oSiTesh o iy q drehideada,

HTehceheal Y feeaeh=RuTIeATeT&TvTaTeh e TR HINThfdea o Hehferarse: |11

On the same note, sometimes the Upanisads have explored the form of Parabrahman as

small, like the size of a human thumb. The Brahmasutras raises an argument: who is

97 sarvopeta ca taddarsanat

198 manomayah pranasarivo bharipah satyasarkalpa akasatma sarvakarma sarvakamah sarvagandhah
sarvarasa

199 manomayah pranasariranetah

19 y,q eso 'ntaraditye hiranmayah puruso drsyate hiranyasmasrurhiranyakesa apranakhdt sarva eva
suvarnah | tasya yatha kapyasam pundarikamevamaksin? ...

! Brahmasiitras Svaminarayana Bhasyam 2.1.31, p. 181; ato na kathamapi nirakrtitaya
brahmaparabrahmanorjagatkaranatvamapi tu sakrtikatayaiva, sakrtikatve pi

divyakaracaranadimattvalaksanasakrtitvena tatrapi manusakrtitvenaiveti samkalito rthah ||
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that thumb-sized entity — is it Parabrahman or the jiva? Vyasa answers this question by

saying:

- yreerRd giHa: 112 (BS 1.3.24)

The word itself reveals the form that is measured as the size of a human thumb. Several
mantras from the Katha Upanisad collectively show that the thumb-sized person is
indeed Parabrahman, and ultimately, Parabrahman has a form; he is not formless. The

mantras are as follows:

- ITSIBHE: TeN! ALY SATCHN famfe 11 (KU 4.12)
- STSBAT: T SARETEHe: 114 (KU 4.13)
- ASBHETES-ACHT el ST ged §HaE: 1115 (KU 6.17)

In the analysis of Katha Upanisad 4.12-13, it is crucial to consider the mantras in their
entirety to arrive at the correct interpretation. While a partial analysis may lead one to
conclude that the thumb-sized person refers to a jiva, a comprehensive understanding
of these mantras reveals that, in fact, this reference is only to Parabrahman. When we
examine these mantras holistically, we recognize that the thumb-sized person represents
the divine presence of Parabrahman within each individual. This interpretation aligns
with the broader teachings of the Upanisads and the concept of the omnipresence and
omnipotence of Parabrahman. The mantras speak of Parabrahman as the ruler, the
controller, and the support of all beings.
- TS TENT 7ey ATeH{ s |
SITHT WAHSTET 7 ! faseed | Gag 4 ad 1110 (KU 4.12)

12 $abdadeva pramitah

'3 angusthamatrah puruso madhya atmani tisthati |

4 anigusthamatrah puruso jyotirivadhiimakah |

5 angusthamatrapuruso ntaratma sada jananam hydaye samnivistah |
16 grgusthamatrah puruso madhya atmani tisthati |

iSano bhiitabhavyasya na tato vijugupsate | etad vai tat ||
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- TS TEHT SN ETEH: |
I ANTET 8 @@ 83 4: | Tag 9 ad 117 (KU 4.13)

The words “isano bhiitabhavyasya” (appearing in both the mantras) indicate the
mastership of Parabrahman over all time — past and future. This eradicates the argument
that the mantras could mention jivas (or 1$varas, in this case). They are not equipped
with such great power to control both the past and future. Mahamahopadhyaya
Bhadreshdas Swami writes in his Katha Upanisad Svaminarayana Bhasyam: gﬂﬂﬁ%’d
LS IS IS I ER PIERENCIUT A

Moreover, the word “purusa” is used for Parabrahman on multiple occasions
throughout almost all of the Upanisads. A whole adhikarana is dedicated in the
Brahmasiitras to explore the purusavidya - the vidya (wisdom/knowledge) of purusa
(here, Parabrahman). The first siitra of this group, entitled Purusavidya adhikarana,

reads: TEITSTEITATIHE <A (BS 3.3.23).

In this particular case, the siitra speaks of the mantras from the Mundaka Upanisad.

- JATSHA: 9 IEY: 120 (MU 1.2.11)

- YATSER e o9 T Wer df el steteE 2 (MU 1.2.13)
- foo g g 122 (MU 2.1.2)

- ey A T e Ut s o |
T 98 fHfed Temt |isfarmmat- fafertdts €@ 112 (MU 2.1.10)

"7 anigusthamatrah puruso jyotirivadhimakah |

iSano bhiitabhavyasya sa evadya sa u svah | etad vai tat||

118 Katha Upanisad Svaminarayana Bhasyam 4.12-13, p. 145; i$anatvam cedam mantrasyasya
Jjivadivisayatvam nirakaroti

9 purusavidyayamiva cetaresamanamnandt

120 yatra’'mrtah sa purusah

121 yena ksaram purusam veda satyam provica tam tattvato brahmavidyam

122 divyo hyamiirta: purusah

123 purusa evedam visvam karma tapo brahma paramrtam)| etadyo veda nihitam guhayam

so vidyagranthim vikirattha saumya ||
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- A gE e 2 (MU 3.1.2)

- T3T IR TTIA &S] el IS T SR |
T g quadTy forer s o e fer 1128 (MU 3.1.3)

- 3T T8N ¥ B 20 (MU 3.2.1)
- T fagH e forh: wiead qeeuf fesn! 27 (MU 3.2.8)

Mahamahopadhyaya Bhadreshdas Swami concludes this discussion with an affirmation
that this purusavidya is defined by the paravidya of the Mundaka Upanisad, and the
purusa 1is indeed Parabrahman. The words are as follows: g JATSSAST

e TN SRR Eaha e WHTCHIITETE HISTadcaTH dd 3al |IeEMT
AT FEATSTY SRR argenarEea ﬁ&i%@mm 128, Moreover, no other
endeavor or knowledge is given such importance as the knowledge of Parabrahman
(and Aksarabrahman) — or Brahmavidya. Other knowledge is not potent enough to bring

the ultimate fruit and bliss.

Moreover, Parabrahman has a form with ultimate and infinite luminosity. This lustrous
form of Parabrahman is discussed in the Brahmasiitras in the Jyoti§caranadhikarana (BS

1.1.25-28). The first siitra of this adhikarana reads:

- SAfdeRemEaEE' (BS 1.1.25)

Here, the word jyoti is used for Parabrahman, as the Chandogya Upanisad mantra that

serves as the subject of this discussion would allow us to appreciate.

124 samane vrkse puruso nimagnah

125 yada pasyah pasyate rukmavarnam kartaramisam purusam brahmayonim| tada vidvan punyapape
vidhitya niranijanah paramam samyamupaiti

126 ypdsate purusam ye hyakamaste

127 tatha vidvan namaripad vimuktah paratparam purusamupaiti divyam

128 Brahmastitras Svaminarayana Bhasyam 3.3.23, p. 329; evam yatha tharvane
purusavidyayamaksarabrahmariupatvasamskrtasyaiva paramatmopdasanasya moksahetutvenamnanam
tata itaresam sadhananam na, tatha sarvatrd 'pi brahmavidyayam tadrsopasanasyaiva
moksahetutvend 'mnandat

129 jyotiscaranabhidhanat
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- A FEq: T foal Snfaeierd faga: g8y wed: qEsaaEHy
qAlehftard T qarfeaHiEH==d: &y FIfe:11%0 (CU 3.13.7)

To end this discussion of Parabrahman’s form, and thus, leading to find a consistent
idea about it from the Prasthanatrayi, we explore a mantra (CU 1.6.6-7) mentioned
above and explore it through the Antastaddharmadhikarana of the Brahmasiitras. The

mantra at issue is provided below.

- AU Tt e gy fervearmsfitvarehe ST we
TS Garu: | 6 AT HATE quedishHam el ... 113" (CU 1.6.6-7)

The sutra reads:

- SfaEagHTIeETa 2 (BS 1.1.21)

The profound teachings of the srutis disclose the sublime attributes of Parabrahman, an
elegant example of which is found within the Chandogya Upanisad through a reference
to the Sun: “eso’ntaraditye hiranmdayah puruso.” This particular mantra gracefully
encapsulates the essence of Parabrahman, and no other entity can lay claim to the

distinctive qualities enshrined within it.

Mahamahopadhyaya Bhadreshdas Swami deftly navigates the interpretation of this
enlightening mantra, utilizing it as a gateway to address other scriptural verses that may
superficially allude to the formlessness of Parabrahman. Various mantras can be quoted
in this regard, such as:
- STITCEHEIIHEUHEI TUTSTE I T-4a=d I |
AT Hed: T gel e aear@res=ad 1133 (KU 3.15)

130 atha yadatah paro divo jyotirdipyate visvatah prsthesu sarvatah prsthesvanuttamesittamesu

lokesvidam vava tadyadidamasminnantah puruse jyotih |

B1ya eso 'ntaraditye hiranmayah puruso drsyate hiranyasmasrurhiranyakesa apranakhdt sarva eva
suvarnah | tasya yatha kapyasam pundarikamevamaksini ... |

132 antastaddharmopadesat

133 a$abdamasparsamaripamavyayam tathd rasannityamagandhavacca yat |

anddyanantam mahatah param dhruvam nicayya tanmytyumukhdatpramucyate ||
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- ITOTOTET ST JEielT Uva=Iel: ¥ STUcIhul: |
| ST o A = TR o1 JHTgEH e wet=ad 113 (SU 3.19)

- IR IRCaaRIsEa Ry 1135 (KU 2.22)

In his profound exposition, Mahamahopadhyaya Bhadreshdas Swami provides a
nuanced explanation for these verses. He elucidates that these verses convey that
Parabrahman transcends the limitations of a mayic form that may comprise mundane
limbs, organs, and body. However, it does not negate the possibility of Parabrahman
possessing a divine form—a form imbued with divine attributes, limbs, organs, and a
resplendent body. This distinction is crucial to recognize, for it allows us to comprehend
the heartfelt prayers of the 12 Upanisad, where devotees yearn to behold the most

exquisite, divine, benevolent, and blissful form of Parabrahman.

- I B9 FHIH ad YA .. 136 (1U 16)

In his enlightening discourse, Mahamahopadhyaya Bhadreshdas Swami further reveals
the profundity of the form of Parabrahman as depicted in the Upanisads. The Upanisads
unveil the resplendent beauty of Parabrahman’s form and emphasize its ontological
distinction from all other forms in the realm of maya. It is emphasized that Parabrahman
cannot be confined or defined by any material form, as he transcends all limitations.
This divine form is not haphazard or arbitrary; it bears a striking resemblance to the
human form, complete with limbs and organs akin to our own. Parabrahman radiates a
captivating aura, exhibiting a profound and luminous complexion. He reigns supreme
over the divine abode of Aksaradhaman, and in a remarkable manifestation, he graced

our earthly realm as Parabrahman Swaminarayan (1781-1830).

Through these profound insights, Mahamahopadhyaya Bhadreshdas Swami provides a
profound contemplation of the divine nature of Parabrahman, illuminating the divine
magnificence that transcends all material descriptions and establishes a profound

connection between the eternal and the transient realms. He writes: wﬁﬁ TS

134 apanipado javano grahita pasyatyacaksuh sa Srnotyakarnah |
sa vetti vedyam na ca tasyasti vetta tamahuragryam purusam mahantam ||
135 agariram sariresvanavasthesvavasthitam |

136 yatte riipam kalyanatamam tatte pasyami ...

169



e MRl | @IS F 0 AT SfaeREiensiy g
feeFauMTF U dETR. Wid qey:” 3o+ fagif-dad] § = afeysens wa
TqSTIee q Ty STeore 8 U9 a8 MRS ere SRRt = Seehiicre |
¥ 9 war frmrfdems eerdssioRmteraeH aftid: | @ <gRadisy
wieATseTie]  fecafiierees:  @d  dguASeQd  ToEgheqanId:  hul
ArNTeETussfoadider e arsiae: | TRISTeREY  HATseyEisd
el AETTh & HTON forrT i axia geamshrférte: 1197

Some other instances from the Upanisads that add to this discussion are provided below.

- H Y Y AISHHT Wl AR = SRS (CU 1.6.8)
- T T W  qadT O = qaay |

el Tt o TETg foram ae eRTHEad 111 (SU 6.7)
- OSE AfHTETTe a4 (SU 6.8)

In conclusion, the section on the divine qualities of Parabrahman, as presented in the
teachings of the Prasthanatrayt and elucidated by Mahamahopadhyaya Bhadreshdas
Swami, offers a profound exploration of Parabrahman’s nature and attributes. The
concept of saguna-nirguna highlights the dual nature of Parabrahman, encompassing

both divine qualities and transcendence from mayic traits.

The discussion emphasizes that Parabrahman is divya, divine, and flawless, devoid of

any imperfections associated with maya. Additionally, Parabrahman is depicted as

137 Brahmasiitras Svaminarayana Bhasyam 1.1.21, pp. 45-46; itthamiha paramatmaiva sakrtikatvena
niripitah | sakrtiko pi na yena kenacidapyakarend pi tu divyakaracaranadikaranayutapurusakara
eveti ‘purusah’ityanena siddhantitam | sa ca punardvibhujacarana eva caturbhujaditvam tu
dvibhujacaranasya sata eva tasya nimittavisesanibandhanam svaisvaryayogajanitam na sarvakalikam
| sa ca sada kisoramiirtirghanasyamo 'pi divyatejo tisayaddhiranmayatvena varnitah | sa
cedrgvidho yam svadivya ksaradhamni divyasimhasanaridhah sanneva tadriapamajahadeva
svasankalpamatratah krpaya manusadiripenad "virbhavatitthamusyasarvatrasakrtikah |
pralaya’vasthdayamapi kala sprstosyam naikakotyaksaramuktairiksyamano virdjata iti darsanena
drsyakarasiddhih |

138 sa esa ye ca’musmat paraiico lokdstesam ceste devakamanam

139 tamisvaranam paramam mahesvaram tam devatanam paramam ca daivatam |

patim patinam paramam parastad vidama devam bhuvanesamidyam ||

40 pard sya Saktirvividhaiva Srityate
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possessing a divine form beyond material existence’s limitations. This divine human-
like form radiates divine beauty and effulgence, transcending the mundane realm. We

now explore the anvaya form of Parabrahman.
3.5.3 Anvaya and Antaryamin

In this section, we delve into the exploration of a significant siitra from the
Brahmasitras, specifically the Antaryami adhikarana. This adhikarana addresses the
topic of antaryamin, the inner controller, and examines the nature and characteristics of
Parabrahman. The siitra in question, aﬁaﬁmﬁ%aﬁ:’g TgHIURITG 4 (BS 1.2.27),
directs our attention to a set of mantras from the Brhadaranyaka Upanisad that highlight

the greatness and transcendence of Parabrahman over all other entities.

Within the dialogue between Rsi Yajiiavalkya and King Janaka, these mantras describe
Parabrahman as the inner controller present within every element, sense, and entity. The
first mantra of the series of over a score of mantras emphasizes that Parabrahman
resides in and simultaneously transcends all beings. It portrays Parabrahman as the
immortal master who dwells within each being and yet remains unknown to it. This
mantra serves as a profound testament to the supreme nature of Parabrahman, who

governs and sustains all existence. The mantra reads:

- 31 gfereat fosgfirea ot < fvreht 7 98 I give sk
TR I @ STeHTSaIRMa: 11142 (BU 3.7.3)

The siitra, BS 1.2.27, succinctly conveys that the attribute of being antaryamin, the
inner controller, belongs to Parabrahman. The source of this siitra lies in a mantra from
the Brhadaranyaka Upanisad, where Vyasa draws the term antaryamin from. Within
this context, we unravel the profound implications of Parabrahman’s role as the master

of all jivas (individual souls) and 1§varas (empowered beings).

Y antaryamyadhidaivadisu taddharmavyapadesat
92 yah prthivyam tisthanprthivya antaro yam prthivi na veda yasya prthivi $ariram yah prthivimantaro

yamayatyesa ta atma’ntaryamyamrtah ||
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As we delve deeper into the subject matter, Mahamahopadhyaya Bhadreshdas Swami
sheds light on this topic using the famous verse from the Taittirfya Aranyaka,

emphasizing the significance of Parabrahman as the antaryamin.
- I TS ST ST i (TaittirTya Aranyaka 11.20)

The Brhadaranyaka Upanisad mantra catalyzes a deeper exploration of Parabrahman’s
distinctiveness and pervasiveness, respectively, from and in all other entities. This
notion is further reinforced by a Brahmasttra that highlights the unique nature of

Parabrahman with respect to the rest of existence.

- HEIIGIT=AT: 4 (BS 1.1.22)

Moreover, in the context of both Aksarabrahman and Parabrahman, the Sarvatra
adhikarana discusses the pervasive nature of these two entities as being “everywhere,”
literally sarvatra. In his analysis, Mahamahopadhyaya Bhadreshdas Swami focuses on
a select number of references to support his argument regarding the contemplation of
the form of Parabrahman as anvaya and antaryamin. However, it is essential to note
that numerous other references within the scriptures can also lead to a consistent

understanding of Parabrahman’s form in this context.
- W TAISHEAT] @ ITNETCH T&Tedl JTed Efefurd: | 3aea: 145 (CU
7.25.1)
- TR A WY 7@ WesATd] HeATIcAT 4 (SU 6.11)

One of the instances from the Upanisads that can be employed for both the entities

being anvaya and pervasive is from the 1832 Upanisad. The mantra itself reads:

- SuTETEE |d Afeshed STt ST 147 (1U 1)

S antah pravistah $asta jananam sarvatma

144 bhedavyapadesaccanyah

95 sq eva’dhastat sa uparistatsa pascatsa purastatsa daksinatah sa uttaratah

146 eko devah sarvabhiitesu giidhah sarvavyapi sarvabhiitantaratma

97 $avasyamidam sarvam yatkifica jagatyam jagat |
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In Chapter 15 of the SrTmad-Bhagavad-GTté, which is entitled Purusottamayoga, Krsna
speaks about the anvaya form of Parabrahman, which highlights its immanent presence
within the material world. Just before introducing the famous set of three slokas 15.16-
18, Krsna speaks about the anvaya form of Parabrahman. The verse reads:

. e T o SRS S

A HHEHT o=l AqTashegrorad =ed 118 (BG 15.15)

Another instance of Parabrahman residing in our hearts in his anvaya form appears in
the last chapter. There Krsna says that Parabrahman is the lord of all beings. He dwells
in the hearts of all beings, and Parabrahman controls and employs maya to fulfill the
cycles of birth and death. Furthermore, Mahamahopadhyaya Bhadreshdas Swami
clarifies that Parabrahman resides within our hearts as the antaryamin, the inner
controller. The Svaminarayana Bhasyam states that Parabrahman is established within
us with the power of antaryamin, controlling and regulating everything from within —
af=fery: deaatfieTereT af~amRiede=: Ifas: 4. Another reference to the anvaya form
of Parabrahman is found in the final chapter of the Srimad-Bhagavad-Gita, where Lord
Krsna declares that Parabrahman is the supreme master of all beings. He resides in their
hearts, guiding them through their physical existence while employing maya to

facilitate the cycles of birth and death. The verse reads:

- 3L HaAVAHT eSS fasfd |
HIRIEEVTI I=eeTi 7T 1150 (BG 18.61)

Moreover, both these Srimad-Bhagavad-Gita slokas draw from the Katha Upanisad
mantras mentioned above speaking of Parabrahman dwelling in our hearts being size

of human thumb.

8 sarvasya caham hrdi samnivisto mattah smytirjianamapohanam ca |

vedaisca sarvairahameva vedyo vedantakrdvedavideva caham ||

149 §1imad-Bhagavad-Gita Svaminarayana Bhasyam 15.15; sannivistah tadantaryamisaktya
tanniyamayamstadantah pravistah |

130 i¢varah sarvabhiitanam hrddese rjuna tisthati |

bhramayansarvabhiitani yantraradhani mayaya ||
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- STSBAT: TE! HE ST faBfl's! (KU 4.12)
- STSIHAE: Teul SAfRETgHe: |32 (KU 4.13)
- ASIEHETENISICHT HeT ST ged |iHE: 115 (KU 6.17)

In conclusion, the discussion on the anvaya form of Parabrahman emphasizes the
inherent nature of Parabrahman as dwelling within the hearts of all beings as the
antaryamin, the inner controller. Various scriptures, including the Brhadaranyaka
Upanisad and the Bhagavad-Gita, support this understanding. These references affirm
the presence of Parabrahman as the divine force that governs and guides all aspects of
existence. By recognizing the anvaya form of Parabrahman, we deepen our
understanding of the profound connection between the eternal divine essence and the

individual beings it pervades, all the while possessing a divine human-shaped form.
3.6 Parabrahman: Imperceivable Yet Attainable

Indeed, the nature of Parabrahman poses a unique paradox. On the one hand,
Parabrahman, as the highest and most divine entity, surpasses the limitations of our
mayic senses and inner faculties. Our limited perception and understanding cannot fully
grasp Parabrahman’s essence, a testament to the transcendence and incomprehensibility

of Parabrahman’s nature.

However, this imperceptibility does not imply that Parabrahman is entirely beyond our
reach. While our ordinary faculties may fall short, the path to attaining Parabrahman
exists through different means. The teachings of the Brahmasvariipa Guru and
understanding scriptures through his words guide how one can transcend the limitations
of the senses and faculties to establish a connection with Parabrahman. While
Parabrahman remains imperceivable through conventional means, the path of inner
transformation through the association of Aksarabrahman allows for a direct and

profound connection with the ultimate reality.

5! angusthamatrah puruso madhya atmani tisthati |
152 anigusthamatrah puruso jyotirivadhiimakah |

153 anigusthamatrapuruso ‘ntaratma sada jananam hrdaye samnivistah |
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In the subsequent discussion, we will delve deeper into the concepts of Parabrahman’s
imperceptibility and attainability, exploring the teachings of the Prasthanatrayi. In this

matter, the Katha Upanisad explains:

- Y HAY YA @I 7 TS (KU 3.12)

AN S

While Parabrahman dwells within every living being, encompassing all jivas and
1$varas, it remains hidden and does not manifest openly. It exists in a state of

imperceptibility, eluding easy apprehension. The Katha Upanisad adds:

- gavt TenguleE erfed TR TS (KU 2.12)
- TG famf e 7 =egeT uwAd weH o (KU 6.9)
- el T T AT UTH YTt 7 =9 (KU 6.12)

The Brahmasiitra from the same Ubhayalingadhikarana discussed earlier reads:
TERATE TE 138 (BS 3.2.22) — Parabrahman is indeed imperceivable (through mediums
formed of maya). The Gita too makes contributions to this discussion. Two of those

instances are as below:
- HTE TeRTIT: HEET AMHEEAEA: 'Y (BG 7.25)
- AT A B STEeaRE AT 190 (BG 9.4)

However, the discussion does not end with the notion of Parabrahman being
imperceivable. Our journey would be incomplete without any means to perceive or
attain Parabrahman. Parabrahman is accessible to those who are bestowed with divine
grace. The Katha Upanisad, which previously emphasized the transcendence of

Parabrahman beyond our limited senses and faculties, also affirms:

154 esa sarvesu bhiitesu giidhotma na prakdsate

155 tam durdarsam gidhamanupravistam guhahitam gahvarestham puranam
136 na sandyse tisthati riippamasya na caksusa pasyati kascanainam

157 naiva vaca na manasa praptum Sakyo na caksusa
158 tadavyaktamaha hi

159 naham prakasah sarvasya yogamayasamavrtah

10 maya tatamidam sarvam jagadavyaktamiirtind
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- ATIHTCHT Se=i vl = HE—T o ST 2 |
FHAY UL I TREEIY HATHT Foreguld o &1 111! (KU 2.23)

The Upanisad conveys that Parabrahman cannot be realized through mere intellectual
knowledge, scholarly pursuits, or the accumulation of information. It is not a matter of
external means or intellectual prowess. Instead, the attainment of Parabrahman is
dependent on the divine grace of Parabrahman himself. Only those whom Parabrahman
chooses can truly attain him and perceive his divine form. This highlights the
importance of a heartfelt connection with Parabrahman (through the means of
Aksarabrahman Guru, as Mahamahopadhyaya Bhadreshdas Swami explains),
transcending the limitations of mere intellectual understanding or external methods of

seeking.

The above mantra also serves as one of the significant references for the following

sutra:
- AT = W TS 11162 (BS 3.2.23)

Parabrahman is experienced by samradhanam, as the Sruti (pratyaksa) and smrti
(anumdna) inform us. Mahamahopadhyaya Bhadreshdas Swami presents a beautiful
interpretation of samradhanam in his treatise. It refers to bhakti, or devotion, that is

offered by purity enhanced by realizing one’s self to be Aksarabrahman. The exact

words read: G TITcHSIAEY cdvki%ccl'zdl 9qf<h: 163, Some of the mantras and verses from

the sruti and smrti prasthanas, as the sttra itself mentions, could be as follows:

- JEYETCH forgfearedae] o 9ad et S 4 (MU 3.1.8)

- %wmqllu-\ylm I (SU 1.3)

18 nayamatma pravacanena labhyo na medhaya na bahund srutena |
yamevaisa vyrnute tena labhyastasyaisa atma vivrnute taniim svam ||

192 api ca samradhane pratyaksanumanabhyam ||

163 Brahmasiitras Svaminarayana Bhasyam 3.2.23, p. 300; samradhanam
svatmabrahmarupatvasamskrta bhaktih

164 jfianaprasadena visuddhasattvastatastu tam pasyate niskalam dhyayamanah

195 te dhyanayoganugata apasyan
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- T8 de qUET 7 S 7 TSI |
TR T SF gEAHIG | 94T 1116 (BG 11.53)

- VTR T X STEHa T TSS |
1 58 & doo Y8 = 9=d 1167 (BG 11.54)

- EqEATSSAt agaf-ales (BG 13.24)

- THAT S Heseh! WEITSH A7 T |
HHISH Y el STHTCHT HeqlrEwT: 11! (BG 9.34)

The Svetasvatara Upanisad provides a clear answer to the question of how such
devotion can be acquired. According to the mantra, those who have unwavering
devotion (bhakti) towards Parabrahman and the Guru representing Aksarabrahman are
blessed with the illumination of all the profound teachings and mysteries of the
Upanisads. By cultivating this ultimate devotion and surrendering to the Guru, one
gains the ability to explore, comprehend, and attain the divine knowledge that would
otherwise remain inaccessible. Moreover, such profound devotion becomes the
gateway to liberation (mukti), offering the ultimate blessing of spiritual liberation and
constant experience of the infinite bliss of Parabrahman. While emphasizing the
significance of a sincere and devoted relationship with the Aksarabrahman Guru in the

path of enlightenment and mukti, the Upanisad sings:

- T < I AT 9o AT |
T AT gT: TehTe=d HRTeHT: 11170 (SU 6.23)

166 naham vedairna tapasa na danena na cejyaya |
Sakya evamvidho drastum drstavanasi mam yatha ||
197 bhaktya tvananyaya $akya ahamevamvidho rjuna |
Jhdtum drastum ca tattvena pravestum ca parantapa ||
18 dhyanend tmani pasyanti

19 manmana bhava madbhakto madyaji mam namaskuru |
mamevaisyasi yuktvaivamatmanam matparayanah ||

170 yasya deve para bhaktiryatha deve tatha guraul

tasyaite kathita hyarthah prakasante mahatmanah||
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In conclusion, Parabrahman, while remaining imperceivable to our limited senses and
faculties, is indeed attainable for those chosen and blessed by Parabrahman. It is not
through mere intellectual understanding or external information that one can attain
Parabrahman but through unwavering devotion and surrender to the two divinities. The
journey to attain Parabrahman may be beyond the realm of our senses, but it is made

accessible through the path of devotion, surrender, and divine grace.
3.7 Pratyaksa Parabrahman

Parabrahman manifests for all seekers of mukti. The vyatireka form of Parabrahman
was as Bhagavan Swaminarayan (1781-1830) and the continued presence is through
the lineage of Aksarabrahman Gurus. These are also anvaya forms of Parabrahman with
no difference in bliss for those who encounter and associate with these forms. This
legacy of Aksarabrahman Gurus is everlasting. For the population of this world, it was
in the form of Gunatitanand Swami, Bhagatji Maharaj, Shastriji Maharaj, Yogiji

Mabharaj, Pramukh Swami Maharaj, and today, Mahant Swami Maharaj.

The Svaminarayana-Siddhanta-Sudha notes that multiple uses of the first case

adjectives in the Srimad-Bhagavad-Gita denote the continued presence of

Parabrahman. 3¢Hd TdRTANY I JeY TaeHa a (M. Qu/qw), T Wl
TAfchfoaea gesta |° (7M. /o), “TeReras ¥J: IO] H W’ o=r:| s & gafafa aar
e o Fed |1 TR e ek et 7 TR | Aty wet wfist Bty A
HUHT TS HTHeh Y01 51T | 378 o1 SauTavT ATafrersantey |7 grn:11” (.4 ¢ /6 ¥-88)
TR WATeeRy  sihy - STeH, W, WA, W, WW:, WA, HE, HHAT
ERIEEE R DI IR R AR

17! Svaminarayana-Siddhanta-Sudha 3.2.17.5.3, pp. 135-6; idameva gitayamapi punah vedaisca

sarvairahameva vedya: (BG 15.15), mattah parataram nanyatkinicidasti dhananjaya (BG 7.7),
sarvaguhyatamam bhityah srnu me paramam vacah| isto 5i me drdhamiti tato vaksyami te hitam||
manmand bhava madbhakto madyaji mam namaskuru | mamevaisyasi satyam pratijane priyo si me||
sarvadharman parityajya mamekam saranam vraja | aham tva sarvapapebhyo moksayisyami ma
Sucah|| (BG 18.64-606) ityadisu satadhikesu slokesu - aham, mam, maya, me, mattah, mama, maysi,

manmand ityadibhirasmatpadaprayogairdrdhayitam)|
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Expanding on this same principle, Mahamahopadhyaya Bhadreshdas Swami writes,
with focus on the grammatical nature of this interpretation and commentary, in the
Srimad-Bhagavad-Gita Svaminarayana Bhasyam, Wﬂmﬂﬂ‘ﬂaﬁ'@ﬁﬁ
Wi | Sged oY, TEudiSTERY SEITeRE SEEEu - WAl EEdl
TEEAhRIG STRITRIHEERHTG ATy o T3y | el fomirefziiaay | =i
foRm: | wederl  waeeRe d@ TEROEA: e wRed
FAATCI A A TAHT I CH HHTCHVAT Aeqeasfifawar Hiehea .
AT TR U TE ZRIFcT Aokt it 3fT | T SIErTalion osrareT: Smad
RIETRE PR WA TICSRIAToT ERIEBIGISSE] RIS STHIHE
THSARIVREET T Sereer e frgrfaar | seufie <afegemd @
eREsRRTeS AT SR s B (T,9/3/3R), T 33 T e 33 o T
(4.8/33) SATERISY Iuefed: 11172,

More about this section can be explored from ‘“Aksarabrahman as Brahmasvariipa

Guru” section.
3.8 Closing

In conclusion, this study has taken us on a profound journey through the scriptures,
unveiling the divine nature and form of Parabrahman. We have explored the various
aspects of, including but not limited to, Parabrahman’s sovereignty, power, and

involvement in the creation, sustenance, and destruction of the universe. The

172 §ximad-Bhagavad-Gita Svaminarayana Bhasyam 4.34, p. 110;
brahmaparabrahmapratyaksatamanubhavayisyantiti bhavah| bahutvam pijartham,

svartipato ‘bhinnasyapi brahmdaksarasya sampradayaparampara- raksakataya gururiipena
naravigrahasvikarad bahyakarabhedadarsanat tatparampardabhiprdyena ca vacyam| lrta
visesarthadyotanam | ko visesah | yadyapidanintu saksadahameva tava guripadestrbhiitah kintu
bhavisyati kale mannarandtyalilasamaptyanantaramapi mamdatmabhiitan matparamapritimato
mannikatataman saksadaksarabrahmasvaripajiianiguriun dvarikrtya tatkaryam karisya iti| evamanena
hyaksarabrahmani parabrahmanah sasvatam prakatyamudbodhayata bhavasyitprayogena
brahmavidyasampattaye parabrahmapratyaksata nubhavakasya prakatanardayanasvaripabhiitasya
gurumeva 'bhigacchetsamitpanih Srotriyam brahma nistham (MU 1.2.12), yasya deve para

bhaktiryatha deve tatha gurau (SU 6.23) ityadyukto 'rtha upabrmhitah ||
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Brahmasiitras, Upanisads, and the Srimad-Bhagavad-Gita have served as our guiding

lights, offering deep insights into the divine essence.

The chapter begins with the profound words of HH Pramukh Swami Mahara;j’s letter
titled “Siddhantasamamnaya.” Then, it introduces us to Parabrahman, the highest
supreme reality and the sole master of Aksaradhaman. Throughout the chapter, we have

delved into the divine nature and form of Parabrahman, as well as his continued legacy.

Parabrahman, being all-powerful and sovereign, holds control over all bound and
liberated jivas, 1$varas, maya, and Aksarabrahman. The first subsection of this section
establishes Parabrahman as the independent and unequaled master of jivas and 1§varas.
We further explore Parabrahman’s role as the master of maya, as it is through his

influence that maya fulfills its functions in both the macrocosm and microcosm.

While Aksarabrahman serves as the support and essence of all jivas and 1$varas,
Parabrahman surpasses even Aksarabrahman. Parabrahman is the sovereign of
Aksaradhaman, as indicated in the Katha vall7 and chapters 8 and 15 of the Srimad-
Bhagavad-Gita. Aksaradhaman surpasses all other abodes and realms of deities, as
elucidated by Mahamahopadhyaya Bhadreshdas Swami in his commentary on
Bhagavad Gita 8.21. Parabrahman is the ultimate ruler of that supreme abode. We
conclude this section by contemplating the immeasurable and incomprehensible glory
of Parabrahman, who is singular, unique, and without a second. This concept aligns

with the Svetagvatara Upanisad’s declaration, — T Gca@TS=IIHR g9 (SU 6.8)

and the statement from the Srimad-Bhagavad-Gita, — - tacaml SEcT 14 Hls=r: 7
(BG 11.43).

Furthermore, Parabrahman embodies omnipotence as the source and sustainer of all
actions. The Brahmasiitras introduce us to two Brahmans, emphasizing their
involvement in the creation, sustenance, and destruction of all existence — SIFHIET
Id:!7 (BS 1.1.2). The Upanisads employ various words and adjectives to depict these

characteristics of Parabrahman and Aksarabrahman. The Taittirtya Upanisad’s mantra,

'3 na tatsamasca ’bhyadhikasca dysyate
7% na tvatsamo styabhyadhikah kuto 'nyah

'3 janmadyasya yatah
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IqT AT T A S | 3 S sfafa | aormatift | e |
Tﬁ}r@ﬁﬂ”ﬁ (TU 3.1.1), attributes all creation to Parabrahman. The first subsection
highlights Parabrahman as the inseparable efficient and material cause of the universe,
supported by references to the “yoni” in various Upanisads and the Srimad-Bhagavad-
Gita. We also explore Parabrahman as the ultimate destination, encompassing
everything. The Brahmastitras and Brhadaranyaka Upanisad propose this concept, as
elaborated upon in the chapter. Finally, we delve into the glory of Parabrahman as the

bestower of the fruits of karma for all jivas and 1$varas.

Parabrahman possesses both sagunatva and nirgunatva, which signifies his having and
not having characteristics. These attributes encompass the notion that Parabrahman
possesses divine virtues and form while being free eternally of all mayic traits or that
Parabrahman has a divine form larger than the largest and smaller or subtler than the
subtlest. Parabrahman is divine and flawless (divya and nirdosa), as described in the
Srimad-Bhagavad-Gita and the Ubhayalingadhikarana. Numerous references from the
Upanisads and the Srimad-Bhagavad-Gita support these claims, as highlighted in the
words of Svaminarayana Bhasyam. Parabrahman, while luminous, possesses a divine
form, as mentioned in the Chandogya Upanisad and argued in the Brahmasiitras. The
I$a Upanisad beautifully concludes this topic, stating, I TG FHeATITAH ad gwy 177
(IU 16).

Furthermore, Parabrahman manifests as the Antaryamin, the inner controller. The
Antaryami adhikarana introduces the Antaryami Brahmana from the Brhadaranyaka
Upanisad (BU 3.7.3-24). Through twenty-one mantras, we gain a vivid understanding

of the anvaya form of Parabrahman. The Svaminarayana Bhasyam quotes the verse

from the Taittirfya Aranyaka multiple times, stating, 37=d: JfeTS: ST SHHT Hicar!78

(Taittirtya Aranyaka 11.20). As we explore various mantras from the Upanisads, we

tadbrahmeti |
77 yatte ripam kalyanatamam tatte pasyami ...

'8 antah pravistah $asta jananam sarvatma
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find continuity and consistency with verses from the smrti prasthana, exemplifying the

harmony of the Prasthanatrayi.

Ultimately, this chapter delves into the profound discussion of Parabrahman’s divine
nature and form, offering a comprehensive understanding of his supreme sovereignty,
omnipotence, and involvement in the universe’s creation, sustenance, and destruction.
It has been a transformative journey through the scriptures, guided by the wisdom of
HH Pramukh Swami Maharaj, shedding light on the eternal truth of Parabrahman’s

existence and his significance in our live
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