Chapter - 111 Study of the Perception of the meaning of the word, its

Auxiliary Causes and Word-Powers

The present chapter of the thesis is entitled as “Study of the Percetption of the
meaning of the word, its Auxiliary Causes and Word-powers” As title suggests,
the chapter is a critical discussion on the verbal understanding its auxiliary causes
as well as the word-powers which help to understand the meaning weather it is a

primary, secondary, or suggestive. The chapter is divided into three parts. The
first part mainly deals with the study of the concept of ¢TTsaarel (verbal
understanding) and its significance. The second part deals with the auxiliary

causes 1n verbal understanding 1i.e., STRIEAT (Expectancy), DIEDKI]

(Compatibility), ETT: (Proximity) and aTeq¥ (Intention of speaker). The third

part of this chapter deals with the 9Ts29T<F (word-power) which are of three types

i.e., ATYAT (primary meaning), AU (secondary meaning), and ZIFAT

(suggestive meaning).

No word has a definite meaning of its own. When they are used in different

contexts, they have different meanings. The thing that gives knowledge of this

different meaning is called the power of the word (9Ts29Tf=F:). In the beginning
of PLM, Nagesa has stated eight types of ¥hTe:. Although, the detail explanation
of THIE: is given in the separate chapter after QT%?%‘G—TUTJ{. Among those eight

types, ATFIEHIE: is considered the main. Because it is only which helps to attain

complete meaning.
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II1. 1 AITSEETY - perception of the meaning of a word or a sentence
9Tex (word) is also considered as a THTIT (mean of valid knowledge) in various

schools of philosophies. Nyaya school of philosophy has considered four THTUTs.
Among those, TSSIHT is explained as testimony of reliable expert®. In the
PLM, explaining the definition of 3T (reliable expert), Nagesa has quoted

Patafijali. According to Patarnijali, 3TH means a person who has acquired a definite

knowledge of objects, and he does not have any kind of doubt about the object
and who gives his statement by being impartial, leaving rage, hatred etc.3¢

The knowledge obtained from the combination of two main substances is called
orsaaTel. In that, each word also has a separate meaning. In the Philosophy of
Grammar, it 1s also known as ATFATI ST, FTTATY etc. Following definitions of
QITSRETe are given in the wITIRIT.

1. STSETSITIHTAT 1Y 9TeeaTy 2 |

(Knowledge arising from words is called «ITszaTer.)

2. ATAATAAFHATT THIRTAIIG T T 0T ATH Zca2:88 |
(Knowledge of the association of one object with another is called W?j_sl'lﬂ'ﬁ[

(meaning of a sentence).

85 ATHTIRY: 955: | 1. 9. 1. 1.7

86 STHT ATH AT TEqATAET FIHAT TETAT | TETRALTE T ATTATATST T: 7 3 a0

TaFrer: |
87 =T. #I. 7. 873

88 Ibid.
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After the speaker utters the sentence, the listener perceives the words in the
sentence through the sense of hearing. In the next moment, the listener gets to
know the meanings of those words and remembers them from the spoken

sentence. Then, the complete meaning gained connecting all those words is called

TTead Y, A=aTTY or ATFATIATY.

II1. 1. 1 Definition of «TTsZaT4l according to PLM

In the beginning of PLM Nagesa has described 9Teaard first and then he
continued with the description of word-powers. He has described the definition
of 9TTe&aTd in the traditional Navya-nyaya style of writing. According to him, in
the 9TTeaaTd, the meaningful word which is uttered by speaker is a cause and its
meaning is an effect or result. This is the refined theory of FTIRTTUTAT (cause

and effect) described by Naiyayikas already. Nagesa has described just as his own
style.

The =TITT (action) by which a word conveys its meaning is called Eﬂ%f (word-
power) here which Nagesa has described as follow:

GEGIEIR SR IER DERIEE IFACI GRS I T

aEmTA TR R T 22 |
In the above excerpt, the nature of eTTe&a e has been explained. The meaning
that can be understood from a word is also called 9TTsad{. I have divided this

definition in two parts i.e.,

P RS R LR E R EE P C IR R L

89 7. 7. 17
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The <TTead fgc@  (property) resides in this ¢ == f&.  Therefore,
o odgl?;cq Ff=== means the ¢ ead fa which is a specific to the property i.c.,

ameaqle itself. And this Tsaqfe will reside in any object or a person and that
object and a person will be related to that & property. For example, in the
QHET{%’ related to < (a pot), the substance &< will be distinct from the form
Hdcd (property of a pot). Same as in the < (cloth), the substance 9 will be
separated from the form 9&<q (property of the cloth). Thus, the Ql‘lﬁgﬁi distinct

from that &< 92<F etc. properties became the form of this action.

aq =< (apot)

TsH HZd (property of the pot)

GEGIEIREE] FecagHTar=a+ (distinct from the property of
the pot)

TgHTa = AudF | F2fawTF (related to pot)

In the above definition, the word &€ (a pot) has been added instead of the word

dd and this makes it clear how the word ®< is understood. However, the word

or any object in which there is a 9T, will have their own property and this

is the form of ST (action) in the FTIFRTLTATA theory.

2. TeATa g MeAqg e 3q:
In this part the form of %‘g’ (cause) of the action QHET{@:{ has been described. In
the form of this &', both the knowledge of the uttered word and the knowledge

of the intention of that word regarding the intended substance have been

mentioned. Both of these are essential elements in any 9Ts&a e, If the listener
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has not heard the spoken word clearly, then even if he knows its word-power, he
will not be able to understand the meaning of that unheard or unknown word.
Similarly, even after listening to a spoken word, if the listener is not aware of the
ﬂﬁf of that word 1.e., FfYT, T and IFAT which convey the desired
intention, then also the meaning cannot be understood from that heard word. In
simple words we can say that, in the verbal understanding the knowledge of the

word and word-power is the reason behind every verbal understanding. For

example, in the word 1€ the knowledge of the word or letters of == and the Ffxr

of &< is the reason to understand the meaning of it. Here, it has been made clear

that the properties from which one has knowledge of a word with a specific
meaning, will understand the meaning of a specific thing only from those
properties and the word of a specific thing from other properties will not be

understood. Dr. Shukla also commented the same in his commentary of PLM.

TEHIHRTCRI AT TGHTHTCh T 90 |

Therefore, Nagesa also stated that:

AT T Aol dg (e TR re:o" |

It means without the knowledge of the word-power of the uttered word one cannot

perceive the meaning.

II1. 2 SITsEa g HgahT LRI+ (auxiliary causes in verbal understanding)

Nagesa has explained auxiliary causes in verbal understanding after the

THIEA=9UT chapter. Auxiliary causes are those which, despite being the

90 T, S4T. 7. 27

91 7. 7. 17
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originators of the word caused by the primary cause but are different from the
primary causes. In the 9TTs&aTel the primary reason of verbal understanding is the

knowledge of the word and auxiliary causes are the meaning of the word. It is

also considered by the Naiyayikas in the =T G Faqwa«’ (119).

There are four auxiliary causes i.e., ATRTFET, TTVIAT, TEfT, 919 which help

to perceive the complete meaning of uttered words.

I11. 2. 1. SATHTSAT (expectancy)

Expectancy is one type of desire and the property of 3TcHT. It stays in a listener
through FHITIAEY (intimate relation). Nagesa has given simple definition of
AMRTSET 1n the beginning of the chapter of auxiliary causes which is as follow:

ATFIAAAAT QAT SATHRTSEATO2 |

It means, which makes perceive the traditional meaning of a sentence is called
AeRTeTT. When a listener listens a word and he perceives the meaning of the
word, SATHRTSEAT arises in him and it is related to the suitable meaning of the
previous word. As it is mentioned above that STRTSET resides in the listener, but
it is considered in the meaning of the word because the meaning of the word is
the subject of it or in other words 3THRTSET is about the object which is word and
its meaning. It is because in practice the meaning is also considered as HTRTSET

(desirous).

ATRTSET arises when the listener understands the meaning of a word by listening
to it but does not hear any word denoting any other meaning related to it. For

example, in this sentence WIT 7' (take away the cow), if only the word WIT' is

92 771 7. 113
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pronounced, then even after understanding the meaning of a cow, the word 'T&'

remains unrecited due to the lack of knowledge of the meaning of that word. It is

known that the meaning of cow will be combined with some other word to form
a complete meaning. This knowledge is the reason of arising TehTeT.
According to Naiyayikas, there is 3TshTeTT for that word along with the word
without which the object of the sentence cannot be formed.

TS QR AT IR HTaHhea qes |
According to Hermeneutics, 3TRT&T is such ability in the meaning of words
that they can become the subject of mutual curiosity.
RERERICIRECRE RGN ELRICRIERIC R I
It is clear from the above discussion that the 3TshTS-#T resides in a person and
through the HHATIHTTY it is implanted into the meaning of the word. But

without implantation into the meaning of the word Nagesa has given another

definition in the PLM which is as follow:

I AT IATTHAT- AT - F AT, SHIGHAT AT
ST TR ST TET STRTSEATS |

Nagesa has given two relations to expectancy. First is I<TIhdT (cause to

expectancy) and the other is fa9aaT (the relation between an object and the

knowledge of it). Expectancy is considered from both these relationships,

separate and mixed. Because at some places the meaning of a word is the cause

93 =T, &I. 7. 112
94 F=T. 7. ANHI=EE: 7. 191

95 7. 7. 115
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to expectancy, at some places it is the subject of expectancy and at some places

both the relationships are found in the meaning of the word. Therefore, even if
expectancy resides in a person due to FHATIHFIY, it can also be considered

meaningful based on above two types of relationships.

Nagesa has presented two examples as follows:

1. 997 | TEI0 &mara | (Look! The deer is running)

Above examples shows IATIRAT (cause to expectancy) relation. In this
sentence, when only 997 is uttered, the passive object in the form of seeing will

arise to the desire of meaning in the form of running. Because 997 is a verb and
a verb always need any cases like subject or an object to complete the meaningful

sentence. Because it is natural that just after hearing the word 99T there would
be a desire that what to see? Therefore, the word 9T only expresses expectancy.

There is no subject in it. Because the subject of 3THT&T cannot be T97.

Also, in the second part T grafad (deer is running), only the objectivity is there,
not any cause to expectancy. Because even though the word 79T is unuttered,
only after listening to this part 3T &TaTd, no desire is generated in the listener.
But the expectancy which arises after listening the word 923, the other part H’*ﬁ

gTafa is the subject to it.

2. T9e: qugs q=fd | (Devadatta is cooking rice).

Above example shows IeaTIwdT and fFaT both relations. The action ‘to
cook’ and the FaT FTTH (subject) Devadatta and F9 FT<F (object) ‘rice’ both

are stimulators of each other’s expectancy and subjects. Because the verb ‘q=fa
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will not be said, the part ‘Tvge sda<:> will remain to be expected. And if the
other part “TUge ga&x:” will be not said, the verb ‘9=’ will remain to be

expected. Therefore, the subjects of the verb “a=ITd” are Devadatta and rice and
the subject of both is the verb ‘“T=fa’ itself.

Now the question arises that why Nagesa has presented the other definition of
SATRTSET. Because it is already described undoubtedly by many scholars.

The above definition is more sophisticated and necessary. According to this

second definition IeATTFAT or fATFAT which resides in the substance through
any one of these relations or through both the relations, the desireness about the
other substance itself was considered as 3Tl and this type of 3THTEAT is

considered to be the reason in the verbal understanding.

II1. 2. 2 TFTAT (compatibility)

Nagesa has presented the definition of @@t according to Grammarian which is
as follows:

AT A TSR g TR |
It means the reason behind the mutual relation between the meaning of the words
is TIAT which also belong to the property of it. For example, 7397 &gt |
(sprinkles with water). In this example there is compatibility. Because the action
‘to sprinkle’ has mutual relation to the water and the properties of water which

are wetness and flowlines are reside in it and compatible to the action of ‘to

sprinkle.” Therefore, the above sentence is compatible to the meaning.

96 7. 7. 118
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When there is no compatibility of property to the action, those sentences cannot
be considered in TWAAT. For example, af@=+T rgfa | (sprinkles with fire).

Here, the action ‘to sprinkle’ is not compatible with the properties of fire which
are dryness and burning. It should have the properties like wetness and flowlines.
Therefore, the above sentence which is Grammatically correct but according to

meaning it is incorrect because of incompatibility.

The above definition presented by Nagesa also relates to the views of Naiyayikas.

In the =ATTHTIT also:

FRETAATSIAT FIAHH THIAT | THIRT A Ihagaiiawa’ |
T3 AT T ATATEAT ATITETATERT SeaqdT 3f SAafgad | 35
TRAATSTRIATFRI AL AHT 7 Hafd | o1q T afeqar fagha safs arrme
AT : THTHHT FATd | TAATAET |

II1. 2. 2. 1 Views of Naiyayikas and its refutation

Naiyayikas considered that the meaning associated with sentences like afeq=T
forggfa (sprinkles with fire) etc. is known. They believe that in theses sentences
only the meaning of the individual words is known, meaning of the whole
sentence is not associated. According to them T¥IdT is absence of hindrances in

interpretation of meaning. Following definitions testify the same:

- FTYFIATEALE: AT | (T = THfor:)

97 =T. #I. 7. 675

98 Ibid.
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- STTITET TFAAT | (THASR:)
- FTATAEATATET TIAT ST TAT E: | (FTAH0N)

Grammarians do not consider above opinion of Naiyayikas. In their opinion, the
meaning that appears from the sentence is always intellectual first. Later, due to
considering the intellectual meaning and the external meaning as integral, the

external meaning appears from that intellectual meaning. Therefore, there is no

fault in the consideration the intellectual meaning of sentences like af@=+T fargfa

etc. And for that reason, Grammarians have not considered TI9IT as an essential

cause for verbal understanding.

Nagesa also quoted Bhartrhari as follows:
AT g AT 96 HUTT 99 |

It means, even if the external object is completely unreal, the shape of objects like
AefTa=sh (the wheel of fire) etc. is known only through the utterance of words.
It is worth noting here that the above hemistich quoted by Nagesa in the name of

Bhartrhari is not found in the ATFITEITH. Therefore, such words like TIT (sky
flower) and 9T9T/S™TOT (horn of a hare) are considered to be YTfAdfee (noun). In
this way, Nagesa has described ZWIaT and refuted the views of Nayayikas.

I11. 2. 3 3MERT (Proximity)
After the discussion of ZWIaT, Nagesa has given the definition of STET

(proximity) considered by Grammarians as follows:

99 7. 7. 118
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ThATada (T A qQT e TR AETr:100 |

The significance of above definition of 3TETRT means that the meaning of the

words spoken as per the context should not come in between the word or words
having the opposite meaning. Again, Nagesa used Nayva-nyaya style of writing
here. It can also be explained more simply like, absence of word or words with

opposite meaning is proximity.

III. 2. 3. 1 Views of Naiyayikas on Proximity

Naiyayikas have presented the definitions of 3THTT in various Nyaya texts. In

the TeHHTHT, it is described as follows:

gfefedd q IRMT Tahdd qaT 9eMi Afaeasaigriacaq ot |

The pronunciation of verses conveying the intended meaning by a single person

without delay is called &f=fer which is also known as 3T&f.

The same definition has been given in the TG whIacl and AT is
described as ST,
e Taer srEfy S=59q102 |

Similarly, in Hﬁhﬁ'ﬂ?ﬁ too, considering AT and FTRITE as one, it is said that if

a word of a sentence is pronounced after an interval of one hour, then the listener

100 = 7. 119
101 THATYT | 7. 152

102 =1, 4. 7. 1 4. 31
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is not able to know the intended meaning of that sentence because there is no

.

TRTATH, STAqETH (e | TAT TMHTAETRT T
Ffaavaaigrong afafe: | @ THea: TEL
TEXsHRIgTRd THTATRT AT,
qfereATaTqos |

Looking at the definition of T given by Nagesa, 3HI also cannot be

considered as an essential cause for 9TTeaaTd (verbal understanding). Because it

is seen that even when there is interference from other words, the intelligent ones
are able to understand the words. Even people with less intelligence can
understand the meaning of where there is no proximity in sentences, but it

definitely takes some time. Here, Nage$a quoted an example from the MB of
Patanjali. In the Patafjjali’s commentary on the aphorism 9T 9at=a<q (1. 1. 57),

he describes as follows:
AT FfefaeT Ty g wafd |

It means, even words are not placed in a specific order have the desired meaning.

He has presented the following sentence as an example of his statement.

ASATEH SEITY AT & gL TATAT FFT AR AT AT TETe: |

The words are not in proper order in the above sentence. Though, the meaning is

perceived by Patanjali as follow:

ISR ARIA? a7 & o g FARET sgarg araA s eTaeay sTaTef: |

103 TFFTLET. 7. 15
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(O sister who carries water! Have you seen the bull running sideways while you

are carrying the pot on your head?)

Therefore, it is not necessary to be considered 3TERT is the major cause for verbal

understanding.

I11. 2. 4 qT9d (intention of speaker)

Nagesa has given the following definition of ATTIF (intention of speaker)

TAETRT U3 a7 Uag srfaemag o sfa Sa=ar qreadwqio4 |

The sentence or word should be pronounced to convey this particular meaning

this kind of God’s will is @Tea. In this definition, the word £%3%¥ should be
considered as referring only to the speaker. Otherwise, the terminology like I,

fz, ¥ in the Grammar should not make sense due to lack of meaning in the form

of TA=RT (God’s will).

This sentence "&¢H AT has been uttered with the desire to memorize the
meaning of 'bring the pot', this is what the speaker means. When the listener
comes to know about this meaning of the speaker, that is, when the listener comes
to know that the speaker has used this word or sentence to express this meaning,
then only he comes to know about this meaning from that use of words. Therefore,

it is considered to be the cause of verbal understanding.

But here, Nagesa clarifies that, it can be seen that listener can perceive the
meaning of the uttered word without TTea. Without any intention of speaker,

listener get the meaning of the word. That means, listener already have the

knowledge of the intention of speaker. For example, when someone say at the

104 7o, 7. 122
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home that, ﬁ_r%l_cﬂi AT (bring the salt) listener already knows both the meanings
of §=&I (salt or horse). Here, listener will bring the salt but not the horse because

he knows that they are in the home and eating food. So, there is no need of horse
but of salt. Yes, at some places the listener sometimes remains doubtful after
hearing words with multiple meaning. But it does not mean that, he is not getting

the meaning.

Patafijali also gives the example of the above situation in MB:
AT 13 AT AT TTHAITRH, STTHRLUISH NG TG
TIYTTRT, ST, FIFHFH AT Q| WA T
wata | grefiT ar afeged THsiaios |

It means if a villager who has just come from the village, with dusty feet and does
not know the intention of speaker, someone asks him to call T, then he should

either call whose name Gopala or the one who protects cows which is a shepherd.

From the above example and the opinion of Patafjali, intention of speaker cannot

be considered as an essential cause for the verbal understanding. It is worth to

mention here that in the LM, Nages$a has not considered dread as a cause of

verbal understanding. He refuted arcag clearly by saying SEHTIgIATTHT
T ST, qTead & 31T F A | 3T qas T arare T 7 a7 gqead |

Dr. Dwivedi has raised the doubt regarding the authorship of PLM by saying:

105 9. 91. 1. 1. 22
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I AT FAAT  TOT AT BT 8 AT S THL 6 T
AT &7 10T GRS | 51 SAATI06 |

In this way, Nagesa has described three auxiliary causes for verbal understanding.
Among those, second and third which are TIAT and 3TERT are not essential for

verbal understanding.

II1. 3 Word-power and its nature
According to Patafijali, the word is used to make sense of the meaning. The

speaker uses a particular word for the perception of a particular meaning to the

listener.
ST STSTANT: | 31 Feear A saeifar erea: Teaqo7 |

Kumarilabhatta also explained the same in the TaTIqHH.

BEIREREANRFRIPCIRI DS Rl

Therefore, the purpose of the word is to convey the meaning. Now the question

arises that how the meaning of the word is understood. Nagesa mentioned in LM

that without the knowledge of Eﬂ%f: (word-power) it is not possible to understand

meaning from any word. AT ARG AT <IHET TTE:109 |

106 T, 7. 125
107 7. 9T, 1. 1. 44
108 . aT. 1.3.8

109 §.9.9. 7.37
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I1I. 3. 1 Definitions of word-power in other Sanskrit Scriptures
There are many definitions and types of words and meanings are found in Sanskrit

Language. According to the schools of Sanskrit Grammar and Rhetoric, meanings
are classified into three types. Viz. 9T=4: (expressed), 9T&d: (indicated) and
TvT: (suggested)''. The three word-powers, STTSTET, FEATT and SAFAT are
recognized based on above three functions!!!. Thus, the word that signifies a

meaning through 3TTHeT called a FT=: 9reg://2,

Among these three word-powers, STTSTIT is recognized by almost all schools.
T and =AFAT are recognized by only certain schools. Thus, a section of the

Mimamsakas''? and the Alamkarikas''* (Mahimabhatt) accept IS4 as the only
which signifies the meaning. The section of Mimamsakas except the
Prabhakaras''’, the Vedantins''® and Naiyayikas recognize T9&T and ST&T0TT as

the functions to signify the meanings.

110 T arsaeT dems =gty Brar 7a: 1| arfigesdo: 2.10

111 ST=ATSATITLAT STLAT AT TE0TAT /- |

ST AFAAT a: 7 e aeer a1 arig e 2,11
112 FTATES R Ad ATSTATHET F qT9: ||

113 Frsafeaamiae@ardr Joae: oex: § aeard: A gET EIaT AR HeTATIeHa
A =g e || SqwATATE:, A= 2T, 7.102

114 TeTEIFHTINET ATHAEIRa fergarar | sfhiaa: 1.26
115 &4 WIgHd ATTHFA:....... ERWTEAATATE: AI<hheadd dATIT AT | THATE:,
ﬂ'l‘gﬁl_quﬁrr 5, 9.70

116 vaTere f3fare: - oraaT el | o orfpa | ALY TEIT g | JawaaieHTT, 7.

195
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Logicians have explained word-power as will of the supreme!!”. Although the
modern logicians have not considered the will of God, but only the will of a

118

person as word-power' '°. Apart from these, logicians have given the definitions

of word-power as follows:

ENIREAE K]
AT J FL0 gTE T Tarelefi: |
QITSIETe: Hel af QTicneft: TEHTILuf19 ||
riRpaTR: - SaREgHd: qTE: |

Without the knowledge of 9rezerf<F: or Hqgehd: (indication), perception of

meaning of any word is not possible. Mammata testifies the same in his KP:

TRRIAETHaeT  Aeae AT ATEaT a5 haagr
U ealsH Ay Tfaureadiiai2o |

II1. 3. 2 Views of Naiyayikas and its rebuttal
Explaining the nature of the 9TTsZaTer: (perception of words), the representation
of the power of words has been started in PLM. As above I mentioned, that

Naiyayikas believe that &Tf<F: is the will of supreme that, from this particular word

should perceive this particular meaning. This <f<F: is the F@foh_d (short

117 SEATA 9T FTH AT ATGeT: TATHRT 38 Ta¥ IAH o Sgaq TATHIT a7 Sai=al
orf<h: | THETE: - 9.11
118 q=ATE Sa=aT 7 9If<h: fhfrca=aa daTgfaaaRiads™ efheeadrg: | =g, 7. 28

119 FTwTET | 9. 28

120 FTAIFRIA. 2. 7.
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explanation or indication) and ¥4 (relation between word and meaning) both

and it makes it concise.
There may be a question here that how can one assume power in the word?
Because full meaning can be known only through complete sentence not through

each word or letters.

The answer to this question is that it is right to assume power in the word based
on 3ATATT: (insertion) and I&T9: (renunciation) which have been conceived by all

121

the scholars, power should be considered in words'“'. For example, when

someone will use the sentence H AT (bring the cow), the word TTH will be
inserted and at the moment of using second sentence J°aH AT (bring the horse),
the word TTH will be renounced and 3T°JH will be inserted. Based on T4T:

(insertion) and 3419 (renunciation) the meaning of cow, horse and others will be
determined.

Nagesa has refuted above argument by saying that it is not possible to believe that
the will of supreme is 9Tf<h: or relation between word and meaning because it
cannot be proved. The relation is different from both which it is related to and
though it resides in two relations and manifests both the relations. Kesavmisra

also stated the same thing in TB!%2.

121 T T TRIRT a9 UF TATATATI AT AT ST Hiead T aacds Andg

TATG: | T9H. 9. 25
122 Fraee {7 avafeeret (e gafd Syaerareatfaadsa | THamT 9. (FATaaesTor)

93



According to the Grammarians, the nature of power is as follows:
T USURREn: g ey Td Qfw
ATHATARATATILIA AT | TGIeh AT oS
TSI | T TFaeg:123 |

The Grammarians have considered different types of 9Tf<h: rather than the will of

supreme. In fact, the word and meaning are T&JTXT: (erroneously transferred) to
each other. Here, Nagesa has quoted Vydasa, commentator of Yoga-siitra about
F@ﬁﬁ: (short explanation).
TMAFAATH - GShaeq TRIRTHIIRACaTeATHE:
TITCHT ITST ST6: AISAT ATsH: | 9151 $h124 |

Due to this 3T&3TH:, word and meaning seem 9= (indistinguishable) from each

other. This 3TH<: is ATalHT: (sameness). The example of power of lamp is given.

The power of lamp can illuminate the object only when there is a FTRTHF=:
(direct connection) of both the object and the light. Bhartrhari also said the same
while explaining TTeTIH (purpose)'?.

Nagesa quoted Bhartrhari and Helaraja further about the unavoidable existence

of power and relation:

123 7. 7. 28

124 7. 7. 32

125 feaaTo FfauasaTiay, TRIar J47 |
AT STeaTHT HFET AT 4T || A7, 3. 3. 29
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SYFHIT: T IATRT TR |
BT ATTRAOTATHCAE] I07:126 ||

Existence of power is considered in both, SWsTA: (the meaning that is
conceivable) and 39hTLH: (the word that denotes). Being the benefactor of these
two powers viz. 9Ts%: and 37¥:, the ATATET (sameness) is called STHTT: and this

draq T+ stays in both word and sentence. Nagesa has given quotation

from FETTA=NTT{ATS and STETEATAT.

Naiyayikas have another argument that if we believe that will stay in both word
and its meaning than, on uttering the word 31f:, there should be a burning
sensation in the mouth, which does not happen'?’.

It does not happen because it is clear in the definition of dTITHT relation that the

drar<HT relation will be the same where the object appears to be integral in spite

of the difference!?S.

Further, Nagesa has given one more theory about meaning of words. It is

described in a separate chapter named aﬁ@TﬁﬁF‘Wﬂ{ in VSLM. It says both the
word and its meaning are present in the E\{i?g’: (intellect) of the speaker before he
speaks. This TET: is the T=aTY: (expressed meaning). Therefore, the word

and its meaning do not possess @1TeheheH: (ordinary properties). The definition

126 7. 7. 29

127 T AT(0eT: TERTHATEATRTHIEE (1Y SAULTeRIgTeol e I cdTg: | 799, 7. 35

128 AT = Fhgecd afd qaHad TAIaHT=ad sfd FeTHe-aa+=aad | 999. 7. 35
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of %= (imagination) given in yoga philosophy can be relevant only if above
theory is accepted. Because it says the knowledge that arises from <Ts3: but
devoid of #Tfe: (ordinary) meaning is fa#ea:/2 (imagination).
Nagesa presented one more reason to prove above theory:
T FeEATHAT ATA @ TFqqa: |
FH-eNT AT TSI 130 1

(Here goes the son of a barren woman, his head adorned with flowers grown in
the sky. He has taken bath in the milk of tortoise and holds in his hand a bow

made of rabbit’s horn.)

Grammarians consider only 3T (meaningful) words as STfaatasT’* (crude
form of word). Therefore, words like a=THd: (son of a barren woman) etc.

cannot be a TTTATTE# unless these words are meaningful, but these words would

never be meaningful from the ordinary point of view. So, it is necessary to accept

their T&T: (intellectual meaning) to make it ITfATTEH,

When words become T9: (undistinguished) with their specific meaning, each

word is differentiated from the other. There is a variation of words on the basis

of the different meanings and because of this, the theory of TsadTdTcaaT<: was

established. Patafijali has also rendered the same in MB:

129 STEEATATIATAT QLT [aFeT: | TREF 1. 9 | 9. 7. 36
130 oo, 7. 37

131 SrfaEeTqEycaT: YAy | TErearit 1. 2. 45
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U STsal TEaT T&T: ITaT: JTuT:132 |
In addition to this, one more theory named, JTsesheadTs: is rendered because of
unity of form or shape of the word. Nagesa has explained the same:
THTATHRTCHATA T THIST Teal TEaf: I SFagr:138 |
Bhartrhari also explained the same in VP:

Fa RegamaT ar Ffesadred: |
F ReamT ar FaETEare: 1|

o FeaThEer FEgrRIsT= |
T IHEIHRYT AT a2 134 ||

I11. 3. 3. &Tf<F in Y- (correct) and ATE: (incorrect) words

According to Patafijali and Bhartrhari, power of expressing meaning in Sanskrit
and ATY words remains equally present. In fact, in all those types of words,
which human beings deal with in terms of interpretation, whether it is Sanskrit or

other 3TTHET language, this power is present. The causes of STTTFRITg are given
in below FHTTT.

TS SATHCITTHTARIITHATHRITE SAqG LA |
T AUTE fagaaat~a arfereaa: fguses 981:135 1|

132 WzT. 1. 2. 64
133 7. 7. 39
134 3T7. 1.70, 1.74

135 7. 1. 41
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(The causes for expressing meaning like SATHIH, ITHTTH, I, SILEIERE

etc., commons behavior considered to be the main.)

Further, Naiyayikas believe that incorrect words are not able to express meaning.
When a person being uneducated can perceive the meaning through incorrect

words the process of that will as follow:

First the correct words are remembered through
wrong words and then through the correct words

one can perceive the meaning'*,

The <MY commentary explained the same theory. The correct word is

remembered from the wrong word because of HTgYTH (analogy)'?’.

Nagesa refused above argument by saying that if the meaning of the wrong words
would have been known by remembering the right words, then the uneducated
person who do not know correct words synonymous with the wrong words,
should never understand their meaning. But this does not happen because even
one can listen incorrect words though he can perceive the right meaning.
Therefore, it can be said that power to perceive meaning remain present in correct

and incorrect words. The TSR of Mimamsakas becomes relevant only

by accepting this theory'3®.

136 I qTTeheT: - STETLLTeTT ATYLTTERTIGIIT AT TATE: |

137 ATGLAT ATELMERSHATT TATsaFheqd | |I. . 4T. 1. 3. 36

138 31q TF AFA=GIAFI0 @l | (HT. . 1. 3. 4. 8-9) 7. T. 46
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Further, Nagesa has given definition of ATY: (correct) and HTY: (incorrect)
words. The grammarians believe that the words which are proved by Grammars
like Panini and others and which have qualities like ST¥J<3: (prosperity) are

correct words. And those words which are different from these two

characteristics are incorrect words'’.
I11. 4. STFS7erT (primary meaning) and its types
There is no specific chapter for TT4T in PLM. Nagesa has discussed it at the end
of the «TTRRT=9UT chapter. He has described three types of ST9&IT which are ®fe:,
TRT: and TETRIG:,

- ®I2: - This power can be considered where there is no perception of the

meaning of the SI?[%F (natural forms of words) and I<TT (suffixes)
imagined by the Grammarians. Even if it were so, other meanings could

use in common practice'*’. Examples are FTUT:, TqL: etc.
- TAMT: - This power is considered on the basis of EIT% and 9T by
Grammarians'¥!. For example, 9T=%:. Here, root 79 and suffix is 7.

The combined meaning of these two words manifests such a sense as IT=<h:
‘The Cook.’

- ANTETE: - This power is considered in those words in which the meanings

of the SIT% and T will remain though, apart from those meanings the

139 ATYE T ATHFTATEATE [ASAFATaoea g aT | TLEaAaTgad | TaH. 7. 49

140 ATEFHCIATIIATIATHTATS FHEEATI A= Oqrn: &fe: | 7. 7. 50

141 TR feTdTaaaTI Aeaar ofth: AT | 999, 7. 50
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main meaning is something else'*2. For example, TT:. Its etymology is
t@%ﬁ ST (that blooms in the mud). Here, the word is 9, root is S
and suffix is €. Therefore, 9% and ST these two components are imagined.
Apart from the meaning that blooms in the mud, the main meaning will be
the Lotus. Because it blooms in the mud. But the power of the word TS

is not considered based on the meaning of its components. Because not

everything that grows in mud is known as lotus.

Jagannath has presented above three types of ST viz. &, IRT and A&

as THETIANR, Haaradaeri<h and THIITAIALRASH in the second chapter
of his THISITELL:143,

In the word TsTH, FAUTLTH cannot be considered as such is the opinion of
Nagesa. The meaning of it is only perceive by either && or TT. Further, another
type of SITTETETRF is described as FTRIEFETE. Two examples are given to present

this which are ST*g3T+4T and #USTH. Further, quoting Bhartrihari, Nages$ has given

the following reasons to remove the doubt and get distinguish meaning which are

following.

AR FAsersT grg=d fatear |
el wohui forgRt erseeaT=aey |ffe: 1)
TR T8 FreT A F=e: |

(ol anN [N

142 s feaaraaaTaTraqraesard aeoar orf<h: TRTefe: | 994 7. 50

143 TEAETE:, B AT, 7. 126
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eRTiEasee fAduegfagaa: 44 11 ar. 7. 2. 317 - 318

T Conjunction ICERILE Disjunction

qre=adq Companionship A<y Contradiction

el Distinguished THTUR] Occasion
Meaning

ﬁrg\ﬂ'rl{ Sign or Indication 3= STece Juxtaposition

GIRIEE

m Ability A=t Suitableness

9 Place FTA: Time

f<h: Gender L L Accent

In the context of telling a particular meaning when words with multiple meanings
are used, Nagesa has quoted the above two verses of the VP. But before these

verses of the second chapter of VP, following verse is found:

FTHIT THTUIG ST TRATE I9HTA: |
SreaTIT: TTAWSaw T TATQd FAATA 45 ||

Commenting on these three verses, Punyaraj has said that other scholars have
demonstrated the reasons for deciding the meaning of which are being described

by Bhartrhari. Dr. Kapildev Shastri also remarks on this:

144 w19, 7. 56

145491. 9. 2. 314
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T FHTRHT AT TR T @ §T TUIS il 1T T,
3t ot wdfta B g | FifE IEH ufariora YT, o,
ST, 9T TAT I T AT QT DTN - FET ATTTE.

TAT AL, § T FAT G g | AT Ig g F T

AT IR TG 7 T ATATAT 6 7 6 & H T 9l 3,
g IHT AT AT AT 5146 |

At the end of the chapter Nagesa has explained above §FT etc. with appropriate
examples. The above verses are found in various rhetoric texts like T gcaaqur:
etc. In such concise way, Nagesh has taken forward the topic of Qlﬁﬁﬁ‘@—qﬂﬂ{ by

discussing TTHET and its types.

II. 5 9T (Indication) and its type
Nagesa has elaborated on ST&TUTTeTRF: in a particular chapter after the formulation

of sTf¥ramerfxF:. Most of the Grammarians have not accepted the TTeTUTTSTI<F:.
Therefore, from the point of view of the logicians, Nagesa has discussed the

nature of TETUTLTTTF and its various types.

II1. 5. 1. Naiyayika’s views on ARIUTTLTI=E:

The logicians have explained the definition of FAUTITRE as follow:

TITFTAFIET T |

146 7. 7. 56
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In the above definition, the meaning of the term ¥ means - the word which is
capable of saying the meaning. The term 2T indicates the primary meaning
perceived by T&TOTerf<h:. In this way, the primary meaning which has a relation
of ATHIST (proximity) or HT132T (resemblance) is known by <T&TUTT. For example:

UESIRI =T9:. Here, the primary meaning of the word T is the flow of the river

Ganga and its indicated meaning is the riverbank of Ganga which shows the

relation of proximity with waterflow of Ganga river. In this way, the relation
between flow of water and riverbank of Ganga is =T&1UIT and its indicated meaning

is the riverbank of Ganga.

II1. 5. 2. Two types of &I - T9{t and LT

After giving the definition of ST&7uTTeT<h: Nagesa has presented two types of it.

Which are as follow:

a7 f3er - Mol 93T 7 | s Aa- AT e T A

ED RS CE PRI R L Tty | defaiha+a=eH

TR TTAaTaahT ET147 |

1. VITOfe&Tom - The distinguish meaning which is related to primary meaning
and explained by T3 (analogy) relation is called TTONTTeAUT. The
example is MATgF: Here, T means bull and ATEIF: has two meanings.

First is ‘the name of the region of Panjab’ and second is ‘an unethical

person.” The demerit of inertia in a bull is also there in an unethical person

and this is the analogy made by the bull. The I (substantive) of

above T3 (similarity) of bull stays in an unethical person. In this way,

147 9. 7. 63
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the meaning of the ATE %: is understood by the TTofrerequrTerf<h:. The name
of this TT&TUT is (T because by this word power those qualities such as
inertness etc. are denoted, they live in two similar substances or beings.

Therefore, according to this etymology I[UTTE WTAT 1 oft, its name ITTOTT is
meaningful. In this way the TTOIET&I0T is always dependent on the

analogous relation. This has been clarified by Mammata in STeI9=RTET: too.

AETHTIROI NG TET T Torart48 | |

2. Q[ETTETUT - Nagesa has not given any particular definition of S[&T <T&TUIT.
While giving a brief explanation of S[&T <T&UM, he explained that the
1701, which tells specific meaning related to the primary meaning based
on relations viz. FTI-FTLOTHAH (causal relations) etc. other than analogy,

1s called S[&T <T&TOTT.

II1. 5. 3 Two more types of TV - TGEATAT and TEEATAT

Nagesa has explained variation of TT&TITT9T<F: and given its more two types which

are as follow: TSgcearal and Sgcearar.
1. ASTEEATAT - The definition of SISTEEaTAT according to PLM is as follow:
TG I TTWITIIRT SSTZeari149 |

While explaining the primary meaning in the sentence, even after objecting to the

secondary meaning, the words convey secondary meaning without leaving their

148 FHTATHRT: 2. 12

149 T<TH. 65
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primary meaning. The etymology of SSTgceaT™T is as follows: ASgd AT
L IDF ﬂ'@ﬂ?f: IT AT ASTEearai | That which does not give up the primary

meaning of the word is SgcEaTal. One more derivation can be made by
compounding the TSACTET: which is T STgcEaTAT ASTZEaTAT |

In this =7&701T, both the primary meaning, and the secondary meaning are related

to action. Many examples of STSTgcEaTT-ST0IT are given by Nagesa in the PLM.

Those examples and their meanings are given below:

- T AT (soldiers wearing umbrellas are leaving) - Here the meaning

of this sentence is that soldiers wearing umbrellas are going, but such

soldiers are also going who are not wearing umbrellas.

- Fedlq 79T (let in men with spears) - The primary meaning of this
sentence 1s to enter the spears only, but its secondary meaning is to let in

the soldiers carrying the spears.

- YT 9497 (let in men with sticks) - It is the same as above example. The

primary meaning of this sentence is to enter the sticks only, but its

secondary meaning is to let in the persons carrying the sticks.

- FREAT I YA (guard the curd from the crows) - The primary

meaning of this sentence is to protect the curd from the crow. But the
secondary meaning is to protect not only from crows but also from dogs,

cats and all those who can contaminate the curd.
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Above T is described as SATATAALIT in the HTEARIIT by Vigvanatha.
ATl AT saaasy |
TATRTCHAISTATRTATE, THTITISET0TT50 ||

2. SgEaTdT - The definition of STEcEaTAT according to PLM is as follows:

T AT T T STRITRRTSwAT |

In this =879, the primary meaning will be discarded, and only secondary
meaning will be conveyed. Primary meaning will not be related to action. When

someone will say, 3T aTfah ‘Tl?a_c[ (teach the cow, the person who live at the
place named TgT:), the word cow is not related to the action of teaching. So,

here we can say that teach someone who lives at the place named aTgl%: who is

as strong as cow.

I11. 5. 4 Reasons for the occurrence of &7
Where there could be no relation between two words, a ef&TUTT occurs. In fact,

the solution to the absence of the meaning is the root cause of indication. Nagesa
has given five reasons for the occurrence of =T&T9IT with examples which are

following:

ATETANT ATGHTAHTHATANT 7 |
TATEAITATESITS[ AAT & AL g4 ||

150 "TfgeEdm: 2. 10
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. @TeEST (the residing) - The example is THT A~ (the stage is laughing).
In this sentence, <T&TUTT is accepted among the men residing over the stage.

The second example is UTH: TATAT: (the village fled away). In this

sentence, is accepted among the villagers who fled away.

. @5H (having the same qualities) - The example is ToTa: f&g: (a pupil
lion). In this sentence, the student also has the qualities of might, power
etc. present in the lion. Having the same qualities, the above sentence

conveys the meaning of “a brave child like a lion.”

. ATHIT (nearness) - A very famous example explains nearness which is
UESIRI IT: (A hut in the Ganga). In this sentence, a hut near the Ganga

or on the banks of the Ganga is implied by the =T&10TT.

. "1 (companionship) - The example of companionship is TET: TAwTT
(Let the woods enter). In this sentence, the wood remains in the hands of
the men, so the word T1: suggests the meaning to make the men enter

along with the wood.

. @T&=d (sameness of meaning) - In the example T=xTT O - (A pillar

for Indra is Indra) since the pillar used in Yagna which is meant for Indra,

that pillar also has the same meaning of Indra.
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IIL. 5. 5 Root cause of T - AAIATIAT: or TTCAATTATIRT:?

Further, it has been discussed that what should be considered as the root of the
0T, There could be two perspectives i.e., mﬁ: (the meaning of the
words) or H’FF'T&'?TT‘T%I (Intension of speaker). In the W’I‘@*‘T‘Jﬁf:, there are
some sentences in which meaning is obtained even if the meaning is different
from the meaning intended by the speaker. In the sentence AT T, the
meaning of ¥TT: is accepted as Crocodile, the implication goes away even after

the intension of speaker is different.

I11. 5. 6 TEESTZEALTIT
Vedantins are of the opinion that this <T&T9TT is used in the adjective part of a word

which is denoting a specific meaning. In that case some parts of its adjectives are
discarded. For example, if a fire breaks out in a village and some houses are burnt,
it is said that the entire village has been burnt, but only a few houses are burnt.
Here the word “village” suggests the meaning of houses, trees, fields, and other
things which are burnt. Similarly, when some houses in the village are looted,
people behave as if the village has been looted. In another example, when some

fibers of a cloth get burnt then the cloth is said to be burnt.

Vedantins give the example of the sentence, IT@HTH (that is what you are). Here,
the word dq suggests the meaning of T¥¢g] (Omniscience consciousness) and
the word ©@H suggest the meaning of St (Ignorance consciousness) and union

of these two is not possible. Therefore, by abandoning both the words @ and

I 1n this sentence, they convey the meaning of pure consciousness.
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II1. 5. 7 Mimamsaka’s views on <T&0TT
As Naiyayikas belive that the word power only stays in a word but not in a
sentence, they gave the definition “TFTTFITF=ET AT |” Here the word “&”

suggest the primary meaning of a word and what is related or indicated by a word

is &UT. Therefore, &9 is only in words but not in sentences. But

Mimamsakas refuted this definition.

Nagesa started describing the views of Mimamsakas by saying: ‘I TeTHETH]
01T 1.” It means, a relation to the perceived meaning of a word or a sentence is
&I, For example: TTHTAT =T =TW: | (A hut by the deep river) Naiyayikas
can give three arguments which are following:

1. 9T could be only in the word I in the sentence.

2. 9T could be only in the word T4t in the sentence.

3. T could be both THIT and =T in the sentence.

But all above arguments have faults. 1) Because if the word @< is indicated by
the word ¥ then the word FTH will not be associated with T¥I¥. Because

the words T¥fi¥ and =T are A9TTaT (closely associated) and T< is different

than 7=, 2) If the word 92 is indicated by the word =T than the meaning would

be like this: A hut on the deep shore and that is not possible. 3) If the word dT is

indicated by both =T and 7T than the meaning would be like this: A hut on

the deep bank of the river and that also would not be possible. Thus, in such
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examples, T&TUIT can never be considered understood by only <. Vedantins also

considered the opinion of Mimamsakas about =T&ToTT151,

I11. 5. 8 Af&rq-<TeroTT opinion of old logicians

Some of the old logicians considered one more type of T&UT i.e., ATTT-ALATT
and gave the example of T3¥®. This word first suggests the meaning of a two-
letter word which is 9HY and later it suggest the meaning of a black beetle.
Instead of considering the ATEIA-TLAUT as a separate word-power, the Neo-
logicians have included it in the STge<T&T0T in which the word used losing its
original meaning!>?. Nagesa have refuted above type of @&TUIT in detail in the in

the chapter of &TIRRAETIT of VSM.

II1. 5. 9 Two other types of =T&TUIT - ERISEEKI (having a cause) and feer
(conventional)

Further Nagesa has described two more types of ¥TUTT which are TTSadt and

fA%aT. He has not considered the type =@T-TTeT0T153 separately. Because, just

151 &30 = F qeHTAg i e arergfet™ | e wefizrat q= wrw | gor e
T S TR AR S AT | AT AT, AR SEE: |

152 == favwhriaas Yhega-Hvaedl gAY A | SHIIEE T FFT 99 [, 3 a7
ATTT-ALAIT STEALAT U ST TA-AATI=T: | =1.7.9q. @ve - 4

153 TR0 QAT (GIAeT | TR - TASad Heer 9 AequT fEiae 7ar | 3T |

T TSI SrFTeFa=el (A=eaeu | @@= ATqH ScATal IAq7 @98 @ity | 33

I T AT AT |
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as a word conveys a meaning by signification through TT¥eTeTRF, in the same
way a word conveys that meaning by signification through f=&Tet1oTT also. For
example, a word <¥% suggest the primary meaning of skin as well as it is also

conventionally accepted as T@%-3{*s (an organ of sensation). Therefore, e

should be considered synonymous with 3TTTeIT.

I11. 5. 10 Refutation of &TUTTST{=F: by Grammarians

Grammarains have not considered TR, According to them there are two
types of meanings of words. 1) 8@ (common meaning) 2) Y& (uncommon
meaning). What other people call FZTT  (secondary meaning) is ITEETH

according to Grammarians. Here, Nagesa quoted a statement from the MB of

Patanjali that:

AT AT T AATIATHHT: ST ATSATA ALAUTAT STATAT... 154|

It means when the primary meaning is achieved, all the words have all the

meanings. In this way, both common and uncommon meanings will be expressed
through the 3TfsTermerf<h. Therefore, there is no need to consider F&AUTeT<R. The

quote that Nagesa has given from MB is not actually found in MB. Dr. Kapildev

Shastri commented on that as follow:

TET TSI o AT F ST IGO0 (3T AT ¢ ag AT AgraTT §
el forerar | I e AT S[erar U T 9T HEraTsT §

T B | - “Hd FAIRTQLT: IT&=eg arioE:” (9. 1.1.19).

154 7. 7. 75
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AT Al o W 98 ATRTel § 7g T 6T g o ot

oreg THT 7T o AT ¢ |

THATG LT STeGHT e |
AfaeeTg uwer grar=t & M= 12, 252010
TAT ATATIGAT AT e T e T3 |
TAT | TS Teal ATglhsd Fafedd: 112, 25411

TAITheq TEIT TG TR HIT: |

AT HETE 0TE qede FTa=add155 112.25511

(Both, primary and secondary meanings are expressed through one word.

Therefore, it should be believed that just as the word 7T denotes the meaning of

cow, in the same way it also denotes the meaning of a person from the aTgl®

region in the usages like TATE 1 etc.)

Moreover, according to Nagesa, it would be a vaﬂﬂ’{% (heinous behavior) and

fault by considering F'TE‘I'UTIQ'%.

Now, a question arises that if we would not consider F&ITT than how one
would perceive the meaning of a riverbank by saying the sentence like TSTTAT
TT: etc. But such misconception is not justified. Because all words only would
be able suggest all the meanings when there’s dTead (reference to any object).

Without A9 one cannot perceive the secondary meaning. And according to

Grammarian there are two types of word power which are described above i.e.,

155 T, 7. 75
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I¥&T (common meaning) 3T fET (uncommon meaning). Common meaning
is that which even people with little intelligence can easily understand and

uncommon meaning is than which only perceived by learned and mature scholars.

There is one more doubt arises if we do not consider ST&TUeT<F. That is, when
we say that all words have all meanings, then why one cannot perceive the

meaning of 9€ (cloth) when one says &€? The answer is that there is not any

reference to that particular object I and this @Tcq¥ is eternal and we know it

from gods, sages, and folk traditions. The description of “T&TUTTeT<F ends here.

II1. 6 =TFATIF (a figurative expression or a suggestive meaning)
We all know the common meaning of ST (suggestive meaning). Among the

rhetoricians, Visvanatha has described in the |1 |§c?il 29 as follow:

faareatsrgTemy FarseIl aread a<: |
T FIRISAFAT ATH AREATI AT 156 ||

The word which suggests the figurative and specific meaning rather than

primary meaning and secondary meaning respectively, the ZTJATIR occurs.

Describing the nature of the suggestive meaning, four characteristics of
suggestive meaning have been mentioned by Nagesa in PLM. The first and

second characteristics refute the statement of the Naiyayikas that the suggestive

meaning can be known by =T&TUT itself, hence there is no need for the separate

word-power SIJT.

156 AT gcagIT: 2.12

113



Because to understand the secondary meaning, it is necessary to know the
obstacle of the primary meaning and the secondary meaning is always related to

the primary meaning.

But for =TT (suggestive meaning), it is not necessary to know the obstacle of

the primary meaning. Also, the suggestive meaning cab be related or not related

to the primary meaning. Rhetorician have considered two types of suggestive
meanings i.e., 1) 3TTsT PTHARAFAT ()2) TAMHARAJAT. For example, in the
sentence like ISTAT =T9: the word ST suggests the secondary meaning of
the riverbank and obstructs the primary meaning that is river which is related to

the flow of the river T,

But in this sentence, suggestive meanings is frigidness and holiness of the river
and to know the suggestive meaning, it is not necessary to obstruct the primary

meaning. But at many places it can be seen that the suggestive meaning is not

related to the primary meaning and that type of =IJFAT is known as

Far Ehdar=q (highly despised speech). Example is as follow:

TR a- AU aHve: |

fRsamaTee SaTeeTE=s T T THAq1S7 ||

In the above verse the word 3= suggests the meaning of AIhT[A (darkness)

which is not related to the primary meaning of blindness. It is clear that there is

no relation between the primary meaning and suggestive meaning.

157 7. 7. 78
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Nagesa has shown the above difference clearly by giving the adjective

TG TG T fawaF:. Primary meaning which is perceive by the sTf¥rameris is

always I9g (common). Therefore, he said that sometimes the suggestive

meaning can be related to common meaning and uncommon meaning both. And

to perceive the suggestive meaning it is necessary to have knowledge about the

speaker, listener, and the subject matter. In the definition of S>3l Nagesa

suggests the various substratum which Mammata also described in his FRTeTIRTA

which are as follow:
TFAGARGAT ATREATA TG |
TEATAQTTATE A TSI TCT [T HTSITH |

TsFETATI TR AT SR |T158 ||
g<hT - speaker TI5T - listener %1% - apeculiar tone
THFT - sentence |AT=T -  Primary | A¥IATAE: - Proximity of a
meaning qualified person
BESIES - | 9T - place Tl - time
explanation

One can perceive the suggestive meaning due to the above specific causes as well

as presence of mind and knowledge of scriptures. ST>oTATRIfFd is explained as

GERTT (mental impression) in various scriptures. Although this §RTT remains in

the good-hearted and talented scholars due to HHATIHFIY (intimate

158 HTATHI:, 3. 22
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relationship). SEAUTeTE and STTST&TerF  are the power which remain in the
words. Same as STIATRF also remains in the words but first it remains in the

good-hearted and intelligent scholars through the HHATIHFY (intimate

relationship).

Nagesa has also described ZTFATIRE as HERTLALT (mental impression).

II1. 6. 1 Acceptance of AJT (suggestive meaning) by Grammarians

In the previous discussion of F&TITeT{RF, it has been resolved from the point of
view of Grammarians and it is clear that SeAUTeTRF is not accepted by
Grammarians. They have considered it as a part of Jf®&Terf<F. But it cannot be

said that STFATIRE is not accepted by them because Nagesa has described and

accepted it with valid reasons.

Grammarians consider TH9TT (particles) to be =d#® (indicative) or sTFH

(expressive) of meaning. Bhartrhari also described the same in the VP which is

as follow:
fRaraT: =ae: e perraifeeTE: |
SNTHT 39 ST ©: TFATIET qraehr:159 ||

(Some fumas indicate the meanings and some signifies meanings separately. Some

other fITds are like AFTH (a grammatical augment) which combine with a word

and express the meaning. In another words, we can say they are meaningless.)

159 91.9. 2. 194
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STRET qIEaTq a1 SArashed 7 f¥9=rq |
AY TSI fremieafe aaureo ||

(The significance of the fAdTdTs is not lost when those used before or after

expressing different meanings. It means somehow, they help to indicate or

express the meaning.)

In the view of Grammarians, ¥hIZ (subtle word element) is the indicator of

meaning and it is intellectual and is expressed through #TE or sllgpcl“oqﬁ.
Therefore, it 1s 237 (suggestive or manifested). This suggestiveness related to

THE has been discussed by Bhartrhari at many places in SIE[F19€ of VP. The

following verse is relevant to this context.
TRUT-ATAT: T Trarar =T 7o |
SII-SAFHATAT qAT ThIeATIA: 161 ||

Just as speaker and listener have the capability to express figurative expression
or suggestive meaning same as in ¥hie and & has the capability to express
figurative expression or suggestive meaning. ¥hI€ can be a3 (perceptible)

and ATS can be I F (suggestive).

The predecessor of Bhartrhari, Vyadi has also considered natural sound to be an
expression of ¥HIE element and it is cited by the Bhartrhari in his own

commentary of VP.

160 a1.9. 2. 195

161 91.9. 1. 98
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TeTE TZU B TTHT LaTATAq162 ||

Because of the belief in both the principles i.e., foaTdmem E‘Gfl?lﬁw?d’

(indicativeness of particles) and TRIEET A (suggestiveness of THIT) it is

clear that not only theoreticians but also the Grammarians have considered

ST>olalliFd (suggestive meaning).

Further, Nagesa has also discussed the substratum of suggestive meaning. This

suggestive meaning expresses through the following:

1. A word and its meaning

A sentence and its meaning
A word and its stems

A letter

Style of speaking

Behavior

A o

Posture

Anandavardhana discussed above substratum of suggestive meaning in detail in
the third chapter of &a=aTells. In the beginning, it has been discussed that the

experiences and the knowledge of the speaker helps in understanding the

suggestive meaning.

I11. 6. 2 Refutation of SRR (suggestive meaning) by Naiyayikas

Naiyayikas have considered suggestive meaning under the primary meaning,

secondary meaning as well as inference. They believe that at various places where

there is 9TTe&T STFAT (suggestive meaning in a word) ATHAT (primary meaning)

would help to understand the meaning. For example: ST&IT U THT (the

162 7. 7. 81
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distance landscape is beautiful). Here, the word J&I¥ suggests the meaning of
land of mountain as well as primary meaning is of a King. And therefore, no need
of suggestive meaning separately. In the sentences like =TT T the

suggestive meanings like coldness and holiness can be perceived by @TeToTTer<h

and therefore, no need of STFATIATR separately.

Nagesa has refuted these views by saying that it is not necessary that the
suggestive meaning is always related to primary meaning and secondary

meaning. Apart from this, he has not refuted this in detail by giving any example.

But Mammata explained well in detail that STFATeF cannot be inferred by

TeruTert<h. Scholars like Vi$vanatha have refuted the opinion of Naiyayikas in

detail.

skeookeskokok
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