CHAPTER IV. |
SOCIAL AND CULTURAL CONDITIONS 4S REFLECTED IN THE SIMILIES
IN THE RAMAYANA. L

An author is generally believed to be influenceéfby the
age to whieh’he belongs. He gives a sort of reflection of the
actual life and society of~his own period. If he tries sincerel
to depict the conditions prevalent in his btimes, his work becom
highly important as a source of information. Even if he is not
conscientio%% in giving a faithful picture of his age, the fact

regarding it are likely to c¢reep in,in his writing. .

If we look to the ancient Indian literature we find that
in many cases a picture of the age to which a particular author
belonged is given in his work. But while investigating the
cond%fg}gs depicted.in a work one must note that the chronology
rests on a slippery grouad\és far as the ancient Indian ILitera-
ture is concerned. So tﬁe conclusions arrived at in that case r
-t more or less on inference ané conjectures, They can Be corro
borated by other means like the repetitions in the same work,

relevant references in the contemporary or subsequent literatur

and such other evidences,

‘ The Ramdyana, though traditionally known as Itihasa
cannot be considered as a purelﬂﬁistorical wofk. But its
importance as a source of information regarding the age to
which it belpngéd need not be underestimgted on that’ground;
Being an epic, it contains a representation of the conditions

PREVAlent at the time of its composition. The extensive
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of its story has naturally endaved it w1th such a capacmty.
f}ts startlng p01nt 1° the royal palace of’ Ayodhay, and from \'
there the story embraces 1n its run the w1de—§angetlc plalns
the large forests of the central and Southern Indla and finally
Lanka. Thus ;t covers.up,a blg sub-continent., Mereoyer being

a long epic it"has a nuibef of spots injghe ceurse of iﬁs‘narr&
,tlve where it alludes to the prevalent 500131 and cultural
condltlons.ﬁ

Valmiki's p:eeentéfien though lite:epy'énd-poetic hae

much realit& iﬁyit. He has written with a sincerity of heart.
. He Wanted_to.narfateithegentire life of the hero of the epic
‘and it will be seen that he has-tried to deﬁict'ie graphically
in all 1ts stages. He had cerualn 1deals whlch he Wanted to
'establlsh by 1llustrat1ng them in- hls narratlon. Bven a cur{ery
readlng will glve an idea:agbout his. alms and obaects in Compo s
ing tnls epic. Thus it is qulte natural that he had to refer
to so many things. Thus he descrlbes the events in the life of
- the persons whonm he presents as the characters of the epic. -
‘He refers to the general mode of llfe of the pe0ple, and also
refers tothe cultural and 3001al condltlons 1n Whlch the people
lived. On the whole his Work will give an 1mpress1on that 1t

, refers to almost all the walks of- llfe.

( In order to make his work beautlful the poet has used

: simlles, metaphors and such other flgures ‘of speech These
':flgures of speech are based~on s;mllerlty,'so tae_very use of

‘ ﬁﬁeee figﬁrés of speech required tﬁe,allueion‘to an object si-

_ milar to the one which the poet wanted to describe. The author
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of the Ramayana has given .a number of similes which are valuabl
as a source. . of information regarding the cultural and social
conditions of the time. A close study of such similes is
capable of yielding good_results. These éimiieé can give us

a great deal of inférma%ion regarding the glorious past and whi
giving that knowledge, they will give us inspiration to fix
our attention as to what we should aspire to achieve and
realise especiéily when we pass through a critical period of
our history,_anq<endé§our to make an zll sided progress to
build a welfare state, a sort of a heaven of bliss for our
'eeg%;g&-men. .

If we look to the range of reference or in other words
the field of observation of Vélmiki, We can find that it is
‘quite extensive and embraces so many things. $His similes refer
to things connected with the life of an individual as well as
that of the people in general. They refer¢ to the different
aspects of human life and pregenf'the 1ife in all it%s diverse

ways of intricacies and complications.

Many similes refer to the details of sacrifices and’
ritualistic ceremonies. For these references it can be said
that the age of the Ramfyana as well as the subsequent long
period was such that the sacrifice was quite widely prevalent.
So it is quite natural that the references to it are many. In
.faqt the culture represented in the epie is essentially
Brahmanic and as such this work is quite likely to have plenty

of such references.,
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; The eplc has the etory of a- prlnce as 1ts maln narratlve
fso the references to the etate, gmvemnment, admlnlstration of
1aw and austlce, external and 1nternal pollcy of a state, the
<system of - punlshment the rules of conduot and attltude and
:_manners of the courtlere, the flghts and f%aelons, armles and
thelr malntenance etc. are qulte llkely to b%there. Whlle
descrlblng the advietures of the hero, the author has $o refer
\ to the. custams and bellefe of dlfferent tribes othe people
Who reslded in the remlons throagh Whlch “the hero paesed. Thesge
- references give- valuable data for a soclologlcal study of the
dlfferent people belonglng to a remote past. He refers to raln
clouds ang - agrlculture. %e being an agrlculturlst natlon, such
references are 1mportant for us as they give us informatlon
regarding the system- of agrlculture prevalent in that age. He

has described “the" expeqdltlon and the battle fought‘on the.

- plalns of Lanka for- recoverlng the her01ne of the eplc and

so the references to - the Warfare are eulte llkely to occur

;1n this epoc. Thls glves us the 1dea of the ways and means of

‘z—'

" warfare the Weapons of war, the customs Whlch were observed

durlng the perlod ovaar as Well es that of péace, the method
- of settllng dlspuees and arr1v1ng at a compromlse. The belief
‘1n good and had omens 1s also llkely to be referred to as the
‘people must have belleved 1n them while startlng for a dregdfu]
battle. The. author glves 1deale for several relatlons 1n human
' llfe,_llke these between a mother and a son, a brother and a

‘~brother, the ruler and the ruled, the master and the eervant
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‘and above all hé puts forth a valusble ideal of the conjugal’
love. So %hese references may enable us to peep into- the
conditions of these relations, existent iﬁ the fanily as well
as in nhg polikical field. He would refer to the meteors to
describe uhe fall of persons. Thab Would give us information
regarding the development of astromy in that age. He describes
i big cities like Ayodhys, Mithilg, Kigkindbd and Lankd. He also
describes the beaubiful roads, gardens, parks and mansions
of these cities. Such references glve as picture of an advanceéd
type of culture and civilization. They suggesp the development
of thg sciences of building'cgnstruction)engineering architec-
ture and sculpture, He ﬁas taken so many wild and tame animals
and birds as upam&nas. This shows the author's keen obseration
‘It also throws llght on the tastes of the people of that age
He has referred to the rivews and the sea and has many ‘times
allqued to some sort of navigation also. This suggests the dev
lopment mode of éonveyance, transport and trade.xThe poet has
referred to the dresses and ornaments in his descriptions. Thes
feferences give us a valuable p{ece of information as regards
the social customs. Th@sereferences embrace citizens as well
| as herggéts and givg a picturﬁ‘of beth the types, urban as
well as rural. Thus it is guite‘necessary to carry on an’inveu
stightion into these references. The range$ of reference as .
far as the simlles are concerned is thus quite wide and exha{gt
ve and the study will give us a reallsstlon of a grand culture
Ayhlc? once flourished in our country in the remote past, :
simile -

occurtring in the Ayodhyakag@a refers to a peculiar
A . o .
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3 custom1 of the. people of the south, Rama, Slta and Laksemana

:reached Gltrakuta, Rama descrlbed the deer runnlng speedlly

- He refers to the people of. the south whlle descflblng the deer

He says that these deer adorn thelr heads w1th fragrant garland
_of. flOWer llke the people of the south Who decorate thelr
heads Wlth fragrant garlands of” flowers. Here the author seems
to refer to a pecullar custom of the south. These southerners
“ased to adorn thelr heads by7W1nd1ng the garlands of flowers

: on. some festlve occa31ons. The custom must have’ been preValent
in the age of the Ramayana. The. autho: s reference to it
suggests the ex1stence of such a custom at that tlme. One of
the Beliefs Whlch draw our attentlon, is regardlng the ldea
_about the desb:uction of‘the~un1Vepse at- the end of a cosmlc

: ?er;od‘ Generaliy in India theucoﬁﬁon peoﬁle,belieVe that the
"destruction of the ueiwierse will be done by a great flood. A
s1m11ar expression is glven to thls bellef 1n the Mbh. , (III 18
’also where Magr'the progenltor of the human race is descrlbed .
'to have- collected all the species of the creatures in g great
":boat accordlng to the 1nstruct10ns of a great flsh SL:Eposed to
be .an 1nearnatlon of gogd Visnu in that form,,and saved the
.universe at the'time of(the great deluge. In che Bibliecal

' mythology there is-a s1mllar account about Noah's Ark.

But pecullarly enough such references are not found in

:the Ramayana. There is ‘a Varlety of bellefs regardlng the

1. Kurvantl kusumapldan srahsu surabhlnaml /
m{gha praka Sair phalakalr daks1natya yatha narsh //
‘ ' II. 93.14.
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the would be destruction of the>umiver§é, expresséd in the
.Ram&yana. The idea ffequently'rgﬁerred to regarding this
matter is that the universe wiil’be destroyed by a great fire.
. This has been expressed in many similes in which the fiereeness

—

of some person is intended to be described.

The similes1 containing references to fire in this

. , yehem
_connection are.numerous. In some of these similes the rpelyeyent
personality of some warrior is described whereas in some other
similes a dangerous and fatal weapon is described. The main
reason for the comparision with the fire’destroying the univer-

- s T ' 3 . . o

se appears to be the dmsas§9ms and awe-inspiring personality

"of the person intended to be described because such a fire

1.(1)‘Sandéye dhanusi grim3n Rimeh parapufaﬁjayg@ /
\1ug§ntaguiz5ha\kruédha idem’ vacansm abravit//III.6h4,76
(ii) Tepysminam t4thy Rimam Sitahaeranakarditam /
Lokanam abhave yuktam Samvartakam ivanalaham//III.65.1.
(iii) Ramsh parabalggﬁ;ug§nt§guir ivéghitab / IV.15,19 ab.
(iv)Tah diptsm iva Kaligwim ndgendramiva kopitam/IV.31.3lcd.
(%) Mah{m'dahati kopena yugantagwir in%hitab /¥.36.13cd.
(vi) Sa tam saméSédya,hérim hari%éaqo yugantakalagnim
iva prajaksay€ / V.47 . ‘Za‘b— ’

(vii) Dah3my gham asambhranto yuganbagwir iva prajah /

. ‘ . .58.157 sb.
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'ié really a very dreadful 6bjécﬁ"éven if i%S'éiisience'is>(
'Amerely 1maglned. The smmlles 1n III 64, 76 III 65 l IV.15.19a
| V:36.13¢d, VI.21,25¢d and VI. 101,38¢d refer to Rama Whersas
that. in IV.Bl Blcd refers to Laksémana and’ these in V.47.8ab
V.58. 157ab descrlbe Hanumat. The 51m11es in vI. 67 95ab ‘and
. and VI 67.101cd descrlbe Kumbhaharna. The smmlle glven in
- VI.70. 54 descrlbes a demon chlef from the . party of Devantika
'etc. who fought agalnst Ramas army, while that in I, 87.10
descrlbes the demonr leumbha and that in VI. 104 Ilab descrlbes
ﬂ:RaVana S Snﬁa. The 51mlle in VI.104, 23cd?escr1bes Ravana-

hlmself that 1n VII 52—40ab deSCrlbes Sahasrarauna, Whlle

" “that in VII.69.32 ab rTefers to an arzow of Satrughna to be

ldlschanged at the enemles.,' -

: ,(v111) BabhuVa Ramo dardharso yugantagulr iva JValan VI 21, 250d

(1x) Babhaksa rakso- yudhl kumbhakarnah

Praja yugantagalr iva pradlptah /VI. 67 95.ab.
(%) Vavarsa sulanl sutlksnadamstrah,

Kafo yugantagnlr iva. pravrddhah / VI 67.1010&.
(xi}_. Gadam Fdaya samkruddho matto raksasapungavah .
‘ nHarln SamabhldudraVa yugantagulr 1Va jvalan //VI 70 54
A(xii? Durasadas' ca sanjajie parlghabharanaprabhah /
o Kaplnam sa nlkumbhagulr yugantagnlr 1votth1tah //

5 ;o V. 77.10.
h(x111) Babhuva samvabdha taro yuganta 1va paVakah /
' | - VI.10l. 58 cd.

-

. @ ‘
(x1v) Sadhkpam iva tlksnagram yug§ntagnlcayopamam VI.1l04.11lab,
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Instead of believing it to We due to. the great flood
in which everything on the globe would be’merged in to the
waters, &€ it is declared qqite unequivocaly by these similés
that such a universal dgstruction would be effected by a great
fire., If these passages belong to the'original ﬁérsion of the
Ramayapa it is quite l&kely that such a belief is prior to the
belief in the great, flood, as Ram3yana is supposed to be earlier
than the Mbh. Whatever may be the ultimate conclusion regarding
the genuineness-of these passages, it may be aggued ;;;QAthis
might have been the popular belief in the age of the Ramiyana
because otherwise its inclusion in so many refeﬁences becomes

inexplicable.
Some other similes give a gomewhat different picture of

a..
this matter. But it seems that these and such other insttpces

fshow a slightly different aspect of the same belief, In the

; connecbion
.Same eeae&asisaﬁit may be noted that these gimiles’'give a slight
idea as to how the same thing could be looked at in different

ways. The similes' in IV.11.2, V.47.9 and VI.129.47cd refer to

e

(xv) Utpatantam yugantagnim jalaﬂghair'iva’vésavab /VI,104,25¢cd.
(xvi)Prajajvala mghaghoro yugdnta iva pavekah/ V,32,40 ab.
(xvii) Dadrsuh sarvabhiitdni yugantagwim ivotthitam/VII.69.32ab
1. (1) Asamééyam'prajvalitaks tikgqair ma;%éiigaih daraih /
tvam daheh kupito 14kan yug&nta iMa-bhdskarah //IV.ll.Z
(ii) Vicarayan svam ca balam mahdbalo /
Yuga ksaye surya ivabhivardhate //V.47.9cd.
(iii) Jighansurj iva lokante sarvanl lokan vibhévaéu@/

VI.129.47cd.
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the sun in this connebtiod.‘ﬁhe siﬁile in‘IV 11.2 is a speech
‘of Sugrlva to Rama in appreczatlon of his merits and ability
o fight. The 81m11e glVen in V. 47 9 refers to prlnce Aksga
"the son of Ravana sent to capture Hanumat by his father 3 and
the simile in VI;129.47 cd is a speechnof Hanumat to Bharata_
and refers to Rama as he’waslnarréﬁing the incidents about Rama's
life to him. All these similes have the sud as the standard of
_comparision and they:caﬁ be considered as reflecting the belief
of the people in the‘age~of ﬁémgyaqa that the destruction of
the univefse would-be brought a@out by the)sun shining with
scorching heat. But one point nay here be noted that in this
iconnectlon the destructlon is belleved to be happening due to
the heat and as such it can be be£§§ed with some probability
to be a mere exten51on of the bellef that the destrucﬁlon &R
Would be done by the cosmlc fire- or if interpreted otherwise
1t mnay stand as ah independent bellef suggestlng that the
people in that age had this two- fold belief regardlng the 1dea
about the cosmic dlsastETbWhatever may be the case, that much
is certain that these similes give an idea as to how the people
looked at thls questlon. \ )

There are some obher sxmllesl also which give'some idéa

regarding the very matter. They can -be taken to refer to some

1. (i) nandda hanuman viro yugante jalado yatha/V.54.20cd.
(ii) Pragrahya faksénsi mahayudhani
yugantavata iva sa@éiceru@ /VI.41;1600d;
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minor aspects aboutb the universal destruction. Such a déstruction

~ cannot be supposed to be effected all of a sudden. 1t may last

"for a.long v Jerlod and durlng ‘that time so many other things
4 may happen. 30 thesme 61mlles_d¢scribe such thlngs happening
on that occassion, | a | .

The simile in V.54 ZOcd describes Eanumat and that in
VI 41,100cd descrlbes the demons marchlng to flght against Rama s
‘ army.These 31mlles, though referrlng to a small thing as regards
the belief about the unlversal destructlon, can be taken to add
to our knowledge as to hOW the people of that age v1ewed this

A matter.

The idea expressed in 'the simile éontéined‘in VeSS4, 20cd
xrefers to a cloud-roaring at the time of the universal destruc-
‘tion. So thms maypead to the conclusion that the idea of the
unlversal deluge was also in vogue at ‘that tlme. Bat that is

not advisable as such a stray reference cannot be taken as a

;‘:’*\

descisive evidence on the strengthjof which such a'éondlusion
can be arrived at. It can- only be taken as @& side light on one
of the aspects of these matter.

The latter simile in VI.41.100¢d déscribes the belief
tﬁét‘the strong g&iés of wind would blow on the occassion of
the universal destruction. So thus it gives aﬁ additional '_
information regardlng the bellef of the people in. the age of the
Ram. about the unlversal destractlon. Similar is the belief. -

~regarding the evil aspects of the falling stars. The poet has
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used many 51m11esl 1n which he has taken the falllng stars as
upa@ana. l ‘ ; ‘
Thus the 51mlles glven in III 52.32 and V.l? 20ab

re;er to Slta, the 31m11e glven 1n II 114 lied descrlbes;:ig

'/

1;(11 ,Sa KOSalendra duhlta vestamana mahltalel /o

,na bhkbhrs] &: ragodhmasta tareva gaganac cyuta //
: 11, 65.25 c.aub,’

(ii).ﬂSamhrtadyut1v1staram taram 1va leas cyutam/ II. 114 llcd.
 (iii) . tam maholkam 1v§kase dlpyamanam svatejasa / ~
- aaharakaéém av1éya smtam Vaf%avanamuaah //II1.52.32.
(iv)',tasyas tanyaﬁmlvarnanl bhusananl mahltale / .
saghosanyava31ryanta k31nas tdrd.iva m barat //III 52 54
(v) tato nlnatltam taram cyutam tRPED 1vambhrat /IV.Zl.ab.
(vi) 'K51napunyam cyutam bhuman,taram nlpatltam 1va/V l7.203b.
l.(vii) dlvah k31ptam 1volkam tam saktlm k51ptam asangatam/
L R VI.70.398b." |
vi(viii) 'Sthlre tasyor381 vyudhe parlghah s#atadha krtah/
: ~Vlsiryamanah sahasa ulkaé%tam 1vambdre //VI 77.13.
(ix) Sa chhlnno nalkadha suto dlvyahatakamandltah /.
’ vyas1ryata maholkeva ramabﬁnardlto bhuvi // VI 79 42.
”'iCx) 83 papata $ridha chlnna saktlh kancanamal%ﬁnl /"
) o §§1snhulllnga jvalitd. maholkeva divas’ cyuta //VI, 101 21
(xi),vtatﬁalva ramagenap;,paﬁgamapq_w@ﬁé?vnuhuh /' '
j arjuﬁoyasi‘nirﬁhéti gadolkeva mahagirau //

i VII.32.57°-58°,
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-Ayodhyg. The simile in IV.2l.lab describes(TgrE, the wife of
Valin with a pu%%:on the word ‘Téré'iused inthe simile iﬁself
Slmllarly the 31m11es in VI 70 59ab, VI.77.13; VI. 79 42 VI 101. 21
and VII. 52 57¢ -58b descrlbe dlfferent weapons and missiles dis-
charged towards the enemy by a flghtlng Warr;oqr. The simile gi-
] ven‘in,IIé65.23c'desbribés Kan§g1y5‘ih her unbearable and

afflicted condition after Rima had left for the forests.

Thus in these similes the faiiing stars have been chosen
as upam3nas either to show the adverse condition of a ﬁerson
or a thlng ;or to show the flerceness of the thing ‘described.
This 1ndzcates the way in Whlch the people took thls phenomenon.
Looking to the conteg'ln Whlch these szmlles oceur it can be
Jjudged that the peoPle dld—not attach the same evil aspect to
" the phenomenon as - the people do at present. But they dld believe
that a falling star was somethlng unwelcome and also that 1t
< had some dreadfulness about 1t Whlch made the people tremble.
f\;fSo it can be supposed that'bhe’il&’ainousness about this phe—
nomenon must have been a later develoPment and the dreadfulness
about 1t must be 1ts nredecesser 1f we look to the anthulty of
the RAn, T '
. A similar yet pecullar bellef is. expressed about the moon

in two 31m11esq. They suggest that the moqn when not shining

1. (1) raaanyam aprakasas tu santdpayati candramah /
krsnaraktamsuparyanto 1okasaya ivodltah// VI 23,8, -

(li) rajanyam aprakasasﬁa santdpayati candram‘h /
krsnaraktamsuparyanto yvathd lokasya sanksaye//

S VILAL7.
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| with the usual light becomes a cause of auxiety. She makes the
people feel uneas&. Such a .moon when her rays are dark and
reddish at the end indicates the advent of a common calamity
which may destroy the whole pobulagion. Thus this sight of the
moon was coﬁsidered‘aé grossly ill-omiégioﬁs. ‘The belief has a
tinge of peculiarity about the same’ because usually the sight

of the moon is consmdered ‘as a happy thing. - These similes ‘suggest
 the op9931te characterlstlc of the moon. Of course the poet,
haé‘giveh a fully detailed descfip%ion of the moon in a particu-
lar condition Wnlch was bellevea to be a bad sign and¢;;ch the
belief referred to.here is not contrary to the usual belief

about the moon.

“These similes give an expression to a belief in tne(xlln {
O'W\I'V\O\AA mess -
emmi-gsiens of the moon, which was in vogue in the age of the

1 Dr.S.N. Vyasa obserVes Ehe moon, though not shlnlng at

Ram.
nlght, burning and rising with dark, red rays, as if intending
to exterminate people was also a bad sign." He also seems to
support the above view that the moon in such a condition was
an fll-omen in the eé% of the Ram. /

A similar belief is found in a° simile which gives the
reason for the falliﬁg'of the étars. The poet here deécribes

the dreadful condition when Shgrfva roared before proceeding-

1. Belief in Omens in the Ram. Age. by Dr.S.N.Vyasa, M.A.Ph.d.
Journal of the Oriental Instimté vol.a.p.;-s,saroda.1952-53.
2.- Patanti ca khagi bhﬁmah,kgigayuéyéfiva grahah / )
’ ) - IV.14.21cf.
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to fight. On hearing his roaring the birds began to fall like
- stars or planets falling on thef;rth while describing t@és
the poet assigns a reason for such a fall of the stars. This
reason given by the poet Ler seems to be an expression of the
belief of the_peoble in general., If that was not a popular idea
the poet might hot have given an expression to it here. It appear:
from this line that the people believed that the stars or the
planets attained %o thyﬁ exalted pOSlthn due to a great stock
of merjltorlous deeds which bthey amassed in their previous births.
But this position high‘up in the sky, lasts as long as the stock
of the meritori%%é deeds is not exhausted. As soon as it is
consumed they fall down on the earth. Thus the expression given
to the above idea suggests the then popular belief about the
phenomenon, Whatever may be the explanation of this phonomenon
given by the modern $i§ence 3§d astronomy their exp}anation
given here appears to be plaﬁgible if the mental setting of the
people is taken into- consideration. Indians are generally
believég in the law.of karman and the life héﬁeafter. That
immutable ever agbiding law of karman is a convincing Justifi-
.cation for so manj things which would have otherwise been enti-
rely inexplicable, This simile thus gives an idea of the belief
of the people in the age of the Ram. regarding a .natural pheno-
menon. Moreover, this reference shows a sjnthetic tendency on
the part of the people who believed the phenomenon of the
falling of the stars %o ﬁe due to the exégggggn of merits. In

our days the fslling of a star is certaminly considered as a

badFign where as this reference trying to Jjustify the fall, in
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a way wipes out to a certaln extent the drei?ful effect of an
ill-omen which the pmpop}ar belief has atnached to the phenome~
non . Thus such references when -taken in the proper light '
serve the purpose of some sort of a remedy qu ourlweakneés of
a sqpersﬁitious belief~becau§¢ we are habitbtuated to believe'
what is given by tradition and if a sgéll‘older tradition gives
a mere healthy belief it must be all the more welcome and the

same is the case with thls reference.

One more.belief about theluaiveréal destruction is
expressed in a simile, It is a descriptiﬁﬁ!of Kumﬁhakarga as
"to how dreadful he appeared to. the multitudes of the monkeys
in the army of Réma; The poet says that he appeared to them
‘like the God seen With the danda’in his hand at the end of a
‘Ygga When the universe is. destroyed. Thls suggests the belief
of the people in this matter. It seens with preb;plllty that
the former refereqces already discussed apove'glve an idea
according to the beiief of the people in the age of the Ramzyana
as to what Would“happen on'the occassion of the universal dest-
ruétiog whereas this reference gives the sugggstion of the
‘ belief as to who would supervise the greet and fatal drama of
‘destrucyior. Thisqreferénde suggésts th;f God Hiﬁself would‘bé
there ‘to- perform the job of the supervision of that destruction

with the danda.in his hand which must be the symbol of‘justice.

;e

1. Vipulaparighvdn sa kumbhakarpo -
ripu nidhandya vinihsrto mahatmd /
Kaplgananhayam adadat subhlmam, {

S

prabhur iva klnkardandaVan yugante // VI 65.57. .
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1 given in the yuddh§w§§nda, one more aspect

In a simile
of the bellef about the total destructlon of the universe is
found to have been expressed. The 1dea in this 81m11e is
related to- the belief that the universe will be destroyed
by a greatzali eﬁbracing‘fire at the end of a yuga;'lt is said
about Laikd encircled by fire. The poet has ‘compared the city
to the earth at the time of destruction of the v:oflé, It is
said in this simile that the earthvwoﬁld be resp;enaént and -
bﬁrning on the~dccassion of the destruction of the world .
This seems to be an expre331on glven to the belief commonly
prevalent among the people in that age. Just as accordlng to
“the belief that such a destructlon Would be done by great
floods it is belleved that the earth Wlll be plunged into deep
waters, 81mrlarly 1t is. here predicted that the world Wlll
be destroyed by a fire.

 Thus this simile givéé’ap additional'probf for the,
conclusion that in ‘the Ram‘a'yana instead of the idea of -the
' destructlon by the great floods, the destructlon by the great

unlversal fire has been clearly expressed.:,
~ In another simile2 one more aspect Of the same belief
is expressed. It refers to Rama egréged~at-the unhappy incident

" of the abduction of S{té.‘The_idea hgs been given in a simile

1. Lokasyasya kSaye ghore ‘
pradlpteva vasundhara / VI. 75.30 ab.
2. Vlksamanam dhanuh sajyam nlhsvaSantam punah punah/

dgghdhukamag aagat‘sarvam yugante tu yathzx Harag// Ir.65.2
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in which the ene;aged appearance of Rama has been compared

to that of God Hara or S'ankara ready‘ﬁo destroy thg world
at the end of a yuga. In many other similes referring to the
destructian of the world some other agencies working %k for

this deeadful fegt have been referred to. In this connection

-usually Agni has been allfwed to and then in a descending

order of importance other deitics and phenomena have been
named. They are the ﬁ?ﬁeors,iroaring clouds, the sun, G?d .
Himself and such other entities., Here in this simile Hara is
referred to in this connection. This shows that this dlso must
have been akbelief current among the peoplé in the age of the
Ramayana. In the later mytﬁology of the Puranas which reﬁre—
sent the tri&;ty of Brahma, Visnu and Mahes'vara for the
éctions*df creation sustenance and destruction respectively
of the universe, éad S'arkara is always referred to as the
destroyer of the universe., There doeg not seem such a belief
in this simile expressed aé an established principle. At the

mogt it can be concluded that this simile gives Jjust one more

entity responsible as-an aggency for the destruction of the

universe because here this work has not been expressed as a
task being exclusively allotted to god S'ankara. A belief reg-
arding the fate of the world has been expressed in a similel‘
in the uttara«kéq@a; The reference is to the fight betweeﬁ'

god Vignu and the demon Mafin, The poet says that the arrows

1. Tatha rakso-dhanur mukt§‘vajr§hilamanojav§@ /s

harin visanti sma shrf lokd iva viparyage f/ VII.74.
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' shot from the bow of the demon entered the body of gcd Vlsnu like

'the worlds enterlng the body of good Vlsnu at the unlversal
edestructlon. The suggastion appears to be that the bellef
‘expressed here. is that the worlds merge 1nto the body of god ~x
Vlequ on the occassxon of phe'total‘annlhlla§1on.:We Can also
conclede»#heﬁ the belief did, prevail in‘the.ege of the REma-
yana as it has found'expressioﬁ hefe.flt must 5e_ﬂ9ted that

the simile given ﬁe;e furnishes‘a‘stage prior tq.the deve;opf
ment of the latern Purdnic mythology whereie the thfee’feid work .
of creafion, maintenance and destruction of the ﬁﬁiverse had
been distributed to'god‘Brahm§, Viseu and S'aﬁkafe'reepectiveiy.
If such a clear notien about it was prevalent 1nstead of the
word 'Harl' in the stanZa 'Hara' would have been mentloned.-
Moreover here the 'harl' has twom£61d lmpllcatlon by one it
refers t0 god Vlenu actually as he'Was flghtlng thh the demon
uMa%hn- and by the other it refers to god Vlsnu agaln as the

prlnc;ple resvonemble for-ﬁhe destructlon of the unlverse. 3

It seens that the/reference 1n thls 51m11e may(represent
an . earller stage of the development of Vlsnu as aupreme God.
Here, it can be seen that in the Ramayana Vlshnu =3 conceptlon
L'as the delty strlctly looklng after the malntenance of the
unlverse has not been referred ?o as the~en1y tra;t Of‘h;§f
‘ character;~ﬂe has been aseribed the work of‘destruetion gléo.
Thus this simile describing. the world gebbing itself merged imbo
god Visnu is importeet as far as it marks a stage in.the develop-
‘ment regarding the ultimate deification of Visgu as the supreme

god, seen in the later Vaignavit@ Purdnas. One more belief
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abodt the c}.estructic:«.r:x'x of the world is expressed by a simile’

in Whlch god Brahma has been assmgned tﬁls dreadful duty of
,destroylng the world. The.description refers to Lanka Whlch

bad been burnt by Hanumat. The poet here compares the eity
( with the earth being devastated by the Wrath of god Brahma. In
rthe éater mythology of the Purdnas Brahma is 1nvar1ably descrlbed
‘as the prlnclnle respoa51ble for the creatlon of’ the ‘Wworld.But -
this smmlle describes Brzhmg as hav1ng destroyed the world due

to his wrgth. Thus the descrlptlon given here puts forth a .
‘ striking contrast with the belief which is popular and which
. is based on the puranlc mythology. So thg§ reference whloh
describes this deity in altogether a dlfferent light is 1mportant
as it shows the stage in the hlstOry of the bellef about the
destructlon .of the world when Brahma %he later on recognlsed
as a prlnc;ple respons1ble for creation had been ascrlbed the
work of destructlon of the world also. This suggesbs that at

the time of bhe Ram&yana the éﬁracter of the god Brahma was

not strlctly flxed and clear as it is seen in the period of the

Puragas. : L -

’ Now just associated with the ldea dnd belief about the
‘destruction of the‘univeisé’is the conception about death
expressed in the Ram&ysna. On many occassiéﬁs the author has
expressed the belief about deéth regarding ité form generally
conceived by the people of the age., Firstly death has been

conceived of asfbeing in the form of fire and the world usually

I.wwi“m‘
1e Dadars'a Ha@pan ﬂahamanah
h

: Svayamblp}kopopahatam 1vavan1m / V.54, 44 Gd.
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ffemployed by the author in thls connectlon is Kaﬁﬁgn@ The 31m11es
:Vhlch refer to the destructlon of the unlverse also express the

‘,bellef that there Wlll be a unlversal flre at the tlme of the

‘ :“}total destructlon. 8o . 1t seems that these 51m11esqwhlch express

the bellef in Whlch death 1s concelved of as hav1ng the form

of tne flre deplct an . 1dea Which 13 Just a dl:ferent aspect of

e

‘the same’ bellef. R
. c Lk

1;'(1)"Ka1agn1 sadraséh Krodhe, I. 1 18 c.
;.} (ii) Vldhuman$1Va Kdlagnlm, I 55. 2Sa
(dd) Vldhummlva Kalagnlr .56, 198" ”.

(iv) agnlﬁ;Va sandlptah pravardhat teutasanah /

S ”(,"” o B 8% 2led.
‘Fv)_Sa dlpta 1va Kalagulr aqgvalabhlwmukhah Khaigm/

B B ‘*‘.,'f fr" V.67, 12 cde
‘:(vi)~Kalagn1r 1Va aaavaﬁa krodhena parav1raha / VI 59 76cd.
(vil) Cacara haqﬁalnyesu Kalagalr 1va mr;chltah /VI 67 58cd.

-f(V1il) Sa raksasanam tat salnyamﬂkaiagulf 1Va nlrdahaQ/VI 6. 19ab
(1x.)Kalagn1r 1Va sankrddho yam yam dlsam avalksata/VI 95 25cd.

(x) tato Krudho dasagrlvah kaiagmlr 1va nlrgatah /
,' j’~ o ‘j '," vxz 25 45 cd.ﬁ
(xi) Kaﬁagnlneva gho%na tapteneva Maharc1sa /

) e ‘ ‘ L VII 85.14 ab.
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A1l these 31m11es descrlbe death in. ‘the form of fire

and they express the" bellef of the people regardlng death

The n01nt emphasmzed 1n such 31m11es 1s 81mp1y the dreadfulness
of" the person or the weapon 1noended“to be descrlbed. Related
£0 thls bellef regardlng the death is the bellef about the god
of death. Usually god Yama is referred to in this connection. .
Yama has been tradltlonally known and recognlsed as belng the'
god of death or a princ1ple pre51d1ng over uhe act1v1ty of des~

tructlon.‘The bellef regardlnw q§ma as the god of death 1s pretty

: old. So it is qulte natural tnat he must have been referred to

here in thls eplc. But that is not the . entire bellef. The\s:.mlles1

(L) Vlnas%kamam a%ltam amlfra
avasayam mrtyu mlvatman as £Vam /II 12 107 cd.
(ii) Kah samartho’dhlkam kartum krtantasy -eva. tlsthatah/II 21 9.c¢
.Qii;) Sa vznadya mahanadam sulam udyamya rﬁksasah /
| - “pragrqhyas’obhata tada vyattanana ivantaksh //IIT.3.14.
“(iv) Abhyadhavat sankruddhah prayah ka@a 1vantakah/III 2 9ab.
:(y)j Pravrddhaganyus tu kharah kharasvano, o )
| Tipor vadhgitham $Varlto yathan’cakah/III 22 2 av. A‘
tvi)A Abdhyadhavata kakutstham kruddho rudram Esgpakah/
S IR III25§lcd.‘
(v11) dédréah sargvabhutanl pasahastam Eantakam/ III.28.11° cd.
‘(v111)par¢yapto ham gadapanlk hantum prEndn zane tava}
trayanam apl lokanam paébhasta ivantakah/ I1I1.29.22 "
(rx) Rudreneva vinlldagdhah s vetaranye yathanatakah/

CIIT.30.27.cd.
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in Whlch.Z?ma or the’ god of death is referred to describpe
h1m in full details glVlng a picture as concleved by the
people regarding the personally and form of thls delty. Thgt
plecture is really interest;ng.«Some of these similes refer to

death or the god of death-in génerélrwhile wome similes try to

.(x) ,g@@fﬁadhanu@am'Réman}pégéhasta@ ivéhtaka%}III;B?.l&éb.
r(xi) Vidravanti bhayéd bhitz nrtyor iva sadd praj3h/IIT.48.3cd.
(xii) S'akrabanasanap¢rakhyam dhanuh kaﬁantakﬂpamam/IV.Bl 11 ab.
‘(xiii) tad eva v1rah parigrghya teranam ‘
Krtaksanah kata iva praaaksaye/v 46,40 cd
(xiv) Tadeva viro’bhijagamatoranan krtaksanah
 xaba iva prajaksaye /V.47.38 cd. :

(xv) Kruddham mrtyun ivﬁéinam prabodha&ﬂitumicchati/VI 13.17 cd
(xvi) Gacara lokasamhare pasahasta ivantekah/VI. 5;.250&.
(xvn.) tam antakam iva kruddham samare pranaharln;(m/VI 56, 24ab
(xv111)bhutab parlv?tas tlkggalr dehavadbhir ivantakah.

’ VI.59.30 cd.
(xix) Xas tam mrtyum$.iv§sah§ém Gsadayitum arhati/VI.6k4. ,15¢d.
(xx) tad gaccha sulam fdsya padahasta 1Vantakah/ vI. 65 13ab.
(xxi) vaarahasto yatha S@akrah padahasta ivanatakah /

‘ - VI.67.39 ab.

(xxii) prég;hitﬁyu@hasyévaSgptyofliﬁa maham?dhe/VI.é7.lo9ap.
(xxiii)raktasya nayanah krﬁddho‘babﬁégi nrtyur ivéﬁtaka@/»___i

| ‘ : ' VI.86.16cd.
(xxiv)tam ahtaka@ ive. kruddham caracera cikhadisum/

VI.83.26 cd.
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describe him. The first aad the foremost characteristic of
death referred tOfin'theée similes is its fu§§ Surelyo%ii?h
is not at all a happy occurenoe -and as such ao feellng than ,
anger could be ascrlbed to 1t. In thls connection the word
'Kruddhah' is frequently used in the Eplc, or at times offher
synomymous words 11ke 'pravrddhamanyub' etc. are used. Now as
;egards the description of-%? form of the god of death very
interesting beliefs are fougd in these similes, In,fhe simile
given in ITI.3.14 it is described that death has its mouth
wide qpén. In connection with the ahger of death the simile

. giveﬁ in VI.86.16 cd describes that its éjes as well as fare
are extremely red. This description very clgarly reveals the
popular belief about déath, current among the illiterate masses
even at present. Thus this simile 15 1mportant from the p01nt

of view of aa01ent bellefs.

Then, in this- connectlon the most frequent eplthet used
for death is pasahastah' which also expresses the" pOpular,
be/iei‘ about it. It is generally believed that :('tama, drags the
five pranas out of thé body, by tﬁe pas'as kep% in his hénds.
The other eplthet is 'Keraksanah' which shows the characteris-—
tic of determlnatlon in this prlnclple. It means that the

activity of death is a determined and planned course of action.

(xxv) Krtdnta iva cavaryo nyapatal ravanorasi /
( VILIII.17 cd.
Yoo o o
(xxvi)gadays gapidesdnam idZnam iva cantakah /

VI.7.38.cd.



fThe words praaanam 'Ksayah' used 1n these 51m11es suggest the
destructlon on a large SCale. The 51m11e glven in-VI.59.30 cd
descrxbes that death is s¢¢rrounded gb attended upon by differen
splrlts having bodies. Perhaps thls nay mean that yama mlght

_have been seaurrﬁnded by yama d#@tas.

‘ 4 general’ survey of all these 31m11es shows’ that the
belief gbout the form of the god of death,. as expressed in the
Ramayana»seems to be more crude and prlmary .and the elaborate
detalls which can be seen as aescrlbed in the Puranic mythology

are censplcuous by their absence.‘

A bélief in a bad emen is ‘described in a‘simile/l
occuring’ in the yuddhéﬂkanda when kumbhakarna set out to flght
against the army of Rama, the poet descrlbes many - 111 omens
'w1tnessed byAkumbhakarqa. He describes things likg the birds
-turning 1eft‘and making afqircle; throbbing Bf-ﬁhe left arm,

- the yelling of the donkeys and crieé of théffemale‘jéckals(
In this véry conﬁeix_he describes 'an ill~ome£ by ﬁhis simile,
He says that then Kumbhakarna proceeded to the battle field
a #u}ture‘fell on his path like aAéarland;falling from abo#e.
If a vulture-fellrlike a garland from above it was considered
‘a bad - sign., Thus this simile glves an 1nsmght into an?mportant
bellef in ;ggns prevalent in the age of the Ramayana. When

we consider the present conditions prevailing in our counbry

1. ﬁigpap§ta ca mé%eVa g;&dhrd%ya pathi gacchatap/,
' VI.65.50 ab.

~r
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we can easily find that such beliefs in ill-omens are current
in our society even at present. “

A similar beiief in the illomen is expressed in another
similel which refers to the sun, Dr2 S.N.Vyas observes as follow:
"A dark circle boardered with red, resembling that of a charcoal,
appearing in the vicinify-of the sun was a sign of ensuing
adverse fate." Dr.Vyasa is no doubt right. The demon khara
proceeded to fight against Rama and these omens were witnessed
by him and his followers. The powd here gives many detalls
like this. The simile here gives one of them. The sun when
shining brightly it is surely the sign of good things, bub
when there is a drak and red circle around it, it shows sure
signs of something bad to bake place in the near future. Thatb
very thing. has been expressed here in this simile which shows
the belief of the people of about the sun in that condition.

It is usually the human nature to find support and justification
for good and bad events in the human life in his surroundings.
and the nature which is always before s man. This belief express:
here is a result of such a tendency. We get an insight into the

tendency of the poeple in the age of the Ram.

-

— . m w >
1. &ysman rudbirparyantam babhiva parviesanam /,
A mae ATh

alétacakraprat%p pratigrhya divakaram // III.23.3.
Zret
2. Belief in omens in the Ram&gana Age"

Journal of the Oriental Institubte vol. 2.p.1=8 Baroda.
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In the same context the poet has expressed one more
1

sign of ill-omen'by a simile™, This simile ekpré;ses a belief

about the -clouds. It seemé'from this descriptionvgi the clouds

that the'cloﬁds in a special condi%iqn as described here are

- 'a sign of ill-omen. It is suggested that the cdouds When they
are quite‘big_in size like that of a moun?ain pierced in'itsel?
and having blood in the form of water, they afe‘gigné of ensuing
calamity. The poet here descfibes'the effect of'such'clouds.
They ngered the Whole reglon of the sky and made it 'AnEkagam’
that is to say due to their very coverlng they changed the ,
whole sky. Thus these clouds created an atmosphere of gloom and

1;sorrow. It is owr commoﬁ exbe:ience‘alSO that we feel uneasy
.evenfhough there is.hbfhing‘bad to happegg when the sky is
covered with black and thick clouds enormous in sizé, £or‘a

longer time.

-

Slmllarly there were beliefs about a partlcular tlme also.

In s 31m11e2

occurlng in the yuddhakanda, ‘the poet glves an
idea about evening in this connection, of its being a sign of a

bad omen. He suggests here that when the sky appeéred extremely

- oy
1. prabhlnnaglrlsankasas toysonztadhalnah /

Akasam tad anakaéém cakrur bhing balﬁhakéh // IIIQZB e
(2. rakta candanasankas' a,

sandhya paramadarun&_ﬂ VI 41, 15 ab. -
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reddish like the red sandal wood, it was a bad sign of an
adverse fate. Here Sug:{#é describes to Rama and Laksmana the
conditions and ill-omens Which are éure signs of a bad-and
fdlsastrous fate for thelr enemy., He refers to evenlng also in
this oonnectlon. But he 81mply gives ggnt to a bellef popularly
known to: the people of that age.

One more belief in an ill-omen regarding the fire is
seen in a simile® occuring in the Sundafaﬁé@da. Hanumat, after
finding out the where Sit& ha& been kept as a captive in Lafkd
by REvana and conveying Rama's message to heré returned to the
monkeys waiting for his peturn. They were very glad to see
Hanumat returned/(fter his successful undertaking. S0 many
chiefs of Sugrlva s army were also there waiting for him. Out
of them Jambavat, the bear chief and warriomw in Sugriva's army
asked Hanumat to relate aii that he witnessed and experienced at
at Lafkd. While narrating his ex@eriences and referring to 8it3
he waes the simile. He referred Eo Ravana's approach to Adoka-
vanikd and his proposals made to Sitd who quite veheﬁ%ntly oppo-
sed him and flatly refused to submit to him. She deprecated him
in very harsh words. Hanumat uses this simile to describe the
effect of Siﬁa's uniavourable attitude towards him. He was
present on the occassion. He said that when Ravana was thas

repudiated by Sité@rhe became extremely enraged and shone all

N

1. Jinakyd parusam vikyam evam ukto daSananal /
jajvaia sahasg kopac cités:pha~iva pavakah //
' ' V.88.74.



350

of a:sudden like the fire burning in a funeral pyre. Here the
personal lustre and anger are the points emphasised by the

poet, But this was the impression of a devotee of Rama to whom
Ravana was a person fit to be condemned. S0 naturally he compared
him to the fire burning in a funeral pyre. Thus showing that the
form of Ravana was fit to be condemned because otherwise he
might have been compared to some other fire, This further shows
that the people believed such fire to De an object of disgust
just like the people of the present times to whom such fire is

surely inauspicious.

Just as the beliefs regarding ill omens can be referred
to while describing tragic scenes it is quite likely that the
beliefs regarding good omens can be alluded to while delineating
happy situations as a sort of suggestion for q@gﬁing happy
events. The author of the Ram. does refer to such beliefs and
while doing so he has used some important similes which throw
light on the belief of the people regarding good signs as sugge-
stions of the happy occu%énces in future. In the Sundarsa qu@a
after the unconditional demand of Ra&vana for the submission of
8it3,. and his consequent entrusting 8ita to the care of demoness¢
who were ordered to bring her round for becoming willing to
accept Ravana's proposals, Trijata@ ome of the demonesses taking
care of SitF describes the happy dream which she had the
previous night. She described how birght the future of 8ita
was, as visioned by her dream. She aiso described at length the

terrible fate of Ravana and his allies who were destined to
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be doomed. Then she proceeded to describe the good and
welcome effects of good hopes on Sitd&. In doing so, she
‘uses similes which describe suggestively the popular
belief regarding good omen. She says,l "Her eye which

is wide like & petal of?lotas is seen throbbing, the left
part of this gentle lady appears to be pleased a little,
accidently one arm of Vaidehi throbs and the left thigh
of Sita which is like the trunk of a she-elephant while

being trembling suggest asnBéma himself were present here."
Here Trijata enumerates the signs of good fortune for i
Sita in future by teking inted consideration the throbbing
of her eye, arm and thigh. In this description of Sita
the author has used similes and they give us the suggestions
regarding the belief of the people. It was believed from
very old times as it seems from the antiéﬁity of the

98 references that the throbbing a/g' the different limbs of

the human body was considered as a sign of good omen.

1. D?éyate ca sphurat caksuh padmapatram ivayatam /
idacce hrsito vsyad deksindyd hyadakeinah //
akeemad eva Vaidehya bahur ekah prekempate /
karenuhastapratimah savyas' corur snuttemah //
vepeméneh sucayati Raghavem puréﬁag sthitam /

V.24.50e~51f.
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It is also worth noting that'iheiihrébbipg of the limbs

in the left part of ﬁhe“body‘iﬁ case éf a woman was

‘ opnsidered a good sign ‘and éonversely it cap'alééhbe

- presumed that the throbbing of the limbs in the right

part in case of a man must have been considered as a sign
of good omenjas is suggested by the th;oﬁbing of the right
arm to Dusyanta as he entered_fhe pénaﬁce grove. The
reference in the Abhijiidha-Sikuntalem just shows how
commohly such belief Was’prevélant among the peopde in

" encient Indis. The enumeration of the good signs done here
by Trijata refers to the throbblng in case ofa women end
hence she refers to the throbblng of the eye, arm and
~thigh in _the left part of Sita's ?ody, similarly the
author devotes the whole canto viz. V.29 to describe the
good signs witnessed -by Sita herself. In this canto also
he uses similesz whlch bear testimony to the belief of
the people regardlng good signs suggesting a future

1. Santam idam asramapadam sphuratl ca bahuh kutah . phalam
: : . ihasya /
Athava bhav&tavyanam bhaventi dvarani sarvatra //

Abhtnana—Sékuntalam, I.16.

2. (1) Tathagatam vyathltam aninditam,
Vyapataharsam par&dinamanasam./ ' ,
Suuha@ nimitténi bhejire — )
Narem sriya justam ivopajivinah // V.29.1.
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9 )

happy occuz:ence in case of a woman. In these similes also
. ™

the author has referred to the throbbing of the 1i';bs in

case of a woman.

In V.29.1 the poet very vividly brings out how Sit®
witnessed the good signs. The author suggests that by
employing a very beautiful gimile Vthese good signs attended
on Sita like the servants attending on their wealthy
master.‘ Then he takes up the sighs one by one and describes
them.In V,.29.2 he describes the throb‘r;ing of the left eye
in a %rery beautiful manner. He tells us that the eye of
Sita throbbed like & lotus which throbs on account of the

fish moving near it. The simile given in V.29.4 repeats

(ii) Tasya s/ubhan} vamam arélapakgdma ré;}fv;*ta:g krsne
_ vidilaguklam /
praspandataikem nayenam sukes’y‘a't

miné‘ha“cam padmam ivabhigpamram // V.29.2.
(i ii ) Gajendrshastapratimasca pinas

tayor dveyoh semhateyoh sujatash /

- praspandamBnah punar ururasya
Ramam purast@it sthitem acacekse // V.29.4

(iv) Sx’xbhan_l punar hema samgnhavarnem
isad rajodhvestam ivémakeksysh /

visah sthitiysh dikhar@igradatysh

w . ) S
kificit parisrang sata cdrugatrydh //
V.29.5
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almost xegemts verbatim the idea givén in V.27.49; and
describes the tﬁrobbing of the left eye of Sits. Here also
the thigh has feen compared to the trunk~of an elephant.
In V.27.49 and here the sign described asf a suggestion
of good fortunekgppears to be very decisive one as at
»botﬁ the places it 1s said that the sign indicated as if
Réina were present near STt There is reslly speaking no
questlon about Rama's being phy31cally present. But it
may be presumed that the people mlght have believed that
the throbbing of the thigh in case of a2 woman must be g
good omen for her ensuing good fortune, because nesrness
of Rama fancied herecannot be Qéplained in eny other way.
So it appears to be a gign of good fortune more distinctly,
destined to assume the shépe of rea;it&.‘The simile given
in V.29.5 does add to our knowledge regarding the belief
in good oméns suggested by thegthrobbing of the limbs in
case of a woman. Here in thié simile it is suggesﬁed that
the garment of Sitd which was similar to gold in colour
and which was covered pértty by dust was just fallen off.,
This 1s taken as a good slgn. But it appears from the stanza
that it refers to the effect and not to the cause that is
to sey that the falling off of the garment must have been
due to k=& the mo?ement caused by the tremor and shiveriﬁg

due to the throbbing. So that also suggests the good sign.
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Thus these similes give valuable‘infoimation
regarding the belief ip éood omeng, current in the age
of the Ram. / \
The Ram. does not contain merely bellefs in omens
There are so many other kinds of beliefs also pertaining
to gther walks of life. These eme beliefs as far as the
similes sre conderne@ give an expression to the populabimnm
belief in a shrt of cdmparisén. Among these beliefs some
philosophical postulates and hypot%ﬁtical axioi? are alge
stated and as such they are important~fdr the historicel
study of‘?he developgent of.such principles. The Rau.
being an epic having literary as well as national importance
and significanéé, the development}displayed in it is
really a matter of interest 'and is notgworthy. .
In a4similel in AyodhyakQ@Qa there is a reference
“to the famous law of Karman. when Kaikgyi put forth herd
- demands to the king Dasaratha, he was deeply grieved to
. find "how Kaikeyl s attitude was disastrogg. So in this
stanza he gives éént to his reactions against Kalkeyl 8

propossals. Dadaratha says, '"Oh what a misery and what a

1. 4ho dukhem aho krcchram yatra vacsh ksame tava /

’

-dukham evamvidham praptan purékgtam ivadubham //
o II.12.79.
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danger 1t 1s if I accept your words, by Whlch -this sort
of mlsery has befallen like a mlsdeed done prev1ously n.
frHere the klng clearly refers to the unfalllng law of
Karman. Hls reference is to the prlnclple of the frult
.occurrlng 1n case of a Karman. Of course- here he refers’
to a mlsdeed and tge averse result of 1t accrued a#a'
. frult of that mlsdeed. But conversely 1t can, be presumed

zAj:that regardxng the result of a good and meT}torlous actlon

-_faccrulng as a frult of such an actbn, must have also’ been

“ian establlshed prlnciple 1n that age. Erom the stanza
j’contalnlng thls s1mile it can be concluded that the people

’belleved 1n the Infalllbllity and efflclency of the- Karman.

"‘l‘Here at least the bellef in 1ts 1nev1tab1e fruit is clearly

" expressged, Thls princlple has been elaborately propounded
in the Bhagvaﬁ Gita, but we can flnd~here that the belief
~i;1n this law of Karman had acqulred a considerable hold on
s the people. 5.}; BE o

A similey bellef in the unshakabiiity of the. prlnol—

'“1ple that the hlgher wor&ds can be attalned by good and
ha 1

"',me%yorlous actlons 1s expressed in a 31m11e qocurr;ng

‘:. 1. Prahasta raaa ca Mahodaras' ca

\ tvam kumbhakarnas' ea yadartha aatam /,1

Brav1tha Ramam pratl tan na sakyam,‘ .
yatha gaﬁlh svargam adhaaaa buddhﬁh //

A o
VIl4J0.‘ .
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in tne\fuddna—kanda.Vﬁbhlsana, in this stanza tells
3rahasta how the proposals made by hlmself, Ravana and
‘Kumbhakarna in- oonneotlon w1th the course of action
egalnst Rama weye 1mpose;b1e.»$o suggest that impossibi-
lity in more clear tef@slhe usee,a/eimile; He fefers '
lito%ﬁhe‘prinoiole that'good ené‘euspioiods regions iike~“‘
.heaven can be attalned not by those who are dis sbelievers

and athelsts dev01d of any 1ncllnatlon towards rellglon.'

- That means a clear referenee to & bellef that such higher

i,reglons can. be attained only by’ these Who perform ood and
-‘me%%orlous oeeds. Here he clearly says that ‘a person wnose
1ntellect is impure not ‘at all belleVlng 1n rellglon and
gzﬁ meritorious actlonucan never atta;n to the heeven.
It is a sheer impossioiiity. fhus in $his eimiie Vibhisana
reiers o the problem of the soul's attalnment e§1é sultable
;eglon accordlng to merlts or demerlts. Thls ‘shows clearLy
- that in the a%ge of the Ramayana bellef regardlng the . eoul'
| attaxnment eéh§1fferent regloHSaocordlng to the merlts
and demerlts performed durlng the 11fe was prevalent among
the people. . oo .i ) i: AR y ‘ )

A 31m11ar belief about -the condltlon of the soul

has~been desoribed-ln‘a 31m;lel in the “ttarakanda. Here

1. tena cakrena Marlco Vlsnuneva rane hatah./
- patlto bhutale sallat ksmapunga 1vambarat //
" VII 14, 2.
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the fall of a demon on account of a severe wound 1s des-
'.crlbed The poet compares tne demon W1th a soul attaining
to “the hlgher reglons on account of its merit and falllng
d0wn to the mortal world after the stock of good and meri-
terlous actlons 18 exhausted The simile given here suggestis
that the people believed flrmly in the law of Karman and
the acelevement of the fruit accordlng w it. Here also it
is clearly suggested that’ the soul attalns to hlbher
regions due to the merltoxaous actions and centin%?s to
stay ther%as long as the stock of such actlono last. But

as soon as the stock is. exhausted he falls down invariably.
Thus the 51mlle clearly expresses the bellef of the people
in the age of the R&m. as regards the attalnment ot the
differéent hlgher or lower reglons accordlng to the merits

" or @therwise of the the’ person concerned. The belief
- expreesed here seems toybe exactly corresnondlng w1th tnat
expressed in the Bhagwad Gitalwhlch also propounds that hhe
soul attalne to the higher worlds ow1ng to the punya
accumulated and retains there as long as the stock 1s there

and thea# returns to the mortal world as soon as the stock

is exhausted.

1. te tam bhuktvd svargalokam vidzlem /
kefge punyf martgalokem vidanti //
B.G. IX.2l.ab.
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B A simile1 ngen in the Klsklndha-kanda is aleo

worth notlng regardlng the bellef about the soul's attainlng
~'to the h;gher reglons; In this simile the belief expressed
is thet the persons who are pere at heaft and who have
performed good deeds eniy attain to the‘heaven;‘The simile
very clearly}puﬁs forth the conditions for attagning to
the heaven. The fifsf requirement is the purity‘of heart
because that is the real characteristic of a good person.
'Then seoondly the person must have performed good deeds.
CLIf these two conditions are fulfilled the attalnment of
heagven 1s’qu1te easily guaranteed. The«commpn people in
fIﬁdie‘do beiieve this- even to-day. In fact Indian masses

-are deeply iﬁfluenoed-by the belief and faith in the heaven

. and hell, The bellef veny naturally leads to the unshakable

faith in the efficacy of the law of Karman and its results
Here in thla stanza 1t is stated that persons who are pure

at heart and’ wno perform good actlons are the only rightful
‘persons entitled to the bliss of residence in ‘heaven. Just

as the simile given in VI.14.10 ekpresses the belief that

the persons not 1ead1ng the{%llfe in accordance with rellglon
do not atualn to heaven, 1t belng 1mposslble for them to

. ascend to 1t, 31m11arly this simile expresses the bellef

1. rajabhir dhrtadandas tu krtva papanl manavah /
nlrmalah svargam ayantl santah sukrtlno yatha.//
" ‘ IV.18. 32,
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as to who can attaln to heaven and on what conditions.
It bebomes all the more important as it expresses jJust
the belief which people profess even at present and as
such is an evidence of the great popularity of such a

belief.

The important belief regarding the death of a
‘person’ is ekpressed in a similel occurring in the uttara-
'ké@@a. The-etanza containing this simile refers to the
allies of Rama. They participated in the coronation of
Rama and then they returned to their respective places. The
poet uses the simile to describe their return. He uses
tsoul! as upamina. He seems to describe the condition -
after the soul's departure from the body. He sgys that all
. bersons after being accorded with favoursable Qiégs by Rama
‘Went to their places ;ike the soul leaving the body. Thus
here the poet desérﬁbés death. When a person dies what
actually happens is that the body remains and tne soul
departs, deserting the body to the mortal world. The simile
also describes the belief of the people that it is tne‘
goul that departs and the body is the onlylremnant after its

departure. The same is believed throughout the ages in

1. k?taprasadés teriaivam rééhévega mahdtmang /
jagmuh svam svam grham sarve dehi deham iva tyajam //

VII.40.29
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India wherein the religious 'priﬁciples expound the immor-
tality of soul and also the doctrine of transmigression.

Here we find an expression gi&én $0 such a belief in the

' age of the Ram. -and as such the simile is reslly important.

.

, The belief about the invisibility of the soul was

also current in the age of the Ram. It may be dae to to the
development ig the philosophical speculations %ade by diff-
erent philosophers who might have preceded the age in which
the Ram, was written. We see many such trends of develop-
ment in the ﬁpanisads. There the nature ofﬂthe soul has been
discussed from various‘points of view. Here the suggestion
of a8 belief about the nature of the soul is expressed in a

slmilel. The stanza refers to Rama. He digcharged such an

incessant volley of arrows and weapons on all sides, that

~no body oould see him., To express how Rama became invigible

1.

to them, the poet takeg the Bhutatman as the upamana. I
appears from the trend of the stanza thet the word Bhutatman
can easily be understood to gignify an individusl soul. The
poet, here seems to suggest that the soul is not visible,
although it res1des.1n the body, and the  very connection

between the sense organ and"its object is due to its presence.

t

praharantam seriresh.na‘te«paéyanti raghavam /
indriydrthesu tisthantem bhitatuinam ive prajah //
‘ VI.94.23
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s0 its existence can be felt or inferred; it cannot be
eonguised‘by difect perception. The simile here, thus"
-gives'a’broof of the existence of such a belief‘about
the nature of the soul as:understqod by, the people in the

age of the Ram.

The author of the REm. has ailuéed to other beliefs

. also in his éimiles.LThey'suggqét the popular beliefs which
were commonly current among the people. One such belief,
regarding the earth ahd its sﬁape ig found to have been
expressed in a similel occufring in the Sunﬁara—kéq@a. The
simile represents the ﬁiéture\qf Rivena. as seen by Hanumat -
when ke was presented before the King of the demons. Here
of eoufge there is not much similarity between\fhe upaleya
and upamimna. » Simply the fact ﬁhat Ravana was swrrounded by
-four'mighty demon warriors haye€ led the author to use this
simile. But in this simile & very cleaf notion about the
world as conceived by the peoplé has Eeen given., The simile
here suggesté that the people believed that the wofld was
square in shape and there were four seas on the"sides. This
belief is really interesting and ﬁotawortny as if reflects
one of the most primitive beliefs. The wide and far-resching

expense of the earth must have led the people to believe

1. k;tsna? parivratam lokam caturbhitiva s&garaih /

V.49.12 cd.



363
that the earth wasvéquare in shape. Such a belief is found
not ohiy in the Rain. but also in many other works which
have enrlched the Sanskrlt literature. In the Abhlgnana
Sakuntalaml for 1nstance the stage Kanva blesses S'akun—
'tald that she would be a 0011fe to the earth wnich has four
‘“(endS'that is' it hadifour(sideé, meaning that she would be
the éueén of the king Dugyanta who would;rﬁle the earth, i

which had four sides. This slso gives the same belief as

is expressed in the simile. -

The authpr-"ofn the Ram. \has used many similes referr-
ing to the various details of a sacrifice. In so many simile§
he bBas expressed the idea that in the sacrifices the Ifire

was enkindled’and ghee - Eﬁya'was offered to it as an

-
1. bhutva ciraya caturantamahqlsapanl /

,Abhl;nana—Sakuntalam. - IV.20a.
(i) suhiite iva makhééuir Ejyasiktah;
Samahhavad uaaavallto mahar81vanhih./I 20. 28cd.
(11) réksasinam vacah S'rtva Ravano vaksaseé%arah/
hutaguir iva Jaav"la kopasan?artiteksanah //
, ' V.42.22.
(iii)~samutpap§ta éaﬂasy udirito,
A dvmgatlmukhyalh hav1seVa pavekah /
‘ V.47, Bcd.
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. 6blafion and coneequenfly‘i¥ bernﬁ gll the more, ite
ifMMSMmgmmr%mmwm.%emﬂhgwmznl%.
 2%8cd contains a definite reference to ghee belng offered
in tne_fire. The other slmlles also descrlbe the flre shone
were brightly when.oblatlons were offered in plenty. Tne
”second 31m11e descrlbeé the fire to suggest the anger of
of Ravana that is to say that the anger of RaVana was so
mudh 1noreaeed like the flre to Whlch the oblations have |
‘been offered. ‘Here also the idea that the fire is 1ncreased

when oblatlons are offered has been expressed, which fact

. nshowe nothlng but the prevalance of the cult of the sacri-

:_flce on a very wide scale. If that were not so the author
4 mlght have uged some.other simile to descrlbe the guxacr
.1ncrease of the anger. ‘The third simile. glven in V.47.2cd
'descr;bee the r;slng flow of vigour and entnps;asm fe;t by

primee Aksa, the son af.Révaga-on:heariﬂg the wretched

2. (Iv) Ku@bhakaﬁgejbxhatkarqa%: suhﬁtogui:givébabham./
‘ | o | | . VI,65.29ab.
(v) paeyatas tam tu ramaeya bhuyah krodho vyavardhata/
prabhu tagyavasiktasya pavakasyeva dipyatah //
o VI.118.11
(v1) Sa tu vaisravanas tatra tapovanagatas tada./
T avardhﬁtahutlhnto mahateaa.yaxha‘malah.//
. VIL. 3.9
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" destruction by Henumet in the Aegkavqnikgl'The simile
suggests hos%i the,sacﬁfic‘es were performed. It"appears N
that specizl sessions weré*érrenged for the:performance '
of.a'sacrifice.'Many 1e;rned B;ahminS’were engeged for

tne retualist;c‘cremoniee to work as officiating priests.
These'learned Brahmins ﬁsed to offer’the oelatibns in the
fire and consequently the fire burnt with 1ncreased flames.
So this simlle marks a stage in the nistory of the sacri-
ficlal cult 1n whlch several prlests were employed for the
orderly performance~of a sacrlglcv. The fifth simile given
_in VI.118.11 describes the increase in the enger of Rima in
" the same way‘in thch the=eimile in V.42 22 deserihes.%he
'~anver of Ravana belng increased. Here aLso 1t 1s stated |
that Rama's anber increased 1tself like the fire in which
profuse ghee ha#[been poured as an oblatlon. This and the
31mlle‘g1ven 1n.I.20 27cd suggest that the ghee had been
cons1dered as a principal obiation. The simile glvan in
VII 3.9 describes the iustre of Kubera increased by the

: determlnatlon of launchflng upan severe penancee to get
’tne beons from Brahma. Here, the author descrlbes the

1gc:easing lpstre of Kubera in terms of a ‘sacrifice. HIs

lusfre was ‘enhancéa and exhilarated like ‘the fire in which

. oblations hade been offered, In ‘fact all such references

-go to prOVe tha$ the sacrlflces must have been performed

on a. large scale.
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1

. The author has nsed similes 1n.whlch he has descrlbed'

" $he’ constructlon of the sacrlflclal altar. Lhe 1mportance

of the sacrlficlal altar was great. As . the cult of the

',sacrifice was greatly prevalent 1n the countny the refere-

WO&.\
nces to the altar also’ occur w1th a conelderable pefemeneee

-in thle epic. From these references we get =& clear idea

‘abou‘b the sacrificial altar’ constructed 1:1 thatzremote 1

past when the sacrzflces were performed..It must have been
bullt by the ugse of wet clay as the suggestlon ‘from the
wordf;gu would have as believe. The smmlle in I1.v9.19,
descrlbes that the altar was wide and broad, and the Kuda

grass was scattered on all the sides of it. Similarly the

- simlle glven in III.26 34ab the altar has “been described

.88 belng etrewn w1th kusa grass on all the sldes. The

C1.(4) salataladva Kergégém parnair bahubhir svrtan /.

vidalan nrduvistimén kudair vedin ivadhvare //
o - ILevs.s.
,(ii) Sutyékéle”vih;rvy$te vedim-gataravém iva# /
| | | | II.114.8 cd.

:(iii) astirna vasudha krtsna mahavedlh kuealr 1va /

" "II1.26.34.ab.

(iv) Vedim iva parémrstam, ~. -

V. 19.14a.
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simile given in V.19.l4a suggests that the altar was
cleaﬁsed‘as the word paramrstam signifies. The simile

given in II.114.18cd describes Ayodhysd as seen by Bharata
on his retum from Citrekiita. The simile refers to the

time after the pressiﬁg of some. is completed. It appears
from the description that the tools used for such a press-
ing viz. the stone for pounding the leaves of the soma

and the slab of stone on which the pressing was done must
have been noisy while the process of pressing was going on.
It is described here that thé altar near which such a
pressiﬁg was done remained quite devoid of noise after that
pressing was finished. Thus this simile suggests that
during a sacrificial performence the pressing of soma

was done near the sacrificial altar and it was done with
the help of some instruments like the stones for pressing .
This™ really exaptlyrcorresponds with the description of the
pressing of soma occux&ﬁng in the hymns of the Kgveda add-
ressed to Soma. So it is quite intereéting to find now the
bfactice was in vogué during the perio& in which the Rame-

was composed.

- <
The author refers to the various cremonies also which
~
were supposed to have been performed during the session of a

gsacrifice.
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‘In a sgimile occurring in fhe Ayodhyéi%éhda ho refers'
to the ceremony of 01roumambu1atlons round the sacrlficial
fire. The slmlle a~e&m%}ar compares a sltuaxlon with a
31milgr practice in a sacrlflce. Suyajfta, a son of Vasigtha
happened to visit Rama. He with.his hands folded out of
) rev%ﬁﬁe to the son of his family prieét; ﬁbgetper with sita
he ciroumaﬁbuiafed tﬁe 1eérned’Bfahmin; The author refers to
the practlce of circumambulatzng the sacrlflcial flre in this
conneotlon. He says that Rama, together with Slta ¢ircumagm-
bulated §yyaana like a sacrlfloer turning round a sacrificisal
altar wikh his folded hands, tobether with his wife who is
aISQ‘a partnor in tho'rellglons ceremonles. o this similo
dosoriyeslﬁow that ceremony was performed. The sacrificer got
up from his seat; his wife accompanied at thig time. He
folde&ihis hands and then ﬁalke@ turning rouna’ﬁhe saorifi-
wcial—i:ix{e whioh was worahibped alréady by offering the'

‘ holy‘oblétioooi This ceremony had to be performed jointly by
the‘sacrificer and his wifef as is gﬁggested by #he descrip-

1l

tion given in this simile;'Thos this simile™ gives & valuable

informetion sbout an important ceremony in a sacrifice.

1. tam agatam vedavidam préﬁjalih éitayé Saha /
uyaanam abhlcakrama raghdvognlm 1Varoltam.//

II. 32.4.
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Slm:z.larly in & szmllel ~in‘th>e Yudahé Kanda the

ceremony of enklndllng the f:z.re in “Lhe sacrlflclal altar is

N

'descrlbed._After gettxng the- news about sits" from Hanumat
'Eama arranged for a- nuge expedltlon in order to wage a
war against Ravana, While marcnlng towards Lanka, he came .
'to the searshore. Ihe 31m11e here descrlbes hlm 8s he sat

. on the ground to thlnk out somé plan for c¢r331ng the sea
Whlch 1ay between hls army and the clty of hls enemy.fThe
»Kusa grass must have been in abundance on thexshoxe of the
sea and the lustrous fcrm of Rama slttlng on that grass

- must have glven rise to the comparlson w1th the flre express-
ed in thls 31m11e. The poet says that Rama appeared Tike =
.Athe fire- put on the altar in Whlch the Kusa grass was'. |
_scattered. Thls snows that ‘the grass was scattered not only

on the’ s:t.des of ’che a.Ltar but was strewn on the altar also.

Slmllarly a. slmllezoccurrlng 1n the Aranyakanda..des—

crlbes Ravana as seen by Surpanakna. Here also the flre ‘put

T 1. EVam uktah Kuééstlrne Fire madanadlpateh /
‘ SamV1vesa tadﬁ Ramo Vedyam iva hutasanah //
- " VI.19.12.
-2 Eéinam Sﬁryas‘aﬁkés’évKé\ﬁcahe pai'alnasane /o
' rukmavedlgatam prajyam gvalanxam iva pavakam // .

III. 32.5.
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on the altar is referred to as the standard of comparlslon
'\Ravana was sitting on a- golden seat. It was soiining llke
the sun and was ‘g beautlful and exceilent seat made of gold
Ravana was hlmself an imposing personality. So nis personnal
lustre must have given rise to the 1dea expressed in tmls
31m11e. The author says that the golden seat on which the
king of the denons sat was as it were an altar made of
godld 1nstead of clay snd brlcks w1th which it is usually
built. He, 51tt1ng on that beautlful seat appeared like the
fire put on the sacrificial altar, But here the seat stands
for the altar'aﬁd Réﬁaga for the fire. So the author says
that ke agppeared like a fire gﬁt on & sécrificial of alﬁar.
which is made’ oi gold. The s1mlle is hlgnly endowed w1th a
touch of rare llterany beauty " But over and above that it
refers to the ceremony of puttlng the fire 1n the middle part
of the altar after being generated by the figgtlon qf,the
Aragis'and‘as such.if'is really & very important referehce
as far as the form of thé‘pe;formance'ofvﬁhe saérifice in
that age is concerned. -
1

In some similes® the poet has referred to the different

1. (1) Vrtah Suhrdbhls ca viregyur adhvare,
yatha sadsyaih sanltas trayogna yah /7
" II.103.32cd.
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flres wnlch were enklndled durlng tne sess;on of a sacrlflce,

He speclally refers to tké these fires whlch were- generally

. kept 1n 2 sacriflce. He: describes the meetlngs of three perso-
fns by comparlng them.to the three flres.'The famous tredtlses
'3_on tae Kanmakanda 1.e.~the salence or scerture deallng ‘with

' sacrlflces unanlmonsly lay down the keeplng of tnree flres

1n a sacrlilce. These tnree sacrlflclal ilres were calied

Garhapatya, Ahavanlya ana Dak31na. It apgears that tne

‘ author of the Ramayana refers to these three flres wnenever

“

he descrlbes the presence of the three ilres. The flrst 31m11e

occurrlng in II 103 éd cd descrlbes the meetlng of Rama and

' Laksmana w1th Bharata at Cltrakuta wnere the- latter came to
‘_persuade Rama to aceép% the tnrone of Ayoahya wnlcn happenéd
f. to belong t0 hlm as Dasaratha the late klnﬁ had to accept the

7‘:proposals of hls queen Kalkeyi ‘who demanded 1t on behalf of

‘her son vlz. Bharata. To, descrlbe ‘the happy and cordial

meetlng of these brothers the three flres Which 1nvar13bly

¢

'2?(11) trlns trinetrasaman putan raksasadhlpahy//

traya ]&ka 1vavyagrah sthlatas traya 1Vagnayah /7
(111) v1hrtya kaﬂam parlpuranamanasah, _-“A B
Srlya vrta dharmapure susamsthltah /.

B *“: - N N
L . ¢ ' e ot
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remain present at a sacrlflclal se351on were quite a
sultable standard of comparlson. lMoreover - tae usage of flre
as a standard of comparlson in deégfiped personnal lusbre
is qulte frequently met with in the Ramayana. oo 1t is-also
quite llkely that the author must have taken thg presonal
charmand the lustre of these three bpothers in his counsidera-
tiqn While~d§vising this siﬁ;;e. Thé second éimile‘givén in
VIit5.7 élsojsimilarlyAdeéc:iféé theee brothers. In the uttara
" kanda Vasistha the family priest of Rémé relates the story

of a.demon named Sukeda. He had three sons named Malyavat,
Sumalin and M&lin:. The authorﬁuéés the éimile to describe

how ‘he got the songland how fhéy appeared., In g‘single

sbanza he uses three(éimiies.‘ﬁe’says that those three sons

of the demon Sukesa were llke throe eyes of god bankar%j like
the three worlds and llke the three flres 1n a sacrlflce. In
'thls stanza as well as in II. 103.32cd the 81m11ar1ty of -

the number 'three'’ haS glven rlse,tq‘hhe idesas expresged in
thege similes.»It can also bé‘safé;y presumed that Just as

in Ii 103, 32cd. the personal lustre of tﬂe three demon
brothers im also a point sugfestea by the expression.

Similarly the third simile given in ViI.1l02.17 describes

(yV7 trayah samiddh& iva dlpta tegaso
hw
mahadhvare sadhu taatas trdya gnayah //
© VII.102.17.



Rw%: Labsmana and Bharata. The poet'hds taken ‘the 51m11ar1ty
of the - number here also and has ngen thls comparlson. The
‘tnree brothers qulte naturally endowed w1th personal lustre
and charm could very eas1ly be compared to the three flres in
- a sacrlfioe. Thus all these three sxmlles descrlbe ‘the three
:brothers. The only conclu31on whlch can be derlved from these
u.eV1dences 1s that the cult of the sacrlzlce must be qulte

+

w1dely in prevalance. It must be the reason why the autnor

«h‘preferred to descrlbe the groups of the three brotners in tne

manner in which he descr1bes them. Tne very expresslon sugge-
'sts how tals cult of sacrlflce eommanded a unlversal nold over

:the soelety -The poet very clearly says that the ‘three brothe-

R - Bama, Laksmana and Bnarata shonﬂ.llke the bnree ilfes suryr-

. ounded by the performers in a sacrlflce. The other frlends
and reLatlves who remsined’ present at the happy meetlng

-’of the brothers on Gltrakﬁta, are leened to the 'Sadasyas

~“'1n a sacrlflce and the three brotners wno are really important

'nere are compared to the three ilres, and tnus the whoie
expre851on glves a- complete picture of a full fledge sacrl—

'flce in tne prooess of performmance wnerein all the tnree

‘ fires are enklndled at thelr respectlve plaoes and all the

- prlests as weli as the other performers 1nclud1ng the yaamanad
.the sacrificer himself are present, Slml;arly}the«51m11e in
aVIi.iOé.l7*also doscriﬁes a saofifice'in ﬁeﬁgil: The poet

says that the brothers appséared like the three fires which
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are well ignited are resplendent with lustre and have been
offered plenty of gblatfons,.in a great sacrifice. All this
is really a de#oi%g evidence to show the universal prevalance
of the eult of the rituals and sagcrifice.

The importance of fire in a sacrifice is very clearly
established in quite uneqégicferms by & simileloccurring in
the uttara-kanda. The poet wants to describe now the taree
sons of the demon named Bukesh, viz. Milyavat, Sumdlin and
Mglin marched in the front place while proceeding to fight
against god Viggu. To suggest that fhey were first to march
in tnis expedition, the poet uses this simile in waich he
compares the three brothers to the sacrificial fire. But
here tneir number is not important, their being the first
in the march is the really important fact which the poet
wants to convey here. So he gives the analogy of the sacrifice
In sasrifiées also the fire holds the first place and the
poet says that these three brbthers were marching ahead
being the first among all the demons who accompanied them
like the fire which is the first in the sacrifices. Thus
this shows that in the age of the Béméyaga the fire enjoyed a

place of supreme. importance as far as the sacrifice #dere

1. Milyavals ca Sunafi ca lglica Sumahabaeap /
asan pursh saras tesam kratun@m ivae pavekah //

VII.6.56.
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concerned. Thls 1s also corroborated when %? Loox to uhe
descrlptlons of the sacrlflces glven 1n ‘thé literdbure ‘right
from the \%das fo the Later clas31cal Sanskrlt llterature.

Evenyﬁhere we- flnd that whenever a saorlflce was to be per—
s kua.!»

formed, the flre was generated ﬁ%¥5¢ put on the altar and

then the other usual ceremonles regardlno the sacrlflce

commenced. The 31m11e here expresses the very same idea of

) the paramount 1mportance of flre and shows the prevalance

‘of the sacrlflclal cult in 1ts usual form in the awe of

- the Ram.

'A more “important reference to thé sacrificial cult

" is. found in a:éimile;_océurring_in-the”uttara kanda. Vasis-

thé ﬁhé famiiy'pries%”of Rﬁma:Wééxharrating %o:him the story
of the blrth of Havana aﬂd his brovhers. Tne simile reiers ,
to the father of Ravana, Kalkasl, a beautlful demoness, duaéh-
ter of a demon named 5ﬁm§11n, wa's - qulte matiure and het

o R : MSa ow Loy {%'W ae\vxteshk"uf
marrlage was to be settled*ﬁe Visravas, the son of Pulastya

o a iamous sage. The 31m11e nere shows, how plous and’ rellﬁlous

was stravas, Whlle Kal&asi was on her way vlsravas engaged

w.
o himself in the performance of hlS dally rellgloﬁs rites. The

Vs

1. etasmlnnantare Rama Pulastyatangyo dv1gah / \
, Agnlhotram upatlstnac caturtha iva pavakah //
- VIL.9.14. ..

-
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~ simile is important from the cultural‘point of'view'for
two reasons, first of\all it confains(a reference to a :
sacr1f104v1z. Agnlhotra whlch had . been #o commonly performed
in a glmost every house of a Brahmln for centuries together,

\ and secondly it glves~the comparzson of Vléravas to the sac-
rlflclal fire whlch 1s sald here to be as the fourth fire,
that is to say “the flre wnlch Was emplmﬁed OVer and above

the usuallj employed tnree sacrificisal flres. Here the poet
says that Viségas engaged hlmsei¢ 1n the performance of
Agnihotra sacrlflce ilke the fourth flre in a sacrlflce. This
shows that usually the ﬁhree flres - v1z. Garhapatya, Ahava—
nlya and Daksaxe were employed ln a sacrlflce, but in
certain other sacrlflces the fourth sacr1f1c1a1 fire viz. the
‘Anvaharyapacana was also employed as 1t ‘can be the probable
conclus1on which can be aerlved from tnls reierence. In..

fact anavahazyaﬁpacana flre was employed in the Anvahaxya

b
Vsacriflce as 1t‘1s‘desqr1bed in the Satepalla Brahmaga also.

‘w which ke has veferred tothe fHive .
The author has glVen many s1mlleshas the standard

of comparison. Out of them all do not seem to reier to the
‘,cult:of the sacrlflces. He has reierred to the fire as the
: standard of comparlson and glven same other s1mlle also>

"~

. Whlch are 1mportant from the cultural p01nt of v1ew because
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of tﬁéir‘ referehce to some- other things and- phenomena. . Among
’ such similes the s:unilel 'déséz‘ibing fire as burning the

forests are numerous and are important. He re:ters to "the Iire

" an thc.’c marmer so as %o oonvey ‘its capacry of burnlng the

in whole of a fores't qulte a number of tlmes. Tnus the similes
given in II. 63.44ab is a speech addressed to klng Dasaratha

by S'ravana Qn belmf severely wounded by him, that glven :Ln.

1. (i ) ‘né tvé a{lsahet kmddho vanam vanhlr ivaidhitah /
| o ‘ | IT.63. 44zb.
(ii) antardé‘.nejn.d‘ahaﬁai} sant&payati Raghaven /
Vanadahabh;éa@%aptaxg gﬁ@ho'guiruiva padapanm //
| © o I11.85.17
(iii) ~idam vidhavam sdyasyaml susksm vefiam 1vanalah /
| . V.4l.1llab.’
(iv) samvesgamanl la;ngule vyavaxﬁhata mahé.‘kapn.h /
" guskam indhanam Asddya Vanesv1va hutasanah //
’ ; V.53.7. |
(v): adya tad vanariéni'kam REmam ca sahalaksamahaﬁ /-
. ,ﬂnird.ahlsyam. banan.ghalr vanam dlptalr 1vagn1bh1h//
B | . VI.59.6.
(v1) Sopi sainyan:. sankruddho vanaranam mahsn.aa.sa.m /
mama.ntha paramayatto vanany agwir 1vot}lh1tah //
‘ VI 66. 12.

(vil) abhldudrava senam tam vanamravnlr iva jvelan /
( VII.28.3¢cd.
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o
,II 85.17 very suggestlvely descr&bee the concealed ag?ny

‘ of Bharata arlslng on account of the wrong done by his mothez
towards- Rama, the third simile given V.41 ll ab marks the
desperate, determlnatlon of Hanumat to destroy the beaﬁtlixul
Asokavanlka. The fourth s1m11e given in. V 58 7 describes very
viv1d1y the expan51on of Hanumst as the tail’ was being appli-
ed the material Which was to be igniteq;kthe £ifth simile

- ocecurring in VI;59.6"gives dut the’determination”of'REvana

to deetroy ﬁama, Lakgmena and the whole army of the monkeys
with o 51ngle stroke, the sixth simlle glven 1n VI,66. 12
refers to the fierce attack of Kumbhakarna on the armies of
Rama and the seventh smmlle occurrlng 1n VII.28 3cd desc—
rlbes the valour of Indragit Whlle flgntlng egalnst the
‘,godsl T@us @estly all these similes have the fire burning
the‘whele'forest as the standard of comparison and fheyv

L occur mostly when some veny deeadful deetructlon 1nf1meted
by a- Very fierce warrmor is to be deecrlbed. Exceptlno, the‘
VSimlle referrmng to Bnarata B mlserable condltlon, all

thmse similes have almos®’ the same purpose of descrlblng

.a dreadful destructlon. But 1nsp1te of these facts about
these 51m11es 1t can be concluded that there must have been
forests or ranges of forests in which a hune eonflaguration
’devourlng the whole of a forest must have been a phenomenon
saowlng somewhat frequent occurence. If that were not so the

experession g;ven to euch forests and the-dreadful confla-
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guratlon would apnear as aust gimply the products of the
iimaglnatlon of the author and would be quite degeed of any
‘ referenee to the reallty. India belng a hot ocuntny the
forests were there Just as thqy are even at present, and
it is quite lf%ly that such forests or the ranges of them
caught fire many tlmeSWhlch phenomenon has led, the poet
describe the dreadful destructi%g by using it as an upamana
" The existence of annimal sacrificeszguggested by a'simile1
‘occurring in the Aranya Kﬁﬁda. In this speech sitE describes
_how Ravana'" life would be in perll 11ke that of an ammimal
WﬂlCh is tied atthe- yﬂpa, the saérificial post at whlch
the‘anlmal wh;ch,was to be saqriilced was tied.‘Slta tedls
nim that REme would éﬁt an:end to the rest of his 1ife, he
" being like an animal which is tied at . the sacrificial yipa.,
‘\\\Thls snows Quch a saoriflce in. which animals were sacrificea
- was in vogue n the age of the Ram. othérwise the autnor

'.Would not have put thls s1m11e in the month of Slta to des—

cribe how Ravapa ran "the risk of losing his llfe. g

R

In this connection another simile®™ occurring in the

1. sa te 31v1tas esasya Raghavontakaro ball /

pas or yupagatsera 31v1tam tavapurlabham //

]

o ‘ ) III.56.9.
n - ' : =
2. q;scestaném vadno rajan kutsito jagatipateh /
kratumadhyopanltanam pas}unam iva Raghava //
: . III. 700 6.
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Arenyakanda itself is noteworthy The stanza in whlch thls
) s1mile occure is a epeech of Lakemana to Rama on seeing
- the Kabandha, the ieadless demon in the forest. Laksmana
',' Bald to Rama while determlnlng to cut off the lang arms
- of the trunk of the demon. He sald that even 1f, they Were"
to be. kllled by that dreadful headless demon, the& should
Li not be motionless and inert, they ought to do something
o save themselves from the disaster. So whlle explalning
this to Rama he said that the slaughter of 1nert and 11fe~
lese anlmals was condemned even if such animals were |
~brought for being 0ffere£\1n a sderifice. The meanxng .
conveyed by the stanza suggeste that the anlmale were
’ sacrlficed in the age of the Ram Such anlmals should be
strong and in ' a good conﬁltlon ae the anlmals whlch were :,
- not strong and not in the proper condltlon were not con—
sidered flf'for belng offered as an oblatlon. Thue thls -
simile is an aﬁdltlonel proof of the prevalance of the
practlce of sacrlflclng anlmals in a sacrlflce 1ﬁrthe age

of the Ram

~

1 - o L
In a speech made to Sitd by Hanumat he segys how he
would like to ostch hold of Ravema end take him to Rima.

3
/

1.. AtQavainagysemutkeipya upaiyupari'sééeram~/~

REmEyopeharieyﬁmi:paéhm pidupateriva // V.13.51.
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Wnile saying that he refers to Rivana by comparing him
to an animal %o be offered td'faéhpati i.e. God Séﬁkara as
he was generally known. This may be a reference %o soﬁe>
such sacrifice in whlbh the animal-sacrifice in honour of
God ééﬁakara was undertaken. Here Hanumat expresses his
intention to carry Rivena as an emimal carried to Pafupati.
Hanumat's reference to an animal carried to Pééhpati may
be taken as a reference to the animal-sacrifice because
dtnerwise.fhere is no propriety in merely carrying an
animal to Pasupati. o
' The existence of é&va—woréé?pﬁ%hown‘in a simile1
given in I1.106.3lc-32b. This stanza is 2 speech of Bharata
addréssed $o Rama, @hen they met at Citrakﬁ@aa\HEre he
entreats Rama to accept his proposal. He says,"I pray to
you, bowing my head in rEVereﬁee to you to accept nmy
proposal and do a favour to me by showing mercy to me as
well as our relstives like God Mahesvara who is merciful
‘to all the beings." Here the faith that God aikara is .
véry‘kind and compassionaté’haé been expr%ssed and such

faith can really be a direct result of a widely prevalent

F A
practice of worshipping Siva.

. N4 - . - °
1. Sirasa tvébhiyébéham kurugva karunam mayi /

- . R ’
Bandhavesu ca sarvesu bhutesviva mahesvarsh //

I1.106. 3lc-32b.
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The belief that the fire is the only receptadle of
oblations has been referred to in many similes. At many
places the fire is denoted by the word 'Hutdsana'; which
expresses a belief just related to the belief that it is

the only receiver of the oblations. Such a belief also

cannot be prevalent unless the cult of the saorificgs is
widely current. The“author gives expression to the gbove
beliefs when he refers to the fire by the word 'Hutasana’

. 1
as well as 'Havyavahana'. He has done -this in many similes.

1. (i) @nayisy&mi vai remam havyavahem ivadhvarat /
' II.79.11cd.
(ii) ehem praé%avagasﬁhéya réghavﬁyéhya maithiliﬁ /
prapayisyani dakraya havyam hutam ivanalah //
) V. 37.23.
(ii1) dadyéui t5m mahabhagam praviéantim hutadeanam /
sitam krtsnds trayo lok3h punyam ajya hutam ive//

<
pracukrusth striyeh sarvds tam d;g?vg'havyaféhaﬁg /

patantzq samskrtam mantrair vasor dharam ivadhvare //

VIY.119.310-33b.

(iv) tad ravenahelam prapya balam tasya mshipateh /
pr&gaé&ata tadd sarvam havyaQ hutam ivanale //

ViI.19.14-15Db

(v) nasyati sma balam tatra havyam hutem ivEnale /
VII.1Y,.17ab,
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‘ The flrst szm&le gmven 1n II.79. 1icd expresses the

- declsion of Bharata,ln whlch he says that he would" brmb

. Rama back to Ayodhya like the flre from a sacriffice. The
'ﬁiysecond simlle glven in V. 37.23 1e a epeech of- Hannmex wno
~declares his 1ntentlon as to how he’ would carry blte to
'Rama, like the flre carrylng an oblaxeon oflerea to Indra.
”Thie shcws that ‘it was belleved that an offering dropped
in fire reached the delty to whom it. mlght be dedlcated.

‘ el
- The third. 31m11e 1n thls eonnectlon oceug&ng in

VI. 119 8lc-31b refers to the flre—crdeal of ﬁlta. She

‘ appeared To all those who witnessed the scene as a sancti-
fled oblation. belng offered in the fire. In thls very
context Slta 11kened to an oblatlon sanctlfled for being

_'offeref to the fire. The expression ueed at this plaee 13.

"“batiﬁﬁm samskrtam mentrair vasor dharem 1vadhvare."‘

'.Thls shcws the practlce of offerlng a’partloular oblaiion

in the flre durlng the- course of a sacr1f1c1al performance.

3

This oblatlcn.was called ’vasor dhara' - 'a stream of Vesu‘
‘and this was en oblation of ghee offeredxat the time of
the 'Agnlcayana‘ Such an. oblatlon 0of gheee was- prescrlbed ‘
in the Atharva—Veda and Taittlrya Samhlta as is suggested ‘
by - Prof.M M.Willlamsl whlle explalning the word ’vasor

" dhara

~

l. A Sanekrlt-Engllsh chtlonary,p.QSl column I lines 8~10.
by Prof M. M,Willlams. )
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- R B T
. The last two similee in :this connection dccuring in

f‘VII 19.14c-15b and VII 19 l?ab reepectlvely refer to the )
;fight between a king named Anaranya and RaVana. The
similes described how the army of Ravaga was destroyed in
the eneounter agaiﬂsﬁ'that of Aﬁaragya. Here it is said
that the army was destroyed like an oblation offered into
the seerificial fir‘é'; ’ '
Thas all these 81m11ee, Wthh refer to the fire as
a carrler of oblatlone,'suggests that the bellef in that

capa01ty of flre_was in ngue in the age of the Ram.

There are some references in the similes in the Ram.
whereln the autZer seems to allude to the ideals and moralei
of the age.

Thus at fhe outset of the epie, while describing Rima,
Né}ada/eayslythat Réﬁa Was being approached by good people
like an ocean Whlch is a resort of all the rivers. Thls ,
s$anza glves a vezy clear conception regardlng an 1deal ‘
person as eoncelved by uhe people of that age. A -£00d person
is really he who rejoices in the company of other good

‘person like himself.

1. Sarvad@bhigatah sedbhin samudra iva sindhﬁbhi@ /
éryan-sarﬁasamaééeiva sedaiva prijadafééna@ //
I.1.186.
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The ideal held by the simile in the Rim., here is that
‘a good person is a real resort of other good persons., Ag -
ocean Is a natural resort of the riverso'Similafly Béamea
was ai&ays a nabural resort of all -such good peféons, The
_ideal embodied in the persona;ity of Rémé is really such
that it should be aspireﬁ by men through all the agess It
is &lso a paychclogical fggt‘that & person would always like
to meet 8 person.posseséing g similzsr temﬁerament and néture,

gimilzr likes and dislikes.

Further ﬂafada éaysl that about Rama that he was
endowed with all the good gqualities, He was like a sea in
_,the matter of seriousnessAand‘imposing nature and like

the Himslayas in the matfer‘of potience. Here the author
has given two similes snd both Qf them are really signi-
ficant, The sea is ¥nown for its depth. The simile also

‘- ghows that in the age of the Ram. the idea =svout tﬁe‘v
seriousness of nature had been already clearly determined .
and the sea had been a standard of compsrison when the
se;ibusn@ss of a person was intended to be deﬁcribed. This

L ,(-2
has been asserted in several such other referencesg. -

‘1. Sa ca sarvagugqpetaé kausalyanandavardhanah /
's;muara iva g@mbhirye éhazryena Himvaniva // I.1.17
2, (1) Sa satyavédi dnarmitms gambhiryat sééarcpamap /
e . . " II.34.9ab

(i1) semudrem iva ghembhiram samudram ive nibsvanam /
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which occur throughoﬁf"the course of the ﬁérra%ion of this .
epic. So such references show that the people held that
the seraousness of good persons snould be llke the depth

of the sea. It is quite proper also uhat the sea may be

“taken as a standard of comparlson far descrlblng the depth

and serlousness;of the’ nature‘of the persops,~Th§ deep
“waters of the‘seg remaining‘sﬁeady Eégfdéﬁout the year

furnish a good obﬁect to be takenvfor comparison in such

a matter. "
Seéondly the people believed that the patience of a
- good. persdn should be’ endurlng, never shaken by anythlng
external or’ 1nterna1. In the descrlption of Rama, Narzds
says that has patlence was like Himalaya. Here 'Himalaya'
doesnot stand for 1ts height, but it denotes the 1mmovarﬂ
bleness 1nherent 1n\itself. The expression prlmarlly
signifies that Rama had unshakable patlence which would
remain undisturbed under any {}rcumstances. The poet has

: 1
used this expressxon also, at many places.,

(ilﬁ) vegas te vayuna tulyo gambhlryam udadher iva./
VII 37. 60d.
1. (1) Sthltah svadharmﬁ hlmvan ivacalah / II.112. 30cd
(i1) mahidharasamo dhrtyam mattaﬂca gunavattarah /1I.1.39cd
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Thefe are several other references occu;Eng in

dlfferent contexts which throw a flood of light on the high
and excellent standard of moralityuln the age of the Ren.
While decsribing the capital city viz. Ayodhyé,"the poet
gives a clear picture Qf the peéple residing in it. The
poet saysl that in that city all men and ~women were utterly
religious and had restraint over their senses; fhey were‘
like the great sages characterlsed by keeping up the moral
character and expremely pure. Thls descrlptlon though .a
side-light on the character of the people gives a really
‘idealistic pattern of soc1ety The poet does not here

talk ‘about some distinguished persons belqnging to the
higher and ariéocratic strata of the society. He gives the
picture of the people who were of just a common stock of the
population. It was even this cless of the common people

that showed'suéh a high standard of character and moralify.

o

(iii) tvadvidha buddhi sampanng mahatmano nararsabhﬁh /
. apatsu na prakampate vayufvegalr ivacalah //
. I11.87. 70-8b
(iv) yan‘mahendrhm iv&jayya@ dusprakampy am ivécalam>/‘
| o S IT.25.7ab
1. Sarve nar@s ca naryass’ca dhama$ilzh susemyatzh /
uditah éflav;ttgbhyég mahatfaya ivamaléh // 1.6.9,

A
1
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Simllarxy whlle decsrlblng a sacred place, Akardama,‘
the author uses a s1m11e whlch dlsplays the concept as’
regards the mental outlook and temperament of a nnble

"‘person after rece1v1ng instructlons from Narada, Valmlkl
goes “to perform ‘his dally rltes on the ‘bank of. the rlver

ffTamasa. Akardama was’ the name of a sacred place 31tuated

L on the bank of that rlver. So’ witile they approached the,

' :place Valmlki began descrlblng the sanctlty of that Tirtha-

in these words, Al Bharaé&a;a, know thls to be a Tlrtha

named, Akardana. which is # beautlful and tneye pure water -

:’:1n 1tﬁ;1ke the ‘mind of a good and noble person." The 81m11e
‘th;ough descrlbes the sanctlty of a place it vexy clearly

xbrlngs out the 1dea about the mlnd of a.noble person as it
was conce1Ved by the people of that age.VIt suggests that ‘

the mlnd of a noble person ought ‘to beé good, and serene,n
7 resultmng in the amlcablllty of the person in hls behav1ous
“stowards others. It ig.only by 1ook1ng to the behavmour of
;a person towards others that a true judgement about ‘his
) ﬂhxixxx nobllity can be pronounced. The simile here sugg este

that the 1dea1 ‘and noble person should be serehe, -amicable

~and plous. R

1. Akardamam idam tlrtham Bhara&vaga nxéémaya /

ramanlyam prasannambu sanmanusyamano yatha // 1.2 5.

w®
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A slmile occuring in. the Uttarakanda empha81ses the gx
control over the senses. The stanéa refers to the flght ~
betewwn the ‘demon Sumélin and the god Vlsnu. He ‘broke bis
charlot and oonsequently the horses yoked to the charlot of
the demon at once went out of qontrol and- began_runnlng
anywhefe they liked. The stanga describes the pitiable -
Aplight of Sum#lin by likening himrto a persoh whgi?s maddened
by the uﬁrestralned and wanton wandering of the horses in ‘
the form of the sense-organs. He says that the. demon was
at once reduced to the Qondition of a person devoid of self-

Id

contrpl’aﬁd bgpoming wifhout anyg steaﬁfasfnessjdue to the.
- senses taking their own cdurse,’Fbr such é'loss'of obntrol
over the senses the rgason‘is nothing but the lack of
’patiencé which cén'beﬂca;led self-restreint. Thus here in
é£ indirebt way the hééd for éelf-contrql is stressed and
~ the ways and means azensuggésted to achieve that ehé; and
Aconsequently_this simile also reflects the stapdafd of
moraiity in the age of the Ram. It also'gives{the clear
| picture of»a‘pérsop who 1s devbid\of such moral principles
and how he beCOﬁes doomed‘and’subgeottté the most phtiable

condition.

1. tair aévair bhramyate bhrantaih sumali rékghsgé%ara@ /
indriy3dvaih paribhranteir dartibino yathd narsh //
VII.7.30.
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In. the ééme ébn%éiél while descrlbing Visnu, the poet

’glves the 'idea as. to how a person who has complete self—
. restralnt remglns unaffected by any sort of‘calamity, For
_ this he‘uses a simile and #heréﬁ& glorifies fh§‘§i;fﬁé’of

self-control. The. poétiﬁéfé waﬁts to dasdfibb how the
thousands of arrows dlscharged by Sumall had nomeffect on
Visnu. This is done by 1iken1ng Visnu to & person who has
. complete cqntrol over ;he senses. -

Some of the éimilas:in,the Ham. shqﬁ fh? oxsct ideas
~ about the behaviour of persons. A similezwoccufiné:in the
Balakanda shows how a pérson should try t& presefve his fame

in. ordef to mainfain‘his social stat&s. Phe simile ‘is a
reply of Vaslstha to Visvamltra who proposed to barter
Vaslstha s cow which ylelded every de31red obaeet w1th what-
| ever rlcheg and wealth henw;sheg o have from him. V351§§ha s
"reply to*ggy%aé fhai'thé“éow was the most cherished dbﬁect
for him like the fame whlch is always the most cherlshed
thlng for a person, who - has self~respect .and who 1s a master
. of his gl;f. This app;oprlate answe; of,gglgﬁhaxto Vidvamitra
~displa&§ a high sfandardvof/moiality prévglent'in the agé of
" the Ram, Theffamé was always looked‘upcﬁ gé theymoéf

1. Guksubhe na rene Vlsnur jitendriya ivadhibhih /

VII 7. 54ab.

2. Saévatl sabala mahyam kKirtir atmavato yatha /7
' ‘ I. 55 15ab.
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"j  ohex1shed possess1an of a person who 1s good and self-made

person. The person never became ready to undergo any 4
—transactlon whlch would deterlorate hls fame. Thls is surely
a golden rule for the behaviour ‘of an 1nd1v1dua1 Whlch
:“fforblds any helnous act by the performance of whlch an

‘1nd1v1dua1 would 1ncur 1nfamy Self~respect and ‘fame -of an

'f?’jlnd1v1dnal were the most cherished obaects whlch‘were not

- Eto be lost under any 01rcumstances. Vas1stha s characber

-1s he:oe shown 111 brllllant colours. He seems to represent
*‘J:'here the noblllty of the age.'{\ ‘

. . . ’5 l N B PR A ..
Slmllarlf a SlMlle occurlng 1n the Aranyakanda

f}:remph351ses how a person(should strlve to malntaln hls good ‘
»xllﬁfame and try to dlscard any sort of infamy. It also suggeets
:Ahow qulckly the person loses hlS fame when he behaves 1n ‘
’wi crooked Ways. Ihe stanza 1s an addness to blta by Rama When ‘
he started in® search of her. Rama wants here to descrlbe how
3 Slta had left hlm. To descrlbe thre he uses thls s1mlle in
S Whlch he descrlbes how fame forsakes a crooked person.v V
- Rima. says, "0 lady havzng flne walst, and hav1ng beautlful

11mbs, do no go 1eav1ng a pltlable person llke myself here,

llke fame leaV1ng off a crooked person." Thls suggests that

“ .

1. ‘mam 1hotsraya karunam klrttr naram ivanr;um /
kVa gacchasi Vararohe ma motsraa eumadhyame //

III.Sl 10.~
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%he‘people»heldiﬁﬁgfst;aight-forw§rdness in:high esteen.
Pame was considered as the most)éheriéhed’fhiné and it could
be mainteined only if a person behaved in a straight-forward
manner. '

In.this‘connectiohﬂa simile occuring in the Sundara-

Kanda is also wo;th'néﬁing..Hénumax, after a great deal
of search-and painful investigation found Sit3 in the
Adokavanikd. On seeing her in such a pathetic condition he
-pondefs over hef situation and the circumstences which led
- %o her captivity. In'this connection he uses a simile in
which he compares Sitd to ﬁ%me whlch has been denounced by
a charge not hitherto Wltneased. Thls is merely a comparlson
- as Hanumat did not mean any real resemblarnce between Sita
-‘and such a fame. He meant 31mply the change in the condition,
Qr course, that change was from bad to worse. But as a
‘side glance it can be seen from thls reference that the
bright and glofious repﬁtation was held very high in that
~age, and a‘single instancegof‘some sort df écousation
‘reduced & person to quite a low lgvei of infamy.
. Sit5 has been twice compared tq"thé'famé:at other

. R : .
 places. In both these similes also the high ideal about

;1. abhutenapa{gdena klrtlm nlpatltam iva / V.15. 34cd.
2. (i) sannam iva mehakirtin / v.19. 1la.
(i1) viduddhs trigu lokesu maithili Janakétmajéj/x
na hi hitum iyem dakyd kirtir Stmavatd yathd // 7 a1
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: fame has been heralded by the poet. In the first simile
the observatlon of Hanumat is contalned as he had been.
watching her. In the meantlme Ravaga s approach was
':énnoupced.“The poet here in é singlenquaréer of a stansza
‘describes the condition of Sita.- He says that on hearing
" of the approach of Ravaga,sifé a?peareé suddenly changéd
like the great fame‘ﬁﬁiéh has been denounced. This sigéle
shorf‘expreséian is highly significent. It means that the
fame of a-person was 1ntact as long as there was no cha%ée
or denouncement, and at a SLngle stroke of such a chatrge
- it was doomed, howgveﬁ//ﬁell established it might have

beeno

,Similariy‘in the second simile‘occﬁring in VI.121.20,
~ the same ideal regarding the high p031t10n of fame in life
is eulogised by the poet. The stanza is an address of Rama
to god . Agnl after the famous fire—ordeal of Sita. ‘He says
that sita was pure and she was not worth being discarded

like the famg by a person who‘has self-respect. .

Among other ideéls the ideal of,conjugal‘harmony and
 fidelity hes been held in the most bright Light by the
_Ram. The example of Rama and Slta is most outstandlng for

" a sublime conaugal love. The poet has sung the pralses of
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this love in touching words. At the very outset he says.

that Sita was as dear to Rama as his very life. th}? was
born in‘ the respectable i:amily of Jansgka gnd was like the |
‘Miys of God. She was endowed Wi)'ﬁh all the food characteris-
tics and was the best among women. Sitd's following Rama
aut of love towards him is likened to Rél}iz;i's following
Candra. This deesription of R3ma and Sitd given in the
first canto of the epic is lively and Minspiring and it
pute an ideal of conjugal love before the world.

Slmllarly at the end of the Balakanda also, the

oL 8-
author gives vivid descr:.ption of the devotion and love

1. ramasya dayita bhirya nityem pranasamd hits/
| junakasya kule jatd devamdyeva nirmitd //
sarva 1aks§é:r_1a sampanns nélrir}'ém ui:tan;‘é vadhuh /
s{téﬁyanugatiré'mam s’aéinam rohini yath& //. I.1.26c-28b.
2. rémas tu sitaya sardham v:.jahara bahunrtun /.
manasvi tadgatamanas tasya hrdi samarpltah //
priya tu sita ramasya darah} plt;_r'kgcta iti /
: gui}ad ya‘paguz}aé‘ c8pi pritir phayéﬁhyavardnata /
—‘tasy'ééa' bharta dviguno hrdaye parivartate// ‘
é.nfargétam abhivysktem akhy&ti hrdayem hrda /
' taé&a bhuyo vi-s’eseria maithill janakstmaja //
devatabhih samz rupe sita smr iva rup:.ni / '

taya sa ra;}arslsutobhlramaya



betWeeg»REma~gnd SI%&Q Here the poet deébribes how Ramsa ana
Sfté-péésed.thefr déys at Ayodhy& after their marriage. He
says. that Réme passed meny seésons in the company of Sita
belng free to act according to his sweet will, ‘always having
' his mind entirely engrossed in Slta and fully devoted to
her, Hg was most devoted to her because she was has wife
' ordained to be so0 by his;parénté. But that was not the ohly
reason for his love towards her. She had all the excellent
qualities and over and above that she was.the'mistress of
maxchléss beauty. After describihg the 10Ve‘from Rama's side,
the author then turns his attention t SIt3 and says that
in her heart the affeétion for her husband was really- the
double of what her husband owed to her. He, Very poetically
and beautlfully expresses thls unheard multiplication of
‘4-1ove by express1ng how tiis 1ove of Réma, was re01procated
by sita. He says that whgtever was there 1nslde the hearts
: of these-%wo, diad nét need the help.of speech, the heart
1tself expressed what was 1nternal to the heart itself and
~made expllclt whax was implicit. The poet has never felt
tlred of referrlng to the unique beauty of his heroine. So
he says here that in the matter of beauty she resembled

. the goddedses. Even among the goddesses, Sri i.e. Lakgml

sameyivan uttamaréjakanyayé,/.
atiVa ramah susubhetikamaya

vibhuh driys. visnur 1vamaresvarah // I.26¢-30d.
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is the most beautiful one, and so the author has quite
appropriately chosen her here és the standard of comparison.
He says that Sitd was beaﬁtifﬁl like Leksmi; and finally to
give a finishing touch to this glorious picture of the
conjugal love, he says that Rima, the sond of royal sgge
ﬁaééraiha, being unitéd with that beautiful woman, best
aﬁong,the pfincesses,'éépeared like god Visnu when he was
united with goddess Lakgmi‘aftgr,their marrisge. Thus the
author here gives the descrigfion‘of the exemplary love

befweén the hero and the heroine of his epic.

N From thﬁse'descriptions,ﬁuoh‘inrérmationlcan be
gathered from the social and cultural point of view. The
first and the foremost thihg whichhcould be extracted from
it is‘thé ideal of 16ve accor&ing to the author of the
Ram. Secondly the Very obgects used by him as the standards‘
of comparison suggest qulte a lot in thls oonnectlon.
>Pragas were taken to be - the most chgrlshed and ‘dear object.
ft was aiso considered that for a happy married life, there
shoul& be'a relatién éimilar to what exists between a person
and his soul. Thlfaly the informatlon regarding the
standard of beauty is also important. In ‘the later litera- .
ture , Rati, the wife“of Kamadeva, the god of_love is

taken as the standard of comparison. In the Rém. also ‘there
are some stray occasions ‘when Ratl is referred to in this

manner.



397

But compared to such references to goddess Lakgm{
their number is very poor. So it can be safely concluded
that in the age of the Ram. Laksmi and not Rati was the
standard of comparison in the matter of personal charm and
beauty. In the later classical literature, we find many refe~
rences to Rati in this connection, while in the Rim. their
number is small, so this mey lead us to conclude that this
sort of expression found in the Ram. ﬁg%fs an earlier stage
while the references to Rati, found 1in the later classical
Sanskrit literature §how the signs of a more developed
ideaology regarding this, and the exa¢t replacement of Laksmf.

effected by Rati.

A similelocourring in the Ayodhyad Kénda speaks for
the devotion and exemplary love of Sit& towards Rama. The
simile oceurs in a tragic situation. R&ma, Leksmana and
Sita had become ready to leave for the forests. The people
said thet Sita who followed REma like a shadow following an
object was really a person who had fulfilled all that she

could have done. This compliment given to Sit& by the

, - - N o
1. krtakrtya hi vaidehi chayevé%gata patim /,
na jahati rata dharme merun arka prabhd yatha //

. II.40.24
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people of Ayodhjg is not merely a verbal praise, but it is
the best reward awarded to the right type of womanhood.
The very comparison with a éhadow followihg the object

spesks volumes for her love towards her husband.

The simile thfows light on the ideal adored and upheld
by the people of that age. They also use a second simile
in this very stanza. It seems that they believed that Sita
did not only follow Rama, but she being always keen on acting
according to the right behaviomr, never forsook Rama like the
 lustre of the sun never leaving the mountain ieru. The
second co mparison is also important because it pays high
tributes to Sita and Rama, both at this place. SitZ is
shown to be reéembling the lustre of the sun and Rama is
likened to the mountain Mefu on which thatilustre was usualiy
believed to residé, because ‘the people seem to have thought

the sun rose from the Meru mountain everyday and as such

1ts lustre must hayve resided bermanently on that mountain.

In this connection one more simile™ occurring in the

1. iysm Sitd mema sutd sahadharzéacarf‘tava /
pratfécha caindm bhadram te panim grinisva panina //
pativrata mahébﬁégénchayev§hugat§ sada / -
' ityukvﬁ'pfékgipéd rdja mantraputam jalam tada //

I.73.27.28.
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Bale-Kanda is ﬁotewofthy. The people of Ayodhya who went to
give a éend off to Rama, ﬁékgméga and Sita gave a glorious
tribute to the love of Sita because of her decision to
follow her husband to the forest. So they were quite
justified in paying that tribute to 91t3. But here in this
siﬁile which is employed by Janaka, Sfté's.father, in his
speech to Rama gives an expression to his expectation about
Sfté's future relation with REma. Janska says these words
to Rama while actually performing the marriage ceremony .
Here Janka says to Rama, "Here is my daughterusité, who
will be your partner in all the religious duties. Please
accept this, hail be %0 you, take her hand by your hand. She
will be entirely devoted to the husband end the fortunate
lady will always follow her busband like s shadow always
following the object of which it is a shadow."” This speech
of Janaka to Rama is a very clear depiction of all the
expectations of a ﬁufiful and righteous fag%r wit@ regpect
to his daughter. He refers to the *shadow following its
object as a standard of compariéon; ﬁhis is rémarkable
because as in II1.40.24 the same thing is takeﬁ as the
upamana which fact gupplies one more proof for the conclu-
sion that this was the ideal regarding the exalted position
of conjugal love and happiness. Thus the simile, together

with that contained in IT.40.24 gives a very valuable
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information regarding one of the most 1mportant ideals

adored by the people of that age.

1 whlch

" In thls connection there are other similes
also deserve to be noted because they depict how E?dently
Slta loved Rama. All of . them mainly dwell upon the unity o
%pseparabillty as a natural consequence of their love. All
these similes when considered together seem to form a
group by themselves as tﬁey all‘alike establisﬁ the ideal
unity between Rama and Sit3 and as they have the same object
as the standard of comparison. Thus they a1l refer ts the
inseparability of the lustre of .the suﬁlfrom the sun itself
as the standard of éomparison for this matter. $he first
simile in this comnection occurring in V.21.;6~a5 is a
speech of Sitd herself addressed to Ravena when he proposed
to the her to accept his entreaties. Here 8it3 in order, %o

put an #ffective check on Réﬁana'éﬂlustful behaviour declares

(i) ananya Raghavenaham bhaskarena prabhd yathz /
V.21. 15 ab.

(ii) Ramena Sa@gatﬁ Sftg bhaskarena prabha‘yath§;(
_ ' | V.27.12.8b.
(iii) enanya hi maya Sita bhaskarena prebha yatha /

' VI.1R1.19cd.
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especially hdw‘r%dieulbus itiwas for Ravena td'ﬁake such
proposals because she was utterly devoted to Rima and
was absolutely inseparsble from her ‘husbend liﬁé lustre

which is always inseparasble from the sun.

‘ - The second simile occurring in V.27,12ab is a speech
of Trijatd who was ﬁeiling_abdut the dream fegarding Sitah
future witnessed 5y her. She told the demonesses ho% Ravana
was: doomed and How Szté-wouid ﬁé’reunited with Rama. She
said that Sitd was inseparable from Ramas like the lustre of
. &hé_sun, which is inseparable from thevsﬁn.

The third slmlle, in tbls connectlon occurring in

- VI. 121 190d refers to the flre-érdéz of blta.‘It 1s a speech
addregsed by Ramz tq god, Agni. He says that slta is
%inseparable from him becauseVéhe is‘uhited with him like

the ligfre which is united with the sun. This is Rama's

high tribute to Sitd's love towards him. |

Out of other references’ in this matter,. those -
1.(1) Samanesyatl sugrivah sitaya saha, raghavam /

s 'as'ankam iva rohlnya nitva tam ravanam rane //
IV.35. 14.
sve.,
(11) prstham aroha me devi ma v1kanksa¢‘sobhane / -
yogam anv1ocha ramena sasankeneva ronlnl //

V.37, 26
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referring to the union between Candra and Bohigi are. impor-

tant because such references are frequent,

The first simile, in this connection, oécurring in
IV.35.14 is a speech of Taraz to Leksmana who had been on a
vigit t0 remind Sug:fva of his promise given to Rama to hkelp
to find out Sit&. The second simile given in V.37.20 is
a speech of Hanumat in ¥-3%.which he says to S1t3 how He
would try to unite her with Rame. Similarly the simile in
V.3Y.45¢d is also a speech of Hanumat to Sitd, wherein he
giveg her the picture of her future union with Rama. The
fourth simile, in this connection occurs when Henumei takes

Sitd's leave before proceeding to return.

, All these similes show that the union between Rohinian

was Oonsidered:fo be an ideal, One, and hence, it was taken
/Egkqﬁ as a standard of compsrison if such an idea was to
be conveyed. Over and above that they élso show that the
knoﬁledge about the stars, planets, éonstellations etc.,
was fairly wide spread otherwise .the above references

which speak of the union between the hioon and kohini would

s . e = .=
1.(iii) tvam semesyasi ramena sasénkeneva rohini /

V.39.45¢cd.
: N /.. M -
- (iv) tvam samegyasi yamena sasinkejieva rhhini /

V.56.20cd.
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not have been found. It is also found that whenever such
a union is to be suggested the poet uses the union between
the Moon and the Rohigi.as the upamane in the majority of

cases when he refersto the god-world. ¥x XX EHEX
5;»«1\.1&5
In this connection, soume dtherﬁare also noteworthy

as they refer to the union between certain other gods

and their wives. Out of them;also-the union between the

1.(i) tam nityam ggzg?tésmi yathd suryam suvarcald /
’ V.24.9.cd
(ii) Agneh Svaha yath& devi S%civendrasya S'obhane /
‘V.24.26.cd..
(1ii) Atha Dééérathéé’citram citrakutam adarsayat/
bharyam amarasaﬁkéé%h dacin ive purandarah // -
: II.94.2.
" -

- - n i . ;-
(iv) mam hi dharpatmenah patnim secim iva sacipateln /

tvad anyas trisu lokegu prartheyen ménasépi kah //
‘ V122.14‘
-/ - R w L .
(v) yath& éaci mahabhzga sakram S&%P#atlg?hatl /
V.24.10ab.
(vi) dociva petys ekrens bhartrd nathavati hyasi /

V.39.52¢cd. -
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god Agni and his wife, SvEh& that between Sirya and his

wife Suvarcald, and that between god Indra and his wife

Séci are important. Theksimilgs referring to these uniop

are inany and they >so:1emnly ‘procl'aim the harmony of coﬁ"%z%l
life wheﬁevef{they describe the characters of the epic.

The similes occurring in II.94.2, V.22.14, V.24.108b, V.39.
52cd.,V.59.28, VI.128 38cd and VII.42.28¢-20b refer to

Slta and Rame while the simile occurring in VII.1z. 60 7b
refers to a damsel named Hema and the demon Maya, the father
in law of Ravana. ‘Some of these s1m1.Les are speches while
some others are descrlptmns. But they are unaniwous in bring-
“ing out the conjugal harmony between the Pall"b to which

they refer. Thus they show that these cofples which are men-
- tioned in these similes were eonsiderded to be the ideals
in this respect and were' adored like that in the age of

Rs,m. The majority- of theqe s:.mlles contaln a reference to

58.01 and Indra, which fact shows that among the Epic-rantheon

1. (vii) amuraktd hi veidehi ramar;i sarvitmans Subhd /
ananya citta. Réme ca pe\.%lom{va pugm}dare;l //
o V.59. 28,

(viii)4 sita éamagré Ramena mehendrena yath& daci /
L : | VI.128.38cd.

(ix) Hex;dté'- namapsara tAta grutapirva ygdi tuaya /

" daivatair mama sE dattd paulémzva s’tatkratolﬁl /7

VII.12.6c-7h.



405
theywere considered to be an ideal par excellence as far

as the conjugal love was concerned.

In connection with the beliefs and attitude towards
woman, the author has g;pressed some facts about the age
ofAmarriage in case of women. In two similesl occurring
in the Ayodhyakanda an indirect hint seems to have been
cqntained regarding the age of marriage in case of women
téjﬁhe age of the Ram. Both these saimiles occur in the
speech of Sita to Aé%ﬁyé'while she referred to her marriage .
It appears from Sitd's speech that the marriage of a daugh-
ter, at thefooper time was a matter of worry for a father
fowmepin that age, Just as it is so, in the present age
also. She here says that her father felt it quite s matte r
of worry when he found tﬁat she had reached the age when
her union with her husband after her marriage should be .

prion Wwho J"ell‘ )he Joss cf

effected mmmedlately. ‘He felt so 1ntensely like a poor

has

wealth veny much, Thiasg from this simile it seems that there
A

1. patisamyogasulabham veyo drstvd tu me pita /
cintam abhyagamed dino vittanassa ivadhanalh //
_ | II.118. 34.
(11) sadrsac capakrstac ca loke kanyapita janat /
para&harsanam avapgptl sakrenapl samo bhuvi /7

IT.118.35.
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must have been some &efiﬁitéiﬁotian about thne time of
the marriage in_qaée ofvwomén in that age. Dr. A.S.
Alfekaf after referring to this stanza, in his bookl,
ramarks,... while narrating the story 6f her marrisge to
Anasuys, S1ta describes to her the gréatianxiety of her
father, when she had attained an age fit for being united
to a $husbend. It is therefore clear tnat-ASEtalﬁgs a
youthful maiden when she ﬁaé married. " Moreover it also
appears from‘the same éassage that to a father:the proper
observance of tﬁe_custom of marrying #& daughter at the
proper age was a matter of worry. So it Seemsitnét the
daughfers wefe glven away in marriage at thelr proper age,
and that should be jusf‘the age of youth and not that of

a child.

The second simile in fhis connection occurring in
in thevgahe speech of 8itd, shows Whaf,a 6élamity it was
for a father if he could not get his daughter @arried‘at
the proper age. He wduld éuffe} minsults from his equals
a8 well as his inferiors if he neglected his duties in this
respect. He might undergo a great social, denouncement,

Y

1. The position of Women in Hindu civilisation, p. B3

by Dr. A.S,Alétekar.'
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simply because he was a‘father of a daughter who was

not married even though she was quite mature. It appéars
from the simile that such an dmnsuld and social disgrace
were inflicted, or at least were feared irrespective of

the considerations of position of the father. He might

be powerful like Indra on this earth, yet, he must suffer
from disgrace if he did not look to his duties as a

father. Thus these two similes show the positién of s
father, as well as the women specially‘with regard to their
marriage in the age of the Bém. As regards othe£~references
important from cultural and social point of view thgse
waich refer to the customs and manners §EWalent in the

age of the Rem. are certainly of immense value. They

snow the general outlook of the people of that dge and

as such they become important from the historical point

of ﬁiew also. These customs refer to the life of an in@ivi—
dual as well as the society; and give valuable informafion
regarding the social conditions of %h@t time.. There are
references contained in similes which show how the men and
women dressed themselves, how they behaved towards each
other, how they talked with each other and how they reacted
against cértain occurrgénces having emotional or’psyocholo—
‘gical significance. while there are some other fefemences

which show how the people behaved in groups or waich general
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rules and custéms they observed on s&me socialtoocasiéns.
There are other similes also which show the different
tastes of persons-belonging to different classes of the
society. Thus all these similes give a lot of information
which can enlighten us on_maﬁy points and add a great deal

to our knowledge. ‘

‘The simileés which refer to the ladies as to how they
dréséed theméelﬁesNare’Quite‘interestiqg, A,similel occurr-
_ ing in the Aranyakanda thus shows that %hé thé\laides
'alwa&s used to make aAsé saphron mark on btheir foreheads
as fhat must have been takeqés a mark 6f auspi@iggéégss.
The simile occuré in the deécription of the Hemanta season.
The poet’' says that iﬁ that season the sun goes-southwards
and so the nofthern diréction;did not appear fine like a
 woman who does not make & mark of séphron on her forehead.
This shows that makiné such a-mark must have been a general
custom with the laides'in the age‘ofithe Ram. It must have
been done firstly with éome aesthetic point -of view because
it was quite natural that a lady having such a mark on her

, Con
forehead might agppear more beautiful. Sezmdly it must have

. 1. sevamane drgdhem sirye didam antakasevitam / -
vihintilakeve stri nottard dik prakasate //
I11.16.8.
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been g mark done for the sake of guspiciousness, because
without such a decoration a lady must have appeared gloomy
just as tnis desoription itself shows. Thé simile is more
interesting as it refers to this custom which is observed
as a. rule by Indiem ladies even in the present age. In
India all the méfried Hindu ladiés as_well'as unmarried
girls'put this saphron mark on their foreheads. Only the
widows are forbidden to do so. This sipilé‘thus'shows that
tuis custom is really‘a very ancient custom which was

practised even in the days of the Ram.

Similéfly important are thé similes which refer
to the laides having ornaments on their quies 85 upamanas
The desire to look more beautifwl is quite natural with
humen beings, and this desire hés é specia; significiandp
for 1a2diés. They have been considereq as gquite easily
proé% to this desire from very ancient period. Such a
desire may be'quite justified also in their case as
their place, respect and positibn in the family as well as
society depends muph on their personal Qhagy and beauty,'

and it is quite obvious that such personal charm can be-

enhanced much by ornaments. The suthor of the Ram. has
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given some simg.lesl which refer to the laides who have put
on various ornaments on their bodies. These similes which
refer to variocus things and which occur in different con-
texts ’show that the cﬁstom of putting omamex;ts on the
bodies in case of ‘laides was prevalent in the age of the
-Ram. The first simile occurring in II.50.23 describes

~ the river ‘%aﬁgé‘; that occurring in III.75.17¢d refers to
the l“l:s}ié, Pempd; the third simile contained in IV.27.19cd
describes a ﬁver named Pré'cinvéhixﬁ; .the fouth simile in
this connection, given in V.S.'18c=d rerers to Lankd, and the

last simile occurring in V.14.13cd describes a beautiful

1. (i) devarajopavahyaid ca samnddita vangntaram /
premadan iva yat}ﬁéené bhilsitém bhlsenottamaih //
' I1.50.23.
(ii) anyaid ca vividhair vrkgeil pramadim iva bl;lﬁs.itém /
III.75.17 cd.
(iii) vasanabharanopetd pramadevabhya lankrtd /
IV.27.18 cd.
(iv) yantrégérastanixgi 'rddh@m pramadém iva bhusitam /
V.3.18cd.
(v) rarZja vasudha tatra pramadeva vi%hﬁgté' /

V.l4.13cd.
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lendscape in the A'dokaveniks. Thus all thes4similés
describe different tuings like a river, a lake a city
or a landscape. But all of them have a beautiful lady
adormed with ornaments as upaméha.vThis siaows that the
_ladies in the age of the Ram&ysana used to decorate their
form with ornémenfs andfsucﬁ a practice must have been

probably widely current among them. . -

Men were not an exception to thls general practlce
of decoratlng the body with ornaments. There are some

simile sl

which refer to this ornamentation done by men.
The former simile occurring in IV.1.21 ofit of the two
similes quoted here describes the karnik@ra trees in the
forests dm-he which surrounded the léke, Pampsd while the
latter one contaiﬁed in VI.39.7cd refers to the hillocks
in Lanka. The former simile refers to the men as being
covered with ngZ which surely means the golden ornaments,
arvwemt

and it also describes them as having a yellowhjo cover

the lower part of the body. The simile shows that the men

1.(i) supuspitﬁﬁb tu paé&eméh‘karnikérén samantatah /

hatakapratlsanchannan naran pltambaran iva //
Iv.1.21.

(ii) dnarayanty agamas tatra bhﬁ'g,ax{é‘nfva mgnavél} /

VI.39.7cd.
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used to adorn their bodies with;ornaments and put on,
germents to cover their bodies. The latter simile gives a
"general description of the men aék?draning their-bodies
with ornaments. Thus thei; gimiles give a valuable piece
of information regarding the mode of dressing of the men

in the age of the Ramfyana.

As regards the Qressing)of Bbersons in the age of the
Rém. one important fact which is noteworthy is that the
dressing of the persons was not always the same. It varied
according to the occagsipn, show the ﬁode of the usual _

dress.

In this connection two similesl which occur in the
Aranyskinda are also noteworthy. The stanza is a speech of
S&fpaqakhé to Ravana. She here wanted to describe the
futility of the power and strength of Ravana. She said Xmhtx
that a person wh§ is &ethroned from the position of a
king is utterly useless like a clothe which is worn out
or a gerland which is marred by dust. This shows that

the people must have a good taste about the colour as

1. upabhuktem yathd visah srajo vE mrdita yatha /

Al oL
- LA ,
evapm $&jyat paribhéraestah séparlthopl nirarthakah //

ITI.33.19.
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: . 3c
well as the decency of” clothes and a fa*lnatlon for us:.nD

- flowers and garlands as an addltlon to their usual cloth-

ing and dressing. They used to put on good and decent clothes
iand discarded the worn out clothes and dld not like to

have garlands whlch are marred by dust as they became fotally

useless. Thus these 81m11es give as a sidellght of the
reflned fastes of the peonle g in the age of the Ram. °

’regardlng clotnes and the ueevof the ﬁlowers and garlands.

.

ihe decoration by ornaments was not comﬁlned o men
and women only, in the age of the Ram. it embraced the
world of the pet animals also. There are some simlles in
wpieh the author of the Ram. refere to~such sort of ornamén-
‘tation.done in case;of ahimale.lTwo.siﬁilel occurring in

the Arandyaké@nda show the existence of such a practice of

1.(1) S& hemavarnd nilangen kepitnili rakeasidnipam /
eﬁéhbne kancani kaflei ﬁilam‘gajém iva €ritd //
|  IInsz.es
(11) t;@;}avala rakta nllangam raksaeeé%aram /

prasobhayata Valdehl gaaam kasyeva kancanl //

111.52.33. .
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decorating elephants. The similes occur in the descrlption
of Sita glven at the time when she was kidnapped by RaVana.
The author refers to the contrast of colours alsq in
these similes. He says that Sitd who had a'goldeﬁ colour
appeared in the side of thax king of demons, like a golden
girdle round the waist of a she~elephant. In the gsecond
81mile also~he says ‘almost the same thing._From these -
s1m11es it can be seen that there must have been the practice

/
of decoratlng ‘the elephants ?§ a golden glrdle.

In some similés-the position of WOmen in the age of
the Ram. is reflectea. A s:l.mllel contained in IL.30.8 is
one of such example. It is a speech of Sita to Rama when
he refused tp dllow her to accompany him to the forests
and éxhorted her to sfg& Qith-with‘his‘parents and attend
to them. S{té'gave a suitéble retort to Réma saying that
it was not proper for him to entrust her to the care of
others, ‘'she being his lawful wife had stayed w1th him for
~a long time. His actlon in that case would be llke giving

ewa y of a dencer - salluga' to other persons. Here Sita
compares herself to¢éuch a wémgn. The réferencé:shnws that
some women might have attained érofiéiency in dancing‘and

they worked as dancers, It also shows that such girls were

1. svayam tu bhéiyé@ kaumarim cirem adhyugitém’satim /

daildse iva mdn rama parebhyo dZtum icuhasi // IL.20.8.



415

offered as gifts to other persons. Thls may probably be
taken to suggest thst women were considered to be a sort
of property which could be kept or offered as a glft at
the sweet will of of the owner. Nothing certain can be
concluded from such a stray reference. Yet it can be
-understood to reflect the posltion of some women who

suffered such a misfortune.

The practive of observing sorrow in case of widows
has Béen'referfed to in some similes while some similes
refer to the w;ddws in general., In a speech1 of Réma
addressed fq Lakgmaga'occuriﬂg in the Ayodhyékéh@a there
is a reference to the condition of a widow. Leksmana was
enraged to learn that Rama was to go to the foreéts just
to keep his fapher's promise. While Kausélyé propogea that
she would,accompény Réma if at all hé was required to go.

S0, to pacify his mother and Laksmans Rama first tried to
reveal the imposéibiiitj*of Kausalys's following him to
the forests. He asked Laksmana as to how Kausaly3 could
follow him to the forests fron there like an ordinany
‘'woman who had been widowed, when the king, thélsupporter
of the religion was alive and especially when he followed

the right behaviour.

1. tasmin punar 31vati dharmaraae
visestah sve pathl vaiyamane /
devz maya sardham 1topagacchet

kathem svid anyd vidhaveve nari // -II.21.61.
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_ fhe\éimile employed hére by Réﬁé shdﬂs the mode of

‘behaviour not only in case of a wi&o&, but‘aiéo in case

of an ordinary woman. Here Rima mesns thgt*KéusaxyE could
nbt'ad% according to her sweet will‘When the king was -
there to decide the matter for her. He thought it quite
impossible that his mother should follow himvto the forests.
From his speeoh it appears that. in. cage of & woman there
was restrmction according to her d851re as long as her
husband was allve.'In-those days the word of her husband

was the law and she was supposed to abide by it.

Compared to the above sxmlle Whlch 1nd1rectly refers
to a w1dow the two 31mlles whlch occur in .the Sundarakanda,

can be taken as dlrect references to widows and their
I - R 1. : L - T -
pitiable condition. These similes occur in Sit&@'s speech

<&

-1. (i) ninem lanka hate pépe ‘ravane raksasadhame /

sosam yasyatl durdharsa pramada v1dhava yaxha //

(ii) punyotsava semutthd ca.na$§abhartr§~saﬁék§as§ /

 bhavisyati purl laikd nagtabhartri yathangand //

V. 26- 27"280
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addressed to the demoness who were keeping axwatch on her
at the Adokavenikd. She tried to draw the pitiable condi-
tion of Laﬁkﬁ'when it would be coﬁquered’by Rama. Ebr this
" she refers to a widowhas the upéméha.‘She told them that
when the wretched demon Ravana would be killed; the beauti-
ful city of Lanka would be devasteted like a.widow af ter
the deéth of the huébandﬂ In the second stanza quoted here
”. in this comnection she told that the city would he facing
a very adverse condition like that of a woman who had lost
her husband. So in both fhese similes the condition of a
widow has been described by the«aﬁthor. As far ég that
description stands it appears fhat-the widowhood mgst have
been felt very much by a wﬁman in that age. She became at
once emaciated due to sorrow. The-word"durdhar§§' used for
Lanka also suggesfs that eny woman i;réspective of her high
position whatsoever, suffered a lot when she had lost her
~ husband. It apfears from these similes that the social
position of & woman also must have-been affected in that
condition as aieo her oﬁn individua;ﬁcoﬁdition which suffered
from the calemity. Thus these similes show ‘that the widow-
hood worked like a curse onvwomgn just as it-is:seen even
’ today in the Hindp families Whére widowhood is 5eing
observed strictly. Similarly the. pitisble condition of =

man hes been described in a simile occuring in ﬁhe~



418

Ayodhyékéhdé.l The simile is found in the description of
Ayodhya as seen by~ Bharata when he came from Rama after
their meetlng at Citrakuta. It refers to the traglc'
conditlon-o£ men when they are under the influence of-
so&rdw; Ayodhyg appéa:ed foinaratal;ike the unadorned

~body of a pexéon‘who was sorfowful for gome reasbn, and

who had as it were abstalned himself from the appllcatian

‘4 ~of any paste for soothlng the agony end who had been
tortured by sorrow, From this descrlptlon it appears gquite
plainly that when a person éxpériénced some sort of sorrow

- he did not use any soothing paste which ﬁe usuailﬁ.'
preferred to epply end he also discarded the decoration
made by ornements. Thus-the sorrowful‘séaté of his mind
would be clearly visi%1e~6n his person. So this simile
shows the general practloe of the people in a sorrowful

condltlon.

Ambng other customs and practlces, the p;actlce of
. keeping pet animals and birds seems to be in vogue in the
"age of the Ram. There are many rgferences to elephants. There

are also such references to horses. In some similes

. - L Lok L
-1. purusasyaprahrstasya pratiggﬁﬁha% lepanam /
santaptdm iva sokéna gatrayastimabhiisanan //

- II.114.19.
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several bi}ds are also mentioned. All such references
sS10W that the pegple were fond of taming enimals and birds
‘and keeping them end looking after them at their places.
So out of the animalé, the elépﬁants, horses, cows, bulls
and dee? seem to have been taﬁed and‘kept in houses, and
‘ among birds a parrotﬁseems to be thé pet bird as it is
specially referred to in the similes. There are also some
similes which contain’referenges to the téming of ser@ents
also. Thus the whole picture created by such similes is that
of Juxurious people entertaining such a practice of having
tame enimals end birds in their houses. Several similes
throw light on the ways and means adopted to catch the

animals and to tame them.

ene
Two similesl, aréﬁgccunring in the Ayodhydkanda and
the othner occurring in the Aranyakanda show how serpents
g
were subaegyed and temed. The former of these two mmimiles

refers to the king Daskrathds condition after the announce-

1.(i) asanvrtayém asino jagatyam dirgham ucchvasan /
mandale péggggo ruddho mantrair ive mehgvisah //
I1.12.4c-5b.
(i1) sa viédima dareir bhagnd pepata dharanitabe /
_gad&'mantraugédﬁabalair vyéiivé vinipatita //

IIT.29.28.
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ment of Keikeyis proposals while the latter one describes

' the bresking of the club of Khara which he @hrew towards

~ Rama. The former simile describes how a serpent was subjuga-
ted. It seemé, from the description given in this simile
that a circle -‘ﬁagéala, was érawn round the serpent and
gome Mantras were recited. The efficacy of the recitation
of such Mentras was such that the serpent could not cross
the circie; it Wés bésieged'as it were within thaﬁ,circle;
It had no course 1eft except to heave lopg sighs. After

this it appears that the serpént‘could bhe subugated and
caught however-veﬁomous it might be. S;miiarly the latter
simile describes how a female cobra or serpent was subjuge-
ted. The déscriptionlas‘itvrefers to ﬁhe breaking to piebes
of the club of Knara, quite indirectly describes the
subjugation of such a feméle serpenf.‘From the expression~
itself it appears that in order to tame such a'female
serpent only Mantras wére npt found sufficient; the reason
might be that the femalé’éerpénts wefé more dangerous.

So to subjugate them, over 'and sbove the Mantras)és probably
some infatuating énd infoxicating medicinal herb must have_
been ﬁsed. Thus it appears that for subjugating a female
serpéﬁt some sbecial proceéa like this nmmst have been
resorted to. The‘puropose for such subjugaﬁion and taming

of serpents does not become manifest from these references.
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But as far as the descriptions stand it can be safely
con¢luded that such a practice of taming them was

certainly in vogue in that age.”

As’ compared. to the prﬁcess for taming serpents
that with regard to subjugating wild elephants has been
more élabora%ely dealt with in the similes of the Ram&yana.
- The reasons for sﬁChvan,elahbrate treatment of this matter
are quite plaiﬁwenough.‘The elephants were a powerful part
of the army and also added a considersble grandeur to the
royal posséésions. Thus a similel in the Aranyekandsa
Adescribes vividiy the preliminexy process for éatching and
subjugating a wild elephant. The simile is a speech of iama
to Laksmana. Here hg instructs Lakgmana to dig a great
Pig for‘béging the corpse of the demon Viradha whom they
had already killed. Réma asks Leksmana to dig a great pit
for that dangerous demon like one which was usually dug

w .
in a #qtgst for a wild and disastrous elephant.

This simile thus indirectly, throws light on the

way in which 'a wild elephant was caught in the age of the

Y 545 )
1. Kulljarasyerla raudrasya réksassya leksjmana /
n N

vanesmin sumahén‘éQabhrah khanyatam raudrakarﬁana@ //

III.4.25.
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Ram. It appears“fhat first of all a great‘pit ﬁasiprepared
with en expectation that the elephant might unknowingly
fall in that pit end then being rendered‘heipless in that
way it could ‘easily be subjugated however wild it might’ﬁe.
Similarly a similel'occurring in the Ayodhyakande throws
%urther light on the régcess~of teming the elephants. The
simile. occurs in the pathetic situation‘of the scene of the
parting of Réma ﬁp proceed fer the fofests. The simile
describes the tragic cries of the laides when’baéﬁaratha
went to see them, He heard these eries, which were 1like
these of she;elephants when their lord, the big elephant
had been captured and tied. The simile just ﬁassinglyyfefere
to the situetion with regard to the capturing,of an elephant
but it is qulte suggestively brought out how the elephants
were captured. It also appear that such tying must be a

some sort of autonmatic process, as the description itself
suggests, because in the presence of so many she-elepnants
1f {puld not be possible for the persons to go to the pit
and tle the elephant. But there must have been some

arrangement of loops done pr ev1ously by them so that as

1. susruve eagratah strlnam rudantlnam mahasvanah /
yeth& nadah karenunam baddhe mamatl kunaare 7/
' II.40. 300
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0 o 18 , . |
sion_as the elephant feé\in the pit it got~itself tied up
and in these loops, and such,ties must have been strengthendd
the more, becguse of the force-which the elephant might |
use to free tiself. It seemsp:obable that the female ele~
phants who might realise'tnis'calamity ha#d no solution for
it and had to give loud shrieks due to pain. This must
probably Be the prelimin;%y process for subjugating a

wild elephant as it appears from the descriptions given in

these similes.

It appears from the descriptions given in several
. €.x
similes1 that different weaspons were used for acting work
. A
from elephants. These descriptions show that at least three

weapons were used to control the elephants. Out of thenm one

- v W ’
1.(1) na hi tat purusavydghrs dukhadem darshnem pitgh /

matus’ ca sanitum é%ktas totrardita iva dvipah //
II.40.42.
(ii)grhe gf:he rudatyas'ca bhartdram grham gzatam /
vyagarhayanta dukharata vagbhis totrair iva dvipan//
II.48.6. |
(iii)iti ndga ivaranye tomaréﬁ¥guéécodita@ /
paptata bhuvi sankruddho nikls'\rasanniva bennagah //

II1.74.565.
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V8
was & goi? wnlch is referred to as 'torra' the other was

tomrs -~ a spear, end the third was a sort of lanoe,
-spegially,made for the purpose of controdling wild elephants
Over and above these three weapons, one‘more de¥ime was

also used for the elephants as it appeareé in fa slmliiiz
in the Ayodhf/gkanda.‘Thls was known as ulka, which did—né
mean the falLlng star, as the w {Td geenrally aenotes. But
it must be a sort of a fire gééz used “just in order to
frighten an elephant and to lead him by the desired way.

2

Sir M.Williams® gives ”flre-band“ as one of the meanlngs

f the word 'ulka' There he glves also the meaning as,

"dry grass set on fire:” This meaning‘is also éuitabléuin
this case. 4 big heap of dry grass when set on fire, would
be an alarming sight for an elephant.‘éé it appears that
en elephant was warded off by these méans. The ﬁescription
itself shows that the Iire band or a great heap of grass

set on fire were meant for an elephant which being maddened

l (i) narair ivolkabhirapohyamano
mahagajo dhvanam auuprav1§tah //
II 21.54.
(11) A Qénskrlt Engllsh chtlonary p.218 column.é

Sra M N WlLllaMS.
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:.’Qnust' have st%ai*t"ed we.iiciﬁg on “'éoqul'eh publle road funnigg a
I}havom. Thﬁs,/ these wee,pﬁs ém dev'i;lcg seem to have been
_ employed in the age of the Ramayana. either for controlilng
elephants or for wardlng them off when. they appeared mad
and dangerous. This dev:.ce of warding off elepnants by fire
‘l“has been referred to in several other simll.esjf also. All
tnese similes occur ir’rthe yuddha, kénda and they are
speecnes of Warrlors in. which - they express thelr desire as
to how they Wanted to stnke then.r enemles. ’l‘hey express
here the mea ’chat thelr arrows would work as grea‘t ;f'lre
bands which frﬁ@hten elephants and ward them off. Thus
the frequent occurrence of the idea suggests thd‘b ‘such
a practlce musgt have fbeeﬁ ‘2 w}ogue in tnat ag e, and that

appeers probable elso because e.t.epham:s ‘when furiopxs

1.(i) ks:L‘?ram va;}ropamaih ’banalr datadna &armuka cyutalh /
ramam adlnaylsyaml ulkabhlrlva kung aram // ‘
' VI.13.19.
(11) darair & dlpayamy enam ulkabhlr iva kun;)eram /
" ( VI.24. -39, cd.
‘ (111) bhmvor v:s.vyadha ba.nabhyam. ,
‘ ulx:abhyam 1va kungaram /

VI 76 51 cd
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must be a great menace to public’sq;§ety and such a device

to ward them off might ha%é proved efficacious. In the

- battles also the elephants we;e a great force, and their
likening hinted here in case of the warfioqrs also suggests
‘their dangerousness. So to ven uiéh them the warrior on the
opposite side, naturally wished his afroWs to be as dangerous

~ as the fire-bands in case of elephants.

1’show that such different weapons

Two oﬁher similes
were used for horses. The forﬁer of these two similés refers
to the king Daé&raﬁha %hen'Kaikeyi'made her¢ proposals and
the latter refer;eé to Rama ﬁhgn Kgikeyi bo<hdm announced
the senteﬁce of exile)to him. ﬁeré the former simileshows
that g‘éorf of a"gSZE'was used for‘a horse. Thg'tbunting
sarcasm employed by, Kéikey;.{;‘here, proved to be like that

Ar . . .
go?? for Dadaratha. The very word 'tunna' shows that the

1. (1) sa tunna iva tikgnena pratodena hayottameh /-
raja pracpdito'bhiksqam kaikeyya vék&am abravit //
: II.14.25.
(ii) R'émopyutth’éya réjgnau; Ka:;keyy‘ébz;-i'pr{coq:itak,x /
Kaégeréhato vaji vaham gantum k?taﬁara@ //

II-' 19 ._].8; :
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o . . .
goég must have been pointed and as soon as it pierced the

body of a hor§e it was’at'onpe irritated and infuriated
so as to run more quickly. Similarly the iaﬁter simile
guoted in this connection, suggests that a whip,kaéﬁ'must
have also been used for a horse. The description snows
that Kaikeyi's speech appeared to Rama as if it were a whip
empioyed for strking a horse with it in order %o increase
its speed. The expression itself suggests that such .a
whipping proved to be very effective as it is shown here
in case of Rama who became earnest to proceed to leave
for the forests as soon as he heard Kaikeyf declaring her
proposal which the king had to accept as there was no
alternative left for him. So it appears that g gogg'and‘
a wnip were the usual means employed for the norses in

the age of the Ram.

There are sone referencesl in the Ram. which show that

1. (i) yathd hypalan padavo yathd sen& hyn8yaka /
- yath& candram vind rateir yatha gavo ming vrsem /
evam hi bhavitad rEg@raﬁ yatra rdja na dpé&ate*//
II.14.56c¢~5%7d.
(ii)agopald yatha gavastathd rastramarajekam / -

) 1I.67.29cd. -
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jf cattle-breeding was common in the sge of the Ram.

just as horses, elephants end some birds were tamed.

‘The first gfoup of similes contained in II.l4.56c-
574 is a épeech of the the ministers and citizeﬁs to the
king Da@gratha meant to advise him to expeaite the coro-
nation of Rama as the.crown-prince. Similarly the second
simile given in II.67.29cd is a speech of Réma addressed
to Bharata whereiﬁ he wanted o emphasise‘the need for: the
royal adm;niétfator of a state. The third simile in this
connection occurring in V.5.2cd refers to the suh as seen
by Hanumat and the fourth'simile.given.in V.11.10 describes
Ravana as seen by Hanumat when he visited his royal inner-

appartuments of his paiace £0 search for Sita.

The first simile refers to the condition of the
cattle when they are not taken care of by a shepherd. It

" declares that a herd of cattle without a -shepherd or an

1.(1ii) dadarda dh;méh‘divi bhanmman tan gbg?he vrsam iva
. bw®sh bhramantam /
| V.5.2.cd.
(iv) t3sam madhye mahébéhﬁh sububhe fﬁkgaseéﬁa:a@ /
gbg@be mahati mukhyﬁné@ gavﬁglmadhye yathﬁ vrsah //
" o  V.l.10.- |
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' ,anmy without 1ts commander does ‘not prove useful. "This

- shows that the people used -to- have cattle and also arran-
‘Aged for a shepherd to look afuer ‘them. . The reference

here, further suggests that & terrltory w1tnout -a klng

is aust 1ike a. nlght w1t§ the moon or a: herd of cows w1t£u£n
: bull. This shows that the cows were kept by the neople in a
_herd., and a bull also was kept at leaet‘for each. herd.

' .The taming of a bull seems to be qultﬁ:natural when a herd.

of cowslgglkept as tame anlmals. The person who tamed

.these anlmale, naturally w1shed the propagatlon of the

specles of the,oattle and for that purpoee a male animal

- was aleo tamed and kept together with the female anlmale

So this. reierence _shows that a sense of proper cattle— :
atbreealng was theze among the people in tne age of tne
‘Ramayana. Slmliarly the second 31m1le suggests the. need
of the shepherd when oattle were kept ae tw%b///zﬁals
g In the fourth s1mile Ravana is llkened to a bull among

' :xhe cows. The tnird.‘SLmlle ygich desorlbes the sun,

together eifhfthe fodrth simile desc?iﬁing Ré%aﬁa, shows

o that a proper ehade for 1nhab1t1ng the cows and. other cattle

was: ectually bullu wherever the cattle were tamed and
‘~reared. A1l theee 31m11es deflnltely show thax the society

'was a pastroal 5001ety. o , o o RS

"

flong with these similes some other similes which
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describe the use of the cattle for the prupose of venicle

or agriculture are 2l s0 ﬁorth‘considéring.

Two similest occurrlng in the Ayodh#yakanda, rezer
to the bullocks yoked to a cart. The form&r simile contained
‘1n IT.14.12cd describes the klng Dasaratha and the latter
is the speech of Bharata to R@ma. The former 31mlle shows
that the bullooks were used for carrying carts. Slmliariy
the Latter simile expresses Bharata s feelings. He felt the
burden of rullng the King@om beyond thls capacity. So he
told 35111&"“6-}1&1: the bux;den‘wés wor‘th‘b.eing carried“by a bigger
and more caqule’bullock whereas he feit-that ﬁe was like
a weak bullock and s0° 1t was: dlfflcult for him to bear that
bur@en. Thls ‘also snows tnat the bullooks were usea for
carrying a cart, and there were‘cldsses of bullopks
according to their capacity of carrylihg the burden. A
strong bullock was used for carrying more we;ghty burdén

of a cart.

Together with these s1m11es WulCh show the existence

of the practlce of tamlng the cattle and us 1ng them for a

1;(15 sa dhuryo-vai parispaﬂdan,yugacakrﬁntara@‘yathéﬂ/
o | II.14.12cd.
(11) soham katham imam bh&ram mafha.dhunyasamudhrétam/
‘ damyo dhuram 1vas§ﬁya saheyam kenaca%pasﬁ //
" II.73.16.
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-useful purpose, the similes referring,to‘fhe hunting of

the animals are worth considering. Tnese’similes sihow that
hunting wés a favourite pastime with the éeople in the age
of the Ré&m. The chase‘of Ré&g;éf%er the deer having a.golden
form is quite well-known. Bu%’there is one similel

showing how ac%ualiy a deer-was ggygd and killed. Thé

stanze in which the simile occigé iz a speech of Dadaratha

to Kaikey'i when she put forth her cruel proposals \\to the
king. He said to the queen that she had been consoling ﬁim
by false ségthing statements. She had actually struck him
like a hunter who killed a deer by infatuating it with

sweet music. Tnis shows that the method of hunting or killing
a deer consig%;e& of two actions, one was to attract the
deer by music snd then the second action was to kill it.

The love for music in case of thé deer is quite well known,
and it appears here tﬁat the hunters in the age of the

: ¢
Ram. also took this weakgss of the deer into comsideration

and took advantage of it. The killing of a deer might have

n - - - - -
1. (1) aprtair bata mam s@ntvaih s@ntveyati sma bhasase /
gita s'abdena samrudhya lubho mrgam ivé#aahi@.//

11.12.78.
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A

been pursued by hunters to supply the s{jsain of the deer to
the people. lioreover this way of killing a deer is quite
widely known and described in the. Indian literature. The

present reference supplies ¢ more suppart to the practice

of killing a deer in that way.

Similarly one similel occurring in the Aranyakanda
shows how the fish were caught. The simile is a speech
of Jatg@yus to RZma. He consoles sg/fng that by kidnapping
his beloved wife Jénaki, Ravena would certainly destroy
himself like a large fish which catches the hook in its
mouth. éhis shows how the fish were qaught. A hook was
preﬁared, some food to attract fish might have been applied
to it in ité mouth, it was caughﬁ. This practice is found
even in the p#eéent times. The simile can be taken as a
sugges?ién.for the use of fisﬁ as food alsoc in the age of
the Ram. because there does not seem any other‘purpose in
catcling a fish liké taat. -

2

A referehce contained in g simile™ occurring in the

Sundara-Kanda, suggests the existence of the practiée of

1.(1) tt\étpriy'é,ql ;)é.'nakﬁq h.ft%é’ révano raksasesvarah
Jhasavad ba@iéﬁm grhya ksipram eva vinaéyati //
i 4 III:68.13c-14b.
(i1) nﬁgn} 13lapyate sitd penjarastheve sarika / :
' ‘janakasys sutad sitd rémapatnz sumadhyama //
V.13.16.
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teming a pairot in‘the}ége of the Ram. The simile expresses

the anxiety of Hanumet. about SIt3 when he could not find outb,

at the first instancéifrdm the palatia; appartment of Lank3i.

- He says here, "I am,auie,,the’daughter of Janaka and the

'ﬁife of Rama, is being f::%?bed like a she parrot kept in

a cége;" This shows that the péoplevqsed to keep parrots

or sﬁé;parrots in their houses énd kept them i1n a cage
dann . ‘

as yhﬁat present.

As régards other‘reféreﬂces which allude to thé“
sociel and cultural aspects of the people of the age, it
can be said that they ‘cover almost all the walks of life.
Thus we get references dealing with law and adminis tration,
crime and punishment; trade and navigation, sportsqan@
pastime. These references throw much liéht'on these aspects

of the social life of the people.

A‘similar referencel contained in thé4§undara-kEQQa
suggests the method of inflaecting punishment as well as the
actual punishment for theft. The stanza in which this
simile occurs is a speech of Sit: when she was suffering

from the imprisonment in the As'okavenika. She here expresses

1. du'khem batedap mama. du'khitaya
.  méseu ‘cir‘a‘jé‘.dhigamigya’cc; dvé.% /
baddhasya vadhyasya yath® nidsnte .-
rBjoparodhad iva taskarasya // V.28.7
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) her grlef after Ravana s declaratlon that he would allow
her only towo months by Whlch time she must surrender and
submlt to his proposals euyyenéerueaﬁesubm&$-$e otherwise
, - he would kill her. She here says, "This '1s verlly a misery
‘for me Who~ém alrdadf miserable because the two moﬁths will
o pass away after a long time and my conditlon is like that
of a thlef who is tled accordlng to the royael orders and is
- to be killed at the end of nlght." The stanza brings out
siti's grj.ef very pathetically. It appears from this speech
of Sifé, that tﬁe thief who had been céught for his crime
was to undergo a rlg0;%; imprlslonment for the whole night.
He was actually tied and then at the day break ‘ne was behea-

ded.  All thls was carrleu out in accordance with the royal

orders. Of course, for what kind of theft such a hard punlsh»

.. ment was en301ned 1s not clearly mentioned in thls nassa ge.

But from the trend of the passage, it can be presumed thatx
such a puplshment~mus$ hove been prescribed for a serious
‘crime of theft, as the king hiiself seéms here to issue

orders.

‘ Among the other cultural reierences contained in }?};
1Athe 31m11es in the Ram., these alluding to navigatwon areif
§u1te numerous, and the ﬁrequency -with which they occur -
-cannot be ignored. Thése fefArences suéges%.fh%t trade byi"

. navigation must have been carried on during the ége in Whiéh
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the Ram. was composed. But before eollectigg facts from these
references, it is worthwhile to take into account the remarks
of Dr. Jacobi. He observesl," There are many relerences

to ships in the Ramayana, but they indicate boats waich ply
in the rivers. it 1s so in Rama's journey by the ganges,

and there were boats t& go by the rivers; but to conceive
ship-voyage from this is still a big step.'"He further
remarksg",To the poet of the Rim. or those with whom the
Rama-legand developed, the same (i.e.ship-voyage) was

quite unknown, or it was so little known that the ides of
sending Rame to Lefikd in a ship did not erop up at all

in their minds. It there would have been a definite knowledge
of sea voyage, thé adventurous task of building of the

bridge would not have been resorted to. The jump of Hanumat
and Sigaraes help to Rima under compulsion would not have

been 1%ﬁgginea with respect to a people, in whose stories

and legends sea~voyage occurs as a very popular idea. ™.

Prof.dacobi thikks that there was the total absence

of ship voyage in the age of the Rameyane. He howevijédmits

1. The Ramdyana - Article by Dr.H.Jacobi. Journal of the
Oriental Institute, Baroda, 1957-58. Vol.VII. ».159.
2. ibid. p. 159.
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the possibility of the small boats pl,x}ing in the rivers.
But théré’are mahy references‘ﬁnich'suggest the existence
of some kind of & fegular systen of navigation. It magy

be noted that the Ram. contains‘many references in waich
the boat in the sea is mentioned. The poet wuses the words
like Ségara;bArgaVa, etc which can never mean "rivers."
It may be assumed in thé iight of the remarks of Frof.
Jacobi that there might not have been a regular system of
ship-voyage on a large scale, but there must have been some
kind.of navigation conduotéd for varied pﬁrposes in the
age of the Réméyané,-ﬁecause without such an assumption
it is difficult +to expla;n the frequent cccurrence of the

references +to the boats in the sea in the Ram.

Now, these references to navigation are contained in

many similes’ in the Ran. They show in quite clear temms

1.(1i) taéyaiga dharmaréjasya dharm;g%gla mah@tmanah /
paribhzz;mati rajadrir naur ivekamika jale //
II.81.6.
(ii) tam dharsenam adiirasthdln drstva catuni parthiveh /-
ciﬁgﬁavagatﬁazpéra@ nasasddaplavo yath5>(/

II1.118.36
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that navigation was. in VP‘Qe in the age of the Ram. The

description given in these similes shows that these

1.(iii)

tiv)

(v)

(vi)

(vii)

(jriii)

(ix)

(x)

aSruplirnemukhin dinzm s%kébhérébnipi@:}t"éz? /
vé'iyulZegair ivakrantan ~majjant§:;1 né’vam:é'mave//
’ - II1.55.4.
Sa majjatayavés’alg doke bharfkranteva naur jale /
IV.7.10cd.
Sa tu vali pracaiitak; salatddenavihvalah /
gurubharasemgkrantd nauh sasirtheva sagare //
IV.:6x6ved.16.24cd.
Sagare mé’m’cé{vig‘pé naur ivasittadd kapih /
V.1.67cd.
Sam'a'kgipto'smi sahasg paﬁgukytaparékramal} /
pratilomena vatena mahanaur ivs sagare //
, V.1.184.
O -
Sa dad¢rs'a tatah sitam purnacandra nibh'a'.nan'élfl /
slflokabharair iva nyastam bharair navam ivambhasi//
V.17.3.
dadarda sitam du'khértﬁn} navam sanndm ivarnave/
\ V.19.4.cd.
esalpapunya krpana vinadigyamy endthavat /
samudramadhye nauh purng vayuvegair ivahata //

V.20.14.
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boats were driven by the force of wind and they floated
on water. So it seeqmsthat these boats had the saixls

& _ i
and when wind bliw s they got puffed with air end the
g ¥ e ’

force of the wind drove the boats on tthuater. From some
references like that in II.8l.6, it appears that the helm
) , +
or rudder was deviséd to contol the boat and to drive it
towards the degeribed destination. In II.81.6 it is said
< ‘ 9 ’ a
that the wealth or splendour of the king Dasarath£ was in
peril like a boat having lost its helm. So it-is quite clear

that such helm was provided in case of every boat as other-

-~ *ZI\.,-‘ ...3.-
1.(xi) egf\avipadyanyzéham alpebhaya,
r i ~
mah%\z_lave naur iva mudhvatd / V.28.8cd.
(xii) S'okasyasye kadd piram raghavo dhigamisyati /
- T. - -
plavamanah paris’tanto hatanauh sagare yatha //
_ V.57.5.
nu.
(xiii) hagman marutagatir mah@naur ive sagaram /
Q R LA
aparam aparis/ﬁxllnta@ pupluve garﬁga:{aaxam //
V.57.4.
(xiv) Send bhramati safikhyesu hatakarmeva naur jale /
VI.48.26cd,
(—xv2 Kim iyam vyathitZ seni mildhav&teva naurjaleé /

VI.50. lcd.
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wise the boat was sure to lose the direction and whuld
ply anywhere according to the force and directon of the

wind.

The second simile contained in II.118.36 is a
speech of SitZE to Anasyiyd. She describes here how deeply
her{father Janaka was grieved and worried about her

v
marriage when she was ﬁ@ture.

She said to Anasuya that her father was greatly
worried and ooﬁld not reach the coast of the sea of worry.
like a person who had no boat by which he could swim the
waters of the sea. This description shows that the boat
waé considered as quite necessary if one wanted to cross

the waters of the sea or the river as the case might be.

From 8ll these similes it appéars that the suthor
chose the boat as the upamdna to describe the characters

in some adverse conflitions.

The third simile in this connection contained in
II1.55.4 reférs to Sita enfengled in a tragic situation.
She was all ab%"ege:e;i.n the herxﬁitage and. e;t that time Ravana
approached her with a wanton desire to kidnap her. The
poet compares her to a boat wnich is being sunk in a sea

on account of its beipg attacked by the speed of tihe
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rushlng w1nd. Her face was besmeared w1th tears, she felt
nervous a8 she was elone in that SLtuatlon ana the burden
and pressure of sorrow pverpowered ner,ve:y muon. The
comparison of sitg with~a‘bost sinking in a sea is quite
befitfingAthe situation. The fourth simile-giﬁen?in 1v.

7.10 is the speech of Sugriva to Rdma in which he describes
thé condition of a»weak person"whe sﬁccfﬁmbs to the danger
of & sorrowful s1tuat10n. He says that ‘suéh & person drewns
hlmself in sorrow 11ke a boat whlch 1s overpowered by the

' burden of the'load Wbich it oarfies. The flfth 31mlle desc~
' ribes V%lln in a pltlable condltlon of" belng severely wounded.
Be also appeared slnklng_dueﬂtonweakness llke 8 boat sinking
in a sea due t0~heavy 1oad;’The sixtb simile given in
V.1.67d and thé’sixth one given in V.1.184 describe Hanumat.
The former is a mere desorlptlon wnlle the latter is a
speech of .Hanumat. The former simlle descrlbes Hanumat as a
boat over powered by Wlnd in a sea whlle 1n the latter he
seys that he felt as if he were tarown, all of & sudden

-1n perilus condltlon 11ke a boat which had been attacked

by opposlte and unfavourable w1nd. Thls shows thai in the
age of the Bamayans, the 1mportance of a. favourable wind

was consldered as an 1mportant factor in the maxter of .

‘ salllng by a bO@ta uimllarly the similes glven in IV.16 24
suggests tnat there must have been some notion. about the

amount_of load te be embarked in a‘shlp. Somexflxed amount
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of weight must have been allowed to be éarried as other—
wise the boat would surely sink. The eigth simile contained
in V.17.3. which is the description of Sitd@ as seen by Hanumat
glso suggests the same thing. She appeared to Hanumat as
full& overpowered by the burden of sorrow; like a boat
which had been loaded up to its capacity. Similarly the
ninth simile also- refers to Sita; and here she is compared
to a boat sinking in a sea. The tenth end eleventh similes
occurring in V.25.14 and V.28.8cd are speeches by Sitd
describing her condition. In both these similes she compares
herself to a boat being driven away by a strong wind. The
t%?fth simile given V.37.5 is a speech of Sit3 to Hanumat
4 Herevshe says'expressing her anxiety for Rama in trying
to reéggé her)that it is difficult to imsgine as to when
and how Rama would cross the sorrow and would come out of
it like a person whose'boat has already‘wrecked and who
being continuously swiming feels exhausted in a sea. This
simile also, like that in I11.118.36 hints at the impossibi-
lity of crossing é big distance on the surface of water
without the zid of a boat. Thé last two &rd similes given in
VI.48.26cd and VI.50.icd describe the condition of an

army. Out of these two similes, the one in VI.48.26cd refers
' sCamdarg .
to a boat without helm as a Jendigord of comparigon.
So all these similes which refer to-boags plying on é

river or a sea suggest the existence of the practice
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of plying by boats. The descriptions given here clearly

show that the people had eleaﬁ&y—eheﬁ—%ha%—%he;peeyée

bed definite ideé of havigation, and must ha#e resorted to
it to cross the rivers and’to g0 to &ifferent places along
" the coast. Ef/3§f§9§~33,3§§§ that there was a regular system
ofiship.voyage,‘on the étrength of such.meagre data. But

it can be safely éon&luded that the frequent occurrence of
boats amd their sailing in rivers or a sea do suggest that
the people actually moved fromApne placé fo'apother by

- boats wheﬁ it was felt necessary.

There are some éimiiés which refer to the several
crefts and arts of the RAm. age. Thus‘theré are similes
which fefer to chapiots'énd the driving of‘ohariots, arTows
and archery, sculpture and such other arts. 4 similel
oceurring in the Aragyakﬁ@@avreférg t6' the condition of
charioﬁs_which are. driven on an une%en ground. The simile
occufiin a stenza addressed by Marica to Ravana. Here he
advises him to be more considerate and not to act hastily

and raéhly.'While pointding out the dangers of such a

rash desling in the matter of sdministration. He sgys that

1. ye tik§namantfé@ sacivad bhajyante sah ten vai /
Visamesgu rathéq siéhr& mandasgrathayo yatha //

ITI.41.12.
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theﬂking,shouid ordinarily act in accordance with the
gdvice of his ministers. But when his ministers are rash
and advise him to act in their own ways, he should think

himself and act. He says the rash ministers are doomed as

soon as the disastrous results of their policy be fall them

as well as their rﬁler like the chariots WhidﬁT;;; driven
on uneven grqﬁnd, and are destroyed because they have'a
great speed and the'conﬁromling charioteers -are dull. Then
the destruction of the chariots i#&ﬁg} This simile gives

& side light as it were on the concept of the proper admini-

" stration of a state in the a ge of the Ram. It shows that

the scieﬁcé of ariving Yehiclés like chariot was widely
kﬁbwn, as it appears here because the illustzmation is chosen
from the idea about the proper dfiving of chariots to
explain the proper adwministration. It also suggests that

the driver of a chariot was required to be alert and he
must be familiar with the ground on which he drove his
chariot because there was the sure dangér pflthe chariot

being'shattered to piecés~if he could not control the

_spéed; .

Similarly enother simile occurring in the Sundara-

r‘ r
1. Sanniyacchati me krodham tvayi kamsh Samu tthitah /
dravato mirgam dsZdya hayan iva susdrathih //

- V.22, 3.
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ké@@a shows-khow a-good charioteer is useful in the proper
driving g/g; a chariot. The simile is a speech of Ré%aga///
to S§t§;~He explaing her as to why he controls his ﬁ? th
towards her. He says; "The love which I have for you checks
my wrath like a good charioteer who controls the horses
which while running go out of the way". This shows that a
good charioté% was required to see that thg horses run thro-~
ugh - the proper path. He must control them when they run
astray. Moreover it sppears that there must have been good
and well constructed roads also, and fhe chariots were run
on thesé‘roads and not anywhere else. The charioteer must

be skilfﬁl to check the horses as soon as they leave the
road and move unevenly. This simile together with thagt in
I1T1.41.12 showgthat the practice of moving by the chariots
must have been prevalent in the age of the Ram. and regardaing
the selection of g charioteer, the proper wsy on which the
chariot should be run aﬂd.the’proper controlling of the

horses were glso teken into consideration.

The poet has taken an arrow discharged -and thrown

(} ol from a bow as upam&hé in théree similesl. His purpose

L

: - - - e - e
1.(i) venani saritah salign saramsi ca vihayasa /

sa kgipramatiyéYa éérascé@éh;gajcyuta@ // 111.54.7¢-8b.
(1i) JyBmukta 1va naracan pupluve zquavéyikéh/ V.14.4cd.

. - —_ - - wh "
(1ii) jyamukta iva narico mahaveg&bhy%_pggatab/ V.57.14.ab.
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seenms to describe the speed of the object under considera-
tion. The first simile contained in III.54.7¢-8b describes
Ravaga crossing many forests, rivers and lakes through the
aerial route while ye)kidnapping Sits. The two similes
occurring in V.1l4.4cd and V.57.14ab refer to Hanumat flota—-
ing in the ailr with a great speed. In all these similes the
arrows going with a high speed sre taken as the upemana and
it shows that such a speed of the arrows must have been
taken as an ideal for every person who wanted to have

mastery over archery.

It appears from some references in the similes of

the Ram. that drinking might have been in vogue. Thess

similed contained in II.12.76 and II.12.78 occur in the

1.(1) Satim tvEm sham atyantam vyavaesyZuy asatim satim /
fﬁpiqim visasamyuktam pitveva madiram nareh //
I1.12.76
(ii) an3rya iti mam aryah putravikrayiqa@ dhruvam /
dhikkarigyenti rathyssu sur8pem brahwenam yathd //
’ II.121.78
(1iii) tathd hyattem idam r&jyam hrtasfram suram iva /

nabhimentum alam rgho nastasomam ivadhwaranm //

I1.61.18
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course of the speech of Dadaratha to KaikeyI after hearing
her drasﬁié proposals, while the simile occurring in II.61.15
is a speech of KausalyZ to Dagaratha. The remaining two simi-
lis contained in II1.114.14 ana VII.42.18¢c~19b are descrip-
tions, the former refers to AyodhyZ as seen by Bharata when
he returned from Ci‘crakﬁ"ga and latter refers to the pleasu-
res of Rama and Sitd after the coronation of Réma on the

throne of Ayodhysa.

Dagaratha rebuked Kaik%&i saying that she was reaglly
a bad women and he had taken her to be good through mistake
like @ person who had takeq poisoned liquor which appeared
fine and attractive. This shows that the person who wanted
to drink was first enamoured by the attractive colour of
the ligquor and as soon as he took if he lost his senses and
could not think what was bad and what was good, what was

0.
right and W%@E was wronge.

In-her speedh Kausalya tells Daéératha how unwelcome

1. (iv) Kgf@a panottamair bhinnaih s'aravair abhisamveiam /
— M —
gataéau@@émviva dhvestan panabhumip asamskrtam //

IT.114.14.
- e O /
(v) sitam addya hasten madhu maireyakam suci /

payayamasa kakutsthah facim iva pursndaral //
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~ the kingdom would be for Rima when he would get it back
‘from Bharata after“thg lapse of so many years. It would
be just like liquor the essence of which had already been
teken off or like a sxkamiifiz sacrifice which was devoid
of Soma. Here it appears that the liquor having its
essence fully in itself must have been considered as a
relishing drink snd conversely if the liquor was without
its essence it would be quite useless,

A
The fourth simile occuggng in I1.114.14 gives many

details about drinking, the utensils used for it and the
place where people used to have drinks. Ayodhya appeared
to Bharata as a ﬁlace of drinking - a shop of liquor
 having lost all its glamour and glory. It appeared to him
as a place of drinking which was devoid of beautiful
decoration, around which the broken vessels used for
drinking were scattered, in which the best drinks were
already exhausted; and which was left by the owner of the
shops. Here it appears that there might have been fixed
places where the people went to have drinks. The& used to
drink in pots and after using tﬁem threw them away. The
place‘pf drinking used to be decorated well in order to
attract people. It appears from the description that these

shops contained various kinds oflliquors.
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The simile in VII.42.;80-19b refers to the pleasures
of Réma snd Sit&. The poet here describes how they enjoyed
after coronation. The poet here says that Rama'himself
took the bowl of the puée Maireyaka liquor and gave it to
sits for drinking it like Indra offering a\cupﬁ of liquor
to his beloved wife Sacl. Here the word Maireyaka is
important. It seems to be a specisl kind of delicious
drink. ‘Prof. M.Williamsl thinks it to be a drink made
from s combination of Surd snd Asava. He is perhaps right
because the author here appears to use that word as a
special proper name of some kind of drink and not as an

ordinary common noun..From the description it appears that

in the royal families the drinks of the best qualities were

taken.

The simile occuring in II.12.78 is more important
because it has a congiderable bearing upon the society
of that sge. In this stanza Dadaratha says to Kaikeyf as
to how he would be condemnéd and censured if he accepted
her proposals. He tells her that the ﬁfyas i.e; noble |

persons would consider him as Anarya who had been so mean

3
1. Senskrit-English Dictionary. p.834. column ?. by
M.M.Williems. |
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~'as to0 sell:0ff his son.and thet they would showei cries of
fie upon him in publlc as 1f he was llke a Brahmin who had
_taken llquor. Thls suggestion of the pltlable plight of
Dasaratha env1saged by hlmself throws much light upon the
then,soclety. It appears that:all elasseg of peqple ‘could
easil& indulge in,drénking in.tﬁat ages But if a Brahmim
‘took to drinking it Wéé considéréd a great crime on his .
part. There is no evidence in_the‘Rﬁm.Aitself to show as
\fo whai pﬁniéhmegr‘was 1nf1icted'upon such a Brehmin who
‘proved to be a drunkard. But from the description given
here, it isg- ev1dent that h1s soc1al status was at once
redueed to nothing.'He became an object of strong publlc
* 'Orltlclsm. Moréover. the’ evll of drlnklng was such that the
rperson mlght go to the extent ofe?u1n1ng hlmself as well
" as his famlly and the Brahmlns bt;ng the upperhmost class
of the soclety any helnous actlon on thelr pert might have
~been rlghtly condemned by the general publlc.Aihus this -
31m11e shows that the people of other castes exceptlng
“Brahmlns could usually take to drinking. But it also
‘suggests that the people were- fully Gonscious of the morals
laws - of ’che soclety. '

.,1n the R4 mayana, there are some similes .which suggest

(i) Xkatham Atmasutdn hitva trayasenyasutam vibho /
g akaryam iva paayamah svamansam iva bhoaane //

I.62.l4.
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:that meat was taken as food 1n the age of the Ram. The
s1m11e contalned in I 62.14 is a. speech of the sons of
the sage VlSVamltra to therr father when he became rﬁady

B to- save Sunahsepa ﬁrom belng offered as a sacrlflce, even

:‘;at the cost- of hls own‘sons, whlle the. second 31m11e '

” oocuéing in ﬁhe I.62. 17 1s ‘a curse infllcted by Vlsvamltra'

on hlS sons who refused to help hlm 1m hls merltorlous
aotlon of- sav1ng Sunahsepa. The thlrd 31m11e glven in .

‘ VI 12 34cd 1s 2 speech of Kumbhakarna to Ravana.

N ',\‘
L8

In the fmrst slmlle, the soms of Vlsvamltra ‘say to ‘
,thelr father that his: aptlon of aav1ng somebody S son at
’.  the cost of hls own sons was qulte unworthy llke the meat
) of 8. dog 1n the matter of food. Thls probably shows that |
"ithe meat of dog was cons1dered as totally useless for ..
:ﬁbelng taken as food. The curse ox VlsVamltra deflnltely
shows that there was a olass of people whlch 1ndulged in’ e
the helnouS”aotlon of taklng the meat of dogs as food.
Here VlsVamltra terms them as Va91§thas. It may appear that

. he used thls term on account of hxs enmlty w1th Vasxstha.

PR ” . _:‘
w4 ’
1
Sy

(11) svamanasbhoalnah sarve va31stha IVa 3at1su /

*‘. purnam varsasahasram tu prthivyam annqgtsyatha // T
' - ' S :{g;“. . L.ez. 17.- |

(111) dlstya tVam navadhld ramo visfamlsram 1vam1sam /
: ' VI 12.34cd.‘
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Thg tﬁirﬁ simile which is a speech of kumfhakanga to
L. RaYaga.suggesté‘fhat:héat, Kﬁiga was used as food. If/also
suggests that tﬁe people yse@ to iake care 1esf such -

meat should turn harmful due to some sort of poisonous
effect. Thus 81l these similes hint at.some practice of
teking ﬁeat as food, snd further suggggt that thé‘meat ofy
a gog was most harmful. The fact that meat was taken -as
food seens td”he suypo;téé by one more referehcel occuring
in the AyodhyZkanda. The line containing the simile
occuripg in IT.48.28cd is a speech of the ladies of
Ayodhyg'fo theif'husbands who fé@urned af ter Réma's depar-
ture for the forests. Tﬁe& nere‘bring’ouﬁ tﬁeir'would—bg
miserable condition when Bharata became the ruler. They
say tﬁat their condition would.ﬁe like that of tﬁe ahiﬁals
entrusted to the care of a butcher., Thié line, thus shows
thét sSome persons mighf be foiiowing tﬁe,vocation of -

.. butchery, end might be slaughtering animals. Suché a
slaughter of snimals seems to be mesningless, if we do not

assume that the animals might have been slaughtered for

supplying meat. as food.

3
v

¥
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1. ©bharate sam%§rsta§ smah sauniki padavo yatha /

110480280d0
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’;“: Some slmlles 1n the Ram.,throw 1lght on the system

£l
-

‘”.of educatlon in the age. These referenoes show ‘how educa—

B tlon was 1mparted, who were entltled to recelve 1t and .

.what" ‘was the method of 1mpar¢1ng. These reme!@nces are
,f'31gn1flcaﬂt as they furnish 1niormatlon about the partl-:
“culer. stage @ in’ the” system of educatlon Ain anclent Indla.

R
'Dr.Radhakumud Mookergi admlts that Amodhya was & cantre

R of culture and oplnes,“ﬁhe educatlonal and . cultural condl—

ltlons of the country 1n that age are seen at thelr best
o at Ayodhya, the capltal of klngs Dasaratha and Rama.“

1

(i) aham tam anaylsyaml nastam vedasrutlm yatha /
- Qﬁ. - ‘-gj K \_,,:* - 'g», .6, 5ab. -
5 (11) tasya sandldihe buddhlr muhuh 31tam nlriksya tu./

”‘§ﬁh§y 3m ayogend V1dyam prasithilam lva //
- _ﬁg-‘;s;_ vas. o8

. S , .
(111) aham anpaylkg bharya tasyalva vasudhapaieh /
L vratasnatasya V1prasya V1dyeva v1d1tatmanah //
. li""’f,d'~" g f.ff'? V.2l 17c-18b

(1v) bhavam na caééaham anupradaxum alam

dv130 mantram 1anV13aya / V 28 5cd.zﬁ

Anclent Indlan Lducatlon (Brahmanlcal and Buddhlst).,
P-u43 by Dr.ﬁadhakumud Mooker;l.ﬂ;_ﬁ:‘ ?LQ ‘”:Z:g



f? The flrSt Slmlle occurlng in IV 6 Sab whlch is a

B

KN speech of Sugrlva addressed to Rama, shows the zeal of

"< the people for preeerv1ng the sacred texts of the Vedas ”

’~s4

VWhlch heye been consldered as a xexg ﬁxxig store«house oi

g C)

%_knowledge from very early tlmes. Here Sugrlva Wants to.
1?say to Rama that he would 1eave no effort undone to flnd

ut Slta and promlses that he would brlng her llke a’

i

Vedasrutl 1.e. some text of the Veda whlch 1s 1ost, even

though she mlwht be 1n~heaven or in the netner world. Thls

‘

shows what a great esteem the people entertalned for the

‘Vedae. If by some mlsfortune a. Srutl of a Veda Were lost

&

the ‘people woula be ready to unaertake any palns for 1ts

v
‘s

“ﬁ'recovexy.

v

- "

The eeoond slmlle oontalned 1n v. 15 38 shows the

) rcactlons of Hanumat when he happened to see olta for the\
flrst tlme in the Asmkavenlka. he felt hlmself doubtful
‘regardlng the 1dent1t§ of the ledy w1th blte as he knew‘
from the deecrlptlons glven by Raﬁa. Hls 1ntellect falied

to glve hlm oroper solutlon oféthe aoubt he he31tated for
a whlle on seelng Slta.»The poet seys that hls 1nte11ect :

started hes1tat1ng when he saw bltadllke the knowledge K ;
. whlch becomes 1oose i.e4 nnsound ‘on account of the loss ?f
of practlce of " g01ng through the kmxagxsx Asanayas. The -

: Anunaya was a general term glven to the Vedas. uO here the
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‘91m11e suggests tnat in the age of the Ram. the daily
recztatlon of the Vedas was conSLdered as. hlghly commen-
‘i‘dable.vlf a student wanted to be proflclent in his studies
he must invariably reclte the sacred texts’ dally w1tnout ,
fall, and if he dld not recxte 1t “the. danger of forgettlng
‘them was there. It can be easlly underwtood that this
emphasis on the practlce of re01tat10n must be due to the
'4_method of oral transm1a51on of. ‘the knowledge because
wrltlng does not seem to have been in vogue at that time.
"So it appears that the students mlght have been engaged
1n.such daily Tecitations ofrthe Ve&aSvor;for~tne matter
' -of that whatever portion or whatever branch of knowledge

they might undertake %o‘study:

ihe third 51m11e glven in V.21 170-18b is a speech
~of Slta addressed to Ravana. ' She toid him that she was' the“
most chaste w1fe of onat lcrd of earth namely Rama 11ke |

~ the knowledge whlch retalns with a Brahmln who after '

‘ completely observmng the vow of cellbacy toak the sanotl-
 fied bath to mark the culmlnatlon of the duratlon of his

i study and who had fully knovm hls own self and hgde1gested
Whatever he learnt as a student.'This shows’théﬁ the student
" was. requlred to go to hls Preceptor s hermltage, observe

a vgw of celibacy throughout the whole course of his studies.
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-

- J : - . .
He was required to perform the ceremony of the sacred bath,
" which marked that he graduated himsélf and the fruitful

culmination of his years of laborious studies was reached

-
pus

byihim, itfappéars that a student was require@ to know
about philosophy, especiaily‘metaphygics“assfﬁe term
’Vidi%é%mana@' used in:this stanza suggests. So it can be
assumed that this knowledge about Kfmén,was considered as
a necessary qualificafioh;in the case of a learned person.
Thus this simile shows the stages in the system ofieduf
cation. It shows that it was believed that aftéf such a
" rigourous course ?f sﬁudf,the student knew fully well
whatever he 1earnt\and it was only in case of such studends
that the knowledge ;‘emained with them like a faithful wife
' remaining attached to her husbénd as it is described by

Sita in this stanza., .

‘The fourth simile oocuring in V.28.5cd is a soliloquy
of Sitd. The stanza describes her reaction thFhe threat
of Ravana and it also gives an idea of her mind.- She

might have thought over his threat and then he must have
decided not %o submit to his will. Here she expresses her
sheer inability to yield to the &esires of Ravana. She
says~that,éhe isluttérly incapable of accepting his’feelings

or passions towards her, she cannot reciprocate love or
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feelings to him.like = dvija - a person from theqhigher
caste an being»willing to‘iméaft a mantra to agxadvija - .
a person\belcnging to a lower caste. Thie'eﬁowthiet
education was restricted to the upper three cesfe vig.
‘Brahmlns, Ksaxrlyas and Valéyas and it was not extended to~

the Sudras who were consldered as’ Advmaas because they were

\

i.
~ not granted the right to 1nf1tatlon - i.e. upanqyana.
!
Thus. these gimiles show how the educdtlon was 1mparted and

- to whom it was glven ag a matter. of right.

, The similes in the Kam. shoiwk that the people had the
- kmowledge of ﬁedicihes, their application:and used end
-the dfaénosis of variouS'diseaees;»Sdme other similes also
show that the. ‘pecple had the idea about the treatment of
dlseased persons; and also felt that a proper nursing was
essential for a patlent. aonm#lmllegigéggest thé existence
of some practlces of surgery are really valuable because
they show how the knowledge of medlcal science was widely
prevalent in the age of the Ram., and on that account the
ex1stence of & faﬁrly developed medicul eystem ‘cen also be
e331ly env1saged.
Thus. tﬁere afe'several elmllesl Whlch are worthy of

note in this connec tion. The flrst 51m11e 1n this connectlon

}

1. (1) viryshinem iviSaktam kg&tradharmena bhirgava /

‘avajind@sl me tejah paéya me&yaﬁparékramam // L.76.3.



57

given in I.76.3 is a‘sgééchnéf ﬁéha %0 Eafasﬁféﬁa. The
~sgcond s?milé occué?%ﬁ in If.}2.55ab déscfipes,Daséraiha.
The third -simile occuring in II.12.70c-71b is a speech of
... Dadaratha addressed 'to Kaikeyl; while the fourth simile

given in II.64.59 is a speech of Dagaratha to Kausalya.

[74

(11) nastacitto yathonmabto viparlto yathagurah /-
o , II. 12.55ab. '
(111) 1dam1m tat tapatl mam yan mayd sukrtam wayi /
: apathyavyanaanopetam bhuktamannam ivaturan //
‘ I1.12.70c~-71b.
(iv) tasysyam«karmano devi vipakéh'samutthitah /
\ apaihyalh saha sambhukto vyadhlr annaraso yatha //
g  1I.64.59. '
(v) ekdryam kényasaﬁkéé%m apathagm pa;;hyasam;%ifam /
o " I1.109.2c4.
(v1) ninam mamangany aclrad anaryah
‘ sastralh Sitais Chetsyati raksasendrah /
’ 'tasmlnnanagacchati lokanathe
garbhastha;antor iva salyekrntah //
‘ , . V.28.6. ,
(vii). etena khalu 31v1sye bhesa;enaturo yatha / -
| ¥.66.14cd. - '
 (viii) kad&"nﬁ‘cérub{ﬁ$o§§ha@-tasya pa@ﬁam.i§§naﬁéﬁ /

§§ad ﬁhnamya pasyami rasayanam ivétufa@ﬁ//‘VE.5.13.
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The fifth simile occuf?ig in Ii.log.zca'is a speech of

. Rama addressed to a sage named Jaball. Slmllarly the
seventh and eighth 31m11es occurlng in V.66, 14cd and
‘;\TI..5.ZL3.respec:’clvely3 a;‘e the speeqhes of Réma. f[he sixth

simile contained in V.28.6 is a speech of Sitd in which

(ix) sa ca na .p;l:'a.tijagrﬂ'lva ré‘"vana.h Xak k#lacoditah /
ucyamanam hitem vakyem vn.parlta 1vausadham /!
' | VI.17.15. |
(x) kzlag kancam-sannahas tasmlns temasi raksasah /
sampradrsyanta sa.llendra dlptausadhlvana iva //
R 'TI.44.5
(xi) tani niraéhyaﬁaﬁani~dﬁbatah pracekadire /
hlmavacchikharanlva dlptausadhlvmanl ca //
VI 75 240*25b.
(xli) dlpo netraturasyeva pratlkulasl me drdham /
VI 118 1l7¢d
(Xlll) trayah sukesasya sutas tretagnisamé 'be;jasah /
v:.vrddh:un agamans tatra vyadhayopeks:.ta iva //_

VII.S 80—9b.
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she expresses her gfief.:The ninthvsimi;e:giveh in VI.17.15
describes Ravana. The. tenth éimile&ont;ine@;in VI.44.5
describes the demons gsﬂgéen shining in darkness due to
'their qr%our. The\eléyenth simile occué?ng in TI.76.24c-
:25b"déscribes the mansions of Lahkg”blazing"%iﬁh(the
flames of fire, and the thlrteenth simile glven in VII.
5.8c~9b describes the three sons of a demon named Sukeda

_ while the twelfth simile oontalned in VI.118.17cd is a

‘speech of Rama addressee\ to Slta before her” flre-ordeal.

The speech of Rama ih which he says‘t@xx Parasﬁrﬁma

about his strength shows the general characteristics of a
person suffefing“from general debility{ A person due to.
the loss of semen on whlch depends the strength of a person
appears qulte feeble and unable to undertake any work.
Ramsg, charges here Paraéﬁrama for believing him to be

llke such a feeble man. This suggests that people knew

the 1mportance off semen in the body and the need of \
,‘presarv1ng it which would result in thg s?orlng of stréngth‘
and vigoﬁf. The second simile which-descyiﬁes-Daé&raﬁha?s
éohdition aféer hearinngaikeyE's proposals aims‘at
putting Iorth the symptoms of madness and sonme: kind of
-relapse of a dlsease. A sure s1gn of madness seems to be

the lose: of senses. The drastlc proposals of Kalkeyl
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worked on hlm as a paralytlc attaééj Thls shows that the
knowledge about tne symptoms of. madness “and re@apse of
some dlseese mlght have been ascesslble to the people and
fthey could easlly recognlse the symptoms of such madness.
Similarly the 31m11e occurrlng in VI.118.1l4cd refers to
eome disease of eyes. In it the hint regarding the care
to be taken for a patlent sufferlng from the dﬁsease is
glven..It expressly states that light 1s unfavourable to
"~ a patient sufferlng from g eye—trouble. It also suggests
the method of treatment in such cases. To give a proper ‘
treatmeﬁt to suchlé patiene;it must have heen specially
" seen that no unfeyouréble 1ighit was brought near’the‘
patieﬁt lest he ehould suffer from some mére pain. The
other 51m11es given 1n II.lQ.?Oc-?Ib, II. 64 59, I1.109.&cd
1deal with the Pathya (beneficial) and ApaZnya (dangerous)
, food. In case of patients suffermng from some dlseases
care about food is absooutely essential. Hére in these
similes the drastlc effects of teking Apalhya food, i.e. .
‘the food not favourable‘to a patlent suffering from a
particular disease are described. The slmlle occurring in
IT.12. 700-7110 sugges-ts that a particular kina of food was
allowed for some alsease. If some dlsgzbancy aocurred in

- Clm

the food it created a bfe effect on the patlent. Here tne

materlal as well as the food are also hlnted by the use
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of the word 'Vgﬂgaha' - Tnﬁs shows that the food waévto
 be prepared w1th great care. The word 'Yyanaana’ meéns a
sa%Fe or 'condlment‘ 80 1ts _very presenee here 1n tais.
line suggests that the care was desired in case of the
utens1ls also whlle preparing- the food for a patlent This
shows the high standard Qf treatment glven~to a patient.
The simile given in II.64.59 éuggests:that prépéf cgfe fa
food was considered as gsoessary in case of a patient. If
fhe food mixed with Apa{?ya elements or -things &as éevoured
by a paéient, the dangerous effects of a disease wefe éll
the @ore powerfu? and instead of‘the\dis¢ease being checked
it increased on its own accord. The simile oecurriné I1.109
2ed also sugéests the same>€hing'é.e. the nécéssiﬁy%of a
propér discrimination between Pajhya énd'Apaiﬁya food.f'

If such a dlscrimlnatlon was not excer01sed the effects

would be baaut;éyi s vl : ?

‘The two similes occurring in-V.66.14cd and V;.17.15
emphasise the importance of meqicine in the course pf the
medical treatment. In V.66.14cd Rina asks Hanumat to tell
him whatever sitg mlght have told hlm when he saw ber in
Lank3s because that would 1nfuse life in him, he woul&
subsist on it and -carry on with his misery faelng.%t bravely

~ ‘ |
Just like a diseased person who subsists on the strength
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of médicine and géthers strength to face a disecase. This
shows that in the xage‘of the Ram. the people took care in
the choice of medicine and the best possible medicine was
given to g patient so that he might feel vigour and vitality
in his body. The simile in VI.17.15 on the otheqhandnsncws
. that a person who felt disgusted with the medicine, refused
to accept it eventhbough it might be very efficacious. The
simile further suggests that such an aversion to the medicine
if found in a patient was a sﬁre sign of his fall, he would

surely die.

The speech of Rama contained in VI.5.13 expresses
his longing to effect union with SitZ. But it shows that
some sort of mixture was used as a medicine to be given to a
patient. In this reference the word 'Rasyana' is used, %
this might be a term applied to some drug made out zof a
combination of some medicines ealculated'to prolong life.
The reference gives us fome information regarding the deve-
1opment of the medical science of that age. The similies
in VI.44.5 end VI.75.24c-25b suggests that the knowledge of
medicihal herbs growing on mountains was current among the
people. In the former simile the- demons with their armour
shinipg in the darkness of night are described while inﬂthe
latter VI,75.24c-25b the palatial buildings, of Lanke are

described when they were encircled by the flames of fire.
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In it the buildings are compared to thg peaks of the
Himalayas sﬂiﬁing due to the growth of the medical plants
on them. Both these similes furnish a proof of the exist-
ence of the knowledge of the medicinal plants among the
peopie who might have followed some sort of medical profe-—
ssion. They also suggest that the knowledge of the botani-

cal science was in vogue in the age of the Réméyaga.

The simile in V.28.6 which 1s a speech of Sita
expresses her anxiety in the face of Ravana's threat toat
khe would get her body cut to pieces if she did not surr-
ender herself to his wishes within the perdod of two months.
But by the bye it gives a proof for the existence of some
kind of surgery. It seems that here a sort of operation
done for bringing out a baby from the ﬁomb is referred to.
The description shows that the instrument used for such
an opersgtion was a pointed one because the word 'shlyat-
is used here. If appears from the trend of the péssage that
a cut was madé’as a preliminary step for such an operation.
After making that cut the other loosely hanging parts of
the body of newly born baby were severed by sharp instruments.
The single reference con%ainea in this stanza cannot be
taken as a proof for the development of the stience of

of surgery as a whole in its systematic form as we have
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it to-day. But 1t can be assaggd safely that the reference‘

+

does suggest the existence of a practice of surgeny.

There‘aré’refqreﬁceslcon§aiped:iﬁfthg similes in
.the Ramdyana, which show that the people fbllo&ed‘the
voeation of farﬁers~ahd“the cgltiVatianof landiwés~common
_in the aée. ?ﬁé refereﬁqes dealing with ‘the caﬁflg—bregding

1 -

Y

1.(i) sbhivarsati kéméir yé@ parjanyah p?thivzm'iva“/
”~sa'k£mép5§éparyagto mahateja mahiéatig /7
‘ ’ ‘II.31.12.

. ' ' w. e
(ii) agastyam kauslkam calva tavubhap branmanottamag,/

ar%ayahmya sa%mitre rat#nala sasyam 1vambubn1h 7/
" | | II 32.13 '
(2i1) hanjamanam tu tat sainysm pasyaml saravrstlbnlh /
1ndregeyottamam sasyamwahatam tvasmarrstlbh;q //
o L III 34.8. '

‘ (iv) vatatapakiantam iva pranastam vargena bijam

B

praxisanaaharsa,/
© V.29.6ca.

“~

(v) .tVam drstVa prlyavaktaram samprahrsyaml vanara /

. ardhasanaatasasyeva vrsiim prapya vasundhara //

V. 4U.2.
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are also there.{Vide supra?'417 ). Now; these references
wiiich describe the practices of cultivation and agricultume
show the pastroal character of the cdvilisation in the age

of the Ramiyana.

The first simile contained in II.31.1&2 refers to
Das;ara;ha. The second simile given in 11.32.15‘is a speech
of Réna addressed to Laksmana; while the third simile occ-
urring in III.34.8 is a speech of S&rapapakhﬁ to Révana
and- the fourth simile coptained~in V.29.6cd describes Sita.
The fifth simile ocourring in V.40.2 is a speech of Sitd

addressed to Hanumat.

The first simile quoted in this conneciion shows
that the rains were looked upon as.very essential, as if
they were aAblessingjﬁo the people. They believed that
the raine fulfilled all their wishes. The seeond simile
giveﬂ‘in II.62.13 gives the belief of the people fegarding
the growth of c¢rops. It was conceived that the rains were
necessary zfor the speedy growth of the crops. Thelfourth
simile given in V.29.6cd wnich ddscribes the good omens
experienced by Sffé'before she happened to see Hanumat,
:'the welcome messager from her husband, tellé hbw a seed
found its growth. It also shows the exact knowledge of the

people about sgricultural method. Acoording.to the general



. 466

practlce in_ agruculture merely tilllng the land is not -
sufficient. After such txlllng the showers of rain are
'veny essential. Ihese saowers- of raln nourish Whe seed

" and help its growth even'when it 1; undér the ground. Here

. it is stated thatua éhower of ‘rain helps the gfowth of a

seed which seems to have been destroyed apparently on
account of the storm of wlnd and scorchlng heat. Thus

. it appeérs that in the system of agrleulture Whlch seenms .
o’ have been in vogue 1n the age of the Rém., the rain
*played a very 1mportant role as at present.'”he capaclty

. of -quickening the growth of crop, was believed to be

Jinv ariably due to raiﬁa The fifth'simile'occurring in
V.40.2 which is a speech of §itZ addressed to Henumat
'éipresseé tﬁe jé&»felt by'her on seeihgfhim. The simile
glves more detallu about the system of - agruculture and

the idea of the people about 1t. IthappearS-xhat tne land
was flrsﬁ cultlvated, then the‘ seeds were sown. The rains
helped the growth of the seeds. But the earller raing of
the’season helped the growth of The crops aust the half
way. For the completg growth of the crops the rains at fhe
end ofjthe season were also nécessany because they heiped

the complete gfowth of fhé crops{

The mx thlrd simlle occurrlng 1n III.34.8 refers

to a danger which is felt very. much for the crops. Surpanakkg
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kW& says here describing the attack of Rama and Laksmana

- on the armies of the demons in the Dandakaranya that she
£ext feels the destruction of the army effected by incess-
ent shower of arrows thrown by R¥ma. She further points out
that the shower of the arrows was like a shower of heils on
the fields which are full ol crops such a shower proved a
lasting and destructive blow to the crops. This suaows that
the extreme cold which made the water of the rain freeze
and assume solidified form, did much harm to ?he crops in-
stead of yielding any good résult. This danger from hgils
or excessive cold is a great impending menace felt as such
. by tﬁe femmers for their croés. Thié suows that the farmers
in the age of the Rém. felt gﬁét like the farmers of to-day -

régarding hails and éxcessive cold.

All these similes shbw that the system ol agriculture
was almost the éame;ésvit is in vogue in the present times
in India. There are 1o references to a regular system of |
irrigation or well constructe&,caﬁals for wafering the
fields. This also fﬁrthér proves thét the gystem of agricul-
ture as presented by tﬁése reférénces was ﬁore of a primsry
type and not a well designed and modern one furnished with

scientific equipment and proper irrigation.
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There are similesl in the Ram. which show that the
people had advanced, and could have nice buildings and well
constructed roads and such other things. These references
snow that in the age of the Ram. buildings, gardens, tanks,

wells, lakes wtc. were counstructed.

1.{1) tad adrikﬁ%gé‘cala megha senwibham
- mahd vimdno Hema vedhma sahghavat /
avaryaminah praviveda sarathih,
prebhltaratnam mekaro yatharnavam //
' I1.15149.
(ii) prabhinna tata vist{mgn} vapin iva hrtotpalam /
II.114.18cd.’
(i2i) emi meyiirah sobhante pranrtyantas tétastai’al} /
svailh paksaih pavanoddh%,g\ir gavaksalh sphatikair ive/
IV.J_. 36c-37b.
(iv) cakravakiva. bharataram px:gf;hato 'nugataE®™vanam /
vigamam dendakaranyam udysnam iva yangand //
.- IV.30.65
(v) adobhata mahBse tuh sz’ma_nta iva sagare/
VI.22.80cd.
Y0 - ko]
(vi) vajraxlusgigis tu maindena {}_u;t‘gt.iné‘ nihato rane /
papdta saratheh sadvah puratta iva bhutale //VI.43.30.
(vii) Sarasiva mahSgharme sﬁpakg:{ge babhuvatuh /

VI.98.1cd.
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The first simile occurring in I1.15.49 describes
the palace of Rama,in~fu11’detaiis. The second simile des-
cribes a Vébz i.e. a weii'dr pond S0 constructed that the
water could be reached by a series of steps. The third
. simile cuntained in IV.1.360—57b is a desqriptioﬁ of the

dancing peackicks given by Rema to Leksmena.

The fomrth simile occurring in IV.30.65 wiich refers
to Sita, compares the Dandakdranya to a garden. The fifth
simile contained in VI.22.80ca describes the big bridge
over the ses constructed by Néla. The sixth simile given
in VI.43.30 which describes the fall of a demon refers to
the terface of a building as upaména, while the S§venth
simile *égﬁfring in VI.Y8.lcd refers to 4aé soie lakes as

" a standard of comparison.

The first simile given in II1.15.49 describes the
palace of Rama as seen by Sumantraq when e entered it
to convey the message of ke kigﬂ Dadaraths to REma. The
Boet says tha% the palace was shining like a cloud resting
on the peak of a mountain. It was not a single building.
But it was a group of buildings, which were very high.,
Sumantra entered it like a crocodile entering a sea which

is gbundant with jewels. Here the word'mahaviméhottamveéWa'



470 -

is important. Prof. M.M.Williams. explains the word saying
"Other desciiptions‘méke the'viméha more like a house or
palace, and one kind is .said to be 7 stories high." He
éiso'furthér‘writes éxbiaining-the word, "a seven storied
palace or tower, R". It seems that Prof. Wiiliaﬁs thinks

the word 'Vlmana' in the Ramayana means a bulldlng, 7
Storlcs hlgh. So it can be- assumed that here almo, the,
word means that the bulldlngs were seven storled and

as the trend of the passage sugvests the palace of Rama did
nob conslst ot suon a 31ng1e bulldlng, but 1t nad a group
of such bulldlngs. If that was so the present passage brlngs
out Teally- the idea as -to what helght oi architecture and

 sculpture theipeople 1n the’ age.of the Ramaya@a had reached.

‘The word 'gdrikﬁ%écalamegha - saﬁpibhamf suggests
' the height of the building. .

~ The' second similé in this connection déscribes
: Ayodhya as seen by Bharata af ter his return from Cltrakuta.
"~ To descrlbe the gloomm condltlon of the clty the poet takes

‘Alup Vapi - a pond hav1ng itg banks broken as a standard of

1. A Sansxrlt - Lngllsh chtlonary - p 980 column - 1. by

Prof. Monlfer W1111ams$
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S
comparison. Thls suggests, 'that the constructlon of such
a Vdpl or pond was in vogue in the a ge of the Ram. The:
third s1m11e describing the dancmng peacocks refers to the
w1ndows made of crystal. Ihe boet says that the aanelng
peacocks with thelr wings spreaﬂ, appeared llke the windows
made of crystal, through whlch tne Wlnd kept on blowing.
The word gavéksa used here means a window having latuice
s0 thlc reference can be taken to show that in the const-
ructlon of buildings such latticed windows were made, and
in case of some rlch and grand bulldlngs crys talcgt%o used
for tﬁe constructlon of such.w1ndows. Tne referenoe shows
an advance 1n the archltecture of that age as well the
grandeur in the construction qi the buildings. The fourth
simile given in IV.30.65 refers to a gmrden as upeméha. The
beautiful descfiption of As'okavenika in the %undarakégga
is an exceptionaliy g;énd picture of an enormous garden.
But kere the‘reference can be taken to show thaj the gardens.
were eonstructed in the cities infthe'age of the kam. and
the laides used to pay vigits to them, The sixth simile
refers to a ulgh bulldlng aust as the flrst simile subgests
the const:uctlon of sucn nlgh‘bullalngs. But the word

'a@ﬁa'Aused‘in‘this'sténza is"significéht; it suggests
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that ‘high towers or terraces were constructed in the

: mus by
bull&lngs. The” fall of thﬁ demon’ Vagrahms is compared to
the terrace from a bUILdlng."

The fifth simile deacribes the graﬁd bfidge cénséfucted
over the sea hy the monkeys. Th1° and severalfoﬁher
ldescrlptions Of that brldce mawéppear as purely imaginary.
But thls reference can be taken at least as a proof to snow
:that the brldves were constructed in that age, and if tnat
was so0, ‘it speaks for the skill in engineering. The seventh
simile glven in VI 98.1cd. descrlbes the lakes being dried
in the summer. As a 31de11ght from the reference if can be
presumed that at least some constructlon like tanks or big
ponds was in vogue in the age of the Rahfyana. Thus all these
31m11es which refer to the constructlons of bulldings,
brldges, gardens and such other things’ suggest that the
society wa;:an advanced stage and the arts and sc1ences of

archlteqture and -sculpture were developed and cultivated in

the age of the Ram.

Tn some similestof the.Raw. the mountain are

R —- — - " :l—. . o o ) -
1;(1),§%majéha@‘ca ratnanam bhuglto_bhugagyjamgl@./
dnStubhi} manditsh dailo vividhair himv@aiva //.
° ' VI.22.20c-21b.
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represented as containing metals. Such references may
probably be understood to show that the Knowledge of minersls
and their sources was‘éurreqt among the people in the age

of the ﬁgm.

The first'simile‘contaiﬁéd in VI.22.20c-21b describes
the personifiedifozm‘qf the sea as it appearedfgéfore Rama
fo pacify his wrath. éhe‘second simiie‘occurring VI.89.87cd
describes Angada; while the third simile given in VI.108.26
~ describes Ravana. All these similes refer to the mountains
as a repositofy of metals. This sﬁows tﬁat the. people in
the,')ag'e of the Ram. k.hew about the metals and also- knew
that the metals could be. had from-the“mountains. It does
not become clear whether they used to dig 6ut_and bring the
metais from the mountains for their use; but it can be
safely bonﬂludé%;Fhat the existence of the metals under the
surface of the %}lly(regions was fairly known to the\people.
_ These references show some developméht in the matter of

knowledge about metals end their sources in’thelage of the

Slﬁ (ii) raréj&ﬁgadasannadhan'sadhéﬁur iva parvatah /
VI.69.87cd.
(1i1) tanrah pTtay sitdh 4vetdh patitdh siiryaradmayesh /.
- . 2 o —
dyﬁyan’ce ravanasyange parva_ta ’gve,dhatava}:} //

VI.108.26.
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Ramay ana.

vAll these references 0§ntained in the similes of
the Réﬁ&yaga‘which throw light on the variaus aspects of
the culture and wivilization as depicted in the. R&m. are
important by themselves. The poet gives in them a faithful
picture of the agé in which he flourished; and the conditions
aﬁ& circumstances undeﬂwhich the péople lived in that age
seem to have been fairly Qeflecfed in theée references.
Some references in these similas have shown thét certain
practiqes were almost the same as we find them in vogue
even to-day. Such. a linking of the present with that remote
past in which the epic was composed over and above giving
valuable pieces of information, is no doubt inspiringe.
Moreover the epic has wielded a universal influence on
Indians, and ‘the representation and investigation of the
conditions as reflected in it do possess a value from the
historical point of view also, even if these conditions
and aspects of the social and cultural l;fe of the people
in the age of the epic are examined from the angle of similes
‘ 5ﬁ1y. The very construction of simile mekes its scope quite
large so as to cover almost all available materialp within
its reach. So these similes canwbe taken as representing the‘
picture of the age in almosf all the aspects and as such the
information yielded by their investigation and elucidation

is reglly valuable.



