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       CHAPTER – VI 

VEDIC SOCIAL, ECONOMIC, CULTURAL 

THOUGHTS AND CLASSICAL SANSKRIT 

LITERATURE 
    

 The early Vedic societies, Vedic Aryans were living in small groups. 

Each of the group had its own divergent socio-cultural tradition. The Vedic 

society was liberal and progressive. There were no rigid restrictions on the 

public and private life of human in this society. Social mobility was of a very 

high order. It was possible for a person to change his Varṇa status by changing 

his occupation in the Vedic period.  

 

6.1. Varṇa System : 
 

 Vedic Aryans were a civilized and cultured people. That is why they had 

tied their society in a certain system. Varṇa system is an ancient system of 

Hindu society. Under this system, the entire society was divided into four 

Varṇas Brāhmaṇas, Kṣatriyas, Vaiśyas and Śūdras. There is a mention of four 

Varṇas in a hymn of the famous Puruṣasūkta of the Ṛgveda.1 In this mantra 

the word Rājanya has been used in place of Kṣatriya. It is noteworthy that in 

the entire Ṛgveda, the words Rājanya, Vaiśya and Śūdra have been used only 

once in that mantra. Most scholars are of the opinion that this Sūkta is of later 

period. Hence it cannot be considered of the pre-Ṛgvedic period. On the other 

hand, the words Brāhmaṇa and Kṣatriya are used many times in the Ṛgveda.  
There is no congregation in which these words are not used. It appears that as 

long as the Aryans lived in the Saptasindhu region, they did not have the 

Caturvarṇa system. All Aryans were called Viś which means people or 

masses. In the Ṛgveda, the sage who sees the mantras calls himself Viś. This 

meaning remained safe till the cosmic Sanskrit. Later, the word ‘Viśaṁ Pati’ 

used for the king continued to mean the lord of the people. The meaning of the 

                                                           
1 ᮩाᳬणोऽ᭭य मुखमासीद ्बाᱠ राज᭠यः कृतः । ऊᱧ तद᭭य य᳇ै᭫ यः प᳌ा ंशूᮤ ो अजायत ।। ṚgV., X.90.12 
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word Viś has been used in the later literature of the word Vaiśya. All people 

included in the word Viś except the king and the priest. 

 Aryans were people of two specific Varṇas. Due to their power and 

knowledge, they used to become rulers and priests respectively. The ruling 

class was called Kṣatriya or Rājanya. The word Kṣatriya is derived from 

Kṣatra which means rule. This word Kṣatra did not refer to any caste like Viś. 
Gods like Varuṇa, Indra etc. have also been called Kṣatriyas because they rule 

the world. Among the Aryans, the king was hereditary so the members of the 

royal family were called Kṣatriyas in the traditional way. They had a 

reputation among the world. But if the king was separated from the rule, then 

he was removed from that post, at that time they were within the general 

world. On the other hand, any Aryan who was not from the royal family, if he 

became the ruler then he is called Kṣatriya. 

 The most important class among the Aryans was that of the priest, who 

was called Brāhmaṇa. It is noteworthy that this Brāhmaṇa class was also not 

any specific caste like Kṣatriya. Although Atri, Kāśyapa, Bhṛgu etc. were 

among the Aryan families in the beginning of the Vedic civilization, who had 

mastered the priesthood and had a prestigious position. But it was not a caste. 

Leaving any state among the Aryans, they adopted Brāhmaṇa instinct.  

 Thus it is clear that there was no such thing as caste system in the pre-

Vedic period. According to the Vedic social system, the society was divided 

into three classes namely Brāhmaṇas, Kṣatriyas and Viśyas. Wherever the 

Aryans went, they expanded their kingdom. There they also made their social 

system. Gradually this department became hereditary rigid. The reason for 

this was that when the Aryans moved east and expanded their kingdom, they 

lived there fighting with those people. They were the colour of black as 

compared to Aryans. It is mentioned in Ṛgveda that Aryans belonged to the 

colour of white.2    

 The Aryans had thrown out the people of other Dāsavarṇa living in their 

Saptasindhu region to make Aryan Kṣetra. But in the past it became difficult 

to separate them. After that, they also started living together and became a part 

of their own society. In this way two Varṇas of ancient Vedic Indian society 

                                                           
2 ṚgV., I.100.18 
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were formed namely Ārya and Dāsa. There are mention in the Ṛgveda, 

Āryaviśa3 and Dāsaviśa4. This is where the caste system started. The Aryans 

came to be known as Āryavarṇa5 and the Dāsa is known as Dāsavarṇa6. The 

Ṛgveda not only mentions Āryavarṇa and Dāsavarṇa but also depicts the sage 

Āgastya protecting both the Varṇas.7 It is clear from this that the Vedic society 

was divided into two Varṇas namely Āryavarṇa and Dāsavarṇa. It is 

noteworthy that when the Dāsas got into a relationship with the Aryans, they 

started working in their house. Since then the word became the reader of the 

servant. Due to the prevalence of the word Dāsa in this sense, they stopped 

calling themselves Dāsa and used the word Śūdra in its place. In the later 

Vedic period, these Aryans and Śūdras became the two classes of Vedic Indian 

society. In the Ṛgvedic period, where the Aryans hated the slaves, there the 

Śūdras became a part of their society in the later Vedic period and started 

getting involved in sacrificial works.8 Thus, in the later Vedic period, the three 

Varṇas of the Aryans along with the Brāhmaṇa, Rājanya, Vaiśya and Śūdra 

became famous as the four Varṇas. The position of Śūdras was good in the 

society. It is mentioned in the Maitrāyanīya Saṁhitā that the Śūdras were also 

prosperous at that time.9 The atonement for the sin committed for Aryan and 

Śūdra was the same.10 For the prosperity of Śūdras and Aryans, the gods have 

been equally prayed.11 In this way the administrators of the Vedic society 

recognized only four Varṇas namely Brāhmaṇa, Kṣatriya, Vaiśya and Śūdra in 

the name of Varṇa system. There were many castes within each Varṇa, but 

there were only four Varṇas. 

 

 

                                                           
3 ṚgV., X.11.4 
4 Ibid, II.11.4; IV.28.4 
5 Ibid, III.34.8 
6 Ibid, II.12.4 
7 Ibid, I.79.6 
8 Chauvey, B. B. The Institution of Sacrifice in Its Sociological Perspective, (vol. 22), p.96-97  
9 MaiS., IV.2.7.10 
10  य᳅ामे यदर᭛ये य᭞सभायां यᳰदि᭠ᮤये । य᭒छूᮤ े यदयᭅ एन᳟कृमा वयम ् । यदके᭭यािध धमᭅिण 
त᭭यावयजनमिस ᭭वाहा ।। TaiS., I.8.3.4 
11 ᱨचं नो धेिह ᮩाᳬणेषु ᱨचं राजसु न᭭कृिध । ᱧचं िव᭫येषु शूᮤेषु मिह धेिह ᱧचा ᱧचम् ।। Ibid, V.7.6.10 
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 (i) Brāhmaṇas : 
  

 Brāhmaṇas provide education and spiritual leadership. They determine 

the vision and values of any society. Traditionally their basic needs were 

fulfilled so that they could devote themselves to their spiritual pursuits. They 

are expected to live very frugally. They study and teach the Vedas. They 

perform sacrifices and religious ceremonies, and teach others that such rituals 

should be performed.12 

 

(ii) Kṣatriyas : 
 

 Kṣatriyas are the protectors of society. They must protect the citizens 

from harm, especially women, children, cows, Brāhmaṇas, and the elderly. 

Manu says that for study, protection of the people, offering sacrifice, etc.  

Kṣatriyas are created by Brahmā.13  

 

 (iii) Vaiśyas : 

 Vaiśyas are the productive class. This Varṇa and two upper Varṇas are 

called Dvija. They accept the sacred thread (symbolising spiritual initiation) 

and perform certain rituals and rites. The protection of animals, lending 

money, studying, farming etc. duties are created for the Vaiśyas.14  

 

(iv) Śūdras : 

 The Śudras are the only section of the society which is permitted to 

accept the employment from others. Other Varṇa are commercially and 

financially self-sufficient. Sūdras have to serve others Varṇas.15 

 

6.2 Family System : 
 

 

 The Aryans had happy family life. Their family was united. There were 

many members in a family. The family was patriarchal. The father was the 

master of the house, so he was called Gṛhapati. There is a mention of the 

                                                           
12 अ᭟यापनम᭟ययनं यजनं याजनं तथा । दानं ᮧितᮕहं चैव ᮩाᳬणानामक᭨पयत् ।। MS., I.88 
13 Ibid, I.89 
14 Ibid, I.90 
15 Ibid, I.91 
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words Putraiḥ and Naptṛbhiḥ quoted in a hymn of Ṛgveda’s Vivāhasūkta.16 

The mention of Śvaśur and Śvaśru quoted in other mantra only.17 It is known 

from this that people lived together in the family for three generations. A 

father had many children. The word Vīra is used for the son. In the Ṛgveda, an 

ideal Vedic son has been called mighty, skilled in worldly deeds, skilled in 

household chores, one who performs rituals, able to sit in the assembly, that is, 

skilled in the scriptures and one who increases the fame of the father.18 The 

son is called as Apatya. Because the progeny tradition continued with him, it 

did not break. Among the Aryans, it was customary to consider the son born 

of his wife as a son because he carried forward the progeny tradition. It is 

clearly stated in the Ṛgveda that a son born of another, however happy he may 

be, cannot be his own son. Because the water given by him reaches only to 

whom he is a son.19 

 In the later Vedic period also, the important position of the son in the 

family was maintained for both social and economic reasons. The Śatapatha 

Brāhmaṇa considers the word vira to be synonym with son.20 The son is 

considered as his soul. The Śatapatha Brāhmaṇa says that the soul is born in 

the form of a son, because the father supports the sons in old age, but the son 

supports the father in his youth.21 In the Ṛgveda also there is an indication of a 

family in which the father had no sons, but only girls, then the marriage of the 

eldest girl was done on the condition that the first son born of her would be the 

successor of the girl’s father’s family. Generally it was not considered good 

for a married girl to stay in her father’s house or for a girl who has attained 

puberty to stay in her father’s house for a long time. It was considered a 

curse.22 That’s why the girl usually lived in the father’s family only till she got 

married. 

                                                           
16 इहवै ᭭तं मा िव यौ᳥ ंिव᳡मायु᳞ ᭅ᳤ुतम् । ᮓᳱᲦ᭠तौ पुᮢ ैनᭅ᳙ृिभमᭅदमानौ ᭭वे गृह े।। ṚgV., X.85.42 
17 स᮫ा᭄ी ᳡शुरे भव स᮫ा᭄ी ᳡᮰ूवां भव । नना᭠दᳯर स᮫ा᭄ी भव स᮫ा᭄ी अिध दवृेषु ।। Ibid, X.85.46 
18 सोमो धेनु सोमो अवᭅ᭠तमाशुं सोमो वीरं कमᭅ᭛यं ददाित । साद᭠यं िवद᭟यं सभेयं िपतृ᮰वणं यो ददाशद᭭मै ।। 
Ibid, I.191.20 
19 Ibid, VII.4.7-8 
20 पुᮢ  वै वीरः । ŚB., III.3.1.12 
21 पूवᭅवयसे पुᮢाः िपतरमुपजीवि᭠त .....उᱫरवयसे पुᮢाि᭠पतोपजीवित ।।  Ibid, XII.2.3.4 
22 AV., I.14.1-4 
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 The daughter-in-law who came after the son’s marriage was also a part 

of the family. She was called Sanuṣā. There is also mention of the husband’s 

brothers and sisters living together in the family. The words Devara and 

Nanandṛ were prevalent respectively as relative words with husband’s brother 

and sister.23 The son’s son in the family was called Naptṛ.24 Thus in the Vedic 

Aryan family, father-mother, son-daughter, brother-sister etc. lived together in 

one house. For an ideal family, harmony of all the members of the family was 

essential.25 

 

6.3. Marriages System: 
 

 Marriage was a very important ceremony in the Vedic period. This was 

the beginning of household life. By witnessing the fire, the father or brother of 

the girl dedicated his daughter or sister to a suitable groom. Marriage took 

place only after attaining puberty. There was no practice of child marriage. 
The marriage took place with the permission and consent of the parents. But 

the wishes of the girl were also taken care of. The girl had the right to choose 

her husband. In the Vedic period there was no marriage in the same Gotra. On 

the basis of Yami-yamī Sūkta of the Ṛgveda, some western scholars have 

inferred that the practice of marriage between brother and sister was prevalent 

at that time. A sister could propose marriage to her brother. But this opinion is 

always baseless. In the Yami-yamī hymn itself, this type of marriage has been 

described as a sinful act.26 It has been prohibited. It is mentioned in the Vedic 

period that the younger brother or sister could not get married while the elder 

brother or sister was there. The word Parivividāna has been used for the one 

who marries with the elder brother.27 If the younger sister gets married while 

the elder sister is there, then the word Edidhiṣu is used for her in the Vedas. 

Polygamy was prevalent among the Vedic Aryans.28 It is told in the Aitareya 

                                                           
23 ṚgV., X.85.46 
24 Ibid, X.85.42 
25 AV., III.30 
26 न वा ते त᭠वा त᭠वं स पप᭒ृयां पापमाᱟयᭅः ᭭वसारं िनग᭒छात् । ṚgV., X.10.12 
27 MaiS., IV.1.9 
28 पᳲत न प᭠तीᱧशतीᱨश᭠तम् । ṚgV., I.62.11 
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Brāhmaṇa that after the death of a girl’s husband, she could marry another 

man.29 The practice of widow remarriage was prevalent in the Vedic period. 

After the death of her husband, she could marry her brother-in-law.30  

 The marriage hymns of the Ṛgveda and the Atharvaveda throw light on 

the marriage customs of the Vedic Aryans at that time. Before the marriage, 

the people of the other side used to go to the father of the girl and asked for the 

girl from him.31 The marriage was fixed only when the girl’s father agreed. 

Various religious texts like Manusmṛti, Yājñavalkyasmṛti and the Vedas have 

mentioned eight different forms of marriages. Eight marriages are Brahma, 

Daiva, Ārṣa, Prājāpatya, Asura, Gāndharva¸Rākṣasa and Piśāca. 

   

(i) Brahma Vivāha : 

 Brahma marriage is the most popular type of marriage. It is the highest 

ranked among all the eight forms of marriages. Manu has also given great 

importance to this form of marriage. In Dharma texts, this marriage has been 

described as the gift of a daughter to a man chosen by father himself.  

According to Manusmṛti32, in this ty of marriage ceremony a girl is accepted 

as gift. 

 

(ii) Daiva Vivāha : 
 

 Daiva-vivāha 33  is a marriage related to the rite of the gods. This 

marriage is opposite to Brahma-vivāha. In this marriage, the father gives his 

daughter to a priest as a Dakṣinā for participating in the sacrifice which is 

organized by the father of the bride. During this marriage, the groom does not 

come looking for a bride but the parents of the bride go looking of the groom 

for her daughter. This marriage is considered inferior to the Brahma marriage 

because, in Daiva marriage, the father uses his daughter as a sacrifice and it is 

considered disrespectful for women to go in search of a groom.   

 

                                                           
29 AiB., III.23 
30 को वां शयुᮢ ा िवधवेव दवेरं मयᭅ न योषा कृणुते सध᭭थ आ । ṚgV., X.40.2 
31 Ibid, X.85.9 
32 आ᭒छा᳒ चाचᭅिय᭜वा च ᮰ुितशीलवते ᭭वयम ्। आᱠय दानं क᭠याया ᮩाᳬो धमᭅः ᮧकᳱᳶततः ।। MS., III.27 
33 य᭄े तु िवतते स᭥यगृि᭜वज ेकमᭅ कुवᭅते । अल᭑कृ᭜य सुतादानं दवंै धमᲈ ᮧचᭃते ।। Ibid, III.28 
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(iii) Ārṣa Vivāha : 
 

 The third form of marriage is Ārṣa Marriage.34 This is different from 

Brahma and Daiva marriages. The father of the bride does not have to give 

anything to the groom in Ārṣa marriage. But the father of the groom is the one 

who gives two cows or bulls to the father of the bride. This marriage was not 

considered noble marriage. Marriage was treated as a commercial transaction 

where the bride was exchanged for cows and bulls. 

 

(iv) Prājāpatya Vivāha : 
 

 Prājāpatya marriage35 is similar to Brahma marriage. But there is no 

tradition of Kanyādāna in Prājāpatya marriage. The father of the bride 

searches for the groom. In this marriage, the father addresses the couple while 

leaving his daughter with the condition. The basic condition requested by the 

father of the bride is that the groom should treat the bride as a partner and 

fulfill their religious and secular duties together. 

 

(v) Asura Vivāha :  
 

 This marriage is one of the most reprehensible form of marriage. In this 

marriage, the father gives away her daughter after the groom has provided the 

wealth that he can, to the father of the bride and the bride herself. The 

Rāmāyana mentions that an extravagant amount of price was given to the 

guardian of Kaikeyī for her marriage with the king Daśaratha. This is basically 

a commercial transaction where the bride is purchased. According to the 

Manusmṛti36, to hunt a girl voluntarily by giving money to the girl’s father, 

uncle etc. 
 

(vi) Gāndharva Vivāha: 
 

 This marriage is different from others. There is a mutual agreement 

between the girl and boy to get married.37 This mutual consent arises from 

pure lust. The approval of parents does not play a role.  

                                                           
34 एकं गोिमथुनं ᳇ ेवा वरादादाय धमᭅतः । क᭠याᮧदानं िविधवदाषᲃ धमᭅः स उ᭒यते ।। Ibid., III.29  
35 सहोभौ चरतां धमᭅिमित वाचाऽनभुा᭬य च । क᭠याᮧदानम᭤य᭒यᭅ ᮧाजाप᭜यो िविध ᭭मृतः ।। MS., III. 30 
36  ᭄ाित᭤यो ᮤिवण ंदᱬवा क᭠याय ैचैव शिᲦतः ।  क᭠याᮧदानं ᭭वा᭒छ᭠᳒ादासुरो धमᭅ उ᭒यते ।। Ibid., III. 31 
37 इ᭒छयाऽअ᭠यो᭠यसंयोगः क᭠याया᳟ वर᭭य च ।  गांधवᭅः स तु िव᭄ेयो मैथ᭠ुयः कामस᭥भवः ।। Ibid., III. 32 
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(vii) Rākṣasa Vivāha : 
 

 Rākṣasa marriage is performed by kidnapping the bride and brutally 

killing her family and relatives. In some texts, another condition that needs to 

happen is that the groom will fight with the bride’s family while following the 

ceremonial steps in a peaceful wedding. 38  However, this condition is not 

essential for having Rākṣasa marriage. P.V. Kane says: 

“A noble Indologist, this form of marriage is named Rākṣasa 

because Rākṣasas or demons are known from history to have 

been ensuing cruelty on their captives.”39 

This marriage was practised by Kṣatraiyas or military classes. Rākṣasa 

marriage resembles the authority of a victor over the person held captive in 

war.   

 

(viii) Paiśāca Vivāha :  
 

 It is placed as the last form of marriage as it is the most cruel form of 

marriage among the eight marriages. In this, when the girl is sleeping, drunk or 

mentally ill, then the man seduces the women and enters into sexual activity. 

The girl and her parents have to bear the shame of such antics and she has to 

agree to the marriage with the man.40  Paiśāca means ghosts who work in 

secret at night. 

 Except these eight marriages, it is found other two marriages namely 

Anuloma Vivāha and Pratiloma Vivāha. The marriage of a man of a higher 

caste with a girl of a lower caste was called Anuloma marriage.41 The marriage 

of a girl of a higher caste with a man of a lower caste was called Pratiloma 

Vivāha. The intermarriage between Varṇas give arise to new castes. Vaśiṣṭha 

mentions the following examples: 

(a) The offspring of a Śūdra and a Brāhmaṇa woman becomes a Caṇḍāla. 

(b) The son born by the marriage of a Śūdra man and Kṣatriya woman is 

called Vaina. 
                                                           

38 ह᭜वा िछ᭜वा च िभ᭜वा च ᮓोश᭠तᱭ ᱧद᭠तᱭ गृहात् ।  ᮧस᳭ क᭠याहरणं राᭃसो िविधᱧ᭒यते ।।  Ibid., 
III.33 
39  HD., Vivāha part. 
40 सु᳙ा ंमᱫा ंᮧमᱫा ंवा रहो यᮢोपग᭒छित । सः पािप᳧ो िववाहाना ंपैशाच᳟ा᳥मोऽधमः ।। MS., III. 34 
41 GauD, IV.14-15; MS., X.13; YāS., 95; Vasiṣṭa-smṛti., XVIII.7 
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(c) If the marriage has done between a Śūdra man and Vaiśya woman and then 

their son is called Antyavasāyī. 

(d) The son born to a Brāhmaṇa woman by a Vaiśya becomes Ramaka.  

(e) The son begotten by a Vaiśya on a Kṣatriya woman, a Paulakāsa. 

(f) The son born by the marriage of a Kṣatriya man and a Brāhmaṇa woman is 

called becomes a Sūta. 

(g) If the marriage has done between a Brāhmaṇa man and a Śūdra woman 

then their son is a Parāsava. 

 

6.4. Status of Women in the Society : 
 

 The position of women was respected in the Vedic society. There are 

four forms of woman like daughter, wife, mother and general. Generally, the 

birth of a girl child in the family was not considered auspicious. But if a girl 

child was born, she would get the affection as son. It is considered good to 

have a son in every male dominated society. It is also the desire of a mother 

that her son should be born. But this does not mean that sorrow was observed 

when a girl child was born. In fact, the same rites were performed for the girl 

child as for the son. There was a system of good education for the girl like the 

son. In the Atharvaveda, there is mentioned the celibacy of girls, that is, study 

of the Vedas. It is clearly said that a girl attains a young husband through 

celibacy.42 At that time there were two classes of Brahmacārinī girls namely 

Brahmavādinī and Sadyodvāhā. Brahmavādinī was the name of the girls, she 

used to practice celibacy throughout her life without getting married. She 

studies the Dharmaśāstra and Daeśana lifetime. Sadyodvāhā was the noun of 

those girls who used to get education before marriage. She also used to study 

Vedas in her student life. She obtained the knowledge of Karmakāṇḍa which 

she had applied the knowledge at home. Along with the remembrance of the 

Ācāryas, Sulabhā, Maitreyī, Gārgī etc. are also remembered in the 

Brahmayajña. Music and arts were specially taught to girls. The Śatapatha 

Brāhmaṇa is cited that the Udgātra Karma used in the Yajña was basically 

                                                           
42 ᮩᳬचयᱷण क᭠या युवानं िव᭠दते पितम् । AV., XI.5.18 
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performed by women. But gradually she stopped and Udgātā started that work 

in her place.43  

 After marriage, the important role of a woman starts in the form of 

Patnī. The wife had a very important place in the Vedic society. She was 

considered the owner of the house. In the marriage hymns of the Ṛgveda and 

the Atharvaveda, only the wishes made for the bride give a clear knowledge of 

her condition. The word couple or Dampatī used for husband and wife is 

indicative of the fact that along with the husband, the wife was also the owner 

of the house. She was considered as the beauty of the house.44 In fact, the wife 

is the home.45   

 The goal of wifehood is the attainment of motherhood. That is why in 

the Vedic society, as a mother, woman had a paramount place. She takes care 

of the sons, so there is no one more important than the mother for them.46 In 

the Vedic period, there is a feeling of respect towards women in general. She 

is endowed with equal rights and duties with men. The status of women was 

good in the Vedic period from every point of view. Women could move freely 

in social festivals. They came and visited each other’s houses to participate in 

social festivals. Women went to other’s house to see the new bride as found in 

the Ṛgveda.47 Women also took part in agricultural work along with men. 

Women used to do all the work related to the house. Women were given 

special knowledge of music and dance. There is also an indication of the slave 

system among women in the Vedic period. In the royal families, there were 

many slaves along with the queens.  

 

6.5. Status of Education in Vedic Period : 
   

 The condition of education in the Vedic period was good. Education was 

not under the state administration but under independent Ācaryakula. The full 

responsibility of its operation was of the Chancellor. But it was also the duty 
                                                           

43 प᳀ीकमᱺव वा एतेऽᮢ कुवᭅि᭠त यददुगुातारः । ŚB., XIV.3.1.15 
44 जायवे योनावरं िव᳡᭭मै । ṚgV., I.66.5 
45 जयेद᭭तं मघव᭠᭜येद ुयोिनः । Ibid, III.53.4 
46 मातेव यद ्भरसे पᮧथानो जनंजनं धायसे चᭃसे च । Ibid, V.15.4 
47 सुम᭑गलीᳯरयं वधूᳯरमां समेत प᭫यत । सौभा᭏यम᭭यै दᱬवायाथा᭭तं िव पᳯरतन ।। Ibid, X.85.33 
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of the state administration to always keep in mind that no damage should be 

done to the ashrams where the students used to study. There are six 
components of education – teacher, learner, education center, subject of 

education, parents and society. In the Vedic period, the use of the word 

Brahman for the one who is the head of education is found. In fact, at that 

time the work of imparting education was under the Brāhmaṇas. 48   The 

common designation of a disciple in the Vedic period was Brahmacārī. The 

importance of celibacy and its religious and social prestige have been 

mentioned in the Brahmacarya-sūkta of the Atharvaveda. 49  Two types of 

Brahmacārī are mentioned in Chāndogya Upaniṣad. A celibate lived in 

Gurukula and come home after completing his studies. The second 

Brahmacārī was the one who used to spend his whole life staying in the 

Gurukula.50 From whom the Brahmacārī could not accept alms in almsgiving 

from another person. He accepted alms from the one who was more 

praiseworthy. If such a person was not found, he could have taken alms from 

Guru’s wife or his mother.51 

 The healthy ideal form of Vedic education was based on a healthy 

relationship between the teacher and the disciple. Both of them used to pray to 

god every day before starting the lesson that they may protect them together, 

make both of them a partaker of knowledge, may their knowledge be brilliant, 

may they not hate each other etc.52 

 There were three main institutions for imparting education in the Vedic 

period namely Āśrama, Pariṣad and Sammelana. The centres which imparted 

education in a stipulated time were called Āśrama. These were also called 

Gurukula or Ācāryakula. These Āśramas are situated in the open lap of nature 

in the forest far away from the city. At the time of entering the Āśrama, the 

Upanayana ceremony of the disciples was performed. The aim of the disciple 

                                                           
48 िव᳒ा ह वै ᮩᳬणमाजगाम तवाहमिहमा । Ni., II.3 
49 AV., XI.5 
50  ᮢयो धमᭅ᭭य ᭭क᭠धा य᭄ोऽ᭟यायनं दानिमित । ᮧथम᭭तप एव ि᳇तीयो ᮩᳬचायाᭅचयᭅकुलवासी ,
तृतीयऽ᭜य᭠तमा᭜मान - माचायᭅकुलेऽवसादयन् ।। ChāU., II.23.1 

51 स एवं व᳇ान् य᭭या एव भूिय᳧ ं᳣ाघेत तां िभᭃेते᭜याᱟ᭭त᭨लो᭍यिमित  , ...... । ŚB., XI.3.3.7 
52 सह नाववतु सह नौ भुनᲦु सह वीयᭅ करवावह ै । तेजि᭭व नाविधतम᭭तु मा िवि᳇षावह ै। Kaṭhopaniṣd, 
Śāntipaṭha 
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was to achieve the ideals of the Guru. After completing his education in the 

Āśrama, the Brahmacārī was given a bath, due to which he was called a 

Snātaka. He could not begged from anyone after Snātaka. The convocation 

sermon given by the Guru to the disciple served as a beacon for the future life 

of the disciple. By listening to the teachings, the cultural consciousness of the 

disciple used to get enlightened, which is a great aim of education.  

 There were also councils for getting higher education in the Vedic 

period. These councils used to be for those people who, even after spending 

their student life, engaged themselves in the search for truth and knowledge. It 

is mentioned in Chāndogyopaniṣad that the King Pravahaṇa Jaibali was a 

member of the Pañcāla Council.53 No one hesitated to attend these councils. 

If a Guru was unable to answer any question, he used to send him to similar 

councils where the disciple would clear his doubts. In the Vedic period, there 

was a third type of institution for the spread of education, which can be called 

Sammelana. These conferences were organized by the kings.  From time to 

time, scholars from all over the country were called to debate on a particular 

subject. The one who was victorious in the debate was rewarded. This type of 

conference is mentioned in the Bṛhadāraṇyaka Upaniṣad, whose convenor 

was King Janaka. In the Vedic period, the work of giving education was also 

done by the father. It was not necessary that the learner should go to other 

Gurus and get knowledge. He used to get education even while staying with 

his father. The reason for the improved condition of education in the Vedic 

period was also the sublime sentiment towards education of the society of that 

time.  

 

6.6. Vedic Economy : 
 

 The economic condition of the Aryans was very good in the Vedic 

period. They did not lack anything in their life. They themselves used to 

produce everything useful for life. Various types of business were popular for 

earn money. Everyone had prior freedom to work and earn money in the Vedic 

period. The happiness of material life depends only on economic progress. 

That is why the Aryans always prayed that they should become the masters of 
                                                           

53 ChāU., I.8 
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all kinds of wealth and may his life never be lacking. Their main wealth was 

food, grains, cattle, etc. Domestication of animals was the main economical 

activity of Aryans. The most importance animals of the Vedic Aryans are the 

cow and the horse. Other customs were hunting and food gathering activities. 

Vedic Aryans used to consume different types of food like Yava or barley, 

Vrīhi or rice and Godhuma or wheat.  

 The Vedic culture was mainly village centred. Village was the criteria 

for civilization and culture. Keeping aside the luxury amenities of 

urbanization, the Aryans preferred rural life. So naturally the rural economy 

was an important factor in maintaining proper financial. Agriculture and 

animal husbandry were the base of rural economy. Along with trade, crafts and 

technology made major contributions to the Vedic economical system.  

 

(i) Agriculture :  
  

 Agriculture was the principal industry. It was the main occupation of the 

people. Agriculture is mentioned in the fourth palace of the Ṛgveda but it is 

believed to have been added later. Food is the most important of all types of 

wealth, because it is the means of life. Anyone cannot live without food. That 

is why; the motto of the economic life of the Aryans was that “अ᳖ं बᱟ कवᱮत”. 

Aryans were an agricultural caste. Their main work was agriculture. This was 

their main means of livelihood. They were not only familiar with agriculture 

but was an accomplished farmer. They knew that in which season which food 

could be produced in abundance. They knew very well that what means should 

be used to make the land more fertile. In the Ṛgveda, there is a mention of 

assistants in agriculture and equipment related to agriculture. The word Sīra54 

and Lāṅgla55 are used for plough. This instrument was used for plow the land. 

Bullocks used to pull it. Two, four, six, eight, twelve and twenty-four oxen are 

also mentioned to be plough together. The rope that tied the yoke to the neck 

of the bullocks was called Varatrā.56
 As well as the word Varatrā is used for 

                                                           
54 शुनं न  :फाला िव कृष᭠तु भᳲूम शुनं ᳰकनाशा अिभ य᭠त ु वाहै:। शुनं पजᭅ᭠यो मधुना पयोिभ  :शुनासीरा 

शुनम᭭मासु धᱫम्  ।। ṚgV., IV.57.8;  
   युनᲦ सीरा िव युगा तनु᭟वं कृते योनौ वपतेह बीजम् । िगरा च ᮰ुि᳥ः सभरा अस᳖ो नेदीय इ᭜सृ᭛यः 
पᲤमेयात् ।। X.101.3-4 
55 शुनं वाहाः शुनं नरः शुनं कृषतु ला᭑गलम् । शुनं वरᮢा ब᭟य᭠तां शुनम᳦ामुᳰद᭑गय ।।  Ibid, IV.57.4 
56 Ibid, IV.57.4 
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the rope that is tied in the pitcher to draw water from the well.57 The name of 

drive the bulls is Aṣṭra. The name of the iron leaf attached under the plaugh 

was Phāla, with which the land was plowed. In one Sūkta of the Ṛgveda, there 

is a mention of complete agricultural work.58 In the first three mantras of this 

Sūkta, the presiding deity of the region ‘Kṣetrapati’ has been prayed to make it 

favourable for agriculture, to give sufficient rain and to protect it from all 

kinds of evils. In the remaining five mantras, there is a prayer for the success 

of each agricultural work. In this Sūkta the use of words like Bāhā, Lāṅgala, 

Varatrā, Aṣṭā, Sītā, Phāla etc. confirms that the Aryans were perfect masters 

in agriculture. Agriculture has also become the subject of mantras of Vedic 

sages, they indicative of the importance of agriculture. In one mantra, the 

sages advise to do agriculture only and be happy considering the money 

received from it as sufficient.59  

 The field was called Hrbāra or Kṣetra. The word Kṣetra is used for 

agricultural land. These fields were measured. A person had complete 

authority over his farm.60 It is noteworthy that the farm was in the possession 

of the father, the head of the family. It was only after the death of the father 

that it used to come under the authority of the sons. There was no division of 

the fields during the time of father. The land was of two types Urvarā and 

Ārtanā.61 To make the land fertile, manure was added to land. Land was a 

special kind of immovable property which could not be bought or sold in 

general. But the land could be donated to the Ṛtvika.62 Plaugh and harrow, 

mattock and hoe were used for the farming. Sometimes water was conducted 

in irrigation channels. System of irrigation and application of manure were 

also used in Vedic age. Many Vedic hymns were composed in honor of deities 

who prayer for a good harvest, timely gives the grains or rainfall or well-being 

of the domestic animals. There are two harvests in the year especially for 

                                                           
57 वसंगेव पूषयाᭅ िश᭥बाता िमᮢेव ऋता शतरा शा᭠तप᭠ता। वाजवोᲬा वयसा घ᭥यᱷ᳧ा मेषᱷवेषा सपयाᭅ पुरीषा 
।। Ibid, X.106.5 
58 Ibid, IV.57 
59 कृिषिम᭜कृष᭭व िवᱫे रम᭭व बᱟ म᭠यमानः । Ibid., X.34.13 
60 इमािन ᮢीिण िव᳧पा तानी᭠ᮤ िवरो हय। "... िशर᭭तत᭭याᳰददम उपोदरे । Ibid, VIII.91.5 
61 स िह शधᲃ न माᱧतं तुिव᭬विणर् अ᳘᭭वतीषूवᭅरा᭭व् इ᳥िनर् आतᭅना᭭व् इ᳥िनः। आदद ्ध᳞ा᭠य् आदᳰदर् 
य᭄᭭य केतुर् अहᭅणा ।  
      अध ᭭मा᭭य हषᭅतो ᱡषीवतो िव᳡े जुष᭠त प᭠थां नरः शुभे न प᭠थाम्।। Ibid, I.127.6 
62 ŚB., XIII.6.2.18 
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barley. The grain was threshed. The chaff was winnowed away. The corn was 

ground in a mill. At that time, there are major products were barley and wheat. 

Bread was made from the flour. At the same time, there were oil seed and 

cotton plantation. 

 People were always conscious so that agriculture should not be harmed. 

Birds, insects etc. used to destroy the crop. In the Ṛgveda, there is mentioned 

of the words of the farmers protecting the crop from birds.63 Locust was a big 

enemy of agriculture. The word Maṭaci is used for them in the Upaniṣads.64 In 

the Atharvaveda, a complete hymn mentions to protect agriculture from 

pests. 65  Prayers were made to the deities to protect the crop from both 

excessive rain and no rain. In the Ṛgveda, the whole process of agriculture is 

mentioned together in one mantra.66 After harvesting the crop, human used to 

cut it and tie it in pulleys which were called Paraṣa.67 After that, the grain and 

straw were used to separate the grain by rubbing it. The person who separated 

the grain from the straw was called Dhāvyakṛt.68 They used to measure the 

grain with a vessel called Urdara and keep it in the cellars. The store in which 

grains were kept is called Sthivi. Agriculture was more important than hunting 

with the bows or capturing game with snares or than fishing. In fact, the 

Aryans were the real agriculturists who considered agriculture as the main 

source of their economic power. 

 

(ii) Animal Husbandry : 
 

 Along with agriculture, the second major means of livelihood of the 

Aryans was animal wealth. In an agricultural society, the importance of the 

animal increases in the same way, because without it agriculture cannot 

happen. There are three types of animals mentioned in the Puruṣasūkta of the 

                                                           
63 उदᮧुतो न वयो रᭃमाणा वावदतो अि᮪य᭭येव घोषाः।  िगᳯर᮪जो नोमᭅयो मद᭠तो बृह᭭पितम᭤यऽकाᭅ 
अनावन् ॥ ṚgV.,  X.68.1 
64 ChāU., I.10.1 
65 AV., VI.50 
66 युनᲦु सीरा िव युगा तनु᭟वं कृते योनौ वपतेह बीजम् । िगरा च ᮰ुि᳥ः सभरा अस᳖ो नेदीय इ᭜सृ᭛यः 
पᲤमेयात् ।।  ṚgV., X.101.3 
67 ŚB., VIII.4.2.5 
68 तᳰद᳇द᭠᭜यᮤयो िवमोचने याम᳖Ჳ᭭पा इव घेदपुि᭣दिभः । वप᭠तो बीजिमव धा᭠याकृतः पᲱृि᭠त सोमं न 
िमनि᭠त ब᭡सतः ।। ṚgV., X.94.13 
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Ṛgveda namely Vāyavya, Āraṇya and Grāmya.69  In the Taittirīya Saṁhitā, 

there is mention of lion, cow, goat, horse etc. In the Ṛgveda70, cow, horse, goat 

and sheep are considered to be the main once. They are born from the 

Supreme lord in Sarvahut-yajṇaa. There are two categories of the animals, 

Upayadanta and Anyalodanta. Horse and donley come in Upayadanta 

categories,71 cow comes in the Anyalodanta categories.72 That is, along with 

agriculture, animal husbandry played an equally important role in 

strengthening the economic status of the people. 

 Cattle rearing were an important occupation in the Vedic are. The cow 

was treated with worship and respect by the Aryans as a source of wealth and 

economic prosperity. The cow was the main form of property. The cow was 

the most important and useful animal of the Aryans from both economic and 

religious point of view. Milk, curd, ghee etc. were all obtained from the cow 

for food. It has been clearly mentioned in the Śatapatha that milk, curd, 

cream, ghee, etc. are obtained from the cow only. 73 Milk, ghee etc. for 

Agnihotra was obtained from the cow, hence the name of the cow is Agnihotrī. 

Cows were given in Dakṣinā, so the word Dakṣinā also became a sign of cow. 
Cow was considered valuable. That’s why while buying Soma for doing the 

Somayāga, the seller was given a cow in the form of clay.74 An entire hymn in 

the Ṛgveda is addressed in the glory of the cow.75 The importance of cows 

was not only religious but also used in practical. Cows only make the weak fat 

and an unattractive person beautiful. The sound of cows enhances the beauty 

of the house. Hence they property was the symbol of prosperity of an Aryan 

family. Ordinary Aryans, sages and kings used to keep cows in their houses. 

There were thousands of cows in the houses of sages and kings. The white cow 

                                                           
69 त᭭मा᭄᳒ा᭜सवᭅᱟत  ......Ibid, X.90.8 
70 त᭭माद᳡ाऽअजाय᭠त ये के चोभयादतः । गावो ह जि᭄रे त᭭माᱫ᭭माᲯाताऽअजावयः ।। Ibid, X.90.10  
71 या ते चᮓरेक शफे पशुनामुभयादित । गदभᱷ कृ᭜या यां चᮓं ᮧित हरािम ताम् ।। AV., V.31.3 
72 यद᭠यतोदत् तद ्गवां ᱨपम् । TaiS., II.1.1.9 
73 गोवै ᮧित धुक् त᭭यै ᮰ुतं त᭭यै शरः त᭭यै मा᭭त ुत᭭या आतᲱनं त᭭यै नवनीतं त᭭यै घृतं त᭭या आिमᭃा त᭭यै 
वािजनम् । ŚB., III.3.3.2 
74 महाँ᭭ ᭜ववे गोमᭅिहमा । Ibid., III.3.3 
75 आ गावो अ᭏म᳖ुत भᮤमᮓ᭠᭜सीग᭠तु ...........उप ऋषभ᭭य रेत᭭युप᭠ेᮤ तव वीयᱷ ।। ṚgV., VI.25. 1-8 
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is called Kakī and Śukrā.76 The black cow is called Kṛṣṇa and the read cow is 

known as Rohiṇī.77 Cows were milked three times in the morning, before 

noon and in the evening. There are called Prātardoha, Saṁgava and 

Sāyaṁgoha. The cow used to give more milk in the morning, but the milk was 

less in the noon and evening.78 The god Puṣan was worshiped by the Aryans as 

the protector of cows. The number of cows owned by a family or individual 

reflects its economic status. The Aryans also domesticated other animals like 

horses, dogs, donkeys, goats etc. They were specially stamped by their owners 

to identify them among large herds of animals. 

 Apart from the cow, there were goats among the animals that gave milk, 

which the Aryans reared. In the Vājasaneyī Saṁhitā, the word Ajapāla has 

been used for those who keep goats. There is mention of doing homa with 

goats’ milk in the Taittīriya Saṁhitā.79 In the Pravargya Yāga, the milks of 

goats were also given as Ahuti along with cow milk. Just as the cow was the 

main animal for milking, similarly the bull was the main animal for 

agricultural work. The words Vṛṣabha, Ukaṣan, Ṛṣbha, Gau, Vāha etc. are 

used for the bull. Bullocks were used for ploughing, threshing grain in the 

barn, carrying goods etc., they are called Anaḍuh for pulling the car.80 In the 

Vedic period all the farmers kept bullocks. The bullocks were also the 

prosperity of the Aryans like the cows. Good farmer kept more bullocks in 

their house.81  

 In the Vedic period, the main animal of the Aryan was the horses. They 

were used to ride. These were very valuable. They were decorated with 

diamonds, pearls and gold ornaments on special occasions.82 In the Vedic 

                                                           
76 AV., IV.38.6.7 
77  सनेिम स᭎यं ᭭वप᭭यमानः सूनदुाᭅधार शवसा सुदसंाः । आमासु िच᳎िधषे पᲤम᭠तः पयः कृ᭬णासु 
ᱧशᮤोिहणीषु ।। ṚgV.,I.62.9 
78 TaiS., VII.5.3.1.2 
79 Ibid, V.1.7.13 
80 बलं धेिह तनूषु नो बलिम᭠ᮤानळु᭜सु नः । बलं तोकाय तनयाय जीवसे ᭜वं िह बलदा अिस ।। ṚgV., 
III.53.18;  
    AV., III.11.5 ; AiB., I.14 
81 शमीम᳡᭜थ आᱨढ᭭तᮢ पुंसुवनं कृतम् ।  त᳇ ैपुᮢ ᭭य वेदनं त᭜ᳫी᭬वा भरामिस ।। AV., VI.11.1 
    TaiS., I.8.7.1 
82 ṚgV., X.78.11 
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literature, the use of many words for horse is found like Arvan, Atya, Vājin etc. 

Horses of many colors are mentioned in the Vedas. During the Vedic period, a 

large number of horses were reared.  The kings used to have a horse army in 

which good breed horses were kept. Sindhupradeśa was famous for horse. 

Horses were kept in stables and they were fed there.83 Where the horse used 

for riding, it was also ploughed in the chariot. 84  Camel, girdle, etc. were 

prominent among the carried animals in addition to the bull and horse. The 

donkey is the heavy load bearer of animals. 85 The dog was a reliable 

domesticated animal that guarded the house and also helped in hunting. There 

is mentioned of elephant rearing in the Vedic period.86 Some other animals 

also found in the Vedic period. 

 

(iii) Craft : 
  

 Various arts and crafts were practiced in Vedic period. Carpentry was 

the most important craft. The carpenter had a high status as he was the builder 

of the chariot.  Chariots, cars and boats were the main products for carpenters. 

Metal-smiths used to prepare various types of ornaments and weapons. The 

chariot was used in wars and battles. Making gold, silver, copper, was also 

practiced. The other important craft was leatherwork in the Vedic period. A 

special class of artisans engaged in the preparation of leather goods, mat-

sewing, and horn-work. Women used to do spinning and weaving. Trade and 

commerce were also practiced by economical monetization. War items were 

an important source of information about the tribe. In fact, they demonstrated 

great expertise in woodworking, metallurgy, pottery, and tannery. Vedic 

literature attests to the existence of physicians who had the knowledge of 

preparing medicines from various herbal plants. 

 

 

                                                           
83 अ᭭थाद ् ᳒ौर᭭थात् पृिथ᳞᭭थाद ् िव᳡िमद ं जगत्। ित᳧ि᭠त पवᭅता इमे ᭭थाम᳖᳡ा अरंसत ।। AV., 
VI.77.1 
84 िव  मृलीकाय ते मनो  रथीर᳡ं न  संᳰदतम्। गीभᱮवᭅᱧण सीमिह ।। ṚgV., I.25.3 
85 गदᭅभः पशूनां भारभाᳯरतमः । TaiS., V.1.5.5 
86 ṚgV., I.64.7 
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(iv) Trade : 

 Apart from agriculture and animal husbandry, there were many other 

industries related to them which people used to do. Business of wood, copper, 

pottery, textile, leather, etc. were prominent in business. 
 

(a) Wood Business :  
 

 The main part of the Vedic economy was the wood business. This 

industry was mainly under Takṣā. Takṣā used to manufacture all the tools 

made from wood used for agriculture. If a farmer needed any agricultural 

equipment, he has gone to him and get it prepared. Takśā used to manufacture 

the plow, the cart for carrying the same, all the wood used in the house and all 

the Yajñas. He also has done the work of fine carving.87 In the Vedic deities, 

the relation of a deity named Takṣā is believed to be related to Takṣā-karma. 

Probably the wood industry people worship the god Tvaṣṭā. There was also an 

industry of making chariots under the wood business. The one who used to do 

this business was called a Rathakāra. It was related to the royal family, 

because the industry of making chariots was done independently by the 

chariots.88  

 

(b) Metal Business : 
 

 Lohāra, Hiraṇyakāra, Manikāra etc. were prominent among those who 

did the metal industry. Lohāra was building all the tools made of iron used for 

agriculture89 While mentioning the work of blacksmith, it has been told that 

he used to melt iron by heating it in the fire and make utensils.90 The artisans 

used to manufacture weapons, armour, shields etc. useful for war. In metals, 

the industry used to manufacture ornaments, talismans etc. from gold, silver, 

sis etc. 91 Aryans used to wear gold and silver ornaments. Therefore, the 

                                                           
87 Kāṭhaka Saṁhitā, XII.10 
88 आयमग᭠पणᭅमिणबᭅली बलेन ᮧमृण᭠᭜सप᳀ान्। ओजो दवेानां पय ओषधीनां वचᭅसा मा िज᭠व᭜वᮧयावन् ।। 
AV., III.5.1 
89 जरतोिभरोषधीिभः पणᱷिभः शकुनानाम् । ṚgV., IX.112.2 
90 Ibid, V.9.5 
91 बीभ᭜सायै पौ᭨कृसं बणाᭅय िहर᭛यकारं तुलायै वािणजं प᳟ादोषाय  ...........ᮧि᭒छदम् । VāS., 30.17    
TaiB., III.4.14.1 
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jewellery making industry was in an advanced stage at that time. Mention of 

Aryans wearing gems is also found in many mantras. In the Atharvaveda, the 

special methods of wearing the gem and the power of gem have been 

mentioned in many hymns.92 Apart from gold and silver, there were many 

types of gems from which the work of preparing jewellery was done by the 

goldsmith and the gem smith. 
 

(c) Textile Business : 

 The textile business was also in an advanced stage during the Vedic 

period. Cotton, silk and wool were prepared and used to make clothes from 

them. The process of making cloth and the many definitions of the equipment 

used in it are mentioned in the Veda. The yarn which is stretched 

longitudinally in warp form is called a fibre or Tantu. 93 The thread that is 

woven into the width is called Autu. Women used to do the work of weaving 

cloth. 94 Along with weaving clothes, the business of embroidery was also 

prevalent on the wool. The word Paśas is used for such embroidered 

clothes.95 The textile industry was very developed during the Vedic period.  

 

(d) Leather Business : 
 

 In the Vedic period, the leather business was a major part of the 

economy. This business is called Carmaṇya.96 Many items were made from 

leather in Vedic period. In the Atharvaveda and the Śatpathabrāhmaṇa, the 

skin of deer and goat has been described as very important.97 Leather bags 

were also made. The tanners knew about the art of smoothen the leather by 

rubbing it. In this way the word Ajinasandha is used for the person who does 

                                                           
92 अभीवतᱷन मिणना येने᭠ᮤो अिभवावृधे ।तेना᭭मान् ᮩᳬण᭭पतेऽिभ रा᳦ाय वधᭅय ।। AV., I.29.1; II.4.1 
etc.  
93 Ibid, XIX.2.52 
94 Ibid, X.7.42 
95 सा᭟यपांिस सनता न उिᭃते उषासानᲦा व᭦यैव रि᭛वते। ṚgV., II.3.6 
96 AiB., V.32 
97 यदा वृᲥादजावयो धावि᭠त वᱟ िव᭤याती। AV., V.21.7 

   ŚB., V.2.1.12 
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the work.98 The skin of wild animals was more useful than animals of village. 

Therefore, wild animals were also hunted for leather.  

 

(e) Pottery Business :  
 

 The business of making pottery was also in an advanced stage during the 

Vedic period. The word Kulāla is used for the one who makes pottery. Kulāla 

did not only make the pottery for the house, he also used to make the pottery 

for the Yajña.  The word Mṛtpaca is used for potters.99 Kulala made the pot 

which kept on earthenware was called Kaulatācakra.100  

 

(v)  Commerce : 

 Apart from various household industries, commerce was also a source of 

income. During the Vedic period, commerce was in a flourishing state. It is 

also mentioned in the Vedas, when something is produced, it should also be 

consumed. Where a commodity is produced in abundance, it cannot be 

consumed there. Its consumption will be more where that commodity is not 

produced. Therefore, the main purpose of business is made available the things 

where it is produced at other places where it is not produced. This leads to the 

exchange of things. In this the trader gets profit. Buying an item is called triad 

and selling is called sale. Prapaṇa was used for purchase and Pratipana was 

used for exchange. All trends are visible in the Vedic period. It is clearly 

mentioned in the Ṛgveda that a seller unknowingly gives an article of high 

value to a buyer at a low price.101 

 There are mentioned the signs of the practice of weighing things in the 

Vedic period. The grain was measured with the Kumbha pot. The word Māna 

is mentioned for the weighing scale.102 The sale of medicines is mentioned in 

the Atharvaveda.103 The trade of wool and silk was also very advanced during 

the Vedic period. In the Arthvaveda, there is the Vānijyasūkta, in which many 

                                                           
98 यमाय यमसूमथ᭪व᭥॑यो᭔वतोकाएसंव᭜सराय पयाᭅियणᱭ पᳯरव᭜सरायािवजातािमदाव᭜स.....VāS, 30.15 
99 Maitrayanīya Upaniṣad, II.6 
100 ŚB., XI.89.7 
101 ṚgV., IV.28.8 
102 Tai., III. 2.6.3 
103 AV., VIII.7.11 
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important information related to the trade is obtained. The main purpose of 

business is to get money. Which things are bought is called money. The basic 

objective of business is the desire to make money out of money. The 

businessman wants that the money with which he is doing business, that 

money should increase, but the money should not be reduced in any way.104 

The most important feature of business is that the money which the person is 

doing business should have constant interest in increasing that money. 105 

While going out, many difficult roads had crossed where even water was not 

available. That’s why the Aryans always prayed that while going out, they 

should get water, food, milk etc. So that, they can safely buy products and 

warn money. 106 

 

(vi) Transport : 
  

 There were many types of land routes for business in the Vedic period. 
At that time, there were different routes for human beings, chariots and 

bullock carts. The righteous used to walk on those roads as well as those with 

sinful attitude. Hence, prayers were also offered to the goddess earth to free 

the roads from all kinds of enemies and obstacles.107 The main means of 

transport in the Vedic period was the chariot in which the horses were plowed. 
But its special use was for war or travel. 

 In the Vedic period, there was sea all around the Saptasindha region.108 

That's why Aryan travelled by sea route also. The mention of boats running in 

the sea is found in the Vedas.109 The use of the word Aritra is found for those 

paddles from which the boat is rowed. The word Aritṛ is used for boat rower. It 

                                                           
104 येन धनेन ᮧपणं चरािम धनेन देवा धनिम᭒छमानः । त᭠मे भूयो भवतु मा कनीयोऽᲨे सात᳔ो दवेा᭠हिवषा 
िनःषेध ।। AV., III.15.5 
105 येन धनेन ᮧपणं चरािम धनेन दवेा धनिम᭒छमानः । ति᭭मन् इ᭠ᮤो ᱧिचमा दधातु ᮧजापितः सिवता सोमो 
अिᲨः ।। Ibid, III.15.16 
106 ये प᭠थानो बहवो दवेयाना अ᭠तरा ᳒ावापृथीवी संचरि᭠त । ते मा जुष᭠तां पयसा धृतेन यथा ᮓᳱ᭜वा धनमा 
हरािण ।। Ibid., III.15.2 
107  ये ते प᭠थानो बहवो जनायना रथ᭭य व᭜माᭅनस᳡ यातवे । यैः संचर᭠᭜भये भᮤपापा᭭तं प᭠थानं 
जयेमानिमᮢमत᭭करं यि᭒छवं तेन नो मृड ।। Ibid., XII.1.47 
108 राय समुᮤा᳟तुरोऽ᭭म᭤य सोम िव᳡त। आ पव᭭व सहि᮲ण । ṚgV., IX.33.6 
109 Ibid., I.25.7 
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is clear from all these references that in the Vedic period, people went out to 

do business by the route of sea or river. 
 In the Vedic period, there was no banking system like today for 

depositing money. The money was especially in the form of food and animals, 

which did not need to be deposited with anyone. Gold was the most valuable 

asset at that time.  Jewellery was made from gold.  There was a transaction in 

exchanging the currency made of that. The practice of taking loans on interest 

was prevalent in the Vedic period. It is mentioned from the Ṛgveda to the later 

Saṁhitās, Brāhmaṇas and Āraṇyakas and Upaniṣads. The word Kusīdin was 

used for those who used to give loans on interest.110 The one from whom the 

loan is taken is called Śreṣṭhin.111  

 

6.7 The Influence of the Vedic Thoughts in the Laghutrayī and 

Bṛhattrayī : 
 

 The study of society is great interests to the student of social, cultural 

and religious history. The student of ancient Indian culture has access to 

written and unwritten sources i.e. literary works of various authors, 

inscriptions, archaeological finds, etc. to form the social, cultural and religious 

history of ancient India. The six Mahākāvya provide a great deal of 

information about Vedic social, Sanskrit and religious history. The concept of 

society implies contact direct or indirect and the binding tie of relations 

enduring and comprehensive. Society is not relation but beings in their 

relationship. Thus the study of any society into account the study of the 

institution of caste or class, occupations, marital laws and customs, position of 

women food, dress, beliefs family life etc. It is well known that intermarriage 

between different castes was freely permitted. 

For example, Agnimitra’s younger queen Irāvatī, who was a Kshatriya by 

caste. She was probably a woman of inferior parentage, judging by her 

manners and general culture. Paraśurāma was considered almost a divine 

incarnation. He was the child of a Kṣatriya woman by a Brāhmin father. The 

word Avarṇa is used for such abominable and degenerate things that are 
                                                           

110 ŚB., XIII.4.3.11 
111 AiB., III.30 
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outside the purview of the four accepted Varṇas. The limits imposed by the 

Śāstras on any particular class or caste could not be violated with impunity. 

 

(i) The Caste System : 
 

 A peculiar and important feature of the Hindu social fabric is the age-old 

institutions of Varṇas and Āśramas. In this, there is division and demarcation 

of people into four rigid categories like Brāhmaṇa, Kṣatriya, Vaiśya and 

Śudra. The four stages of life described by the scriptures are prescribed for the 

first three classes. The institution of caste characteristic the Indian society and 

distinguished from others where the system if class is prevalent. Attempts have 

been made to define caste, but the definitions advanced by difference 

sociologists lack the perfection in depicting the whole picture of the caste-

phenomenon. There are indications in writings of Māgha, Kālidāsa and other 

poets. The upper classes were allowed to marry lower class women without 

degradation in the Vedic period.  

 The Brāhmin stands at the head in the traditional order and commands 

high respect from the time immemorial. In the poet’s time, the Brāhmins were 

highly respected by the people and were accorded warm reception on their 

visit.112 Kālidāsa writes about a period of Indian history when Brahmanical 

hierarchy had firmly established itself as the dominant cultural and spiritual 

force in Hindu society. Since the composition of the Brāhmaṇas and the 

Gṛhyasūtras, the Brahmins came to enjoy the sole monopoly of ritualistic 

knowledge, especially connected with the Yajñas. They were assiduously 

represented to the mass mind as the main motive power which regulated and 

sustained the entire worldly existence. 113  The poet says in the NC that 

Brāhmaṇas were not expected to drink wine.114 The belief, acting as a control 

for the deviation in the prescribed rule, was that a Brahmin lost his caste, 

position and status and he was deemed unfit for reaching the heights heaven 

where transmundane pleasures are promised for enjoyment.115 

                                                           
112 NC., V.10 
113 सहय᭄ाः ᮧजाः सृ᭬᭗वा पुरोवाच ᮧाजापितः । अनेन ᮧसिव᭬य᭟वमेष वोऽि᭭᭜व᳥कामधुक् ।। BhaG., III.10 
  य᭄ा᳊वि᭠त पजᭅ᭠यो य᭄ः कमᭅसमु᳊वः । BhaG., III.14 
114 NC, XI.68 
115 Ibid., IV.70, X.68 
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 Kālidāsa tries to reconcile and unite the spiritual prowess of the 

Brāhmins with the martial qualities of the Kṣatriya class for the well being of 

the people.116 The conflict however which existed between the two classes and 

is depicted in canto XI of Raghuvaṁśam between Paraśurāma the Brāhmin 

warrior and Rāma the scion of the Kṣatriya race is an instance in point. The 

breaking of Śiva’s bow by Rāma which was the condition prescribed for the 

winning of Sītā’s hand in marriage appears to have incensed the irascible and 

jealous Brāhmin.117   In the canto fifteenth of RV, the insolent and almost 

abusive language used by an old Brāhmin against the King Rāma. As he held 

responsible for the premature death of his son. This is an example of 

unnecessary despotism and rudeness of Brahminical mindset.118 Apart from 

the theory, the king was responsible for all the accidents in his kingdom. The 

Brāhmin is a great and good manners due to the king. And he could present his 

case with respect to his king. 

 Brahmacārins are described as putting on muñja-girdles and holding 

Palāśa staff in their hands is mentioned in the NC119. The Snnyāsins used to 

put on scarlet robes and to hold a staff in their hands.120 This thought has taken 

by poet from Manusmṛti. 121   The poet, further, refers to the Dvijas i.e. 

Brahmāṇas, Kṣatriyas and Vaiṣayis as performing morning ablutions. 122 

Kṣatriyas were the hereditary ruling class. In his hands, the worldly power and 

wealth was concentrated. The head of the ruling clan was the king. 

 It was believed that the king was fully qualified to rule his kingdom 

because of his heredity and noble birth, even though he was an only child.123 It 

is surprising, however, that as amply attested in the writings of Kālidāsa, 

Māgha etc., showed utmost respect for the Bhūdevas in his time. It is 

mentioned in the RV that Dilīpa and his successors have great reverence and 

recognition for the great spiritual power of their Guru. His success and 

                                                           
116 पवनािᲨसमागमो ᳭यं सिहतं ᮩᳬ यद᮲तेजसा । RV.,VIII.4 
117 Ibid. XI.71. 
118 Ibid., XV.43 
119 NC. XVII.180 
120 Ibid., 17.187 
121 MS., II. 
122 NC., XVII.174 
123 ना िव᭬णुः पृिथवीपितः । RV.XVIII.45 
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prosperity mainly depended on his mystic spiritual power.124 As stated above, 

the Kṣatriyas were the storehouses of power and wealth. This noble ideal that 

the kingship of the king is propagated from time to time by poets and learned 

men of law and wise elders. Wine and spirits were commonly used as an 

aphrodisiac and a necessary adjunct and inducement for sexual pleasure.125 It 

may be noted that religious or auspicious ceremonies like marriages, 

performance of sacrifices etc. are mentioned in the writings of the classical 

poets. 

 Śūdras were not given sufficient importance to deserve any notice in the 

poets’ writings. The Śūdra, who occupy the lowest rung of the social ladder, 

also, find a reference in the text. The position of the Śūdras was wretched. 

They were denied and barred from even hearing the sacred syllables of the 

Vedic Scriptures,126 revealing thereby the strict observance of the laws as laid 

down by the Smṛtikāras and commentators. They were considered as unclean 

and polluting, and lived a segregated life and were maintaining themselves on 

poultry.127 In the RV, we find in that account the episode of Śambūka’s severe 

penance and his slaying by Rāma.128 On the whole, the fate of the Śūdras does 

not seem to be enviable. But they were placed in the three upper castes 

 On the whole the fate of the Śūdras does not appear to be enviable and 

they were set apart for lowly service and general subservience to the three 

upper castes. The doctrine of Karma strongly impressed upon the public mind 

that a person's position in his present incarnation on earth was determined by 

his good or bad deeds in previous lives.129  

  

(ii) Āśtama System : 
 

 The most remarkable feature of ancient Hindu life is divided into four 

Āśramas. The four Āśramas are as follows : Bramhacarya, Gārhasthya, 

Vānaprastha and Sannyāsa. These Āśramas has mentioned by Kālidāsa in the 

                                                           
124 Ibid., I.60-64 
125 KS., IV.11-12 
    MD., I.49; II.3,11,15,32 
126 NC., III.62 
127 Ibid., XX.5 
128 RV., XV 49-52 
129 Ibid., XIV.,62 
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RV.130 The different stages of life e.g. Gārhathya, Vānapratha and Sannyāsa 

has also referred to NC.131 These stages are coming from the Vedic period. 

The Gārhasthya is the very mainstay of a human life. It is aptly styled 

Sarvabhogya i.e. useful for everybody. Manu says that just as all living beings 

survive by taking shelter of Pranavayu, similarly all ashrams run by taking 

shelter of the householder.132  

 Vānaprastha is intermediate between Gārhasthya and Sannyāsa. It is 

mention in the RV. 133  Raghu’s life described points towards the path of 

renunciation at the beginning of the eighth canto of Raghuvaṁśam. This is 

because after death he did not need the usual ritualistic ceremonies and 

offerings of oblations. 134  These Āśtramas were completely adapted to the 

ancient Hindu life. Every faculty, desire and aspiration of their nature was 

fully exercised and satisfied. 

 

 

(iii) Occupations : 
 

 The occupations in ancient India were hereditary and the occupations for 

different castes were laid down by the law givers and thus the mobility from 

one occupation to another was severely hampered and was a dream to the 

people. No doubt, in some cases, there was movement from one occupation to 

another. The poem informs us of the following occupations: Weavers, 

Magicians, carpenters, Tāntrika, pearl-smiths etc.135 

 

(iv) Costumes : 
 

 While enumerating the principle underlying the social structure, 

Raymond firth mentions the principle of sex which points out and 

distinguishes the different and divergent roles by the male and female in the 

society and division between the male and female is marked by the differences 

                                                           
130 शैशवेऽ᭤य᭭तिव᳒ानां यौवने िवषयैिषणाम् । वा᳍ᭅके मुिनवृिᱫनां योगनेा᭠ते तन᭜ुयजाम् ।। RV., I.8 
131 NC.XVII.175  
132 यथा वायु ंसमाि᮰᭜य वतᭅ᭠ते सवᭅज᭠तवः ।  गृह᭭था᮰ममाि᮰᭜य वतᭅ᭠ते चतुरा᮰माः ।। MS., III.77  
133 मुिनवनतᱧ᭒छायां दे᳞ ा तया सह िशि᮰ये । RV., III.70 
134 न िह तेन पथा तनु᭜यज᭭तनयावᳶजतिप᭛डकाि᭑ᭃणः । Ibid., VIII.26 
135 NC., I.12; XV.70; XIX.54; XVII.64; XIX.6 
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in their costumes. People put on different kinds of clothes made of various 

types of cloth. A kind of fine silk-cloth called Netra is mentioned in NC. 

 Dress and ornaments are distinctive features of the human race which 

are different from the rest of the animal world. Ambara136 is another type of 

fine cloth usually put on by the ladies. It resembles the sky in colour and is 

generally with star like shining dots.137 The other dress is Uttarīya or the upper 

garment was worn both by males as well as females. It was worn on the 

shoulders to cover the portion of the chest and the back.138 In case of ladies, 

therefore, it was called Stanāṁśuka (the breast cloth). In the Raghuvaṁśam, 

describing the costumes of his women because of the unrestrained water sports 

in the Sarayū river, the king Kuśa remarked that they looked more attractive 

on that account.139 

 We have also s reference to the Yoga-paṭṭa – a piece of clothe worn 

during meditation.140 Dukūla is referred to in NC VI.28 and a white Dukūla in 

NC XV.21. An under wear by dancing girls spreading out in a circular fashion 

was called Caṇḍātaka. The Kālikāpuraṇa describes Caṇḍātaka as one of the 

stitched clothes.141 Thus Caṇḍātaka was of various colours and either plain or 

studded with white or chromatic dots. The Yādavābhyudaya used it in the 

sense of a sort of a petticoat or an underwear put on by ladies.142 The name of 

many dresses has mention in the poems. 

  

(v) Ornaments : 

 The jewellery used by the womanhood of a country is a sure indicator 

for their aesthetic taste and level of culture. It has acknowledged that the dress 

and ornaments used by women in Kālidāsa’s time were unique in their 

simplicity, elegance and effectiveness. 

                                                           
136 “Ambara : generally a plain woven silk with patterns in the body by jacquard principle and 
designs of the border in dobly.  The cross border in this cloth is richly inlaid by tinsel.” A 
critical study of Śriharṣa’s Naiṣdhiyacaritam, Arunoday Natvarlal Jani, Oriental Institute, 
Baroda, 1957.  
137 NC., XX.131 
138 Ibid.,XXI.15 
139 RV., XVI.17 
140 NC., 2.78 
141 शाणवᳫं िनशारं च तथैवातपवारणम् । च᭛डातकं तथा दृ᭫ य ंपᲱ ᭭यतूा᭠य᭞दु᳥ ये ।। Kālikāpurāṇa 74.5-
6 
142 स चा᭜मच᭛डातकमाᮢभाजां ᭃौमाᳶथनानां ᭭वयमथᭅमानैः । NC., IV.49 
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 It is found that the dress and ornamentation used by the women in 

Kālidāsa’s time were unexceptionable and unrivalled in their simplicity, 

elegance and effectiveness. The ornaments in the order of succession are girdle 

like Mekhalā or Kāñci. The important ornament is Hāra or necklace. A neck-

collar made with stones is mentioned in Kumārasambhavam.143 Tārahara a 

necklace made of big round pearls is mentioned in the Meghadūtam.144 Like 

this, many such ornaments are described by the poets in their works. 

 

(vi) Education : 

  In the practice of archery, a pillar was used as a target (NC 

XIV.59). Teachers were offered the fees at the end of the studies (NC XVI.22). 

The ladies were also educated and they can read and write. Their education did 

not terminate merely in this art of reading and writing but they were proficient 

in different lours and had the capacity to refute the views of others on the 

strength of their learning (Pāṇḍityabala).145 

 The recitation of Vedic verse was preceded by the syllable Om.146 They 

were recited in the morning with the proper accents.147 The poet uses the word 

Omkāra to mean the commencement (NC XX.2). Different sciences were 

mastered by the student by hearing them from the teacher (NC VII.60).  
 

(vii) Marriage : 

 Marriage is the fundamental institution of human society, in as much as 

the circumstances and conditions of such unions necessarily react on all other 

sides of social organisation. We get following information about the marriage 

customs and the ritual from our poem. The system of goa-exogamy was 

prevalent and such marriage did not take place if the bride and the groom 

belonged to the same gotra and pravara. 148  Go-betweens were sent with 

presents, before the marriage, for the purpose of matchmaking (NC.V.50). 

                                                           
143 नीलमािण᭍यमयी कि᭛ठका । KS., XII.14 
144 पाद᭭यासैः Ფिणतरशनाः । MD. I.35 
145 NC XIV.62 
146 Ibid., III.75; XIX.7 
147 In XIX.7 the poet refers to the method of marking Udātta vowels with a vertical line above, 
as Svarita in marked in the Ṛgveda. The method, which is adopted only by the Maitrāyaṇī and 
the Kāṭhaka Saṁhitā of the Black Yajurveda, suggests that the poet was a student of one of 
these Saṁhitās. 
148 NC., XIV.62 
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Auspicious time for the marriage ceremony was fixed and the father of the 

bride was eager to see that it should not elapse.149 

 Ladies were decoration the walls and floor of the bride’s house by 

painting ornamental designs of various shapes such as lotus-blossoms, svastika 

etc. with a rice paste mixed with turmeric.150 Ladies expert in this art were 

puffed up when selected for such a work. The facades of the houses were 

decorated by pearl strings and the flower garlands were hung on the roads. The 

different musical instruments were played upon near the bride’s house.  

 The groom’s party was received at the gate by the bride’s party waiting 

for its arrival). The groom came to the gate on foot and was received by the 

bride’s brother coming him half the way, while the father-in-law was also 

eager to receive him. The groom’s party was given sweet dishes of different 

varieties and was entertained by the courtesans who served as waitresses. The 

whole atmosphere was of joy and mirth and people took interest in cutting 

jokes and funs at each other-never mind they become in descent at times. 

 To conclude, a pertinent information regarding social, economic and 

cultural aspects of Vedic age and their influence on the classical Sanskrit poets 

is provided here. The present chapter makes it clear that Vedic culture was 

very sophisticated and Vedic society was rich in commerce and people were 

leading happy and prosperous life. Classical Sanskrit poetry is the mirror to 

this rich Vedic culture. 

 

    *************************** 

                                                           
149 Ibid., XVI.5 
150 Ibid., XV.12,19 


