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CHAPTER - V

CRIITICAL ANALYSIS OF VALMIKI RAMAYANA AND ITS IMLICATIONS TO
EDUCATIONAL LEADERSHIP

5.1. Importance of Leadeship
Says Rama to Kausalya, his mother and to Sita--
TTST $1ciT 9% ATS: FATH $2aT: TaT: || :-W-28

ST F8TaTe T8 || :-R8-¢

“For all, the king is the nourished, a venerable man, the best among men, the lord and the
ruler.King Dasharatha, supreme commander has authority over you and me. We are not

indeed master-less.”

Says Rama to Bharata.

ToTH ATee g erdfor | :-¢0¢-20

"0, Prince! accept the throne that is befitting; endowed to you as per succession and that is

yours by right ."

sere] Jrfarerar 81fd: Fvam fcaT caa |
QITRAAT [aHeIT S ARET TSTAT JAT || :-209-2¢

"Bring the widowhood of the entire world to an end by becoming her Lord, as does the

immaculate moon to the autumn-night."

G, 3G AMRTAH =0 A ArdaHvSH |
T, TS o ATAHTAIHA 388 || :-208-23

"0, Tiger among men! You cannot disregard this unbroken kingdom, which is eternal,

ancestral and honoured."
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YT EYUTCT: YRIGT JAT Hell eATIHT || -24-Y&,
T Tog; 4T T 27 717t faetr g |
Tq fg 9fadr IS¢ I7 TST 7 T2T || R-88-90

"Oh king! Give orders quickly for Rama's coronation ceremony. A kingdom without a king is
like cattle without a herdsman, army without a commander, night without the moon and cows

without a bull."

Leadership

"King Dasharatha having obtained death due to grief born of separation from his sons (Rama
and Lakshmana), the night which burdened like a hundred years, has passed over with great
difficulty.”  That night in Ayodhya passed over with agony. At sunrise the Brahmins who
enthrone a person as a king, assembled and requested Vashistha the family priest of
Ikshvakus to select a youth to be crowned as a king of Ayodhya. They enunciated the various

evil consequences of allowing the country without a king and leaving it in anarchy.

HATHUSIT 1Y AleTed! aTHAGT: T HRIT: |
BTl INTHT: T ST T HGT TLT: || :-Eb-3
T &fdolT: HE 3TATCY: G ar<i#H 3ERIH |
AT AveH Ta ATHAET: AS: o UTRAH || :-6b-¥

Markandeya, Moudgalya, Vamadeva, Kasyapa,Katyayana, Goutama and the greatly famous
Jabali-all these Brahmans together with the ministers turned towards the excellent royal priest

Vasishta and one by one spoke as follows:

ITEHA Todlea®] M=t T 2itehet TR || -€l0-9
EA T T HET TSl TH: T 3ROIH A |
ST&HOT: T T ASTEd! THUT UG I7T: TG || -Eb-€

"The monarch has gone to heaven. Rama took retreat in a forest. The brilliant Lakshmana

followed suit and went along with Rama."
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"Both Bharata and Satrughna, the annihilator of enemies, are encamped in the beautiful house

of their maternal uncle in the city of Rajagriha in the kingdom of Kekaya."

SeIRUIH 38 37T U Hivad I faeadre |
IRTSTRA g AT s o AT aTeTaTd || :-€6-¢

"Hence, let anyone here in lkshvaku dynasty be made a king today itself lest our nation

without a king should result in a collapse indeed."

o 3RTST STeTde; faeg=arell Hgrea=: |
HFESTT Totear HEH feediat arRo || :-6b-%

"Lightning clouds in the sky with a great noise of thunder, will not yield rain on the land in a

country without a king."

= 3RTSTeh SeT Y& dist HISE: Fehrdd |
o 3RTeheh TO: G: $ITT T acied &l || R-Elo-fo

"Even a fist of seeds are not disbursed in a ruler- less land. In anarchy, even a son is not

amenable to the control of a father nor a wife in the authority of her husband."

IRTSTh YoTH o AT o AT HAT 3T IR |
SCH ACATRAH T AT Hel: TcTH IRTSTh || -€6-22

"In a rulerless land, there is no wealth. Where there is no king, there is no (faithful) wife.

Another very dangerous thing is there. In a ruler less territory, how can there be truth? "

o1 3RTSTh 3ol IS, hRATed THTH 1T: |
3CITATTS < TFATIOT FST: JUI FETOT T || :-E6-23

"In a ruler- less country, people do not cause to make a delightful assembly nor erect

beautiful parks or temples."
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T 3RTSTeh SfeT UG I el gfaaTa: |
HATTOT AT &lodl STEHU: I g || :-€b-23

"In a ruler- less territory, those who frequently perform sacrificial rites, those who have self-
restraint, those who firmly adhere to a vow as well as Brahmins do not carry out Soma

sacrifices."

o IRTSTeh STAUC HETTAY Todet: |
STE HUT THHF T fa‘\HGJI—éJTVcI'c\"r'«‘ﬁmTc oc : ]| R-€lo-2¥%

"In a rulerless land, Brahmans who obtained wealth and sacrificers in great sacrificial rites do

not bestow proper gifts"

o1 3RTSTeh STeT T& T sACaTclanT: |
3cHAT: T GATST: T aed TS TET: || :-Eb-29

"In a ruler- less territory, festivals and gatherings exalting the kingdom in which actors, and

dancers exhibit their talents are not frequently arranged"

o7 3Tk oIt g, g 3T cxagTiRoT: |
HATTI oo Toct T eT: AT T || :-€b-2€,

"In a ruler less land, litigants do not get their disputes settled and persons who have a knack

for narrating stories do not gratify story- lovers with their tales."

o 3RToTeh STeTue 3EATeATiel FHMITCT: |

AIATES ShITSTH Alfocl HATI GHHAT: || :-€b-20
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"In a ruler less territory, girls adorned in gold do not go together to parks to play there in the

evening."

o1 3RTSToh STeTqC, aTget: feremfAfa: |
R faaifed 3Ruanfa AT @ FIfAa: || :-6b-2¢

"In a lord less land, lustful men do not go out to woods with ladies in speedily moving

vehicles"

of 3Tl STl U, eeTded: FT&TCT: |
IR TagcT g@RT: iy a1t 787 SfdeT: || 2-€6-2%

"In a lord less land, rich people living on agriculture and cattle rearing do not sleep in their

abodes well protected, with their doors open™

o 3T STeAvC, dEEUer [aurofie: |
3Meied TSTARIY FHoRT: STSCRIET: || :-€b-20

"In a land without emperor, sixty year old elephants with bells tied around their tusks, do not

roam around on royal high ways

o1 3TSTh STeTde, 2RI TFAITHETATH |

YIS AATAENT FATATOTHUTHG || :-E6-28

"In a ruler less land, the noise of plucking the bow string with the palm, produced by archers

continuously discharging arrows while practicing the use of their bows, is not heard."
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o1 3RTaTeh SfeT UG AT0Tell &Y IMTA: |
T fecl &THH 3TEATTH S oI TATIACT: || 2-66-R

“In a rulerless land, traders who go to distant places, carrying with them several
merchandises, cannot travel safely in their voyages."

T 3ot STeT U¢, TR Teh TX: aef |
HTEGe] JTcHAT HTCHTTH T FIFH gl A || -60-33

"In a rulerless land, a monk who wanders alone, who has subdued his senses, who mediates
himself on the soul and who takes up an abode wherever evening overtakes him, cannot roam

around the city."

o 37T STl ¢ AT §1HHA Jadd |
o T 31T 3RTSTeh ol A faved e | :-El-2Y

"In a rulerless land; gain and security are not duly established. In anarchy, army cannot

conquer enemies in battle."

o1 3RTSTh AU §8¢: WHANATH: |
TRT: FHATTed Tgar T gRATTEAT: || :-61-39

"In a rulerless land, people beautifully adorned, cannot go fast cheerfully in excellent horses

and chariots."

oT 3TSTeh STeTUC, IRT: ATEATALIRET: |
FFacedlsafdsard dayuasy o || :-6b-3€
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"In a rulerless land, persons skilled in sacred treatises cannot sit speaking together in forests

and groves."

T 3RTSTh SIS, ATCTAICHE [TuT: |
CAATFITATIT FHoThod fAdciotel: || :-E-

"In a rulerless land, floral garlands, sweet-meats and gifts for the sake of offering to the

deities, are not arranged by the appointed persons."

o 3RTSTh ST TreeTIERIT: |

TG FaRTSTed T8 3 AT || :-66-¢

"In a rulerless land, royal princes smeared with paste of sandal and aloe-wood do not figure

brilliantly like trees in a spring time."

T & 3TeTeehl el TUT aT 3T TcJOTH o |
3TINYTEIT JUT I : TUT IASCH TSI || R-66-%

"A rulerless country is like the water less rivers, like the lawn less garden and like the

cowherd less cows."

TS TUEY FATTH AT ATH [aaTaar: |
AYTH T = a1 ST F Gdcd Al ITd: || :-Eb-30

"A flag is an identity for a chariot. A smoke is an identity for a fire. King Dasharatha, like a

flag, was an identity for us and he has left the world for a heavenly abode."
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o7 3RTSTeh STeT UG, EgohA Hafa HEafad |
HcEATST o7 Tl H HETT o IIEIIH || R-€-3¢

"In a rulerless land, there is no one's own property for any one. Like fishes, persons always
eat away each other."

Ay afFsrea Fater aA1feaer: et e |
o AT HTAT Feded T gUs IS || -6b-32

"The atheists, who were separated from their right path and who had been tormented; with
punishment earlier by the king, are now without fear and are able to exercise their old

temperament (due to anarchy)"

T 8 RRET fAcaaayadd |

qUT gl ASCET THT: AcTTHAT:[R-66-33

"As the eye sight is helpful regularly for a proper setting -in-motion of the body, so also a

king is the cause of existence for truth and righteousness of a country."

ST A #H T AT TS HeIdTH FHole |
TTSIT ATAT T B T fEeTehit 50T || R-6b-3¥

"The king is truthfulness and righteousness personified in him. In a race, he belongs to a

noble family. The king is a mother and a father. The king is a benefactor to people.”

JHT IHOT: QAshl TLUTLT HEIS: |

faLrsT=a RG0T Fedel HGTAT dc: || :-66-39
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"Hence, Yama (the god of Death); Kubera (the god of riches), Indra (the ruler of celestials)
and the very mighty Varuna (the Lord of Waters) are outstretched by the a high and eminent

conduct."

38T dHT 3EH TN of TR fohae |
TTSAT W o7 81T olleh feTaTe] ATEq 3TATEAY || :-€b-3€

"Alas! If a king is not there in the world, with his power of discrimination between good and

evil, this world will be dark and nothing will be clearly perceived.”

Shiafa 31T #FERIS a9 U a1 a4 |
o1 AATIhATHE T dolTH UToT 39 APR: || :-61-3b

"Even when the emperor was alive, we all of us did not transgress your words, only any more

than an ocean transgresses its coast."

[d

T o: GHAeT cfastay ged# | JIH fa=1T oI H IRVAH A |

PHARH FEATHIAH del-aH | caH T IITAH 38 Ao || :-86-3¢

"O, the excellent Brahmana! After renewing the circumstances here and seeing that the
kingdom is becoming a jungle without a king, you yourself anoint a youth born in Ikshvaku

race or anyone here as a king."

Leadership

TITETHHA o o ToTa], T I TEHA e R—ar I | -be-¢

"king is supposed to see the welfare and security of his city.

faerar 9T T cadm 81T o TeTd |
gIeT TogT 3 ToTell AIRT FTAHTT HIH || -bE-R
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"0, king! Bereft of you and deprived of its lord, this earth does not look charming. To me,

this city is looking like a night without a moon."

Importance of Leadership

3TeRUTURT 9T =T 3 FicsATicl &7 |
I SR T3 A T IROGH A || :-¢¢-R

"Dasharatha went to heaven. Rama is dwelling in the forest. this kingdom appears to me as a

boat without ahelmsman."

o T T e HAAT 31T TR |
aﬁraﬁaﬂazawa@aﬁmn R-¢¢-R3

"Even if staying in the forest, Rama protects this earth with the power of his arms. Hence,

nobdy can think even in his mind, to invade this kingdom."

[T HFSRUT TE&TH oAl & SiaurH |
3Tl YR GaRTH o7 Ui 3RFETATH || :-¢¢-¢
HIEST FlTH wgeATH [aTHEATH AT ATH |
AT o fRAT &N TV hclle] 39 || :-¢C-39

"Without guards to watch over its ramparts, with its unrestrained horses and elephants, with
its city-gates laid open, without any defenders, denuded of its happy army, plunged in
desolation in difficulties and exposed, that royal capital of Ayodhya will be shunned like

poisoned food even by the enemies."

Importance of Leadership

TSt el & &3l T 513 I S a1 |
AT g 3TaETy JaTedT #RITET: || 3-8¢-¢0
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"The king alone is the root cause for probity and prosperity, isn't it. Therefore, oh, best
prosperous one, in all situations the kings are to be safeguarded from the ill effects of
influences. [3-41-10]

ToTH A TITH AFTH o e 0leT femar |
o < 31T Gicehelel & 3HTdeiTcleT T&TH || 3-y2-2¢

"It is impossible to govern kingdom, oh, demon, the night-walker, for a king with
acridity, with hostility, or with immorality. [3-41-11]

Y dreoreT: iidar Hoded g ool T |
TawaY TRam: <frem ATy 72T | 3-y¢-¢R

"The ministers with drastic notions will indeed fall apart together with their king, like
a chariot that gets ramshackled together with its charioteer on a rough road, though it is

speeding with galloping horses but badly controlled by that slothful charioteer. [3-41-12]

The ministers with drastic notions not only pull down the king and kingdom, they

themselves get ruined along with the king and kingdom

Thus puraana saara, a treatise on all mythological scriptures states that: 'In wise men
there will be lots of good qualities and the stupid persons too will be with as many qualities,
but they are bad in nature. So it is better to nominate one wise man than a thousand stupid

persons as minister.'

SEd: ATEAT Fileh Jefel THH 3TTeodT: |
IIVTH TR TaeTser: T IRToar: || 3-¥2-23

"In the world many saintly beings that are high-minded and pursuers of ethicality are
completely ruined together with their kinsmen owing to the misdeeds of others. [3-41-13]

AT Tfciehelet Jir: dl&0le IaoT |
TEIHATOT of Feiec] AT INATGAT JUT || 3-¥2-2¥
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"Oh, Ravana, the subjects do not flourish while a lord with contrariety and

coerciveness safeguards them, just like goats guarded by a fox. [3-41-14]

3HARIH AT ot | TOT TETET: |
AYTH caH FHeh2ll ST gdfe: HTATST: | 3-82-29

"All those demons will definitely ruin, oh, Ravana, to whom you are the acrimonious
and malicious king with unconquered senses, though you have conquered the heaven. [3-41-
15]

e, SCH FIhdTeIH Gk AT T FT |
37T caH IR H1E T a1 faafarsafdy || 3-ye-2&

"What is the use of lamenting for myself as | foregathered this ghastly situation as in
crow-palm-tree syndrome, but in this issue you alone are regrettable, for you are going to

completely ruin along with your military. [3-41-16]

As said in Lanka Kanda--

g AR 9T g g3 caeT foee e |
YT HATT FFEAY Gl 3 FloTel || &-¥¢-36

"An army that sees its valiant commander fall, is bereft of courage and wanders

aimlessly about on the battle field, like a ship which has broken its rudder in water."

Says Kumbhakarna-

QRIYTY FeAH J A6 : HEAGHOT: |

B ATEHATgaH TaH o aTRsaTid JFgeT | &-69-99

"Rama, together with Lakshmana, is the root-cause for the attack on our city. If he is killed,
all will be destroyed. Therefore, I shall kill that Rama in battle.
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Importance of Leaders and tricks to please Leaders

Rama advises Sita regarding how to respect the leader.......

ATT HIY o oT gH h2Y: Theldel || -6-Y

FIEIFAT & TEI o Tl TR FATH |

AT o o I[OT: HLTAT FATY 37T 7H || :-6-39

Before setting forth to the lonely forest, | came to see you. | should not be praised at any time
in the presence of Bharata . Men endowed with power and fortune indeed do not tolerate

praise of others . Therefore, my virtues should not be extolled by you in front of Bharata.

o 3170 e T dcTeaT TS0t sheTerst

3Felehol T AFTH FHIY T afciq# || :-€-€

You need not be attended in a special manner at any time by him. You can stay familiar to
him, by behaving with him conformably.

Tricks to please Leaders

IR g el 9acet: @ 3oafadr: |
TSTeT: FEEIETed Theafed faad || :-2€-39

Kings being pleased by good character and served by exerting one's self become happy. They

get angry if it is to the contrary

3T 3T A1 @ cgreifeet rfgeepRo: |

HHUT FFIIEUTTod STele], T LI || :-:6-3€,
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Kings abandon even their own sons, if they are antagonistic and accept even other people if

they are fitting

| caH aHg FHed10 T+: HHAFATc |

HXAET I TH FITAIRTIOTT || :-€-3b

Oh good lady ! You such dwell here, doing conformably to the will of Bharata the king,

remaining devoted to righteousness and with a vow of truth as you end.

5.2. Characteristics and qualities of a leader.

1.1deal King / Leader should establish the DEMOCRATIC KINGDOM and it should be
like this.

There, the aged and the upright chief minister siddhartha by name who was highly esteemed
by the king, spoke to Kaikeyi these words:

dd T 99 TIR: SASSH JFH SUTEE]

A T TITTH TUT 3TH TToH 3 Tc|R-36-18

AN I[EIcal o hISc: i qRepTe |

GITAT: Y&l 3Cg THA et GAT: || :-36-2%

"Asamanja the evil-minded, catching hold of children playing in the street and throwing them
in the waters of saryu river, took delight in it"

By watching him, all the citizens were angry and spoke to the king, "choose either to keep
yourself Asamanja alone or to preserve us, Oh the promoter of the state!"Duly asked by the

king, those people also replied these words:

"He obtains incomparable delight by throwing, through stupidity, our playing children in

sarayu river in a whirled state of mind."
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T ATHTH T3 Hcdl Yehel o1 7R 3117 |

oI AT g e i) 2-36-23

Hearing the words of those poeple, that king abandoned the son repugnant to his subjects, in a

bid to do good to them.

Arranging immediately to place him along with his wife together with the paraphrenalia (like
utensils, implements etc) in a vehicle, the king instructed his persons thus: "He should be

exiled for life."

sfcT T 3cTsie TS HIN: & Gerrfae: |

TH: fhaA3TRIUT IT9H JTUTH ITSET || :-36-€.

"The highly righteous King Sagara abandoned Asamanja for perpetration sinful deeds as
above. But, what sin Rama has done, for which he was debarred in this way? We do not
indeed perceive any fault in Rama. It is as difficult to find a taint in him.Or if you see any

fault in Rama, Oh Kaikeyi you tell about it now correctly. Then, Rama will be exiled.”

3geeey fg FecamT: Toqd faaea = |
féga erhed e fae eafaRtersd || :-36-3%

As it is contradictory to righteousness to abandon one who is NOTguilty and who is devoted
to a good path, it would consume the splendour of even Indra (the ruler of gods)

2. A Leader should maintain the good Human Relations with all.

Rama bids farewell to his birth-place Ayodhya and reaches the bank of the holy Ganga.

There, a king named Guha and other Nishadas offer welcome reception to Rama and others.
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o ST I AT AT AT T@T |

fouTe, SiTeat Sefaret Tufd: =@ sfd fasd: || :-$0-33

There, a king named Guha was Rama'’s friend dear to him as his own life. He was Nishada by

birth, a strong man and well known as a ruler of Nishadas.

Seeing from a distance the king of Nishada coming, Rama along with Lakshmana thereupon
went forth to meet Guha.

T 31T FFARsad I[gT reras 357l |
AT ATEAT AT S6H I TH fohdA Ao o || :-9o-38
seH & FgTER! &: yeeucafafs fOas|

Closely embracing Rama, Guha who felt disturbed, spoke to him, "This city too is as much as
Ayodhya to you. What can | do for you? Oh mighty armed! Who indeed will get such a
lovely guest?"

TARTAH o FET dT8! Id ST 31T Well 7g |

TIH ST 7T Tl TTE A FRATT oF: || :-30-3¢

"Welcome to you, Oh, mighty armed! All this land is yours. We are your servants. You are

the Lord. Rule over our kingdom in an efficient way."

STGITSTTH AT JoTs-ATH NI dTFIH sl |
fesear care 98 TRATTA 3RNTH FE TI=ea: || -9o-¥R
311 & HRrerd IS¢ AT T &y 7 |

Pressing gently with his muscular arms, Rama spoke these words: " Oh, Guha! Thank heaven
that | am seeing you in good health with your relatives. Is all well with the kingdom, the

allies and the treasure?"
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"I know your affection by which all this is extensively well arranged by you. But | am not in

a position indeed to accept it."

T TRATATERH BeAHANRIAH T AT |

fafg aftifgder gef araae aa IR || :-$o-vY

"Know me as under a vow to be an ascetic, wearing the robes of bark and deerskin and by

piety, | am determined to live in the forest by eating roots and fruits only."

3. Leader has to keep his words.

qH 37 Gl T §1GH 314 |

TEETOTH JGFANs TH Fored 3T [FTH: || ¢-2¢-2

"On promising me to fulfil my object in the first instance you wish to repudiate it now,
undeserving is this kind of deviation for the kings of Raghava dynasty. [1-21-2]

I, 5o o &THHA Isie] fFALATIT=T: Shihcey g 87 Fee, Id:

"If this is worth while to you, oh, king, | wish to go away as | have come, and you with
your feigned promises be nonchalantly happy with your kinsmen." So said Vishvamitra to the
king. [1-21-3]

Vashishta said these words to the king. [1-21-5]

SEATRUIH Fol SATT: HIETI T 5 3T |

i AT Gore: AAT 7 UoH FTIHA 367 | 2-2¢-6
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"Born in Ikshwaku dynasty you are apparently the other god of ethics on earth, a
staunch one with righteous vows and a glorious one too, such as you are, it will be unapt of
you to forsake ethics." [1-21-6]

Y ety faeardr aaTear gfa ed |
T YAH YTAICIET 1 3T dIgH 6 || 2-22-b

"In three worlds you are renowned as the right-minded one, oh, Raghava, hence adhere

to your own uprightness, and adhering to unrighteousness will be unapt of you. [1-21-7]

el e HRSY 3TY S dTFIH I |

STl T AT AT THHA AT || 2-38-¢

"Promising to effectuate something in any way and not effectuating the given word
results in the perdition to the merits of ishaapuurta Vedic rituals, hence oh, Raghava, leave
hold of Rama. [1-21-8]

4) The Decision Making process of the leader should be PARTICIPATORY.

Janaka's delegation arrives at Ayodhya and submits its message to Dasharatha. Listening to
the tidings that his son Rama not only lifted the bow of Shiva, but broke it as well,
Dasharatha is overjoyed and refers the matter of marriage of Sita with Rama to his ministers
and teachers. All of the ministers and sages unanimously agree to that proposal and they are

set to travel to Mithila the next day.

King Dasharatha is highly gladdened on hearing that message from the delegates, and
said this way to Vashishta, Vaamadeva, and to his other ministers, as well. [1-68-14]

"On observing the valour of Kakutstha Rama, noble souled Janaka wishes to gift his
daughter as bride to Raghava Rama... [1-68-16]
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ITE & AaId JeoTH STelehed HETeHe: |

A TeoTHg MErH AT T HIET TIT: || 2-6¢-2b

"If you all favour the tidings from the noble-souled Janaka as to what has happened in
Mithila, we quickly proceed to that city, let not the time lapse..." Thus Dasharatha informed
his counsel. [1-68-17]

The ministers along with all of the great sages said in consonance, "Most Welcome..."
and then that highly pleased king Dasharatha said to the ministers, "we travel tomorrow..."
[1-68-18]

AROT:  Reedd G T 01 FATI: || 2-6¢-9%

The ministers of king Janaka who are gifted with all talents are given grateful
hospitality by Dasharatha, and they all dwelt that night in Ayodhya, overjoyed at the

successful completion of their august legatine, called Sita kalyanam... [1-68-19]

The decision taken should be beneficial to all and must relieve the decision maker. He

should not later on repent for his decision.

Factors of Decision Making listed below--

TETCH HSTHRUATE FHAT AY FHTTTH |

Aol AseTHTocll 2 dT FIAUTGH || :-2-29

1."I am telling this after lot of thinking.
2. Give consent to me if you feel ...

3. This to be good and befitting. How else shall 1 do it?"
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Je gAY AF Nfafear=aeiafecaan |
a1 AcgEYRAear fg farAgisafeedigar || :-2-95

"This is my desire. Yet, let there be thinking on any other beneficial way.

4. Thinking by impartial neutral people will be distinctive and well developed through

grinding of opposing views."

The same participatory decision making style was followed by King Dasharatha when he

announced Rama as Yuvaraja—Coronation of Rama.

People were saying Rama to get coronated as he is having such a Charismatic

characteristics....Leadership Role..

AdaraAe: 3maiad ada gfdmsg: || :-26-¢

37T 3UTGT TH AN TR Jarerd |

"Get coronated today, take the path followed by your grandfathers and great grandfathers and

rule the kingdom."

YT T ATTerr: T 27 4 g [|R-2o-%

T GERHA S TH T & I1H ST |

"If Rama becomes king, we shall be more happy than when his father ruled and also when his

grandfathers ruled.

ad: g & BaaRe 7 3=aq fFhaa sfasafa || :-26-2¢
YT 3TTAYRT THEY Tt JTATA: |

"There is no other dearer thing to us than coronation of Rama of unbounded splendour”.
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Though Rama became distant, no one could turn back one's eyes and mind from him, the best

of men.

5.) Leader has to be firm on his decision .

SAYS RAMA........His firmness on the decision taken.

SAH TS FAeAT eT e AHHTD el |

AT [AgSeT YT AT FTTATH || 2-39-8¢

"This earth being relinquished by me; which included various provinces, filled with people,

imbued with riches and food grains, may be given to Bharata."

TS §igel T AT diorsgid] |

FETSE U Socl: hehTd ae cadT || :-3y-¥R

SraaH AT gcarcas va wifdq |

"I cannot budge now from my decision made about my stay in the forest. Oh king the
bestower of boons! You were pleased to give a boon to Kaikeyi and let it be fulfilled

completely. Be you a truthful man."

376 TICRIA ST FUFTHFITIIA || :-3%-43

IS HAT T Il IoT<Y: FE |

"I, as promised, fulfilling your command, shall live in the forest along with forest-dwellers

for fourteen years."

&1 faarelf agaAd sRarT FET T || :-38-¥y
o & A SIFRTAH ToTH GEATHT ar g+ |

T TS A o Tad TEATET || :-38-¥9
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"Oh, king! Do not have any hesitation in offering the kingdom to Bharata. Neither kingdom
nor happiness indeed is desired by my nature. It is dear to me only to do your command as
directed.”

of T8 afeafey gU: Ty AR 9fa: || :-3y-¥e

"Let your sorrow disappear! Do not be overwhelmed with tears. The ocean, the lord of rivers

which is difficult to assail, indeed does not get agitated."”

o U 3gH TTH STalfd o @A o I AfJN# |

CATH3TEH TIASTUNH o 3Tl H TETHTH || 2-3%-¥l

"I do not crave for kingdom or happiness nor again for Sita nor even all these enjoyments nor

for heaven nor even for life."

CATHEH TATATIH ATe]cid ToTT |
TcETH dd Hedel Fehclel T ol AT || :-38-8¢

"Oh, Jewel among men! | wish you to be a truthful mean, not a fallacious man. | swear to you

in your presence by truth and by virtue."

AT eafeA SHehzaT a1 TSt TEq |
HIT Tk TS TeHIHAATY || R-3y-90

"Oh Dasharathathe seion of Raghu! | was indeed asked by Kaikeyi to go to the forest. It was

also replied by me that I would go. I shall redeem that pledge."

T fg dac# dra SadTeA Ty T a |
AEAR AT HRATA g || :-38-92
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"Oh, father! It was indeed said that even for celestials, father is the god. Therefore, I shall

carry out the father's word, considering it as divine."

AT g eTe 517d: FEH SAT |

TRl GUSTH HYTH HehTol=TH |

fRYATH GHATH 3] el |

caT Fe; SeFcH Il TAUT 31 el || :-39-9€

"Oh, king! Let this earth with multitude of mountains, comprising of cities with their gardens
relinquished by me, be ruled over barely by Bharata, within the bounds of righteousness. Let

the word of honour given by you(to Kaikeyi) come true."

o & aur aiidg drad Jar |
AEY HIAY o T AT T |
TYT [A¢2Y da farse A d |
Y GEWH dd A Fd 3T || -39-9

"Oh, the faultless king! My mind is not directed on haughty physical enjoyments or sensuous

pleasures which is approved by the wise. Let your agony disappear, for my sake."

dd 31cT o7 U9 3T AT H HTIH |

T T FIATA o guH o AN |

o S A carH 3eydel AreTde |

U HeTH TTH I o T || :-3y-9¢

Oh, the sinless king! Therefore, now associating you with untruth, | just do not desire for
kingdom, nor all the sensual enjoyments, nor happiness nor existence nor even Sita. Let your

pledge(given to Kaikeyi) prove true."”
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"I shall be happy, entering the forest filled with wonderful trees, eating fruits and tubers as

well as seeing mountains rivers and lakes in the forest. Let there be satisfaction for you.

6.) PATERNAL Leadership style was most popular in ancient time and it is much

praised.

qd TSI eccar g aetarar [ |
vt fAfers Iy gaad gRdTel | :-3-2€

"It is indeed a practice for ancient kings to go to the forest after keeping care of people, to be
nourished as children, into the hands of their sons."

7) Advice to a Leader - Ethical and Spiritual Leadership

Dasharatha advises Rama regarding some ethics.

FTHATT Fhcdd fa=iTal oTar=ia | 2-3-8¢
AT  FAGTCYT FeAA I foreiaq |

"Oh, son! By nature, you are very humble and virtuous. Even then, because of my friendship
with you, I can tell you this for your benefit.”

AT TATIATE 3 e fSafeed: || :-3-¥2
RIARITHH AN AT FHAA T |

"Be even more humble and always keep the senses under control. Leave the bad habits born

out of desire and wrath."

TRIETAT AT JoodT Tea&TdT 2T || :-3-43

AT FaT: Tehc1 eI >oTY |
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"Through direct and indirect means, keep ministers and others happy."

PISSRTRTGUTITN: T heol TATH T || 2-3-4Y
ISCTeREFATh i YTerdic AfeHe |

(&

Y Fegiod THATOT letalsHTHATSFNT: || :-3-¥9

JEATecTATY ATeHATS [ATF AT AT |

"Like the celestials becoming happy after obtaining the nectar, friends of a king (ruler of
earth) are delighted when he fills the granaries and armories to the brim, making the common

people delightful and happy. Hence, you too act like this."

8) A leader must listen to the advice of his subordinates.

L AT ARFATOT: cad A TAYT TaareH |
FReIFA HT9eH gRTA faga greg o fasafd || 3-3¢-:3

"Thereby, if you wish to make for any confrontation with Rama, despite of my

proscribing you, you will ruin yourself on getting a disastrous calamity. [3-38-23]

shraT I TAfraATaTH FATS 3cdq enfelare |
ETHTH G HATIH A9 T g RsTfq || 3-3¢-W

"The demons are methodical in sporting and flirting, thus by their own conduct they

are also socialising and frolicking, and to them you derive distress and disaster. [3-38-24]

g YTHIG HETUTH oATeAT oo fI33 e |

el cad JOH ofehrd faersers AR id || 3-3¢-39

"Dense with skyscrapers and palaces, and decorated with many a gemstone is that city

Lanka, but you will see it completely shattered down, for the sake of that Maithili. [3-38-25]
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37l T ITaTfey QLer: TTTESTd |
RATY: eI fed AT AT & TUT || 3-3¢-:6

"Even if with uncommitted sins, the sinless will get ruined owing to their

interdependence with other sinners, like the fish in a lake with snakes. [3-38-26]
"Bedaubed with divine sandal-paste, beautified with divine ornaments are the limbs of

the demons now, perchance you will be seeing them trampled out on ground for the blunder
of yours. [3-38-27]

& GRIe] H GRIe I G2 fagadr faer: |

g ANTe] TR G&T T caH TA TR || 3-3¢- ¢

"Maybe, you will have to see the fleeing of the nightwalkers surviving after the
carnage in all ten directions, some abandoning their wives and some along with their wives,

only for lack of a protector. [3-38-28]
R STer TRTETCATH 31T9eT SaTell HATIATH |

UGIET HAITH oIohTH G&IT cdd AT || 3-3¢-3R

"Without a doubt you will be seeing Lanka encircled with an enmesh of arrows,

enfolded in the tongues of torches, while her buildings are utterly gutting down. [3-38-29]

TR G THAN o o eI 91T H Heol |

"Oh, king, there is no other sin that is outrageous and gravest than the dalliance with

another's wife and, besides, you already have a thousand wives, isn't so! [3-38-30]
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T TIGR el Taehera T&T 6T |

AAH IRGH T oA T SNTITH T SCH A || 3-3¢-32

"Abide by your own wife and be delighted with her, oh, demon, safeguard your own
ethnos, thus safeguard dignity, affluence, and kingdom of demons, thereby safeguard even
your own dear life. [3-38-31]

STl g Gt AT oA ada T
I seofd R Hiergd AT e uH faftas || 3-3¢-32

"If you desire to take pleasure with your beautiful wives and with your friend's circles
for a long time, do not do anything undesirable to Rama. [3-38-32]

fArarATOT: FEar #AT 372 JHET WA i ey sy |
MTASTT &foT FeT: T dTetral TAGTIH THR3Tcd Shidd: || 3-3¢-33

"If you wish to intimidate Sita aggressively despite of my considerable preventing in
all my good-heartedness towards you, then your army will fade away, and you with your
kinsfolk will immigrate to the world of Yama, the Terminator, for your life will be taken

away by the arrow of Rama." Thus, Maareecha spoke to Ravana. [3-38-33]

Maareecha further advises Ravana to avoid confrontation with Rama for it would be ruinous
to the entire demonic race. He narrates another episode of his misadventure with Rama and

how he escaped from the all-pursuant arrow of Rama.

"I was in the shape of an animal with incisive horns. Such as | was I recollected my
earlier grudge against that great mighty Rama who takes delight in the welfare of all being,
who by then was santlike on a regulated diet and abiding in the forest, whereby | presumed
him to be mere hermit. In that way, | was very extremely infuriated to recollect his earlier
assault on me, and | indiscriminately dashed towards him, only to kill him, completely
disregarding his other faculties. [4-39-8b, 9, 10]
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"I am well-acquainted with his efficacy, and a war with him will be an unfair thing for
you, for that Raghu's descendant can in fact kill either Emperor Bali or Namuchi, the demon.
[4-39-19]

Emperor Bali is more powerful and mighty than Ravana. Aananda raamaayana says in
a chapter on the 'defeats of Ravana'raavana paraajaya, that Ravana once entered netherworld
to conquer it, where Bali is held captive by Trivikrama, i.e., Vishnu. At that time Bali and his
queen are playing dice game. When Ravana entered, the dice in the hand of Bali has slipped
to the floor, and Bali asks Ravana to pick and give it before conquering netherworld. Ravana
who lifted Mt. Kailash could not lift that two-inch dice, which is so far handled playfully by
Bali. Such is the might of Emperor Bali

0T AT T d &THTH aT % T |

o O THRAT 1T Afe ATH GT¢H TTO || 8-3%-0

"You may either wage a war with Rama if you wish to avenge the killings of Khara
and others, or forgive and forget that Rama agreeing to my suggestions, but do not broach the
topic of Rama with me if you wish to see me alive. [4-39-20]

e QIOTET gal: FAEIT 1 EX: |
31 Fedlt & IaH AT 31fFerse o |

31 §{iE TATAC caH ol THET TTAhHA: || 8-33-

"If Khara positioned in Janasthaana has firstly overstepped his bounds and attacked
Rama, that too owing to Shuurpanakha, and if Rama of uncomplicated actions has eliminated
Khara in self-defence, what really is the transgression of Rama in that matter, you tell of that
in the final analysis. [4-39-24]
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g H dal S 3T #a
TYT ITIATHAH IS o AfAIEIY |
H d1e4d: I8y SifddH or
gar 3eT AT e foEadt: || 8-3%-39

"I am saying this word of advise as | am ambitious of the wellbeing of my kinsmen
through you, and if this is disagreeable to you, you will have to deliver up your life in a
confrontation with Rama along with the lives of your kinsmen, perishing at the linearly

accelerating arrows of Rama. [4-39-25]

ATAT TAT Afcadr THT=G; |
TaTAT TAT AcHET THAG: |

C hd N
TIEd A AT eaTe] |

AT ST 4 ST oF SiTeT 130

Mother is Rama, my father is Ramachandra | Lord is Rama, my dearest friend is
Ramachandra | My everything is merciful Ramachandra | | know of no other like him, I

really don't! [1301|

5. 3.Types of Leadership

5.3.1. Benevolent Leadership—Value-based leadership.

Below are mentioned some episodes and examples of kings and their behavior which

throw light on different leadership facets and characteristics.
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1) Duty of a Leader/King

This is a much discussed topic in Ramayana. Rama's adventures start with the killing
of a female. While scriptures say that killing a female is sinful, is this killing of a female
righteous or wrongful is the topic for discussion. It is said in answer that there is no harm to

dharma since unrighteousness is eliminable though existing in the form of a female.
dushta strii vadho dosho naastiiti shaastrena na anyena - dharmakuutam ||

Vishnu Purana says that eliminating one evildoer for the sake of many innocent is

neither sin nor a crime of course, to the kings and rulers:

Asmin atra nidhanam praapite dushtakaarini |

bahuunaam bhavati kshemah tasya punyaprado vadhah || - vishnu puraana 1-13-73-74

For the sake many, that too defenceless rural people, it is the duty of the king to

eliminate whether it is a male or a female if involved in atrocities:

dharmaartha puurvakam taadakaa vadhe dosho na asti -

Sage Vishvamitra narrates the birth, marriage and curse of demoness Tataka, and bids
Rama to eliminate her menace without any hesitation of killing a female, for she is atrocious

towards the society.

"Excepting you there is none to eliminate her who is indomitably sheathed in a curse,

oh, Raghu's legatee, and none in the three worlds can possibly brave her. [1-25-16]

o & o T St oI ST wRicc# |
ATIAuY ferefie & cTeds Torgeta | 9-39-20
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"Compassion regarding the elimination of a female is ungermane, oh, best one among
men, since a prince has to effectuate it intending the welfare of four categories of society. [1-
25-17]

I 3IEH aT JoTT T&T0T RO |

qTceha aT TaISH aT Sholcd# I&TAT HeT || 2-38-2¢

"For the reason of protecting people, a protector always has to execute such deed,

either it is ruthless or humane, sinful or vilifying. [1-25-18]

TSIHR TAGFATATH TY &7 FeAlcleT: |

3TERTH Sig Preheed AT g 3eame] o faead || 2-:9-2%

"To the nominee who bears the burden of kingdom this is the age-old duty, and hence
oh, Rama, the legatee of Kakutstha, eliminate this infamy, as goodness is inevident in her,
isn'tit. [1-25-19] e.g.

1. We have heard that Indra once eliminated Manthara, the daughter of Virochana, when
she wished to annihilate earth. [1-25-20]

2. TOSUTAT T R M $I[eaAT T |
HiAgH hH FTOeA HISTATAT fASfeer || 2-39-¢

" once Vishnu wiped out even the wife of sage Bhrigu and sage Shukracarya's mother when

she wished the world to become one without a governing factor, namely Indra. [1-25-21]

EHATE, TATH EFOTTH cTefedT S1g HR/MHAT o7 || 2-38-R

"Oh, prince, these great souls and many other celebrated personalities have eliminated

females who deported themselves with unrighteousness, and hence, oh, Rama, the protector
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of people, by my decree you leave off compassion and eliminate her." Thus said sage

Vishvamitra to Rama regarding Tataka's elimination. [1-25-22]

3. Sagara, the earliest King of Ayodhya and Rama's forefather, who is childlessness, but

who begets sixty thousand sons of merit and one son of demerit.

T SIS IS HIRET HcHHHT: |

STelleT I[ETedT o STel §XTAT TeAcT || ¢-3¢-0

eIy Ygdel [lcdd] HAoolad dlel o6 J |

The elder son of the king Sagara, namely Asamanjas, always used to grab and hurl children
into the waters of River Sarayu, and on seeing the drowning children he used to enjoy with
laughter. [1-38-20, 21a]

Tqe 9T FATAR: Toolel TTaTere: || 8-3¢-398

diroTe 31fee gerr: o e qurd |

This way, when that son Asamanja is with sinister activity, a torturer of goodmen, and
delighter in the undesirable activities towards citizens, his father king Sagara expatriated him
from the city. [1-38-21b, 223]

This Asamanjas appears to be the person from the first-generation of sadistic child
abusers, prior to Kamsa of Bhagavata.

4. Vashishta offers hospitality to Vishvamitra and his armies. Even though the King
Vishvamitra is disinclined to pressurise a hermit with such a burdensome affair of
hospitality to hosts, Vashishta entreats the king to accept. Vishvamitra had to oblige
the same. Vashishta summons his do-all Divine Sacred Cow, Shabala, also known as
Kaamadhenu, requests her to generate heaps of tasteful foodstuffs for a royal banquet

as well as for military rations.
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Vashishta has asked Vishvamitra --

hiTed o HATH IoTel e TH0T T |

SST: ITelad IsTe] ToTdecial UTfden || £-3R-b

“I hope oh, righteous king, that you are ruling people righteously with kingly

righteousness to their contentment. [1-52-7]

The kingly righteousness is one component among the four primary concerns of the kingcraft

as said at:

nyaayena aarjanam arthasya vardhanam paalanam tathaa |

sat paatre pratipattih ca raaja vrittam catur vidham ||

'monies’ are to be earned righteously, they are to be enriched righteously, and safeguarded
righteously, and they are to be endowed to righteous deeds or persons, for welfare of the

state, righteously...'

Hied o FHT caT: FHiad favafed arae |
s o faferar: ad Roar Ryeee || ¢-9-¢

"'l hope your servants are looked after well, hope all of them are abiding by the
rulership, oh, vanquisher of adversaries, | hope that you have surely vanquished all of your
adversaries. [1-52-8]

i ol T I T A3y 7 oy |

HRACTH d AT IF T TAT 37T || 2-9R-%

" 'For you are an impeccable one and an emery-inflamer, oh, tigerly-man, | hope that
your forces, exchequer and confederates are fine, and all is well with your sons and
grandsons.” Thus Vashishta asked the well-being of Vishvamitra. [1-52-9]
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5. Having reached the banks of Tamasa river and thinking of the plight of the people of
Ayodhya, Rama passes the night on the banks of Tamasa river. Waking up in the
meantime, Rama instructs the charioteer to drive the chariot in such a way as to elude
the citizens and lead them to think that the chariot had turned back towards Ayodhya
instead of proceeding towards the forest. He then ascends the chariot along with Sita

and Lakshmana and went ahead to the forest.

"Observe, Oh Lakshmana, the citizens full of longing for us, unmindful even of their homes,

sleeping together at the roots of trees, Oh, the son of Sumitra!"

T U TAH URT: Fdfed 3 fHad |
3T 9ot IfASAfed 7 J cFedfed Heage || :-¥€-20

"From the way in which these citizens are making coercion to take us back (to Ayodhya), it
seems they will even lay down their lives, but in no case would give up their resolve.Till
which time the citizens are asleep, within that time, let us quickly mount the chariot and take

a route which has no fear from any quarter"

AT i@ 3TTcHS T GEaTd fayH=aT SJu3icss!: |

o J Ged 3cHAT AT GEllel T aTifiat: || -¥&-3

"The residents of city should indeed be made free of their suffering brought about by
(citizens) themselves, by the sons of their rulers. The citizens should on no account be

burdened with hardship caused by (princes) them selves as is our case."

5. 3.2. Destructive Leadership

Ravana is famous for the autocratic leadership style.
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People and even gods are perturbed at the atrocities of Ravana and Gods request Brahma to
think for a way to eliminate Ravana. Vishnu pacifies Brahma and other celestials with an

assurance that he will incarnate as human to eliminate Ravana.

HITIe e JETGT AU ATH 16T |
FalTeT =AY STeret drTel, MTATH T o AFTH: | 2-29-€
Sedorafa oiehte] e e gdise gafa: |
Ao TAEeT TSTTTH T RAIgH gTofd || 2-29-¢

R J&TTe] & I-eralle] R STEHUTE o2 |

srfashrafa el axereter | || ¢-29-1

"That malevolent Ravana is tormenting all the three worlds, hating the functionary
deities of cosmos, and always desires to assail Indra, the king of all the functionary deities of
universe. [1-15-8]

"That invincible one is further self-conceited by the boons you have accorded, and he
is overbearingly torturing the sages, celestial beings like yakshas, gandharvas, asuras, and
like that even the Brahmans. [1-15-9]

AT G: Tl ared arfel o AeeT: |
Tl AT TH Toeal HHATSTY o Shud || ¢-29-20
el HgoaAT HIH dTHTC JETAT TR &A1 |

TUTHH T T IURIH HlH 6 | 2-25-2¢

"The Sun-god will not verily parch Ravana, the Air-god will not puff at his sides, and
on seeing Ravana, the lord of the undulating waves, namly the ocean will not pulsate either.
[1-15-10]
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"Thereby, there is a great panic for all of us from that demon with an awesome look,

hence oh, god, it will be apt of you to give a thought for his elimination. [1-15-11] Because it

was evil-minded Ravana qRTc#HeT: || 8-39-23

The pomp and pageantry of Ravana is portrayed along with his idiosyncrasy and
individuality, his triumphs and victories, his jalousies and covetousness. Shuurpanakha

approaches him to inform of her fate at the hand of Lakshmana.

Ravana is seated similar to the Sun in firmament on a supreme golden throne, which
resembles a golden Fire-altar, laid with golden bricks. Mud-bricks will be used in Vedic-

rituals in ordinary fashion, while he is a special fire in a special golden altar.

3T GUiASTH dH el FTelH 39 3eTTH |

And at him who is conspicuously sitting on a throne, attired and bejewelled in excellent
apparels and jewels, shining forth with marvellous garlands, and who is like the Ultimate-
Time on the rise destined for the Eventual-Time. [3-32-22b, 23a]

Demoness Shuurpanakha nearing Ravana, fortunate king of demons,destroyer and a
felicity of the dynasty of Sage Pulasta, and who is now surrounded by his ministers, she
spoke this sentence. [3-32-23b, 24]

T 37sTdTe ared faRimer eaaeve et RAicar 91 aeT |Afgdr |

Shuurpanakha spoke this very caustic sentence to Ravana, whose eyes are broad and
burning. [3-32-25]

On conquering all the worlds Ravana assumed indratva 'Indra-hood." So all the
oblations in rituals shall belong to Ravana. Any ritual other than this variety will be hindered
or spoiled by this demon group. This is the real problem of all the celestials, as they are not
getting their due of oblations through Vedic-rituals. Ravana's throne, rather the seat of
authority, itself is the Golden-Ritual-Altar of its kind, and every praise, or extolment of

Ravana is a hymn in his eulogy, and any offering made anywhere in his jurisdiction is an
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offering made into that Ravana-Fire-Altar. That absolute power of Ravana is making him to

glow to the bedazzlement of all the worlds. And how he got that Indrahood is said next.

& IS H{ATATH FHSOTH T HGTeHATH |
3T H HAR ORHA Ted HATeTAH 3 Hodhd || 3-32-€

An invincible one either for gods or gandharvas, or to sages with exalted souls, or even
to any other entity worth its name, whose appearance itself is catastrophic, and who is sitting
identical to the Terminator, as though that Terminator himself is sitting with a wide gaped
mouth, at such a Ravana Shuurpanakha saw. [3-32-6]

1) €a 3R faeAey oot el et gore |
e fSToT 373): SchsefhuTaaras || 3-33-b

One who is severally bruised in several combats of gods and demons with the
thunderbolts from the Vajra weapon of Indra, and one who is severally blotched on his chest
when the prongs of the tusks of Airavata, the lordly elephant of Indra, gored his chest,. [3-32-
7]

2).faercssTd auahas gdfeia TRTocH |

faemerasTs IR IS AEHUTATEAH || 3-3-¢

One who has twenty arms, ten faces and a broad chest, and a possessor of all regalia of
Indra like white parasol, white fanning instruments, colours and the like insigne, and at that
brave one who is attributed with all of the kingly attributes. [3-32-8]

3) Blent with the gleam of Lapis gems studded in his ornaments his glisten is alike that gem, while his
ear-knobs are made out of refined gold, and his arms strongish, teeth whitish, mouth widish and he is

mountainous. [3-32-9]

4)Rrsuy =ish TATTS: T QTR & Y |
3 A WEN: T HETGRY AliSad || 3-3-¢0
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His body bears hundreds of welts caused when assaulted with Vishnu-disc for hundreds of
times in wars with gods, and when assaulted for hundreds of times with the other assaults-
missiles in other gruesome wars as well, and Shuurpanakha saw at such a Ravana. [3-32-10]

4) Likewise, whose limbs are thrashed with thrashing missilery of all gods, whereby his body
and soul have become harsh, thus he can perpetrate anything swiftly at his will, and he who

can capably roil an un-perturbable ocean at his wish. [3-32-11]

5).8TCRH T JATOTH RO T THAEGHH |
FTOCARA I YATONH W GR ATHALAA || 3-32-2

At him who is a volleyer of mountain peaks, a represser of gods, an extirpator of

ethical values, and a molester of others wives. [3-32-12]

6).Td feed 3T JIFdRHA T AT Tl |
A TG ITeal WITSIcT T argfehe || 3-33-¢3
d&Tehed TarTH #TH Tl JER - |

He who is a marksman of every divine missile, and an ever interdictor of Vedic-rituals,
and who on going to the city named Bhogavati, the capital of Nagas, and on defeating
Vaasuki, the King of Serpents, has abducted the dear wife of Taksha on molesting her, and

Shuurpanakha saw such a molester of others wives. [3-32-13, 14a]

7). FTHH UddH ITcar ATocd ARaTgeAe || 3-32-2¥

fAATeTH ISuehs] T HIHITH d STER T: |

On going to Mt. Kailash he who has defeated the god who uses humans as his vehicle,
namely Kubera, and snatched away his aircraft, namely Pushpaka, which aircraft transits at
the wish of its steersman, and Shuurpanakha saw such a grabber of others possessions. [3-32-
14b, 15a]

8).deTH ARUHA TETH ATAAIH siGaTH detd || 3-33-29
faererafa I: shrend & 3earATfel Ahar |

122



He who enviously devastated the divine gardens of Kubera, called Caitraratha, along
with a divine Lake of Lotuses pertaining to the same Kubera, called Pushkarini, and the
gardens of Indra, called Nandana, along with other paradisiacal gardens of gods,
Shuurpanakha saw such an envious demon. [3-32-15b, 16a]

9). e e Al FETHATI SfccTsdedl Tl || 3-33-28
farafa sTgeam I AefRIERIT: |

Shuurpanakha saw him who is similar to the pinnacle of a mountain, and who with his
two hands forestalls the highly propitious ones that are the stiflers of their enemies, namely
the Sun and Moon, when they tend to rise. [3-32-16b, 173]

10).52T Y TEHTTOT AT TCcdl HgTaeT || 3-32-20
T TS €] R 3TTER 7: |

That courageous one who in early times has practised ascesis for ten thousand years in
a great-forest, and who on accomplishing it has dedicated ten of his heads to the Self-Created

Brahma, she saw such a Ravana with such ten heads. [3-32-17b, 18a]

11). 3T GIoTa Irerq fRTeT 99T 3% || 3-32-2¢
3THIH I HAH Fgcll AT R |

Whereby, to whom there is an indemnity against death in war at the hand of gods,
demons, gandharvas, devils, birds, or reptiles, excepting humans, and Shuurpanakha saw
such an unimperilled Ravana. [3-32-18b, 19a]

12) A ATATSCH JUIH HERY SfASTIATR: || 3-32-2%
AUy I: HIHHA 3Tl HeTaol: |

He who is an extreme-ultraist that expropriates the Soma-juice-oblation form the
vessels of oblation in Vedic-rituals, which Soma juice-oblation is blest with Vedic-hymns
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and kept separately by Vedic Brahmans, since it is intended and shall belong to Indra and

other divinities, and she saw such a plunderer. [3-32-19b, 20a]

13).9TCd T §IH GSCH SEHEAH FT FIRUMA || 3-33-0

henQTH fITeThIRIH, TSITeTH, AR Taa |

He who is such an embezzler of the Vedic-rituals at the time of their culmination, a
malicious one, and one with cruel acts, a hinderer of Vedic-rituals, or, the slayer of those
Brahmans that conduct Vedic-rituals contrary to his wishes, and one who is heartless and a
rampant demon, who is a delighter in the iniquity to the people, at him Shuurpanakha saw.
[3-32-20b, 21a]

The problem with Ravana is that nobody shall surpass him or his boons, by conducting
various Vedic-rituals, appeasing various gods to get better boons, or say 'a boon to kill
Ravana' itself. That being his preconceived fear he lets none to conduct any Vedic sacrifice.
Secondly, he has become one with Indra with the boon of Brahma. So, any ritual should be
centred on Ravana, not Indra. He is not a routine Brahman slayer as he has Brahmanic origin,
and his teachers are Brahmans, and the like. But he goes against those Brahmans who dare to

conduct rituals for Indra and other divinities.

TEUTH Y H{ATTH Helolleh $ATTEH || 3-33-3¢

She that demoness Shuurpanakha saw her brother who makes all beings to wail, an alarming
one to all the worlds, an atrocious one and highly formidable Ravana. [3-32-21b, 22a]

Ravana is the nickname of Dashagriiva, or Dashakantha, or Dashaanana, or
Dashakandhara. When Ravana tried to lift up Mt. Kailash with his twenty hands, on which
Shiva, Parvati, Nandi, and a host of pramatha ganas are there, Shiva pressed down the Mt.
Kailash with his big toe. Then Ravana's twenty hands went under Mt. Kailash ehereby he
started to yell in pain for a thousand years, terrifying all the worlds. Then, as advised by his
ministers Ravana extols Shiva in a stotram, dandakam a rhythmical eulogy. That heavily
worded eulogy is still available in the name of Raavana krita dandaka. Then, Shiva releases
Ravana's hands from under Mt. Kailash and blesses him to be renowned as 'Ravana’ then
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onward. Thus, Ravana is the etymological derivation of the word from the root ru ‘to make

noise or weep..."

The mantra shastra says:-- raama patniim vanasthaam ninaaya - iti Raavana 'one

who abducted Rama's wife from woodlands..." In another way it is raavaNasya apatyam

pumaan raavanah 'Ravana's son is Raavana.'

Autocracy of Ravana

A minister should not give an advice unsought to a leader.

GISH A[UTH aT HYSC: caH T dercA 3761 |

3T9TIH a7 3T 3UTIH aT SR 316 [afaAea?y || 3-yo-¢

"If you are asked about the credits or discredits, or either of the danger or ideation of
the deed for determining its modus operandi, it will be apt of you to talk like this, but I did
not seek any viewpoints of yours. [3-40-8]

AYSe  aFcIedH Hddl AR |

36T 3TaTTelel et T ST T A MTcHsT: || 3-yo-%

"Even if someone is asked, and if he desires his own welfare, then he has to submit his
opinion to the king suppliantly upraising his palm-fold, may he be an intellectual, or an astute
adviser. [3-40-9]

A king cannot be addressed unless he asks. Then Maareecha, who is fully aware of
monarchical protocol, how he informed his analysis of Rama to Ravana, will be the question.
Even if a king is resolute in undertaking a mad act, he is to be cautioned. In some cases, a
king is to be held by hair and taught, as a teacher holds the taught by his tuft of hair to
earbash. Likewise an upright minister shall counsel the king properly, as Krishna advises

Vidura in Maha Bharata at Udyoga Parva 93:
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T, TS TcIehor# J 3G Ta# 9T fect# |

3YRT JFAH T dFicdl qgUT AAT: || 3-Yo-20

"The king being lord of the land is to be addressed preceded with gentility, with
auspicious and beneficial words that do not contradict the interests of that lord, more so, they
shall be inclusive of etiquette. [3-40-10]

The imperial protocol is an exaggerated affair, as known to everybody. Here Ravana is
demanding one more aspect in demanding, 'the words that do not go against the whims and
fancies of the king." And this is more than an autocrat's mentality. Dharmaakuutam says
referring to Kaamandaka, a scripture on political science: 'even if a king asks, one shall not
'readily’ reply though every aspect of that question is known to the replier, and the subject
speaking in the audience of a king shall forget his own know-all-ness or his own entity in the
knowledge of the subject at issue.

vijaanan na api bruuyaat bhartruh kshiptah uttaram vacah |

praviino api hi medhaavii varjayet abhimaanitaam ||.

I IAHACH I Il AT H 31aT AR fed 3ead |
o1 31T AT T TSI AT AT afoTda || 3-8o-9¢

"Or else, oh, Maareecha, even if a beneficial word is said, but if it is said with
reprehension it will not gladden that king who insists upon honour, for that said word is
dishonourable, let alone reprehension. [3-40-11]

Concept of a Leader/King -according to Ravana

G ®UTTOT 1Tt URATed ATAT3NE: |

3791 Sog T TIATT JHAETT U T || 3-¥o-2R
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"The kings with infinite vigour embody five constituent forces of Fire, Moon, Rain,

Terminator, and that of Indra, the Administrator of Natural Forces. [3-40-12]

3rSvIH TUT [AhHAA T HIFIH GUSH THeoTdTH |

R ATl FETATFAT ISl : &TUTGTAY || 3-¥o-93

AT g €AY ATT: YoT: T i |

"Oh, nightwalker, thus the kings being great-souls personify the sultriness of Fire,
sternness of Indra, softness of Moon, suppleness of Rain, and harshness of Terminator, and

therefore in all situations they are respectable and reverential. [3-40-13, 14a]

Ravana has already conquered Indra and the said gods are responsible for the routine
administration of universe. Hence, he is informing Maareecha about ordinary Kkings,
presuming that Maareecha does not recognize the rectitude in dealing with ordinary kings,
more so, with the king of kings, namely Ravana himself, which he says in next verse. A king
acquires these traits of the presiding deities of the compass, by virtue of his kingship, and the
sages said the very same to Rama when he entered Dandaka forest. anena agni aadi dik

paalaka ruupatvaat raajaa puujyo maanyah ca iti suucitam.

CIH o A AT Shaold AIGH A || 3-¥o-2y

3TEATITTH HTH ERICFIAT TITH T6 1 $TAH |

"But you are ill-advisedly babbling with me in this way, incognizant of rectitude and
holding on to your obsession, and wishing ill of me, as | am on your doorstep. [3-40-14b,
15a]

T[0T ISt T JESTR &THH o JTcHT T&TH || 3-¥o-29
AT 3FdH AT T vdrad card gfa sfAafas |

"Oh, demon, | did not ask the rights and wrongs concerning me, nor that which is

expedient for me, but oh, demon of untold bravery, I have said this much to you. [3-40-15]
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Deadly effect of Ravana’s Personality.

T 3TH UTThHTOTH STAEATAITT GAT: || 3-8E-&

HERA & Yehtocl of FaTTd I AIS: |

On observing ferocious Ravana whose activities are iniquitous, the trees of

Janasthaana are not in full sway, nor is the wind in full swing. [3-46-6b, 7a]

EIGNAT: T TH T5¢aT ATTAH YFdelldetd || 3-¥E-b
TEATATH ITTH 3R 1T Merady 77 |

On seeing him who is seeing with his bloodshot eyes, River Godavari too is frightened

and started to rush off quietly, whose onrush will be rapid otherwise. [3-46-7b, 8a]

The reaction of the trees, wind, and river is as said by gods to Brahma in Bala Kanda,
at 1-15-10: "Surya, the Sun will not verily parch Ravana. Maarutha, the Air will not surge at
his sides. On seeing Ravana, the lord of the undulating, drifting waves, Ocean... will not
pulsate either, and will hide the undulating waves, for the waves are his wives, and Ravana
may abduct them... like Sita."

In the meanwhile the Decahedron demon Ravana, who is all the while waiting for

some lapse of Rama, neared Vaidehi in the getup of a sanyaasi. [3-46-8b, 9a]

LL. Patterened Leadership- Ravana Identity

AT TR lehT: H & X AT |
31EH T: [T AT Vet TG IT0T 32T || 3-8b-2E

"Oh, Sita, of whom all the worlds composed of gods, demons and humans are highly
startled, | am that sovereign of hosts of demons, known as Ravana. [3-47-26]

"On seeing you, oh, impeccable one, | derive no pleasure in my wives. [3-47-27]
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Sita Warns Ravana.....

"You who wish to abduct me with an auspicious legend as the wife of Rama, thus you
wish to steal away a glowing fire in a cloth-bundle, though evincing it to be highly flaming?
[3-47-43b, 44a]

33T FWTATH LATATH 373 IRIHA 3T |

THEY TR A AT ATIIH I STO || 3-Yl-vY

"You who wish to override the befitting and selfsame wife of Rama, are wishing to
tread on the needle-sharp spikes of iron spears. [3-47-44b, c]

HH to LL Pattern..Continuum

e, 3ieR# g ATTeral: ao) Ie 3cH TTecioienl HHeAT: |

I3 BAREAN: I, ITRH e IAHA SRRY: T TF T || 3-86-89

"Which odds are there between a lion and a fox in a given forest, which odds are there
between a turbid-rivulet and an ocean, and which odds are there between a fine-wine and

sour-gruel, likewise you are also at odds with the son of Dasharatha. [3-47-45]

The usage of the word syandanika is said to be the usage of a rare word by Valmiki,
meaning kshudra nadi 'a turbid-rivulet..." as recorded by Pt. Satya Vrat, in Ramayana - A

Linguistic Study.

IS, A il HH AIgdT: T ITAH Toaed AR G |
IS A §ied TISTerT: def de, 3cRH GRY: dd Ud T || 3-yb-Ys
"Which imparity is there among the metals of gold and lead, which imparity is there
among the waters of sandalwood and sewage, which imparity is there between an elephant

and a wildcat of forests, such an imparity exists between you and the son of Dasharatha. [3-
47-46]
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Te, ITcRHA IR JeTATAT: e 3TH Heg] AYTAT: 31T |

e A &8 I[LAN: el e HRHA SRRY: AT UG T || 3-¥o-¥l

"Which dissimilarity obtains betwixt a crow and an eagle, which dissimilarity obtains
betwixt a waterfowl and a peacock, which dissimilarity obtains betwixt a swan and a falcon
living in forest, such a dissimilarity obtains betwixt you and the son of Dasharatha. [3-47-47]

ATEH TgETeTHa T8Td T U e arommon |
T AT o 378 oF SR A T JUT AfQIRAT TN || 3-¥b-¥¢

"Even if you steal me away now, later when Indra similar Rama posits himself with his
bow and arrows in hand on the battlefield, you cannot live on, and in the meanwhile you
cannot digest me, as with a diamond swallowed along with a fly." Thus Sita gave her vent to
her disdainful feelings towards Ravana. [3-47-48]

Here, if a fly is accidentally swallowed along with pure ghee, it will be vomited out for
the nausea caused by that fly in the stomach. But diamond rends the stomach. The
word vajram is usually a diamond, and if a diamond is consumed, accidentally or wilfully, it
will tear off the intestines to death. Hence taking the Vedic saying vajro va aajyam the word

is generally translated as ghee.

3fcl 3 o aTerI# 31gSe HTaT HGoeH Sehcdl T ek H oI |

AT ST ST ATA3E AT AT el 3 Todl || 3-¥-¥Q

On speaking these sentences with high-strung words, with all her unsullied intentions
to that highly sullied night-rambler Ravana, her fragile body trembled tormentedly as with a

banana plant up-heaved by gust. [3-47-49]

She poured forth all of her feelings unbothered for consequences and when her
haranguing is over, she felt certain uneasiness. This uneasiness is two fold. One is in
accordance with humanly nature of a woman as she is staunch enough to not yield to any, and
if anyone makes an untoward advance, she has a 'list' of suicide-programs, those that are
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narrated to Lakshmana in the previous chapter. Further, she is yet to know about Rama's
welfare, which will be impossible if this demon carries her away now. On the other side, as a
Divine Consort of Vishnu, her uneasiness is for her separation from Rama, but not from the
fear of any molestation by Ravana, and as the expected hour has come, the expectancy for the

prospective elimination of Ravana is making her to tremble, impetuously.

ITH AUHATATH 3918 HIATH T AG0N FITH TG |

TofH TofH ATH T HA T HTcHT: TATTTET FIBROTHAH || 3-b-90

On closely marking Sita to be tremulous, he that Ravana whose impetus is Death
similar, clearly informed her of his name, caste, competency, and capability as his purpose is

to cause scare. [3-47-50]

Sita Reminds Ravana of his Moral Duty.........
"How you wish to commit sins although saying that Kubera, a god, is your brother? [3-
48-21]

A faATIsg e wd Tqor vaTEr: |
ATH T Heh2ll TSI gfe: AT T || 3-8¢-R

"All the demons will perforce get completely destroyed, oh, Ravana, for whom you the
cruel and culpable one with uncontrolled senses is the king, and you will be blameworthy for

the elimination of righteous demons like Vibheeshana, et al. [3-48-22]

3TUgcT QeI ST AFTH SoaEd S |
o7 fe THAET HATH ATH HIAT 3Ted SNfATH | 3-8¢-3

"It may be possible to live after abducting Shaci Devi, the wife of Indra, somehow and
anyhow there will be no liveability after abducting me, the wife of Rama. [3-48-23]
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"Oh, demon, un-mirrored is the prettiness of prettyish Shaci Devi, and one may live
long on forcibly snatching her away from the hands of the wielder of Thunderbolt, Indra, but
to him who intimidates or abuses me or women like me, there will be no moksha, release
from the cycle of rebirth, even if he has consumed amrita ambrosia.” Thus Sita spoke to
Ravana. [3-48-24]

Sita iterated twice about Shaci Devi for reinforcing her argument. She did not say 'on
abducting me you will not survive..." but said 'on abducting me, or women like me..." this is to
say that any husband devote-wife is not to be subjected to such humiliation. Further, this is
for ashliila nivaarana artham 'to avoid obscenity from the mouth of this principal character in
legend...." Govindaraja. As Sita is unsure whether Ravana consumed ambrosia or not, but, 'if
your-like malicious minded beings, though they have gulped amrita 'ambrosia’ there is
no moksha 'release, deliverance...' from death-birth cycle and that moksha is possible through
wise thinking... and, as your soul is full with foulness, that unwise state of yours will never
attain moksha...' Rama Tilaka Commentary.

Who is a pati vrataa - husband-devoted?

Sita is considered as a topmost husband-devotee and there must be some reasons for this. A
devote-wife is one who abides by her wedded husband through thick and thin. The reasons
for the umpteen number of divorces that are happening all around the globe are incorporated

in the following simple verses:

purusham sevate na anyam mano vaak kaaya karmabhih |
lobhitaa api parena arthiah saa sati loka bhuushanaa ||
dainyena praarthitaa vaa api balena vidhruitaa vaa api |
vastra aadyaih vaasitaa vaa api na eva anyam bhajate satii ||

na anyam kaamate citte saa vijneyaa pati vrataa ||

'‘She who devotes herself to her own man, but not to any other man, with her heart,
word and deed, she alone is the jewel in world... though enticed byothers with riches or
intimidated with forcefulness, or tempted with richlyclothing [and others womanly fancies,
but one on discarding them all] attends her own man... she who does not wish other man even

in her heart of hearts, she alone is a husband-devote...'
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As such, there are no extraordinary talents or traits that make an ideal woman as a
husband-devote, except her abidance to the sacredness of marriage as an institution. The
domestic quarrelling, bickering, nagging... all these persists in every home, but making a
mountain of that anthill, will eventually lead to the collapse of that institution of marriage. No
doubt, Sita is a nagging, quarrelling, and sermonising, tongue-lashing woman but if it comes
to her husband, she is undone without him, though he lost his empire, roaming in forests,
eating trash etc., and yet she does not depart from her pledge to the institution of marriage.

Sita’s warning in the tone of vision and mission...........

31T 311y TIH I Aeh: I Heed) ITd 3o d: |

oIhT e HYFT cdcl el ATISA | 3-9€-22

"Gone is your liveability, gone is your prosperity, gone is your vivacity, and gone is
your faculty. Thus Lanka is widowed by a single deed of yours. [3-56-12] ‘'as such, you
yourself cannot be on the throne of Lanka since her widowhood is admonished by your single
act of touching 'other man's wife' that is me, and in abducting me... wherewith you daydream

and daresay to me "you rule over this very great empire of Lanka as empress of Lanka...'

o O UT9H 3EH A GO e dfasafd |

T EH AT TaAT HTGH Ty ITRaTc ca T Talle || 3-9&6-23

"In forest you have separated me from the propinquity of my husband, which diabolic
deed of yours will not result in any ultimate happiness for you. [3-56-13] you said to me, 'of
what use is your thinking conversely about that long-lost Rama..." what else am | to do, for |
am diabolically dragged away from him by you, as such I am, | am now contemplating upon
that Rama alone to come here to handover 'a fruit of unhappiness' to you as a barter for my

release...'

¥ g 3o - &ad - Hgerdl AR HAT Agrega: |
freTaT e 3T o qdfa guses || 3-9e-¢y
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"In fact, that great-resplendent husband of mine, Rama, is still residing in the
eremitical Dandaka forest, bravely hinging on to his own valour, in tandem only with my
brother-in-law. [3-56-14] 'you said that you do not envisage 'him who can lead me back with
his valour..." but my husband is still there in Dandaka along with his brother, both in tandem
only with God Almighty, whose biting bravery and venomous valour are yet to be tasted by
you... and if you too are brave enough, confront him to know whether I am winnable or

otherwise..."

T o IH gUH Told 3c0dhd T adT fays |
IOASIT M QR FHOT T || 3-9€-29

"With storms of his arrows in a given combat my husband will dislodge arrogance,
insolence, puissance, like that impudence from every limb of yours. [3-56-15] ‘for yours is
only bodily might as you have said 'l behold none matchable to my vitality..." and no spiritual
or ethical, or whatsoever merits abide in you... thus, should you confront an ethical and

scrupulous combatant, evanished are your bodily vanities..."

e fA=TRN ATATH TIA Hreralfed: |

der & gATCH e #RT: FHITaerd ITdT: || 3-96-28

"As and when ruination of created beings manifests actuated by Time, then all of them
will place their behaviour in endangerment, as they have gone under the control of End-Time.
[3-56-16] 'you said to me that 'by your damnable dwelling in forests, bygone is your bad-
luck which you misdealt in bygone times..." and | agree for that assertion of yours as my
damnable bad-luck is nearing its completion, but your damnable, ill-lucky, self-ruinous time
as started, and hence you are placing your behaviour in endangerment, by this quirkish act of

abducting me...'

HIH T H o el WTCAT ITTH T&TH 3780 |

HTCHAT TLTATATH T T e - T || 3-9€-20
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"This is that time which has followed on you owing to your molesting me, you basely
demon, by which time-factor yourself, all of your demons, and even all of your queens in the
Chambers of Queens will be devastated. [3-56-17]

(You said that I will become an empress among all females you brought. | need not
become an empress for the 'countless females of finest fabric you amassed..." Because all
those females have yielded themselves to you, and they are going to be devastated along with
their Chambers of Queens, which chambers you endowed to them as gifts. But Rama will
rescue others who are still captivated yet reticent. Where is the question of my becoming an

empress of dead souls?)

5.3.3. Weak Leadership

1) King Romapaada of Anga kingdom will transgrace his duty, as a result of that his subjects

will suffer from famine.

Thus kings have to be morally sound, otherwise his subjects suffer because of him.

o SATshAT =T sTfasafd gereom || ¢-2-¢

IATGISE: FERT S Heleiteh FATIET |

"But by a violation of righteousness of that king there will be a shocking and devastating

famine in that country...[1-9-8Db, 9]

"While the famine is besetting that king Roamapada will be afflicted with grim, and on

summoning Brahmans and learned scholars he will address them... [1-9-9b. 10a]

HIwcT: YT HATUN AhaUTRT AfE: || 2-1-¢0
HTTCRI] T IHH TR cci# JUT 87 |

"All of you are well versed in rituals and knowers of the world history... order me how to

how the purification from sin will be... [1-9-10b, 11a]
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{Sumantra, the minister of King Dasharatha, details the importance of Sage Rishyashringa and
beseeches the king to invite that sage to preside over the contemplated Vedic ritual, for that

Sage's entry into any kingdom is auspicious for that land and people. }

2) Qualities of A Wicked Ruler...

ShheIT TS, T, TS TH TATC TUFIH IFT20a |
of & oA Shfader 372 et T el & || :-¥¢-22

"If it were to be the rule of Kaikeyi, it will not be in consonance with righteousness, with no

protector and indeed with no use for our lives, mush less for our sons and riches."

AT = T AT T cgeFeiTe, TRaAHROT |

e AT IRGE IHTH Hehdll AT || -¥¢-R

"Whom else Kaikeyi will not abandon? --that Kaikeyi, by whom her son and her husbhand

were forsaken for the sake of power and who brought disgrace to her family."

heh AT o TIH U §[cTenl THTUATE |

SdecaT SiTd Siidecd: T3 3T AT || 2-¥¢-3

"We swear even by our sons that while Kaikeyi is surviving and as long as we live, we will

never inhabit this kingdom as Kaikeyi's servants!™

1 9H 91Td S e Faregict feor |
o TTH 1T @ Siide; 3T goe amRofie || :-¥¢-

"Who can live happily on having obtained (as one's ruler) that impious woman of wicked
conduct, who banished the son of the king without any pity?"
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3UGATACH HAHATTFIHATI R |
heh 2T g et Fa [A-TTRIEEIEG T || 2-8¢-9

"The whole of this kingdom, without any leader, having no support and visited by calamities,

will meet with ruin because of Kaikeyi's fault.”

o fg vafara T shfasafa &gy afa: |

Hl SR A faeld: el 3fefeci¥a || -8¢-3E

"For, Rama having gone into exile, the monarch will not survive and when Dasharatha is
dead, utter regrets will remain thereafter. It is certain!"
Those wives of citizens in the city of Ayodhya, lamenting as aforesaid, began weeping, as

though fear has cropped up for a forth-coming death.

5.3.4. Disinterested Leadership /Spiritual Leadership

1). Rama’s unique leadership— After acquiring the kingdom of Kishkindhaa, he did not

own it .He passed it to Sugreeva.

dd: gIld Ia=Id gcdl aTfeleTs 3784 |

FlaH Tq I A A6 FeIqTedd || ¢-2-bo

"On eliminating Vali in combat upon the word of Sugreeva, then Rama established

Sugreeva alone for that kingdom as its king... [1-1-70]

2. 315 T SIhTATH T&TH Sogd fqafiore |

Fcdehcd: del TAT fasar: A § || 2-2-¢9

"Enthroning Vibheeshana as the chieftain of demons in Lanka, then feeling that his task is

fulfilled, Rama indeed rejoiced highly getting rid of febrility about any uncertainty of
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fulfilling his promises. [1-1-85] fafIyoT 31f&¥eh# Crowning of Vibheeshana as the king of

Lanka, after the demise of Ravana.

Chapter 70 of Ayodhya kanda mentions some of the spiritual kings—Ilike Sagar,
Dilip,Bhagiratha,Raghu, Ambarisha,Janaka 71/15. Janaka used to rule righteously --

dharmena dhuram aavaham

Sumitra, who was devoted to righteousness, spoke to the celebrated Kausalya, who

had been wailing as aforesaid

"That son of yours, oh the venerable one, is endowed with excellent virtues and is the
foremost among men. What is the use in your lamenting in this way or in weeping

piteously?"

g: aq 3_f a1 q: el AsTH HETee: |

1Y ] HETeHTTH [ARH T aTfeaara | :-vy-3

S

farse: 3maRa e eRad e B3y |
T 43 T A3 T T M heTae || :-¥¥-¥

"Oh, noble lady! Your son is having mighty strength. He proved his high- soled father
perfectly truthful by renouncing his throne. He stood firmly in righteousness, which is always
practiced perfectly by disciples and which gives fruits even after death. That Rama, the most

excellent man, never deserves to be lamented."

ShIeT ${TITH TTehTH 3T ileh STHAT 97 |

GHATTAUN: fohd oT UTCd: g 3MTcHST: || :-¥¥-b

"What has not been secured by your capable son, who is rich in virtue and is engrossed in the
vow of truthfulness, and the banner of whose fame flutters though out the world?"
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AT HAHATEATATTo: THT: TaT: |
e sMaTacaar HrcT: &TATeTAT || :-¥¥-29

&I SITATH, T HATATH T |

T HEGIUN ST Tl aT Tgar X || :-¥y-2€

"Oh, Kausalya! Rama is the illuminator of even the sun, fire of fire, the ruler of rules, the
splendor of splendor, the foremost glory of glory, the forbearance of forbearance, the god of
gods and the foremost being of all the beings. Indeed, what handicaps are there for him in the

forest or in Ayodhya?"

geasTH fagstiod 3 [ hFead 3867 I |

THHET A AASITH FaTIH 3MeTeestal I3 || :-8Y-2¢

T‘\’madﬂdlnao—dﬂqumdﬁj

AT I TEHIETE Tohe AT goTeta || :-¥¥-9%

"Seeing Rama departing, all the people in Ayodhya smitten as they were with upsurge of
grief shed tears born of agony. The goddess of fortune as Sita followed the invincible hero
even as he departed for the forest, clad in a garment of the sacred Kusa grass. Indeed, what

can be difficult for him to obtain?"

Ideal Leadership...

ATeT cad ATITH S TEea Terae g |
o g TATCIRT olieh TaeTd Heud FEUa: || :-8¥-18

"Oh,queen! You, whose son is Rama, ought not to grieve, for none is established in

right path in the world than Rama."
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Rama arrives at the king's presence. Seeing King disturbed, Rama becomes grieved
and wants to know the cause of king's perturbance. Queen Kaikeyi describes to Rama about
the boons that Dasharatha had given earlier and also her wishes of coronating Bharata instead
of Rama and sending Rama to Dandaka forest. On listening to these harsh words of

Kaikeyi, Rama did not become sorrowful, but Dasharatha was very much disturbed.

SAld dEAT TYH dcocdTH | o Id JTA: GTader AR |

T 1Y FGTTSATAT | IS J TTITATHAT: || :-2¢-82

Though she was speaking such harsh words, Rama was not affected with sorrow. But
the mighty Dasharatha became highly disturbed, having been afflicted by the calamity
occurred to his son.

Morality...

A THGH UH TafedH o dd#A Y |

TCHTH o AT HiAdEcdchd AT || -2¢-Y

"Oh, Rama! It is known by even wise men, that truth is the root of righteousness. See that the
offended king does not abandon such a truth for your sake.The king is about to mention that
truth which may look auspicious or inauspicious to you."If what is spoken by the king does
not create unfavourableness in you, | shall then tell you."

Says Rama to Kaikeyi--

o s{fe ae=TH &fd T Ie A ieaias |
HRSY gfaSTTer T TH: gfag o TR || :-2¢-30

"Oh queen! Tell me the words of the king as desired by him. | even promise to do it. Rama

does not speak two things."
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Says Kaikeyi to Rama---

TAch® ARYUEY Tl Teoc |

HcgeT HAGAT TH dIRIET AYaH || :-2¢-8o

"Oh, Rama! Do as per the words of the king and liberate him by giving your father an

opportunity to maintain the truth."”

Rama on hearing the harsh and cruel words of Kaikeyi remains unruffled. On the way to
forest he desires to visit his mother and Sita and inform them of his decision.

od A0 31fRaE: gaes #7I0T 3974 |

HcaT o facgy I || :-93-¢

TaH 31E] IASITR TAH TEJH 36H 37T |

STETHIRER: I=7: FAATH 3ol || :-28-2

"Let it be, as you said it. | shall fulfil the king's promise, go to the forest from here to reside

there, wearing braided hair and covered with a hide."

f&deT IR0 =T Fectied =T 7 |
g sgaTE Tt foha o aTe g e || 2-93-9

"How can | not do faithfully an action dear to my father, as commanded by him as well-

wisher, venerable man, as person with right conduct and as king."

318 g TATe I T WIUTI SSeTe] YT T |

g5 T TAYH GEATH HIATT HYAIfed: || :-9%-b
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"Without being asked, I myself would have gladly offered to Bharata, the brother even Sita

with kingdom, even my life, loved ones and wealth."”

o IoT FAsToT Soa0T T =T T fe: |

o o T ohre 31H G 3eTdTerde | :-93-¢

"Being directed by king, who is my father himself, how much more should I tell that I can

give everything to Bharata, duly obeying father's promise to fulfil your beloved desire."”

o 316H 378 W: T oo ITTaETH 3c8g |
fafe AT TNTRE JoT# haors UaiH eI || -23-0

"Oh queen! I am not concerned with wealth. | want to receive the world hospitable. Know me

as equal to a sage, abiding in righteousness alone."

Ie 3rHad: e e s e 7|

YToTIeT 31T IRCTST GUT F=# UF o || -9%-1%

"If I have to do whatever action is dearer to my revered father, that action is just done in all

respects even by renouncing life."

o fg 31 g7 ot fhfaa 318 Ageara |

7 AR Qo T AT et foham || 2-9%-2

“There is not indeed anything of greater performance of duty than doing service to father or

than doing what he commands."

37Tl 31T AT AT TIATc] 3EH |

el ToEATTH fastel aWiioT 38 oY &2 || :-2%-33
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"Even if our reverent father does not tell me, I shall reside in the forest, devoid of people,

now for fourteen years as per your word."

of ST AT Hh A fehfare] 3mered ayure |

I, ATSATAH AT caH HH $LaXANT Tl || :-9%-38

" In the matter of coronation of Bharata, you told Dasharathaand not to me, even though you
had every authority to tell, me directly. By this, it is known that you have not seen any merit
in me. It is certain! Today itself, I shall go to the forest of Dandaka after bidding, farewell to
my mother and also after consoling Sita."

HI: ITerde AT A Ao o Ty 7o |

8T HACHT holcd# T g Y TeATceT: || 2-9%-2€

"While ruling the kingdom, see that Bharata serves our father well. It is indeed an age-old

practice."”
Leadership requires firm resolve

Dasharatha says to Rama....... ”Don’t follow my decision’!

37EH U hohdT a1 Glelel Alfgd: |

3TATEATAT: TaH U 3T Hd T [AI[ed AT || :-39-3€

"Oh, Rama! | was stupefied by Kaikeyi through a boon. Now, by confining me, be you the

king of Ayodhya."

Says Rama--

T U< gEIfol aAaTd fagea d |
Qe UTE} FETSITA FiAled AT || 2-3%-%
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"Oh, ruler of men! Having strolled in the forest for fourteen years, | shall clasp your feet once

more after fulfilling my promise.”Rama remains firm in his resolve.

Spiritual Leader

o T 3T AGAH A&HH T AT IR |

Ahehle ¥ Fledcdd 2MATAT ST &79T || 2-9%-3

As Rama was a pleasing personality, he was loved by all the people. The loss of kingdom

could not diminish a great splendour of Rama .

o ToTH o] FIHEY FoTd: T THERTH |

T4 Ah AT 5T T RIcatafshaT || 2-9%-33

In that Rama, who was leaving the kingdom after having decided to go to the forest, there
was no perturbation of mind in him like in an ascetic who is beyond worldly pain and

pleasure.

T TCE 31H T cholel o Fdeichd |
faaeTRcar Tastel TUH GRIEaTT SToTe || -2R-3Y
YR HAAHT ge@ sfegaror f@veg |
AR AT dF AR O AfAareT || :-23-39

Rama, the man of great courage, refused fans and umbrella, sent away his friends; chariot and
citizens kept back sorrow in his mind, subdued his senses and entered his mother's house to

inform the unpleasant news.

af eafdsteT: e Aead: FegariesT: |

SATST&TI TATY FhTIGTRRATTS || 2-9%-3€
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The people adjacent to Rama could not visualise any change in the face of Rama who was

dignified and truthful in his words.

sRaAT Hslsugoi STgt YHTCH: ||| -2-30

Rama did not lose his natural joy .Rama with his courageous spirit and of great fame, paying

his respects to the people with his sweet words, went nearer to his mother.

Rama on hearing the harsh and cruel words of Kaikeyi remains unruffled. He then
immediately decides to leave for forest after duly saluting the king and Kaikeyi. On the way to

forest He desires to visit his mother and Sita and inform them of his decision.

oT g e 37T ST Tafshare || :-2R-¥o

When Rama entered, Kausalya's palace was filled with great joy. At that time, Rama did not

show any displeasure for the mishap occurred in truth.

6T T I AT T I | eIy &S arfdy AT |
FeeTe R HRIHIGH THH | Hcdee HaleajeaIrigicd: || :-8-9¢

"When father, who is venerable, a king and old-aged, commands an action either by anger or
by extreme joy or by even desire, which right person will not perform it? Only a person who

chooses to be cruel will not do it."

| d & AFAH TT: 9T | AATHARH Teherd FUTE |
H EGIAIEAT BTN | ST 7T F ITAEH T || :-38-9%

"I cannot avoid fulfilling the father's command completely. For both of us, he is an important
person indeed to command us. To mother Kausalya also, he is the husband, the resource

person and the personified law."
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of 3Ted AfFa: AR areFas TAfARAIH 7 |

TATEA T RITAT I A ST IEH T || :-22-%

"I am not able to violate my father's words. 1 am bowing my head and asking your favour. |

shall have to go to the forest” Then Rama quotes several examples to substantiate his stand.

RO T TR aTere il e TR |
I Gl STl €17 hugaT 31T faufRerdr || :-2¢-30

1."A sage called Kandu, who knew righteousness, who performed religious vows and who

was a learned man, killed even a cow, acting as per his father's words"

3TEATRA T Fel TaH FIRTY 37T ;|

AT AR 3 TaTCd: YHGIA TU: || :-22-3¢

2."Previously, the sons of Sagara belonging to our race, were got bitterly digging up the

earth, as commanded by their father."

SATHCIAT AU YUTHT SHefell FGIH |
el TREAT 3RO TR || :-3¢-33

3."ParasuRama, the son of Jamadagni personally slayed his mother Renuka in the forest with

an axe as per his father's words."

"Oh, mother! These and many others who were equivalent to gods, did not make their

father’s words to go waste. I shall also do what is desired by my father"

"I am not setting any new contradicting customary conduct for your sake. | am adhering to

the way agreed and followed by the ancient.”
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TR & aerete] et o1 et AT Erret || :-22-38

"I cannot do otherwise than acting in accordance with father's words, the prevalent practice
on earth. There is no deprivation indeed for anyone who complies with father's commands."
Rama, spoke thus to his mother and turned round to Lakshmana to speak.

ﬁ’gﬁlﬂﬁ@{ aTFH AT dT SITTHUTEY ar |

of ShelcTH JUT AN THA A fasadT || :-2¢-8¢

"One who follows righteousness, does not waste his promise given to one's father or mother

or Brahmana."
5.3.5. Charismatic Leadership of Lord Rama

1.) Charasmatic Leaders are loved by all.

el ggArETTord: TEAaTelacll ofe: |

T

AT FHTRI>&ToATehTUETEEY T | R-3-2%

Then, the people of Ayodhya including children, women and the old-aged were waiting for

sunrise, wishing the anointment ceremony of Rama to happen.

TSTTSehREY o STACATAGatIoTH |

3cgHISHo ol §5¢ THAEATHEIHAH || :-9-0

In Ayodhya, people were enthusiastic to see the great public function, which was decorative
to the community and which would bring forward an increased joy.The festivities in
Ayodhya, the happiness of the people along with Kings of other countries came as guests
from different directions arrive in Ayodhya to be there on the grand occasion is narrated by

Valmiki as a sign of the result of the Charismatic leadership.
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2.) Charismatic leaders are firm in their resolve.

I ol I AT T g |
IRy eafe arf s |
T FRIAIGT UHHA |

ol HATCIGeIRHTIcc: || :-R-9¢

"When father, who is venerable, a king and old-aged, commands an action either by anger or
by extreme joy or by even desire, which right person will not perform it? Only a person who

chooses to be cruel will not do it."

| T Al T ST AAHSH Fehord TUTad |
H eI BTN | SaTee 7T F ITAEH & || :-3¢8-9%

"I cannot avoid fulfilling the father's command completely. For both of us, he is an important
person indeed to command us. To mother Kausalya also, he is the husband, the resource

person and the personified law.Oh, mother the queen! Permit me to go to forest."”

Rama, the best of men, decided to go to Dandaka forest fearlessly with his prowess, consoled

his mother, advised his brother by good thoughts.

o 3TET QAfehel: T ATeFIH AT ATH FHA |

e TarH RIAT I H STarey 36 dat# || -:2-%

"I am not able to violate my father's words. 1 am bowing my head and asking your favour. |
shall have to go to the forest”

Then Rama quotes various incidents to substantiate his standpoint.
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1. % o1 =1 TR aTeFa# el & =TRoT |
9IR GelT STTACT € Hugetr 31T faafRear || :-2¢-30

"A sage called Kandu, who knew righteousness, who performed religious vows and who was

a learned man, killed even a cow, acting as per his father's words"

2. 3TEHATRH T ol JaH HIRE 31T U |

oAt AN dH rared: YA I || -32-3%

"Previously, the sons of Sagara belonging to our race, were got bitterly digging up the earth,
as commanded by their father."

3. SATHCI =T ITHOT IUTHT SFelell TaIH |
el TRYAT 3RO AT ared HIROT || :-22-32

"Parashu Rama, the son of Jamadagni personally slayed his mother Renuka in the forest with
an axe as per his father's words.Oh, mother! These and many others who were equivalent to
gods, did not make their father' s words to go waste. | shall also do what is desired by my
father.Oh, mother! I am not the only person to act according to father's command. Those I

have mentioned to you hitherto also complied with their father's command."

ATGH THAYGH o TicTehol#] Facd |
qd: 3T TR 1T HI I || :-8-39

"I am not setting any new contradicting customary conduct for your sake. | am adhering to
the way agreed and followed by the ancient.”

ol Uelel o AT hRA fhad 87fd o 37T |

ﬁ@{%mﬁqammmﬁu -%-3¢
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"I cannot do otherwise than acting in accordance with father's words, the prevalent practice

on earth. There is no deprivation indeed for anyone who complies with father's commands."

Rama, the best of those who speak skilfully and the best of all those wearing the bow, spoke

thus to his mother and turned round to Lakshmana to speak.

ﬁ’gﬁlﬂﬁ@{ aTFgH AT dT SITTHUTEY ar |

o ShelcdH gUT IR THH AT fasadT || :-¢-8¢

"One who follows righteousness, does not waste his promise given to one's father or mother

or Brahmana."

| 376H & AT TR A aers sifdafada |
e & aereire] A Shahza 36 Tafed: || :-2¢2-42

" | cannot transgress my father's command. On the word given by my father only, Kaikeyi
instigated me to go to the forest."

3.Charismatic leadership has a maximum followers

Such a leader is having maximum followers because of his magnetic personality, noble
character and benevolent nature.Observe the people’s reaction when Rama was sent to woods

by Kaikeyi.

Rama was sent to exile by the King Dasharatha, but the charm of his personality still attracted
all the people of Ayodhya,that is why they all become ready to go to forest along with Lord

Rama.

T feE Yo &F Tl o Fdeidhd |

faaTIcaT Tastel TUH IRIETAT SToale || :-2%-3Y
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Rama, the man of great courage, refused fans and umbrella, sent away his friends, chariot and

citizens kept back sorrow in his mind, subdued his senses.

Hel AV HeJSITOTH AR HGIEGIcT: |
TSUH Beld T T3 T AERAIR SaT: || 2-33-29

This Rama, the essence of virtue possessing great lustre, is indeed the root of the tree of

humanity. Other men are his flowers, fruits and branches.

a1 NfSTH TaH 1916 36T 91 I |

HeIET 59 3UHTde J&T: TSIHel39dT: || :-33-2Y

The entire world feels afflicted by the hardship inflicted on this protector of the world, as a
tree which acquired flowers and fruits are damaged by injury caused to its root, people are

extremely painful for the injury done to him.

We as such along with our wives and relatives will follow Rama in the same way as

Lakshmana is going with the departing Rama.

et HeTITedTH: AeT ITeeict TEG: || :-33-26

3T TReTS &TATTOT T T[GITUT T [Teh GEw T THH T LT | :-33-2

Abandoning gardens fields and houses, we shall follow Rama the righteous man, and share

his joys and sorrows.

IeTH AIRH T 3] e Il T |

AT T ARIFAH A FFICTATH Tl || :-33-R

As Rama is going away to the forest, let that forest become a city and let this city being

deserted by us become a forest.
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HEA TFAH IS dTH HTHATAH chofed T || R-33-33
sfa vas Afaer art AASTH RGT: |

Scared by fear of us, let all the snakes abandon their holes, the deers and birds the mountain
peaks, the elephants and the lions the forest itself. let them leave the region going to be

inhabited by us and reach the city of Ayodhya.

c(I’UIHi{-ILhHIC\Io-IIH\a'QIH GQIdd-lcdld:l.ale\H R-33-WY
YT TH & Shehdll AT HEaleerd: |
TETA0T ol H TG IeEATH foigal: || :-33-9

Let Kaikeyi with her son along with her relatives indeed inhabit the region where ferocious
animals and vultures live with grass, meat and fruits. Let us all (on the other hand) live happily

in the forest along with Rama.

ScUgH fATIYT ATl ATATSIATH TR AT

RIATA T Hcal o o Tarsh 310 ATEA || 2-33-2€

Rama heard various kinds of remarks thus made by many people. Hearing them also, his

mind was not disturbed.

IATART: TgHeo] 3T 37T [R-33-%

Then, Rama even on seeing the people disturbed, appeared unmoved and smiling, intending
to fulfill his father's behest

Minister Sumantra says to Kaikeyi--

TSI $1aq] o AT SRR AfeTA |

JIH dF IATASATAT AT TF ITHSITT || :-39-20
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"Let your son Bharata become the king and rule the earth. Wherever Rama goes, we (on our

part) shall go there".

o & o T ShiREesEAv aEHed |

ATEH cTHAITCHET ol FIRISTA || 2-35-9¢

"Now any brahmana cannot indeed dwell in your kigdom as now you want to do such an act,

transgressing the due limits."”

o1 §d aTAsarAT AT TAfAYaaH |
IFATT T TS TEAOT: FYFA: He || 2-33-¢23
T Wil TSTATHA dd ST TSI i |

TERAH cTHAATCH o ehelH TN || :-39-93

"Certainly, all of us will proceed in the path followed by Rama. Oh, queen Kaikeyi! What
pleasure will be derived through attainment of soverignity, when your relatives, all brahmanas

and pious souls desert you forever? Now, you want to do such an act of impropriety"

37 JTEIT ACET deTe] AT T |

TAAIAAEITH: GIH A H AT || :-30-39

"Or rather, if Sita goes to forest together with Rama, we also will follow suit. This city too

will go."”

"The frontier- guards and the State including its patrons, as well as this city with its goods

and chattels will go whereever Rama and his wife are there."”

AT FRTEARIATHT AT |

N

el Tl H B LHATIELT T || 2-36-
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"Wearing pieces of bark, Bharata along with Shatrughna will live along with Rama their

brother residing in the forest and moving in the forest.”

oIl YTH ITSTeTH JgUTH JIed: g |

AT AT gl ToTlalTA g T || 2-36-:¢

Thereafter, singly you alone with bad conduct hurt to people, rule this earth which is bereft of

people and desolate, with its trees alone remaining.

o T T TadT TseH I AT o 7afa: |
deasd HTadT IeeH IF TAT fAacedid || -36-3%

"Where Rama is not a king, that place will not indeed becomes the kingdom. That

forest, where Rama will be living, can become a kingdom."
olieh & & o faede I & THATA: || :-36-32

There is none indeed in this world who is not devoted to Rama"

SEIEICAT heh [ TRICATSHIG AT |
IS TE THUT IIEURT dGeATI || :-36-33

"Oh, Kaikeyi! You will see now itself that beasts, elephants, deers and birds going with Rama

and trees also turning their faces towards Rama."

The departure of Rama from Ayodhya for his exile is depicted. When they are
charioted through the streets of Ayodhya the citizenry wails and weeps for Rama's
disposition. In his unsurpassable affection towards Rama, King Dasharatha follows the

chariot like a commoner, but fails to go further and falls down.
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T AT 3RUIH A= T |

T FAIR HdT S HTdT STTET T || :-8o-2¢

Rama after departing to the great forest for a long term, unconsciousness prevailed in the city.

There was faintness in the strength of people.

The city( of Ayodhya) is filled with flurry, with its elephants intoxicated in rut and highly

excited and resonant with tinkling of ornaments of horses.

T el J&T AT I TRA HIfSar |

THHA Ta 31T T3 HicTod ] JUT || :-¥o-0

That city, including the youngsters and the old, stricken with extreme agony, ran towards
Rama alone, in the same way as the one afflicted with heat of the sun rushes towards water.

All those people said with loud voices to Sumantra thus:

TEITA ATfoTeATH IQHY G ATlE Aot At |
HYH cNH THEY GEAH A1 ST | :-80-2

"Hold in the reins of the horses and go slowly and slowly, Oh charioteer! We would behold
the face of Rama, which would be henceforth difficult to behold for us.Sita(the princess of
Videha kingdom) has done what ought to be done, by going along with him like a shadow,
delighted in virtue as she was and does not leave her husband ."

3781w AT fag3re: IaaA O arfeaa |
HTARH ST FFRIAH T: cdH TRANSITH || :-8o-39

"Oh, Lakshmana! You are attending ever to your brother who speaks affectionately and is
equal to the god. Ah, you are the accomplisher of purpose!"
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Saying so, those people were not able to restrain their tears that come and followed that

Rama, their beloved delight of the Ikshvakus.

A AT YA dH fassfa & STaAeder |
3HYH AR : ATl TEd: || :-80-3R

Rama commanded that charioteer with the words "Move on!" The people said to him "stop!"

Urged on the passage, the charioteer could not do both.

Tl AgraTe! TH IR |
gicReTgafeds T2 HAGRST: || :-Yo-33

The dust raised on the road due to moving out of mighty armed Rama, was suppressed by the

falling tears of the citizens.

HEATIREITH FTeThcH e |
0T TEGEITHICH TRANTSAH || :-8o-3¥

With full of wailing tears, the citizens of after making loud cries became unconscious with

deep agony, at the time of departure of Rama.

Tsedl J i MAADdcdITdH XA |
fATUTee g WeT §eel d gH: || :-¥o-38

Seeing the city with singleness of mind, the glorious monarch Dasharathafell down with
agony, like a tree slain at its root.Thereafter, seeing the king becoming feeble and much

distressed, the outcry of the people rose from the rear of Rama.

Some poeple crying "Oh, Rama!” and some other scrying "Oh, Rama's mother!", made the

entire women in the gynaecium to weap.
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Rama the tiger among men, feeling pained, as an elephant being pricked by a good, indeed
was not able to bear the plight of his father and his mother.Rama's mother (Kausalya) ran
towards her son, as a cow fond of her calf and whose calf is tied(in a stall), runs home for her

calf.

Rama again and again saw that Kausalya, his mother who was crying thus, running after that
chariot as though dancing, shouting"Oh, Rama, Rama!" "Oh, Sita!" and "Oh, Lakshmana!"

trickling tears descending from her eyes for the sake of Rama Lakshmana and Sita.

Dasharatha exclaimed saying "Stop!" while Rama called out "Go on, proceed!" (In that way)

Sumantra's mind became confused, as in between two (opposing) whirl pools.

The charioteer, doing as per Rama’s words, took leave of those citizens and drives the horses
more speedily even while they are going.The ladies of the royal gymnasium lament over the
exile of Rama and others. The citizens of Ayodhya also are reduced to a miserable plight. All

Nature mourns at Rama's departure.

4.Charasmatic Leader possess the qualities of the transformational Leaders

Transformational leaders will be highly in demand in the years to come; virtually, they will
be the supermen on earth, transforming the world with their soft, soothing, golden touch
(Krishnan, 1990). The skills of the transformational leadership need to be cultivated and

nourished, as every organization, society and country needs transformational leadership.

3TATUEY SToEY 3T Geeley qqTedeT: |

Y A QROTH < I F ATY: 7 o e || -92-2

Where is he going, who was the path, who became the protector of the people, who are now

defenseless weak and unhappy?"

o FETT ITRUET: T eI Torer |

PG Ie] THICT Hallel TH qed: Fd areaid || :-¥2-3
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"Where has he gone, who was not angry even when provoked, who resolved every

misunderstanding and who propitiated all those who were angry by sharing their suffering?

ST e GIFTIH |

FIH AT TdH THHA || -82-€

"Alas! In his folly, the king has banished the virtuous the beloved and the strictly truthful

Rama to the forest!"

o TGO IgTecd FI: T oY NI |

SAGSTe] hdelle] AT IMET TedTe o I | 2-¥2-%

On the departure of Rama to the forest, the sacred fires were no longer performed, no house

holder prepared food, the people did not do their acts and even the sun went into eclipse.

Elephants threw out the morsels of food they had taken into their mouths. Cows did not give

suck to their calves. Mother did not rejoice, for having got a son born for the first time.

Trisanku, Lohintanga, Brihaspati as also Budha and all other planets assumed a menacing
aspect and got stayed with the moon.

Stars ceased to twinkle. Planets were deprived of their splendour. The stars of Visakha

appeared in the heaven, veiled in the mist.

I erdalet HgleraRalfcyd: |

TH TAH TS FAIRH TIdTel de || 2-¥2-93

The great ocean rose, as by a speed of a long-lasting tempest. While Rama went to the forest,

that city was shaken.
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oT TTBY AT T TaehTRY o et || 2-82-2Y

All the cardinal points, having been disturbed, were covered by darkness. Planets did not

become visible, nor the stars nor any other thing in heaven.

HREAT AR : HAl el GodH IUTITH |

31TER aT AR aT oT HITAd 37hUs] Hol: || -¥2-29

All the people of the city suddenly became apathetic. No one was interested in either food or

in pastime.

o

NPTl el: Tl Greeoade |

ITANCITATH e T R STIAITIHA | :-88-2€

All the people of Ayodhya, afflicted by grief in succession, heaved profound and burning
sighs and bewailed about the departure of the Lord of the earth.

STSq qATehoel FET ASTAT ITc: et |
oT T5C: A& hi¥dd Td: Aeh IIITT: || :-¥2-20

The people in the king's way were wearing distressed faces filled with tears. No one appeared

rejoicing. All were possessed by grief.

o1 arfa gaeT: 2 o erely e goi: |
o G: T ollehd] HGH TATHoTH STaTe] || 2-82-2¢

The wind was not blowing coolly. The moon did not appear beneficient. The sun did not give

out warmth to the earth. The entire world was in disorder
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T4 TaH IRcTST THH U Heafdedde] || -82-2%

Sons did not ask for their mothers and husbands did not ask for their wives. Brothers did not

enquire about their sisters. All gave up every thing and thought of Rama alone.
A T AT Fea: TG I HG I | MRHROT T HTohTeclT: AITH o7 SEH TaT || :-¥¢2-0

Then, all of Rama's own friends were bewildered in mind and the weight of their agony

overwhelmed them. They did not leave their beds.

Afflicted by fear and grief, the earth with its mountains, deprived of that great souled Rama,
suffered a terrible convulsion, and a great uproar reigned in the city which was filled with

elephants, warriors and horses.

The dust raised by Rama's chariot having disappeared for a while, Dasharatha feels dejected
and fell insensible on ground. When Kaikeyi comes forward to support him he scolds and
asks her not to touch him. Kausalya then lifts him up and persuades him to return to their
house. His personal attendants take him to Kausalya's apartments and seeing him plunged in

grief, Kausalya seats herself beside him and began to lament in various ways.

heh T HT HA 3eanfel THTENY e goe dTRo |
o & a1 oogH ST of $TT o  JTeerd || :-¥R-€

"Oh, wicked Kaikeyi! Do not touch my limbs. | do not wish to see you .You are no longer my

wife nor a relative."

I I a1 IUsialed o 3EH dNH & o #7A |

haol 37 IR g caTH cIord YHATH cToTF 3EH || -8-b
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"I am not of those who are dependent on you nor are they anything to me. | discord you, by

whom righteousness has been discorded and who are solely interested in avariciousness."

3TTEVTTH 9 T o IUTH 3713e18 GA0GH ° I |
TTSTATTH Tl HAH ITEHF oilch T T || :-¥-¢

All that contract which | entered into by taking your hand and circumambulating the sacred

fire, 1 now renounce in this world and the next. "

IRA: A TdId: T TTH I SEH ITTH |

Il A F AT T3 AT AT dd GodH AETA || :-¥-%

"If Bharata feels cheerful for having got this kingdom which is imperishable, let the obsequial

rites performed to me after my death do not reach me"

Seeing the entire city with its road-junctions and mansions deserted, its shops and temples
closed, with its people exhausted with fatigue and plunged in affliction; its highways not very
crowded ,the king entered his palace wailing and thinking of Rama alone as the sun enters a

cloud.

The multitude that had caused Rama in his journey to the forest wake up to find Rama and his
associates gone. They begin to rebuke themselves. Overwhelmed with grief, they hunt up to
tracks of Rama's chariot. Being unable to find the tracks, they helplessly return to Ayodhya in
sheer despair.

Informed by the citizens of Rama's departure for the forest, when they returned to Ayodhya
after being unable to find out the tracks of his chariot, the wives of the citizens reproach

Kaikeyi and break into lamentation.
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AYATH Ao S d=Tada T |
SISO AT TATOTH FRMeRTATH FHTAT || :-¥¢-2

I AGCATATH THH ATRATAATH |

33Tl 39 TecdTlel T3 HATTETATH || -¥¢-2

The lives of those citizens, who had returned dejected and cheerless in this way after
accompanying Rama were greatly hurt, having their eyes filled with tears afflicted with grief,
longing to give up their lives and appeared as though they were dead.

Reaching each his own house, all of them surrounded by their sons and wife, shed tears, their

faces being covered by them.

o T TESe] o o 3HAIG dOTsll of THRI |

o T 3TN JUATS oF 79T I[E ATDT: || :-¥¢-¥

None was either delightful or merry. Merchants no longer exhibited their wares, nor their

merchandise looked charming. Those in charge of home did not attend to cooking.

None was delightful for instance on finding out a lost fortune, or on getting riches in

abundance. No mother did rejoice even on obtaining a son born for the first time.

5) Charismatic Leadership of Lord Rama.—high respect paid bythe public.

TAIARITIAGRT AT fAfedresst: |
AT HITERAY T || :-2-0
S S ) o)
TR STeT: Falf IS¢ qIaX 2T |

3MFTe T eI GRSATAUGT STel: || R-3-9¢
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"All people in the state including those in the capital as well as those in the nearby and in the

far off places, pray for long life, health and strength of Rama of reputed nature.”

oY FereaeTaed A UId: FATTeT: |

aTe] SaTe] AFTT Tod TFTITY JATET: || :--9R

"Both young and aged women are praying with a stable mind each morning and evening to

all celestials, for the benefit of renowned Rama."

ANTHARE ¢ eI HTalcHFHeE I |
THTAEIRRIATH HATATEOTH || R-2-93
TATAT AT T TSilcdATCHSTH |

"Oh best of kings, Dasharatha ! We shall see Rama adorned with princely kingdom. Your
son Rama has the complexion of a black lotus flower and annihilates all his enemies. Let the

wish of the people be fulfilled by your grace.”

d SacaATHATHS o [Aa¥T ailehed fed fafases |
feaTg o1: TRETHERSISE [Helfvedd aic od HeY || :--9¥

"Oh Dasharatha! For our benefit, you gladly and immediately inaugurate your son Rama,
who is equal to Vishnu, who is interested in the welfare of the entire world and who

possesses the best of virtues.”
The Leaders Charisma
Krishnan (2000) defines charisma as a form of social authority that derives its legitimacy not
from rules, positions, or traditions, but rather from faith in the leader’s exemplary character.

Further, he asserts that charismatic leader is seen different from an ordinary person and

treated as endowed with supernatural, superhuman or at least exceptional power and qualities.
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Only charismatic leaders, with their sense of vision and empowering behavior could address
the higher order needs of followers. Charismatic leadership is characterized by followers trust
in the correctness of the leader’s belief, unquestioning acceptance of the leader, affection for
the leaders, willingness to obey the leader, and emotional involvement in the vision and

mission of the organization.

Devotion towards Rama

Y &7 FeT grerg ey e ik |
YA TYUTH F ASSEIercal Al fa T ard: || :-8l-€

Rama,the chief of Raghus, who protected us ever, like a father the children born of his loins,

leave us?

Sod [TUeTH ITAT AGTIEATHAHT dT |
AT IR ATeTTA T fohardie Shifaas i 1 || :-8u-b

"Let us have recourse to death here itself, or definitely set out for a grand journey ( to the
north with a resolve to die). For what purpose can life be good for us, separated as we are

from Rama?"
Sumantra narrates the ghastly fate of Ayodhya, both its animate and inanimate

beings. Dasharatha laments and soon falls unconscious the moment Rama leaves for the

forest.

sT {TAATONH & TAATONH 3eTHIAoT1ed o |

3EH ITIATT hiad [AATH 7 STAGTY || -9R-2Y

"I do not see any distinction in their agony, whether they are non-friends, friends or neutral
people.The city of Ayodhya with its joy-less people, with its elephants and horses looking

miserable, with sighing exhaustion due to cries of pain, filled with sounds of moaning,
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cheerless and feeling anguish due to Rama's exile, appears to me, like Queen Kausalya

without her son.

SIS ATS: T YHASHT el AETSTH: |

oIS H 376 T PTheedl TSTH GARAT AT || :-¢R-23

"Rama, the eldest son, an excellent man, a pious souled and who can be compared with

Dilipa* and Nahusha*, is eligible to get the kingdom, as with Dasharatha.”

Dilipa and Nahusha: Two most ancient and illustrious representatives of the solar and lunar

dynasty respectively.

HA UG JHFTeal (A H AT efduerd a3 |

FATOTIH 37T AThIATH TEar I5TH Tl || -¢R-26

"I will follow Rama'’s steps. He, who is supreme among men, is the king. Rama is eligible

even for the kingdom of the three worlds."
Decision Making by Bharata..

Hearing those righteous words of Bharata, all the members of the assembly shed tears of joy,

having their minds obsessed of Rama.

afe q 3mde o et RfAadRga o |

gol I UG T JUT 37T ST&HOT: AT || :-¢R-9¢

"If I am unable to bring back my elder brother from the forest, I shall stay back in that forest

itself, as how the venerable Lakshmana is staying now."
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qa SURIA J i fafac R aefld |

THETH 3T TAATOTIH ATEATH T[0T afcialre || :-¢2-2%

"I shall use every means to bring back compulsorily, that hero before you, practicing virtues,

the honourable and the distinguished men."

fafSewAledeT: d ArTATU=ET: |
SEATTOAT HAT QA AT HHA T || :-¢R-R0

"All those who are skilled in clearing paths working on and without wages, have been sent by

me in advance and the journey so planned, pleases me.

Bharata directing to Sumantra ---

JUTH 3cUr T cdH GHA HH ATHAT |

T TATIT 89 ol dd AT || -¢R-R

"O, Sumantra! Rise quickly and go. As per my orders, arrange for the jorney immediately.

Bring the army also."

Hearing the words of the magnanimous Bharata, Sumantra joyfully arranged all that in accord
with Bharata's orders and wishes.Hearing about the expedition of the army too; for arranging
of return of Rama, the ministers and army-commander there were delighted.All the wives of
warriors in every house, knowing about the ensuing expedition, were jubiliant and hurried up

all their respective husband to set off for the journey.

o &2 I 7 ek Eeeet: T Ao |
g e} ol 3TETETT Told TAH AT || -¢R-3KE
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Those army-generals urged the entire army to march forward quickly, with the fast moving

horses, bullock carts with a good speed and the chariots along with the warriors.

T Ed: T Yid: TATIaT | el GFaH €6 HcITdshd: ||| -¢-%

Bharata then spoke as follows: intending (to undertake a journey) to persuade his illustrious

elder brother, staying in dreary woods, to return to Ayodhya.

IOT FHCUTT YA I [FolT 9N ST |

HATH SR f§ TH deTEU#H [JHICT THH ST G || :-¢R-30

"O, Sumantra! Rise up and proceed quickly to inform the army-chief to arrange for the
troops. After propitiating that Rama staying in the forest, 1 want to bring him back to

Ayodhya for the welfare of the people.”

Leaving Ayodhya early next morning, accompanied by family-priests, ministers,
archers, elephants, cavalry, artisans, army and citizens and covering a long distance, Bharata
arrives at the bank of Ganga River at Shringaberapura ruled by guha and, encamping the
army there, breaks journey for offering libations to his deceased father on the bank of the

Ganaga and also to give rest to the retinue.

Nine thousand elephants suitably duly arranged escorted Bharata the joy of the lkshvaku
dynasty, on his journey.Sixty thousand chariots filled with archers, furnished with weapons
of various kinds, followed the illustrious prince Bharata. A hundred thousand cavalry
accompanied the moving Bharata, born in Raghu dynasty, who was true to his promise and

who subdued his senses.

heh il o AT T hIFeIT T JRATES=T |

A IMAGAGFEST TG ATeAeT HIEIT || -¢3-€
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Kaikeyi, Sumitra and the illustrious Kausalya rode in a resplendent chariot, delighted as they

were at the thought of Rama's return.
The whole body of noble men with their jubiliant hearts followed Bharata to see Rama again

as also Lakshmana, recounting the marvelous exploits of that hero to each other saying:

Thus did the citizens of Ayodhya recount happily of Rama's glorious deeds.

T T dT W T GFAAT T T AIAT: |

A 9T TG §eT: Fal: Teheld: ol || :-¢3-2¢

Those others who were held in high esteem, merchants and all common people proceeded

merrily to join Rama.

Bharata Vows for Rama--

37e geifel st o ARy g JUIy aT |

Trel el 31R0e! Tolca# STeT ARIOT 4R || :-¢¢-RE

"From today onwards, | shall sleep on the earth or on the grass, with my locks matted,

wearing robes of bark and by all means living on fruits and roots."

T 314 oA HIeH HacETH EH = |

o Afasiaa ey o 36y faear sifasafa || :-¢¢-wv

"For the rest of his exile, on behalf of Rama, | shall dwell cheerfully in the forest, thereby

discharging that promise so that the vows of Rama shall not have been made in vain."

THTH AT 31U TEAT AT 3] el |

SEHOT HE o 3Tl 3T eI fasa ey || :-¢¢-¢
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"Shatrughna will bear company with me, residing in the forest on behalf of Rama. My elder

brother, Rama along with Lakshmana will protect Ayodhya."”

HAfAVeT e PThcTH IRATEITATH efaoTd: |

DS

I A &aan: ?ei{ SHHA TcTd FAARYH |
THICI AT : FRIHT 7T TG |

g TPRA ARG o TAET || -¢¢-%

"Rama will be enthroned in ayodhya, by Brahmanas the Twice-born! May the gods grant that
my desire be made a reality.Should Rama not accept the respectful appeals made in many a
way by me, | shall follow the foot steps of Rama for any length of time he roams about in the

forest thereafter. He ought not to refuse this grace to me."”

Sumantra drives back to Ayodhya. Entering the royal gynaeceum, he submits to the
emperor what he earlier reported to the citizens who followed his chariot. Dasharatha and
Kausalya fall into a faint to hear about Rama's departure for Chitrakuta. All the inmates of
gynaeceum weep loudly in anguish.

5.4 Leadership Qualities

5.4.1. Lord Rama

1.Traits of Rama...

THA JYITHH HAGTHTH || R-8o-¥

mighty armed Rama with a broad chest."

:Flgﬁngz T dursfaqufeha: [-¥b-9 Rama the strong armed, whose actions are never
ineffectual,

HETSTE AT rg#ac |R-86-R The great armed Rama who is free from egoism and
who speaks kindly ( to all ). edeFsg: |-9R-% ANEANETH 2-9R-4
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" Rama having pearl-like teeth and having red eyes and mighty arms €779 TH TAIATH R

|[When Rama, who is excellent in virtue and outstanding among those causing delight.

HEISoa EdolHFhIRA: Hgldel: || -€2-b Rama the mighty hero, resplendent as Mahendra's

standard and the mighty armed .

TETaOTH GhRU3TeclH TSITEQaTaH Sccd# | Il SETUTH || :-62-¢ the face of Rama with

the colour of a lotus, framed with marvelous locks of lotus-perfume, with eyes resembling

lotus-petals and excellent.

2. Qualities of Rama.....

SUSS! IEly: HAUY: TAYHIRITETT | TATT Sideilehed sall || :-39-32

Rama the eldest(of the sons) who is generous strong skilled, capable of protecting his own
duty as Kshatriya but also of protecting the world of living beings.Rama, since he was born,

was showing the same attention to us, as he was showing to his mother Kausalya.

o FEICATHAEANS T SHIErAIT FoT e |

PG Ie] TG Hallel T SATSET TaceaTd || :-0-¥

o7 31T ITIRTUH 92ATH o 317 grvd qar faes |

AT fATET TSI aATTH TEQ: || :-38-¥

"He used to avoid actions which created anger and soothed all those who were angry. Rama
was not furious with those who abused him. Such Rama is going today to exile.l can not see

any offence or cause for blame in Rama that can expel him from the state to the forest.”

oT T 9RATHY 37 H olleh qUETH 31T IAT 11 |

TafFETs T PREdrs T ArsTaaTegaresd || :-2¢2-9
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I have not seen in this world any person, whether an enemy or an expellee, speaking ill of

Rama indirectly."”

CahedH FolH Sledd RYUIH 3119 Icqerd |

TAETATOT: T THH cFotc] JIH PRI || :-¢-&

"Can anybody observing ethicalness, causelessly get rid of a son who is equal to god who is

honest, who is self-restrained and who is affectionate even towards adversaries?"
Compassionate Heart of Rama

"Oh, Lakshmana! Show the same zeal now in terminating my coronation as the zeal shown

earlier in preparations for my coronation."

TEIT A, 3T HIA ATHA aRdad |

ATCAT &7 T TUT T AT FTAehT TAT HT || :-R-€

"My mother Kaikeyi is still agonized about my coronation. Behave in such a way that no

apprehension comes to her mind on this matter."

a&T: ?IrdolHQH\%E{QH\djg\élH\Hﬁfﬂ'3(‘3% |

AATH giaaesiics TAT g SUTEIIH || --6

"Oh, Lakshmana! | do not wish to disregard the painful doubt in her mind even for a

moment".

o g qdH o HIGH FAUTH 38 Fara |

ATIONH aT TR ATEH Fdd Iredd T [ATHTe || :-R-¢

"I do not remember to have done even a small disagreeable thing here at any time to my
mothers or to my father, either intentionally or unintentionally."
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TRelteh 37Tl $1TeT: fAeTay 3rec] e #er || 2231

"Let the promise made by my father ,who is truthful, who is truly mighty and who is afraid of

the fear of the other world, become true .Let him be fearless."

g JoNdT AT IH FHeT: T GEATRTHA |
o J o 3TRTA FeerorseH TaTSTsATA HITERH || :-22-2Y

"I do not want to create trouble to my father, who has taken this hard decision in his mind .

Hence, 1 will go to the forest at once.
Human Relations QUALITIES of Lord Rama.

Rama bids farewell to his birth-place Ayodhya and reaches the bank of the holy Ganga.
There, a king named Guha and other Nishadas offer welcome reception to Rama and others.

Rama's Humbleness.....

379qTATH WicsieT g 37T o7 3T heATd |
TATIAT 37 ST H{IsAA JIfd: || -3o-¥4

"I desire nothing but a little forage for the horses. By being provided with this much at the

present moment, | shall be duly satisfied by you."
Lakshman too a a LR maintains his promise given to the father ...
Guha requests Lakshmana to take rest, duly expressing his readiness to guard Rama and

his consort by keeping awake the whole night. Lakshmana expressed his unwillingness to lie

down in the presence of his elder brother and sister in law and preferred to remain awake.
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If good Irs. Are forefeited, then the nation will be destroyed. One wrong decision sets a

chain of wrong events.

It FeF a9 oedt fafath: T afsmd: |
ThT SRRYTY UY J: TERACTETOT: || :-98-9¢
HTEAA Jafard: st of oA adR—¥safa |

farerar AT oA faTvH va sfasafa || :-92-¢R

When Rama- who is endowed with similar characteristics as Dasharatha, uniquely beloved,
the son obtained by Dasharatha by virtue of his chanting of several sacred texts and

austerities

and by various undertakings (in the form of sacrificial performances) has gone to exile, the
king will not live long and the earth will become surely widowed forthwith.

"How, in the absence of his magnanimous and the first born son, will the vital airs in the
body of the generous king be maintained?"

"After the death of king, Kausalya will die. My mother also will die thereafter.

Quialities of Rama..........

3T TEITET AT AEHAGIS: || -¥¢-%

QAT FER: Hegarel Hgrael: |
7T GaCT NheT Tegdlcadee: || :-8¢-30

F@?{W&ﬂé@’r HedATISITIdhH: |

MAFLI RO IR T HERY: || :-¥¢-3¢

"Rama, whose face is like the full moon, of dark brown complexion, whose collar-bone is
invisible (because of its being covered with flesh), a conqueror of foes, whose arms descend

to his knees, whose eyes resemble lotuses, the elder brother of Lakshmana, who takes
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initiative in speaking and expresses with sweetness, truthful of speech and possessed of extra
ordinary strength, is benevolent to all, delightfully charming as the moon, that tiger among
men, as mighty as an elephant in rut, that great car-warrior, will surely adorn the woods,

while roaming through them.."”

ARSI olieh TAEIATTIeYH || 2-3-W

&YE ST FgHecd HeaHTagINTIAH |
Togohlodlelel AAAAT AGAAH || -3-3¢
wlerdqot: gar g fSe fcarreiRor |
THATTAACAT: Toled gAlgIediad Joll: || :-3-3%

T IdY AR T2TATAT AT |

Rama was as beautiful as the king of Gandharvas. His valiance was world famous. He had
great strength and walked like a vigorous elephant. He had long arms, and with his
enchanting face, he looked like the moon. He stole the eyes and minds of the people by his
looks, generosity and virtues. King Dasharatha was thus not satiated enough in seeing Rama,

coming like a cloud that gladdens people by relieving them from the scorching summer heat.

Dashratha says to Kaikeyi -

AT & SRATGIEAT YA el | [3ATH af deaTcd ST o 6T || :-23-39

"Rama always is doing service to you more than Bharata does. For that reason also, in your

case, | do not see any speciality in Bharata."

IHETH IIRGH dd FATUTH TaA{share |

HE IERH FATCIT HASTIHIC || :-23-2€
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In fact, who else other than Rama the best of men could do much more service to you with

respect, with correct notion and in obedience?"

TEATH TAHEHTTH SEATH A=A |
gRarersTarer ar Iad ATTgead || 2-22-30

Alecade] AT TH: L& AT |

IEUTT HeJofeanar: FHRATawarfaa: || 2-23-:¢

"No censure or calumny against Rama can come from the mouth of many of thousands of
women or from numerous dependents maintained by me. Addressing gently all created
beings with clear mind, Rama a tiger among men, captivates the people of his kingdom by his

kind actions."

T eliehle], ST EIeiTe] Gletet e |

IT&a ATAT ART GTRAT JI Tl || 2-2-%

"Rama the valiant, conquers men by virtue, the poor through charity, the elders by service,
the enemies in battle by his bow."

TeIH GITH dUEcTaN [aar eitarATsaH |
AT =7 IREAET YaroAaifay e || 2-2-30

"Truthfulness, charity, austerity, sacrifice, purity, straight forwardness, learning, service to

elders-these firmly established in Rama."

IR HAATIaTF T &1 GardH Y |

IIIHATIAY TH AGTNAHTSTR || :-22-3¢
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"Oh, Queen! How do you wish harm to that Rama who is richly endowed with honesty, who

is equal to god and who is having splendour as of a great sage?"

T TR TIIH dTeH cilehey HaariceT: |
| HUA cdchd THA J&ITA TIAIH || -2-32

"I do not remember an unkind word spoken by Rama, who always speaks kindly words to all.

As such, how can | for your sake, break unpalatable news to Rama the beloved."

&THT ITEHA SHECATIT: HodH U3 el eie |

ICATEET o STATH TH T T AT || :-2-33

"What recourse is there for me other than Rama, in whom forgiveness, asceticism, self-

denial, truthfulness, piety, gratitude and harmlessness towards living beings exist."
T FATICILT TSI &TATIR: [HHATATETN TAT || :-23-]

Rama who is valiant and knowledgeable, who has subdued anger, who has forbearance and

who has eyes like lotus-petals.
SeAIaRRATH SIHSTE HETTOTA |JTBRTAAE IHA || :-93-¢0

Rama, who is dark blue in colour like a blue lotus, who is long-armed , who is very strong
and graceful

ITTEAHAT TaeaTe], THTHT HTTacd: |

TYT T Y AT TLTEARTITY [E: || :-6-33

"Rama is modest, knowledgeable and righteous. He is as compassionate to us as to his
brothers.Rama is a learned man and a political statesman. His actions are timely and

appropriate. ".
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Kaikeyi began to extol Rama's virtues before Manthara, saying: -

AT IEIRETcT: elel HcgdrFrgid |
AT =T Gell SIS TSI AN || :-¢-28

"Rama knows all righteousness. Elders trained him. He has a proper gratitude. He speaks
truth. He has a clean conduct. He is the eldest son of king Dasharatha and hence eligible for

the kingdom."
AT TN T Jacareliasafd R-¢-9

"The long living Rama will protect his brothers and servants like a father. O, the hunch

backed one! Why are you so pained on hearing about Rama's coronation?"

AT o AT ATCIETAT $ATS T Tera: |

FraeardrsRerd o & g e & 79 || :-¢-2¢

"For me, Rama is as lovable as Bharata and even more. Is he not doing more service to me

than to Kausalya?"

T e T TATT AT dcdel |

A-TA & TUICAT AT ARSI TET: || :-¢-2R

"If Rama has kingdom then Bharata has it as well. Rama esteems his brothers just as his own

self."

Values -- Qualities of Rama........

1. VeadET THA: el HITHATH Uq FIHAG: |
o FTHicl T oY SholH T e FiNaTd | :-33-b
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Rama knew the taste of sovereignty. He can grant desires to the desirous. Even then, because

of his respect for virtue, he is careful not to belie his father's words.

3TeJRITTH 3TTshIRn: HTH MeTH S: UAH: |

TEEH AT T §3 I[UT: TN Sl || :-33-23

Harmlessness, compassion, learning, good nature, self-control and tranquillity - these six

virtues adorn Rama, the best of men.

Qualities of ... Rama as well as of Vishawamitra .

Ty [qargare] &e Uy dadrH a3 |
TY {4317 dlieh dUd: T YIIUTH || 2-22-20

"He is an embodiment of virtue, matchless among the venturesome, peerless in intellect

among all in the world, and flawless in ascetics. [1-21-10]

T 31T fafaens afed A T TR |

of UeTH 31 QAT dfcd o I dcgled el || 2-:2-22

"He is in the know-how of various missiles, and no other person is there in the triad of
worlds, inclusive of insentient and mobile worlds, who is knowledgeable about him, or

someone who can know him will be there in future, excepting me. [1-21-11]

IS & & e 3TeAT JUNATH Foch SATH || :-206-29

JUITH g TUEEATATH Al o TH 3o |

Rama, the virtuous, had compassion towards all the four classes of men and towards the aged

people. Hence, they were all devoted to him.
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QUALITIES OF RAMA--Dasharatha thought: "Will Rama become king while I am still
alive? Shall | enjoy that happiness?" He thought -- when he would be able to see his beloved
son Rama crowned as a king. Dasharatha’s Concern For The Still Better Ruler In The Form
Of Rama. Joint Decision Making Policy.

gigepTAl g AehEd T TeTeheTeT: || -2-30

Heol: IR olleh U5+ 5 JISeAT |

"Is not Rama, as a raining cloud to the earth, better liked by people than me, as he desires the
development of the world and has equal compassion towards all living beings."

TAHEAT A Fgeafaaar Hdl || :-2-3¢

FETERAAT YT HecaRd VTR |

"Rama is equal to Yama and Devendra in valor, to Brihaspati in wisdom and to a mountain in

courage. He is more virtuous than me."

gcdd TATae TEt Twaarfdageidt: || 2-2-yo
farsdTaR#des e dlteplceaiaqot:|

o THteT HERTSH ot T - || :-2-¥¢
fAfRacT afera: ared gareHe=I |

Rama had many other virtues beyond hitherto stated virtues not to be seen in other kings. His
virtues cannot be counted and they are the best in the world. Seeing that type of virtuous
Rama, Dasharatha along with his ministers, decided to make Rama the prince.

Moral values of Rama--

HYAFTHNT: T AR ET T 37T |

el TI&HUT o 3T 3gH AT ATHITY || :-93-3%
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"Oh, the sinless Lakshmana! | am terribly concerned of doing wrong and of ruining

my prospects in the other world. Hence, | do not allow myself to be crowned."
TH: Hafgd Id: || -9¥-33

one who isinterested in the welfare of all.

TH: TAUT HeZ YId: FlTH THH & |

of 3TSTETel TR 3MMeerd ARl SAEATH 39 3fee: || :-¢-€

"Rama, who was firmly established in truth, remembering the righteousness of good men, did
not abandon the command of his father, as a raising moon does not abandon the moon-light.”

93T 1731 T O Sl H ToTH [AEd ShueehH |

o 3feed Hfe AT eIy Ta ifase | :-¢R-b

"The kingdom, having its enemies destroyed was given to you by your father and brother.
Enjoy it, with its delightful ministers. Get anointed for the kingdom just soon."

HE QATHA AGTITEH (R H T |

heT GEATHS THHA STITcT: AhaATRATH || -¢3-¢

"When shall we see the mighty armed prince, of the hue of dark cloud, whose courage is

unshakable, of inflexible purpose Rama, who banished sorrow from the earth?"

TseUq fg oT: AMehdA TSI [T |

T HIET AhET HHCTw] 50 HIERT: || -¢3%

"Beholding Rama, our entire sorrow will indeed be dispelled, as darkness of the entire earth

is dispelled at the rising of the sun."”
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Greatness of Rama and his values as noted by Bharata....

HEAT: T HATATH THET: &TFIATH 31T || :-b¢-8

Seeing that enraged Shatrughna, Bharata said: "Among all beings women are not to be killed.

Hence she is to be pardoned.”

BT 3TEH SHTH TITH $hehdH goe =TRof |

e ATH TR TH: o7 AT A BT || -6¢-R

"If the pious Rama were not to express his displeasure with me for killing the mother, |
would have killed this Kaikeyi, the ill-mannered and sinful woman."

SHTH 3T §elTH Heolle] e, STl=ATict e |

T ° HIH UG A AT o HTRATTII ¢aa || :-1¢-3

"If the virtuous Rama hears that the hunch-backed woman has been killed, it is sure that he

will cease to talk to you or even to me."

An exhaustive list of all the virtues, traits and qualities of Lord Rama as a charismatic,

benevolent, democratic Leader are given in the very first canto of Balakanda .

The opening verses of V.R. begin with the discussion between the celestial Sage Narada who

narrates to Valmiki who once put the following question to Sage Narada
"Is there anyone in this world at present who is full of virtues and at the same time possessed
of great prowess, who knows what is right, is well versed in Dharma (religion), who is

conscious of service done (grateful), truthful, and of firm resolve?

Who is possessed of right conduct and who is friendly to all living beings? Who is a man of
knowledge, who is powerful and who has a singularly lovable appearance. Who has subdued
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his self, who has conquered anger, who is possessed of splendor and who is above
faultfinding and whom the very gods dread when his wrath has been provoked in battle?
I wish to hear this; for there is a great curiosity in my mind about it while you are capable of

knowing such a man, O eminent Seer!"

The Sage Narada who possessed knowledge of the three worlds addressed the following
words:

"Listen! | shall duly consider and tell you of such a hero. Be please to hear from me of the
man endowed with the many and rare virtues and qualities mentioned by you.

There is one born in the line of Ikshvaku and known by men by the name of Rama. He has
fully controlled his mind, is very powerful, radiant and resolute and has brought his senses
under control. He is intelligent, sagacious, eloquent, glorious and an exterminator of foes. He
is distinguished with broad shoulders, powerful arms, a neck shaped as a conch and a stout

chin.

He is marked with a broad chest, a mighty bow and a collar bone covered with flesh, Ram is
capable of subduing his foes. His (unusually long) arms extend right up to his knees. He has a
well formed head, a shapely forehead and a charming gait. He is of medium stature, has well
proportioned limbs and of charming complexion. He is mighty. He has a well shaped chest,
large eyes, is full of splendour and has auspicious marks on his body.

He knows the secret of virtues and is true to his promise. He is intent on the good of the
people. He is illustrious, full of wisdom, pure in his dealings, a man of self-control and a
sharp (concentrated) mind. He is like the Creator Brahma in supporting all, affluent, and the
slayer of his enemies, protector of all living beings and a staunch defender of faith (Dharma).
He is well principled and protects his people. He knows the truth expounded in the Vedas and
Vedangas (six sciences) auxiliary to them and is a master in archery. He knows the real
meaning of all the scriptures, possessed of a bright intellect and good memory. He is gentle,

noble, shrewd and is loved by all.

He is always sought by the righteous (even) as the rivers seek the ocean. He is courteous to
one and all and always well composed, noble and always wears a pleasing countenance. He is
endowed with excellence and gladdens the heart of his mother Kausalya. He is dignified and

profound like the ocean and firm (steadfast) like the Himalayas.

182



He is a replica of Lord Vishnu in prowess and soothing like the moon. In (show of) anger he
resembles the conflagration (destructive fire) at dissolution (end of creation). He is a
counterpart of Mother Earth in forbearance. He equals Kubera (the god of riches, the

bestower of wealth) in liberality and steadfast in truth like Lord Dharma."

The above mentioned virtues are in such a detail that it almost epitomizes all the
leadership theories such as trait approach, psychological approach, sociological approach as
well as behavioral approaches.That is why one can conclude that the V.R. is the source of all

the modern management.

{Divine sage Narada arrives at the hermitage of Sage Valmiki in order to enlighten
him and keep him informed of his duty to author the epic poem Ramayana. In the dialogue
between these two sages, Valmiki elicits from Narada about most virtuous person on earth,
namely Rama. While eulogizing Rama Narada gives an outline of Ramayana, truly
highlighting those aspects that are the keynotes in this epic, like virtuosity, generosity,

morality, chastity and the like.}

d9: T ARl AU arfdaers a3 |
AREH URUITS dTeHIfeh: Hf Jaras || ¢-¢-¢

A thoughtful-meditator, an eternally studious sage in scriptures about the Truth and
Untruth, a sagacious thinker, and a sublime enunciator among all expert enunciators is
Narada, and with such a Divine Sage Narada, the Sage-Poet Valmiki is inquisitively
enquiring about a man who is a composite for all merited endowments in his form and
caliber. [1-1-1]

"Who really is that person in this present world, who is principled, and also a potential one, a
conscientious one, a redeemer, and also a truth-teller and self-determined in his deed... [1-1-
2]

o: o] 31TEHA AIITH olleh I0TdTe & T dIaTe |

G T helel: T T Tl Y& ot || 2-2-2
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That being so, Valmiki is asking the sage Narada as to who is Absolute-like,
Absolute-similar or comparable human, with some of many traits of that Absolute. For this,

Narada starts his narration with an exclamation
bahavo durlabhaa ca gunaah kiirtitaah - verse 7 .
The efficacy of Opening Verse

Narada meanings like naara=knowledge; da= awarder; naarada= the rain cloud. Any
cloud rains on its own without any requisition from Mother Earth. So Narada is naaram
dadaati iti naaradah'one who accords knowledge concerning the humans..." or, naaram dyati -
khandati - iti naaradah'one who annihilates the ignorance...’

This stanza equally applies to Sage Valmiki, the taught, by way of the use of
words tapah, svaadhyaaya, tapasvii, thus both of them are experts in their own sphere of
teacher-student relationship. The word tapah denotes Vedas themselves, in which both the
Sages are well-versed, svaadhyaaya means, pondering over what that is learnt,
i.e. japa. tapasvii= sharanaagati Total renunciation of their selves in the Almighty. Routine
recitation of Vedas will become futile if an iota of inclination in the Almighty and self-
surrender to that Almighty is not there. Hence, these two sages have commenced to deliver

Ramayana, which itself is the epic of virtuous living, to this world.

(However, the epic starts with the word auspicious word ta as said in ta kaaro vighna
naashakah, ta kaaro saukhya daayakah.)

ATRATT T Y Gefel: FAHAY 1 e |
facard &: &: gAd: T F: T T BIgd: | 2-2-3

"Who is he conduct-wise blend with good-conduct... who in respect of all beings is
benign... who is adept and also the ablest one... also uniquely good to look to... [1-1-3]

The adeptness of that person is in his knowing all the knowable aspects in this world,

and he must be able to retain that knowledge to translate into his deeds, not just to sit back
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with his bookish knowledge, but with utmost practicality. His conduct-wise character shall be
acceptable i.e., by his lineage he shall be noble, by his education he must be well-read, by his
actions they must be conducive to norms laid down in Vedas, and thus given any area, he
should conduct himself properly. And he must be benign not only to higher-ups but to lowly
subjects, like Guha, Shabari et al., and he should deal with wrongdoers and right-doers
conscientiously. Further, he in his mien he shall be pleasant, but not an unsightly one. The
word eka also means 'unique’ and thus his complexion, facial, physical structures etc., shall
be unique and shall differ from ordinary beings. ‘kshane kshane yat navataam upaiti
tadeva ruupam ramaniiyataayaah * which / what / who gets newness moment by moment,

that alone is pleasant...'

HcAAT i [STThIE eTAATE &: 3eTqT: |
&Y 98t Sar: o SIRIvET T3 || ¢-2-¥)|

"Who is that courageous one, who controlled his ire, who is brilliant, non-jealous and

even whom do the gods fear, when provoked to war... [1-1-4]

( The word krodha is taken as the totality of other six negative attitudes ari Sat- varga -
kaama, krodha, lobha, moha, mada, maatsarya 'desire, ire, avarice, fancy, defiance, conceit...'
and by the coupling of word ca with devaah means that, 'not only the enemies like demons
and others... but ‘also’ the friendly gods too are afraid of his ire..." The 'non-jealous nature' is
the 'God's tolerance of disloyalty..." and ‘unlike the heavenly gods like Indra and others, who
will be intolerant of disloyalty..." this man in question shall be tolerant of disloyal persons,

subjects, or demons and shall be intolerant of them who go against the established tradition.)

Valmiki wanted to know about that man - a man with godly qualities. Valmiki's
thinking aloud, about the qualities of his prospective hero of this epic, is the very opening
questions put to an Omniscient Sage Narada. Both the sages know of Rama and his deeds.
Even then Valmiki asks Narada, "who is that man with godly qualities?' If Narada tells that
Rama is Vishnu Himself, there is nothing left for VValmiki to compose his epic, because there
are numerous mythologies, Puranas that have already adored God Vishnu. If Narada tells that
Rama is so-and-so king, again Valmiki need not attempt to author about some king, however

great that king might be. As such, Valmiki wanted to know about a human being with godly
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attributes, because many acts of Rama, like killing Vali, testing Sita's chastity, deserting her

at the end etc. are both conducive and contradictory puzzles.

The attributes of the hero of Ramayana, as required by Valmiki, are 16; sixteen in
number.1 - gunavaan 2 - viryavaan 3 - dharmajnah 4 - krutajnah 5 - satya vaakyah 6 —
dhridha-vratah 7 - caaritravaan 8 - sarva bhuuteshu hitah 9 - vidvaan 10 - samarthah - 11 -
priyadarshana 12 - aatmavaan 13 - jita krodhah 14 - dyutimaan 15 - anasuuyakah 16 -
bibhyatidevaah These sixteen attributes are attributed to the sixteen phases of the Full Moon,
and Valmiki is about to picture Rama to be as pleasant as a full-moon.

Sage Narada now elaborates the virtues of a Leader--
Al GolHT: T T A cardT hifciall IOT: || 8-2-lo

"Oh! Sage Valmiki, the merits which you have extolled are many, and unattainable
even for great emperors, let alone ordinary humans, and also infinite are they... but, about
such a man with such merits | will speak on... for I, having known from Brahma of such a

man, will make clear about that man..." Thus Narada started to say. [1-1-7]

Narada came hither to impart the legend of Rama, as Brahma already imparted the
same to him, and wanted him to impart these very attributes to Valmiki to compose
Ramayana. It is a coincidence of interests Valmiki and those of Narada and Brahma.

SeaTeh T eTal AT ATH Set: A: |

fegasiTear wgrdf egfaam gidamt aeh || ¢-2-¢

"One emerged from lkshvaku dynasty and known to people as Rama by his name,
and he is conscientious, highly valorous, resplendent, steadfast and a controller of vice and

vile... and his own senses, as well... [1-1-8]
For the attributes explained by Narada there are some Vedanta imports. From niya

aatma to vashii these are the attributes of the Supreme Being, Absolute of

Brahman. swaruupa nirupaka lakshnaah . This niyata aatmaa is 'immutable Absolute, this is
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the postulate of any Upanishad: ya aatmaa apahata paapmaa virajo vimrutyur vishoko... 8-7-
1, Chaandogya Upanishad. mahaa viiryah= acintya vividha vicitra shaktivatah Absolute is
Omnicompetent paraa asya shaktih vividhaaiva shruuyate svaabhaavikii jnaana-bala -kriyaa
ca 6-8, Shwetaashvatara Upanishad. The word dyutimaan is for the attribute of Self-
Resplendent Absolute, or, Resplendence of Consciousness. tam eva bhaantam anubhaati
sarvam tasya bhaasaa sarvam idam bhaati 2-11, Mundaka Upanishad. And
the dhR”"ithimaan is Sublime Bliss, according to Vyjanti dhR”itiH tu tuSTiH santoSaH and as
said in aanando brahama - aanandaat eva khalu imaani bhuutaani jaayante 6, Taittariiya
Upanishad. Next, vashii Absolute is the Omnipotent on the entire Universe. eko vahii sarva
bhuuta antaraatmaa 2-5-12, Katha Upanishad and sarvasya vashii sarvasya iishaanaH and the
like. The rest of the attributes of Rama as said by Narada are identifiable with the causative
factors of that Absolute in Creation, and the process of Creation is the self-expression of the
Absolute.

&N AT arsaat AT o fAegor: |
fagerTaT FETSTE: heefial FeTe: || ¢-2-2

"He is an adept one, moralist, learned, propitious, and a destroyer of enemies. His

arms are lengthy, and his neck is like a conch-shell, and cheekbones high... [1-1-9]

The Absolute is an adept one in creating the Creation yat sarvaj~naH sarva vit. He
IS niitimaan one who maintains the rhythm of universe as said at eSa setuH vidharaNa eSaam
loka naama sambhedaaya... He is propitious because shriiH kaanti sampadoH
lakshmyaam... gleaming, glistering richness of prosperity emanates from him. The following
stanzas describe the physical qualities an Emperor should have by birth, as per saamudrika
shaastra, the physiognomic treatise of astroloj~n.

37TSTTeT &1 : GIART: Felelle: idsha: || 2-2-%0
S 5 O ) )

187



"He is lion-chested, thick-shouldered, knee-length are his arms, and his is longbow,
an enemy-subjugator, and his emperor's countenance is with a crowning-head with an ample
forehead, and his pacing is lion-like... [1-1-10]

When his physique is extolled, suddenly a weapon is said, in saying that ‘'his is
longbow..." this is called prakrama bhanga dosha 'jump-cut in narration..." It is not so, his
lengthy arms are said firstly and those arms can wield a great bow that can eliminate enemies,
both physical and psychological ones like arishadvarga shatru like desire, ire, avarice, conceit

etc., as detailed in verse 4 above.

aH: g fasterd 37T: [eTeer qoT: gardare |

it F&TT faRITelTa oTeHIdaTeT Q87 of&Tor: || ¢-2-2¢

"He is medium-sized physically, with limbs poised symmetrically, sinew-chested,
wide-eyed, complexioned glossily... he is a prosperous personality with all the providential
features, and thus he is self-resplendent... [1-1-11]

Up to here the godly physical aspect bhagavad vigraha is explained that which is
perceptible by the adherents as said in Chaandogya Upanishad: ya eSo antaraaditye
hiraNmayaH puruSo dR”ishyate... 1-6-6. From now on, the features that are reliable for the

adherers are said.

HA: g Gl T JSITH 9 g I |

IR AT Yo : YT: TR FATATT || 2-2-22

"He is the knower of rectitude, bidden by the truth, also his concern is in the welfare
of subjects, proficient in prudence, clean in his conduct, self-controlled and a diligent one,
thus he is glorious... [1-1-12]

TSIl FH: AT [T RYfvesT: |
I Saeileh e ST gRITETdT| £-2-23
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"He equals the Omniscient -- Brahmaa, he is an exalted one for he is the sustainer of
all worlds, and he eliminates enemies completely, thus he is a guardian of all living beings

and he guards probity (virtue, goodness etc,) in its entirety... [1-1-13]

(‘These features show the aspects of Rama's incarnation...' Govindaraja. ‘These
features are available only in the Supreme Person, but unobtainable in any other...'
Maheshvara Tiirtha. These two, Govindaraja and Maheshvara Tiirtha, and another Tilaka are
the three reputed commentators on Ramayana among many others.)

I TaET g TaoTTeg o &y |
dedaTseT decaal Uefde I fAfSaa: || ¢-¢-2y

"He is the champion of his own self-righteousness and also champions for adherent's
welfare in the same righteousness, and he is a scholar in the essence of Vedas and their
ancillaries, too. He is an expert in dhanur Veda, the Art of Archery... [1-1-14]

(These are the ancillary subjects of Vedas called anga part and upa anga sub-part.
The dhanur veda science of archery, itself is treated as 'an exclusive Veda taught to
warriors..." The dhanur Veda is not to be construed as simple bow and arrow and 'shooting the

target' education. It is a 'scripture on missiles' that existed in those ages.

The Dhanur Veda may be taken as the canon of missile sciences, which fortunately has not
been handed over to the successive generations, lest everything would have been annihilated
by now. In Ramayana too, which is much earlier to Mahabharata, there are elaborate accounts
of such astras . Sage Vishvamitra, who is well-versed in warfare, gives many such weapons

to Rama.)

FAAEAIHNY Acca il T TAAT FTsTTare |
Taelte T7: HTE: HEATCHT faeior: || ¢-2-29
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"He is the knower of the meaning and essence of all the scriptures, excellent at
memory thus brilliant, and an esteemed one in all the worlds, gentle, level-headed and clear-

headed in discriminating and distinguishing... [1-1-15]

qdeT AT TE: Tog 5 RA-yfer: |
3 GAUA: T T Ao d T e || 8-2-2€

"Like an ocean that is reached by many rivers accessibly, that reverential one too is
always accessible and reachable by clean-minded ones, and he treats all equally, and ever a
feast to eye... [1-1-16]

Here it is said 'he is reachable by all clean-minded ones...' sat pravartana, sad
budhhi... and those that approach him with a sacrilegious intent, will meet their end at his
hand. sarva samaH means, that he does not discriminate people by their caste, creed, or by
that individual's philosophy etc., like tribal boatman Guha, low-birthed Shabari, and nihilist
Sage Jaabaali et al. jaati guna vritti aadi bheda abhaavaat And the word eva in saa eva
priya darshanah indicates ‘always..." 'unvarying in his demeanour with anyone..." Govindaraja.
And by the simile of ocean to Rama, for rivers there is no other course except an ocean; thus,
the living beings, may it be humans or birds like Jataayu, have no other recourse than Rama.

T T {d 0N BT 3Mele ae: |
A 59 e Rfor fRear g4 || ¢-2-20

"He who betters the happiness of his mother Kausalya is an embodiment of all noble
merits, and in profundity he is like an unfathomable ocean, and by fortitude he is unalterable
like the kingly Himalayan Mountain... [1-1-17]

At times Rama is said to be 'the son of Kausalya...' than the son Dasharatha, because
the word Kausalya does not signify his mother alone, the daughter of King of Kosala, but it
has meanings like kshema, kushala, saamarthya, punya, nipunatva 'safeness, soundness,
capability, merit, expertise..." and this also signifies Queen Kausalya's worshipping of Vishnu.
When dynasty, valour, braveness etc., are said, Rama's name will be attached with

Dasharatha. An ocean is not a bottomless one but an unfathomable one. So also Rama's heart
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has a reachable bottom, where pearls, gems, and other treasures of virtues are abounding, and
it can be reached with a heartily approach. For a hard-hearted one Rama's heart becomes an

unfathomable abyss and he will get lost in it.

girayoh varsha dhaaraabhir haryamaanaa na vivyadhuh |

abhibhuuya maanaa vyasanaih yathaa adhokshaja cetasaa ||

'true devotees do not get hassled though subjected to many problems, for they place
their faith in the Supreme. Equally, mountains are unshaken though battered by storms or
lightings..." So, like a mountain he is unalterable and constant for a true devotee. An icy-
mountain is meltable by scorching sun, thus Rama also melts down when his adherents are

scorched with their problems.

fasurar weel & Aread O geie: |
ohIel 37357 FELr: ST &THAT G2l TH: || 2-2-2¢

AT GH: AT T UH 39 W |

"In valour Rama is comparable with Vishnu, and in his looks he is attractive like full-
moon, he equals the earth in his perseverance, but he is matchable with era-end-fire in his
wrath... and in benevolence he is identical to Kubera, God of Wealth-Management, and in his
candour he is like Dharma itself, the other God Probity on earth... [1-1-18, 19a]

Here the ‘'valour' is to cause harm to enemy, while remaining himself
unharmed... svasya a-vikaara eva parasya vikaara aapadanam Rama Tilaka. "Though Rama is
Vishnu, but by nature of his incarnation as human, he is different from Vishnu upaadhi
bheda... Hence Vishnu has become another entity than Rama... Or, his valour is selfsame to
Vishnu's valour because he is selfsame Vishnu..." Govindaraja. 'As there is none other in
similitude, he is compared Vishnu, insofar as valour is concerned..." Maheshvara Tiirtha.
Earth personally does not grieve when people tread on it, trample, dig, cut, or whatever is
done to her. Likewise Rama personally gets unaffected, whatever harm is done to him, but he

becomes wrathful, if that harm is committed to dharma.
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The Bala Kanda is narrated by these narrations of sparkled in Ikshvaku dynasty 'Rama's
incarnation..." highly valorous, enemy subjugator... 'elimination of demoness Tataka, subdual
of the vanity of Parashu Rama ' ‘propitious' marriage  with Sita, knows Art of

Archery 'receiving missiles from Vishvamitra...'

o H TG (0T HU=TH IHHA Hog TIhAH || £-2-2%
SO Aee I0T: JerdH FOTH G2RY: Yoo |
FehcilaT#] fect: JeFca Tepfel e || ¢-¢-0
TleTe AT HAFIH Vead Hedr AEAfd: |

"Rama being the possessor of suchlike merits, whose truthfulness alone is his
courage, embodied with best intrinsic values, ever involved in the welfare of people, besides
being the dear and eldest son of Dasharatha, and hence the king Dasharatha affectionately
intended to establish such a Rama as crown prince to all intents and purposes of country's
welfare...[1-1-29b, 20, 21a]

AYTH hd: 39 SIS A FAHT: [T [2-2¢-2Y

ST 3N HTATH TITH §: 39 FFA: |

Rama is like a flagstaff and a delight of his father Dasharatha, and he became acceptable to
all beings.[1-18-24b, 25a]

oo 3gfag: e F Sl T || 2-2¢-39
T AT T FAfEEr ot |

All the princes are scholars in Vedas, valiant ones, all are interested in the welfare of

the world, all are intellectuals and all of them possess an air of probity. [1-18-25b, 26a]
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AT 31T FGTAST TH: TcT ThaA: || 2-9¢-36

SS¢: AL AAleh e Q20T 34 faaal: |

Among them the great resplendent Rama, whose valour itself is his truthfulness, is the

dear one to all the world like the tranquil moon. [1-18-26b, 27a]

91T Tohetl 37T TS¢ T TY TG HEHAT: || £-2¢-

e o foer: Fq: rawor Ta: |

Rama is admittedly a champion of riding elephants and horses, also in tactical
charioting, and he rejoices in the art of archery, and absorbed in the obedient service of his
father. [1-18-27b, 28a]

d FeT AT He=AT: TS FHEAT IO || 2-2¢-3¢
e PidHed: T AT & &R |
ST UGH THTATOTH T Erod JoraTa || 8-2¢-39
TOdT R ESeT SEAT SlihITedy I |

All the four sons are thus prospering with prudence, gifted with all the merits, self-
conscious to do wrong deeds, well-known for their gentility, knowers of pros and cons and

even the conscientious princes.

afee eI IAT: || 8-2¢-3¢€
o Ao T Yo A< 7 fAfSear: |

Even those tigerly-men, namely the princes, are engrossed in the studies of Vedas,
delighted to render service to their father and they are also the experts in art of archery. [1-18-
36b, 37a]
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Ayodhya Kanda lists the following Qualities of Rama.

¥ & Taeered SiaeTeqas: |
HHATTTIH: FIOTIRRATA: || 2-2-

Rama was beautiful in form, a hero of valor and without envy. By virtues, he was an

incomparable son on earth.

T T o TRITecTcAT Hqd o $IVd |

N O

ITATEANS Y 98 Al Ifduead]|20

That Rama was always peaceful in mind and spoke softly. He did not react to the hard words
spoken by others.

HUTAGIRRUT Fctetchel TAT |

o TICAYSRIVT AdHATHIATR-2-2 ¢

That Rama, because of his good bent of mind, feels glad even by whatever way a good thing

is done to him. He does not remember any number of bad things done to him.

AMelge ATIEaANTT Hoolol|
FUTeET 9 [ ATHACTITAT=ASATT || R-2-2

Whenever he finds some time even while practising archery, Rama used to converse with

elderly people, elder by way of conduct or wisdom or age or with good- natured people.

FREHATE AT st frziae;: |
dRiaTest < 0T AT TaeT fafEAdT: || :-2-¢3
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Rama was a wise man. He used to speak sweetly. He was the first man to initiate a talk. His

speech was compassionate. He was valorous. But he was not arrogant of his mighty valor.

o HTe]cieh T faeare] g rel Tiddaie: |

IeIFd: TSAAIT AU || R-8-28

He did not speak untruth. He was all knowing. He used to be receptive and worshipful to the

elders. People used to love him and he used to love the people.

GIGEININEREIRICIELIGE CER
EleTelenedl efeoall Tocd Jargdret Qi || :-¢-29

He had compassion. He conquered anger. He used to be receptive and worshipful to the wise.
He had mercy towards the meek. He knew what was to be done. He had always self-control.

He was clean (in conduct).

Sl [ITAT: &7 &3 Td SgHA=a |
AT IRAT ey AGETIhel dd: || :-2-28

That Rama, having an attitude suitable for his social rank, giving due respect to righteousness
of warrior-class, believed that by following the righteousness he would attain great fame and

through it the fruit of heaven.

AT Tt Tacaree faegehrefd: |

SceRIcaRgeFell T Febell araeafd JT || :-2-20
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Rama was not interested in actions, which were not beneficial. He was a scholar. He had no
taste in tales opposing righteousness. Like Vachaspathi, his eloquent speech contained a

series of strategies for action.

3RTITETRUN AT TYCHT STl |
ol TREARAEATER T fAfAfdeT: || :-2-2¢

Rama was a young man without any disease. He was a good speaker. He had a good body.
He knew both time and place. He could grasp the essence of men. He was the one gentleman

born on earth.

T J AeSIHORIF: FoTledt Tifarcas: |
SfgRTR 39 WTUN 87 IOTA: T || :-2-¢%

People loved the virtuous prince Rama and treated him as their spirit moving outside.

TFATaeAadEATaY FUEcHTS G ad |
gsaEd o U: Aval 3d AT || :-2-0

After completing his education properly, Rama, after knowing the science of archery as

prescribed, was better than his father in the use of bow and arrows.

FEITOTTRST: ARSI HeATS: |
FeXfaeiaeT gfaotdATdefifa: || :-¢-2¢

Rama, having born in a good clan, was gentle minded. He was not feeble. He spoke truth. He

was straightforward. He was properly trained by elderly wise men that knew righteousness.
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HRTHTS A ccd o1 FHTAT TTeTeTare |

citfeheh FHATAR FHefehed FARE: || 2-2-2

Rama knew the real form of desire, wealth and righteousness. He had a good memory power.
He had a spontaneous wisdom. He had skills in arranging customs useful to society prevalent

at that time.

8] HATPRT ICcAH=: TEIIaT |

JTATIRIUEYYT ATTHIHBIATA || R-2-33

Rama was humble. He did not let his feelings appear outwardly. He kept his thoughts to
himself. He helped others. His anger and pleasure were not wasteful. He knew when to give

and when not to give.

TosTTerd: TEURTAY ATHETEY o ga: |
feafretuacaa TaaReNad || :-2-1Y

Rama had a firm devotion and steadfast mind. He was not stubborn nor did he speak evil
words. He was free from idleness and was ever alert. He recognized his own errors and those

of others.

OO

rac: |

T: YAGTIUG AU fAeeior: || :-2-39

ATETRY FeT IR ':I)b“llo-d{ch\l

Rama knew the theory and practice of sciences. He understood the differences among men.

He could judiciously discriminate whom to protect and whom to punish.
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HcHIEIIEO! TU Al aged T |
IYHATIURIA: HeSCeATRATA || :-2-36

He identified good men and protected them. He knew the people worthy of reprimand. He
knew the ways and means of getting income as well as the system of spending, as perceived

by economic sciences.

ACSY ATETHHRY ATecll SHTTHAHY T |

Y] T HIET @Al o TTerd: || 2-2-

Rama could obtain great skill in the groups of sciences along with their subsidiaries. He was
interested in enjoying comforts only after understanding the economic realities. He never

remained inactive.

deTReRroT fRreqtar fIaarardfaemrfay |
IRIE T da JFATRUTAITSATH || -2-3¢

Rama was acquainted with the fine arts useful for entertainment. He knew how to distribute

the wealth. He was efficient in riding and taming of elephants and horses.

tefdetaet deal alehs & #: |
31fIITar ugdT T AAIEeRE: || :-2-30%

Rama was the best of persons knowing the science of archery in the world; and was well
appreciated by the champions of archery. He attained skills in marshalling the army. He faced

and killed the enemies in battle.
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TSI HATH FHaI T I |
3TTEAT TSCTShIE o TCll of T HeaT |

of dIdHo I H-I‘\dlo-li of T PITARMT: || R-2-30

Even enraged celestials and demons could not defeat Rama in battle. He had no jealousy. He
conquered anger. He had no arrogance and envy. He had not humiliated any living being. He

had not surrendered to time.

Td ASSIURIF: FoTlell ITiaTeHs: |
HHATEY eliehy] THUTET: &TATI[OY: || :-2-3¢
5T JEEIdEdear dRuTTY Qe |

(&

That Prince Rama, with these good virtues, was fair to the people. He was agreeable to the
three worlds. By patience and the related virtues, he was equal to earth, by wisdom to
Brihaspathi and by valor to Devendra.

T FaTSTTehlecl: NiasTaat: [q: || :-2-3
IO aee AT Ered: g garefa: |

Rama, by his virtues, was a source of happiness to all the people and a spring of joy to his

father. As the sun shines with his rays, Rama was shining, thus, with his virtues.

AT TAHTA AT SIIHAH || 2-¢-33

AFATATTH ATAHRTHTT AT |

The earth wished Rama to be her Lord as he was adorned with self -control and norms of

behavior bearing undefeatable valor equal to that of universal lords like Indra.
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Traits of Lord Rama

I[OTIT I[OTAcA &F caheddd YA |

TR e ceTe] Feralel YaaATHATSTAATA T || :-2-W

"Oh king! We shall tell you now the various virtues of your wise son, listen to them. His

qualities are equal to those of celestials. They are liked by all. They give happiness to all."”

Te IOt AThEAT TH: HIRTHA: |

searhsals i Ay eafaRerdr faemad || :-2-:¢

"Oh king! Rama is equal to Devendra in heavenly qualities. He has true valor. He is greater

than all the kings born in Ikshvaaku clan.”

TH: Feqes! dilch HeaUHATRT: |
AIEFIGTHAIG ATl ccll LR 3rm &g || :-2-3%

"Rama is the world renowned gentleman. He is keenly interested in truth and righteousness.

Only Rama can make both righteousness and wealth combine without separation.”

TSI GEd T & GUTIT: AT |
T JEEIE] oAl A ATRTETT: || :-2-30

"He is equal to moon in making the people happy; equal to the earth in the quality of

forgiveness; equal to Brihaspati in wisdom and verily to Devendra in valour.”

AT HedHeeRd SNl qge: |

&Tlcl: Hlecd (AT QAEEIT: helall fAfSlafead: || :-2-3¢
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"Rama knows all righteousness. He is true to his word and has good character. He has no
envy. He has patience. He consoles those who are in troubles. He speaks good words. He has

gratitude. He keeps senses under control.”

7GR d Ry Ae $easqT: |
ey o T=TH Hegard! 7 TEd: || :-2-32
TR G ST |
Tl TAGTI AT hITIIRETRY FE || :-2-33

"Rama is soft natured; has stable mind, always an auspicious man, and has no envy. He
speaks truthful and loving words to all living beings. He worships aged Brahmans endued
with the knowledge of various sciences. By that, his name, glory and splendor are growing in

this world."

CATERHTSITOT FaEY faeRe: |

HFITIICITITEATA JUTHTSIAG A || :-2-3Y

"He is skilled in the use of various weapons known to celestials, demons and men. He has
duly concluded his vow of studying the various sciences and has systematically learnt all the

Vedas along with its branches. *"

IMtrd o $fa Aol T8 FRAIST: |
FoATOMTHSTT: HTLREIATCHT HETAM: || -2-39

"Rama is best in the world in the art of music. He has best relatives. He is gentle. He is not

weak in mind. He has great wisdom."
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iaoR A TdecTee AsSHATIAYOr: |
IeT gotfa Fame ITATY AIRET aT || :-2-3¢€

Icar gifafRafear aflafeea Radd |

"Rama was trained in all matters from the best of Brahmans skilled in the art of righteousness
and in the science of political economy. If it is necessary to go to a battle to protect a village
or a city, Rama goes with Lakshmana and returns home only after obtaining victory."

HIATATCYRIITET SHFo0T I aT || R-2-3
IRTeT Faotetalestcdd FHerel IRYTSH |
ERUIRL eI -2-
qISqTAY SR Y T :-2-3¢
fAfEeIAT e e garfaeikar |

"After returning from battle, Rama goes to citizens on an elephant or a chariot and inquires
about their well being as though they were his own kinsmen, like a father does to his sons. He
asks about their wives and children, about the sacred fires, about their servants and students,

always completely as per the due order."

YA T T RISAT: Siceharg SR || :-2-3%
ST of: oweATer: e UAYS e |

"Rama the best among men always asks us 'Are your disciples serving you by keenly

performing their actions?' "

SHFAY HTSATUT 8737 AT g || :-2-80
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Leadership Acts of Rama :

The wedding party arrives at Ayodhya on the exit of Parashu Rama. Yudhaajit, the maternal
uncle of Bharata, who came before marriages, now takes Bharata and Shatrughna to his
kingdom. Rama and Lakshmana from then on are engaged in the welfare works of their
subjects, at the behest of their father. Rama and Sita are entering the threshold of their blissful

married life.

After the departure of Bharata, then the masterly proficient Rama along with Lakshmana
started to square with the plans and programs of of his godly father for an ideal-sovereignty.
[1-77-20b, 21a]

1AG: 3T REFT IRBIIIT G || £- 6624
THR TH: G101 [A7for 7 fecfal 7|
HIGF! HIGHTII0T Feal RHIAT: || - 6ol5- 22

IRUTTH THHIITO] Blet BHlet Hradeid |

Rama keeping his father's directives in view undertook welfare activities for the people
that are agreeable and even advantageous to them, and in the entirety of those activities, and
he undertook activities to humour motherly affection with his mothers, and educational
activities with educators, and in a highly self-disciplined manner he used to review them
carefully from time to time. [1-77-22b, 22, 23a]

Quialities of Rama-

TGH GRY: Wl STEHUT AITAT: AT || 9-bl-33

EET el oot T favzrarfaeT: |
ANTH AT Ak TH: TTURTHHA: || 2-bl-IY

FIIFIH: $9 HATATH T3 0TI |
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That way Dasharatha is pleased with the deportment and comportment of Rama,
likewise the Brahmans and urbanites, and even all of the indwellers in the entire kingdom are
pleased, and he who has high distinction, his truthfulness alone is his vantage point, and
whose hallmarks are of higher degree, that Rama has manifested himself to those subjects in

the kingdom, and even to all of the living beings in the world, as the Self-Created Brahma.

[1-77-23b, 24, 254]

T T WAL FIEHA FASTER g Fced || 2-66-39

HAESY ¢ ITHATTET dET gfe FA: |

Also, that hearty Rama who permeated into the heart of Sita is ensconced in Sita's

heart alone, and he disported for many seasons along with Sita. [1-77-25b, 26a]

'‘Rama is busy in welfare and other works of state, tu 'but' he is also impassioned for
Sita. And he is manasvii 'hearty one' warm, friendly, spirited etc., are his dispositions for
kingdom, people, governmental works tu 'but’ he is that 'hearty’ for Sita... their disporting is

according to seasons, with seasonal environ, with a seasonable togetherness...
Sympathy and Ampathy ---- 3cHaY T &Y Uda aRTsafd

"Rama feels very sad towards afflictions of men; and feels delighted in all functions
celebrated by people on the occasions of child birth and the like, just as their own father

does."

HeaIé! AGSATAT gg T folafoad: || :-2-92
FEraqEttemd 7 et Fatera B

"Rama speaks only truth. He is a great hero. He serves elders. He kept the senses under

control. Rama, who talks smilingly, protects righteousness in all ways."
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FFEIIYIFAT AGHT T o1 TR FATS: || :-2-¥R

SccRIccgeFell T Febcll araea T |

"Rama duly procures beneficent deeds. He is not interested in wrangling talks. He is an

orator like Brihaspati by his replies and rejoinders."

GHIATATHTEGTHTEETG TSUIRT FTAA || -2-83
VAT APITATATS T RSARTsha:

"Rama, who enchants the world, has beautiful eyebrows. He has red and broad eyes.

He is absolutely like the God Vishnu himself in strength, heroism and valour."”

ToTTATelddccd Al of TENUgdead: || :-2-¥Y
I HCART $erd] foh o] AGITAAH]

"He knew the ins and outs of public administration. His senses are not afflicted by passion.

He is capable of administering not only earth, but also the three worlds."

ATsTT e TG ARl e sheraet || :-2-¥9

gocdd HIATCIETHTEd T o HTIT |

"Rama's anger or mercy is not arbitrary at any time. He kills those who are to be slain as per

rules. He is not angered at the innocent."

gerereadf: Tgveed aaal a7 gAY || :-2-¥E Aot AT NfaHTaTetejons |
NI T ATt T SR || R34l
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"He gladly bestows wealth to those with whom he is satisfied. As the sun shines by his
rays, Rama shines by his qualities that are peaceful, which are enchanting and delightful to

men."

THAAIOTHF ol IH TIRIHAA |

ATRUATATTH ATAHBTHITT AT || :-2-8¢

"All people desire Rama, who is endowed with this wealth of qualities, who has true

valour, who is equal to presiding deities like Devendra, to be their lord."

acq: AT SiaEa fesearat aa waq |
fesear qHaORIerc AR 3 HTeAT: || :--¥%

"Oh king Dasharatha! Rama is born to you as a son, because of your good fortune, for
the welfare of this world. He has all the virtues befitting of a son, like Kasyapa, the son of
Marichi."

Traits............

ORI T clloh [AEITAGIENH || :-3-30

&TEY ST AgHeed HedHIagITIHTH |
Tegahlodlelel AAANT HAGAAH || :-3-3¢
FalerOr: 4T g feefedragiRor |

FATHATCAT: Ioled Edlgded g Joll: || :-3-1

o IaY AR TRIHTAT AT |

Rama was as beautiful as the king of Gandharvas. His valiance was world famous. He
had great strength and walked like a vigorous elephant. He had long arms, and with his
enchanting face, he looked like the moon. He stole the eyes and minds of the people by his
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looks, generosity and virtues. King Dasharatha was thus not satiated enough in seeing Rama,

coming like a cloud that gladdens people by relieving them from the scorching summer heat.

Thus one can see that all the good and coveted virtues are there in the personality of
Lord Rama and all those virtues are worthy to be emulated by the people at large.Let us try to

imbibe at least some of the virtues of Rama

5.4.2. Dasharatha

AT GRUEY AT | 3TTd: faa: || 2-23-¢%
YA TEIET HE Y HA T4 [2-23-0

Dasharatha, who is a virtuous one, renowned one and one whose resplendence equals

that of the sages.

defad gd Turg: | Qraeeft #gTae: deaue o= || ¢-6-¢
geaTeRUTH JTRYT FoaT YR el |
HeNehouT TSI Y Sty faa: || ¢-6-
gerdre fagaxf@ar Faae _fed sfega: |get: T a3 || 2-€-3
GARYT ST SheT qRITEIAT || 2-6-8

He is well-versed in Vedas, is a gatherer of all scholars, riches and forces as well, a foreseer
and a great resplendent one, also one who is esteemed by urbanites and countrymen alike,
one who is a top-speeded chariot-warrior among the emperors of Ikshwaku kings, one who
has performed many Vedic rituals, a virtuous one, a great controller, a saint-like kingly sage,
one who he is renowned in all the three worlds, a mighty one with all his enemies eradicated,
nevertheless who has friends, one who conquered all his senses, one who with his wealth,
accumulations and other possessions, he while dwelling in the city of Ayodhya protected the
world. [1-6-3,4,5]
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ol FATTAES T fegieear [arferdT &1 gl AseT | ¢-6-9.

He was truth-abiding king, who adheres to the three-fold virtues, rules the vast of that

kingdom from that best city Ayodhya,

3TAETATOT: TRUT FSAT GHOT T&TT+A |
TSTTATH ATeleT#] el LA IRTSTTA || ¢-6-2¢
feT: Py Sy deea: §eg TR |

T I JECATE: ARMH JTAH FATH || ¢-6-R

He that most generous one among men, Dasharatha, while observing through spies,
and to protect people righteously, and to give a good governance to them, he forsook
unrighteousness and became a generous king avowed to truthfulness alone, and thus he that

Dasharatha ruled the earth, which rulership is renowned in all the three worlds. [1-7-21,22]

o eI [ARISCH aT JoIH ar ATH A |

fAFaT AqHTHed: AT gARUCH: |

I 19T T fefa ga afay I || ¢-v-33

Emperor Dasharatha has not encountered either a superior or an equal in his kingship,
and to him there are many friends, subdued are his provincial kings and eliminated is
thorniness by his own valour. He thus ruled the world like Indra would in Heaven. [1-7-23]

o: ATE: 7@ fga: fAfase: garsaeerd: e qadf: |
| qTiiay ST 37aTT Jobel: dited: N 3 3T 31h: || 2-6-Y

In the company of those ministers, who are conducive to the strategies,interested in the king
and subjects as well, skilful and efficient ones, he that King Dasharatha obtained brilliance,

like the rising Sun along with resplendent sunrays. [1-7-24]
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5.4.3. Ministers

The truthful and upright characters of the ministers of Dasharatha are portrayed, who
make the rulership meaningful with their virtuous, skilful and efficient administration. Along

with the political ministers, the religious ministry is also portrayed.

I 3ATCAT IOR HTHA SEEThIE] HETeHe: |

HTAT: T 33T T facad B fga am: || ¢-b-¢

The ministers of Emperor Dasharatha, are epitomised ones of their tactfulness,
adroitness and are always obliged to undertake welfare activities of their king and the
kingdom. [1-7-1]

3752t 937g: IRTT T HATCAT JARIT: |

T T HAIFAT: T ASTheAY FATLM: || 2-6-2

Eight ministers are there for that valiant and glorious King Dasharatha, who are clean
at heart and are involved in the works of the king and kingdom at all time. [1-7-2]

TS STl TaeTay FIreet IS geiaT: |
37ehTOY EAAYTeT: T GHA: T 3TSCHT 37T || ¢-6-3

Dhristi, Jayantha, Vijaya, Suraashtra, Raashtravardhana, Akopa, Dharmapaala, are
seven, and Sumantra is the eighth one. [1-7-3]

Ficdsil gal JTRAG IE€AT: drH K el |
gTASaT aTFGd: T ATAUT: T TUT 37X || 2-b-¥
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Two venerable saints of eminence are religious ministers for they are authorities in
Vedic rituals, namely Vashishta and Vamadeva, who are the acquiescent with religious

matters, and apart from these two some more religious ministers are also there to King
Dasharatha. [1-7-4]

AT 3T Y ST ST 7 37 it |
HAIHUSY: J Srey: AT AT Giarat: || 2-b-9
Td: AN fAcas KicasT: a&g dide: |

Suyajna, Jabaali, Kaashyapa, Gautama, Maarkandeya, Deerghaayu, and then
Kaatyayana are the scholarly Brahmans acting as religious ministers, and along with them

there are also Brahma-sages who are always the ancestral ritual scholars for Dasharatha's
family. [1-7-5, 6a]

farea faafar g Ferel faafeear: || ¢-u-&
A T AGTCH: ATEAAT e TIhaT: |
HIfciHed: FTOEAT TUT T°T FIRT: || 2-b-b
CIST: &THT T SITeelT: A g8 31fentyyor: |

All the ministers are well versed in scriptures, they shun bad deeds, skilful ones in
their duties with their senses regulated. Those great souls are affluent, knowers of all
sciences, firmly courageous, and they are distinguished and quiet-souls, and those ministers

are true to their word. They are magnificent, patient and famed ones and they smile afore they
converse. [1-7-6b, 8a]

ShTEITCT ohT e 31 X aT of ST 3]l a: || ¢-b-¢

ATH fafead e 3y AT Ry |
TShIATOTH Shera aT 31T TRoT 3T FIhidas || -u-2
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They never speak untruthful words in anger or in greed or for monetary reasons either.
There is nothing unknown to them, even a little, in their own country or in the others either,
or about everything that is happening or has happened, or that is going to happen, for they
know them through agents. [1-7-8b, 9]

Il SZAgRY Ay Ffardr: |
ITCc Sleld TUT SUSH YRIY: JAY 3T || 2-b-20

They are efficient in administration and their friendships are well examined by the
king, and those ministers impose punishment even on their own sons, if situation demands it.
[1-7-10]

hIRT HIEOY JFcll T T T IRIE |
g = 3119 qovH 1 ffegy sifaquena | 2-u-2¢

In collections to their treasury and to militarize their armies they are dutiful, even an

unfriendly person will not be tortured, if he were not really blameworthy. [1-7-11]

dRT: T fATANHTET AT ATETH 3 S5T: |
AT IFETAR: o g faway arfdems | 2-6-¢2

They are valiant ones with engineered enthusiasm, administrators of political science,

clean persons and protectors of subjects of their kingdom at all times. [1-7-12]

SEH 879 3ifghed: O FINHA FTARI |

GAeUT GUST: AYeT JEIY T || ¢-b-23
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They do not persecute Brahmans and Kshatriyas to fill-up the treasury, and high
degree punishments will be given on assessing that person's, or the offender's strength and
weakness. [1-7-13]

QATH Teh TEIATH TSITH HASATATTH |
o JTEIC G a1 IS¢ aT FHNT dTeT #i: Fafere || §-b-2Y

All of those ministers are clean administrators of kingdom, and are in league with each

other, as such there is none anywhere, either in capital or in country, a liar. [1-7-14]

IR T g dF AT TR ER I =X |
SIRITTH HAH U 3T ITSCH [RaH o ol || §-b-29

None with an evil-mind or with an interest in other man's wife is there, and thus on
whole in the kingdom and also like that in the capital, there is an undisturbed society. [1-7-
15]

g AEE G AN T T q e |

feaTed: T AT STIAAT 7 TEIIT || 2-b-28

Well-dressed and well-decorated and they the ministers of King Dasharatha, observe
decency in the interest of the king and also of the kingdom, with diligence and with a
truthful-eye. [1-7-16]

IR IOT IETT: T FEITCAT: T IRIhe |

farey 311 farare @t gfg e || ¢-b-2

They acquired good qualities from their mentors and they are renowned by their
expertise, and even in foreign countries they are famous for their intellectual determinations
in all affairs. [1-7-17]
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Versatile and virtuous are they the ministers and there is none who discarded his
virtuosity, and they are the determiners of truce or war, and by their nature they possess
opulence. [1-7-18]

HA FaLOY QAerclT: AeFaT: FEATY IRy |
AfeY ATET [ATAT: FddH O arfeat: || 2-b-2R

They are capable to keep up the confidentialities of strategies, and also capable to
apply their mind even in micro-affairs, and they know moral science comprehensively, and

above all, they are gentle articulators. [1-7-19]

Accompanied with such of those effectual and good-natured ministers the exalted king
Dasharatha ruled the earth. [1-7-20]

o: AR 7 R fAfase: gatseeerd: Herc: g d: |
| qTieiay &S 37aTT Jeobel: AitHY: TNTH: 3T 3TEA: 31: || 2-6-8

In the company of those ministers, who are conducive to the strategies,interested in the king
and subjects as well, skilful and efficient ones, he that King Dasharatha obtained brilliance,

like the rising Sun along with resplendent sunrays. [1-7-24]

5.4.4. Ravana

LL Patterned leadership.

- GGG H olleh HUTh || £-23-2IHALIH daar:
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Ravana has become exacerbating and thorny to all worlds, and who is otherwise not
eliminable for gods. [1-15-21b, 22a]

I 3EAH TAUTH 33T ASTHF9dE aUH et aiefawH |

TaRTaUTH ATY TURET FUCHFIIRTTATH 3T IH HATITEH || ¢-29 -33

he ,the fiery one who is renowned for evil acts and who is the hater of Indra, that Ravana is
uprising furiously with his heightened arrogance, and he has become a thorn in the side of
hermits hence he is a fright to sages, afar he tortured insubordinates to the the extent of loud
wailing [1-15-33]

fORTaUTH TaoTe 397 9Hewa [2-23-3Y

"On eliminating that furiously vainglorious Ravana with all his forces and with all his

kinsmen neutralise the pandemonium created by him in all the worlds

Here the celestials bring in a preamble for Vishnu's incarnation as Rama. Ravana need
not be taken as an evil spirit, devil, hobgoblin or a monstrous being. He is said to be a
Brahman well versed in all VVedas, musicologist, and a great king of Lanka, with unlimited
riches, and very many of his clansmen with their vast dominions, and what not. Though
Brahma and Shiva bless Ravana with boons, Ravana flouts all the norms in conquering
Heavens in which course he did not hesitate to torture anyone who becomes his personal
hurdle or hindrance. Hence it is inevitable for the Trinity to curb Ravana's atrocities, and
Vishnu will now be requested by all the deities to incarnate himself on earth. As such, the
expression of the word "DEMON" may not always be taken as an ugly and monstrous

looking devil or Satan, as per the usual religious conceptualisation of evil.

In Hinduism evil is not a separate entity from humans, but available in the same
personification and resides along with virtue, like the two sides of a coin. These raakshasa-s
are also mortals, extraordinary beings with extraordinary powers like god incarnates. But,
with wickedness in their will, monstrosity in mind and a conqueror's ambition in their heart,

they are rendered themselves as demons.
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5.5. Leadership Styles

5.5.1. Transformational leadership style

What makes an organization, society and a country successful while another fails at

most time can be attributed to leadership effectiveness.

Generally, leadership is defined as the process of influencing the activities of an
individual or a group in efforts towards achieving certain goals. The word ‘influencing’ can
be substituted with other words such as transforming, empowering, driving, motivating and
inspiring. Inspiration means motivation that has been internalized and therefore comes from
within the followers, as opposed to motivation that is simply a temporary response to

external stimuli. Inspired followers make those goals of their own.

In leadership, the leader is the key in transforming the followers. The leader is the
most important element in leadership. The personality, behavior and character of the leader

are important determinants for the success of any organization, society and country.

Napoleon Bonaparte once said that he would have an army of rabbits led by a lion than
an army of lions led by a rabbit (Sheh, 2003). It is the leader who navigates and provides
vision and mission for his people. In most organization, societies and countries, the failure or
poor performance whether economically, politically or socially are not due to poor
administration but poor leadership. Therefore, leadership is the life force and the spirit of an
organization that holds everything together. The wise leader uses the force from within to
inspire and motivate his people. Without the leader, an organization, a society and a country

are merely collection of people (Sheh, 2003).
Transformational leadership and its definition
According to Burns (1978), transformational leadership occurs when a leader

engages with a follower in such a way that both the parties are raised to higher levels of

motivation and morality with common purpose.

215



Transformational leaders exhibit charisma, encourage followers to question their
own way of doing things, and treat followers differently but equitably based on their follower
needs (Bass and Avolio, 1994). E.g . Shri Rama also changed the kingship of Lanka when
Vibhishana was crowned as the king of Lanka even before his (Shri Rama) war with Ravana

took place.

Transformational leaders are change agents. They strive to bring the desired changes to
improve their organization, society and country. They bring changes also to the expectations,
attitudes, behaviors and goals of their followers. Shri Rama changed the kingship of
Kiskhindha from Vali to Sugreeva. Sugreeva was a transformed person after meeting Shri
Rama as he became the king of Kishkinda after his brother Vali was slain by Shri Rama.

On the other hand, transactional leadership is a set of leadership behavior that
emphasizes the exchanges or bargains between the leader and the follower, and focuses on
how the current needs of the followers can be fulfilled (Maher, 1997). Further, he asserts that
the exchanges can be economical, political, or psychological in nature; the primary
characteristics that distinguishes transactional from transformational leadership.

Transactional leadership behavior includes Contingent Reward (CR), which involves
an interaction between the leader and follower based on exchange of resources and
Management by Exception (ME), in which the leaders intervene only when problems emerge
(Bass and Avolio, 1994). Most leaders engage in both transformational and transactional

leadership; however, they do so in differing amounts.

Muniapan Burns (1978) defined leadership as inducing followers to pursue common
purpose that represent the values and motivations of both leaders and followers.( He was the
first to define the term transformational leadership.) He proposed that leadership process

occurs in one of the two ways; either transactional or transformational.

5.5.2. Transactional leadership

Transactional leadership_involves an exchange of valued things, based on current
values and motivations of both leaders and followers. Transactional leaders emphasis the

clarification of tasks, work standards, and outcomes.
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In contrast transformational leadership is a process that motivates followers by
appealing to higher ideals and moral values. Transformational leaders are able to define and
articulate a vision for their organizations and their leadership style can transform their
followers towards higher performance. In view of this, Bass (1985) developed a theory of

transformational leadership based on the earlier work by Burns (1978).

4 Four dimensions (4 1S ) of transformational leadership
According to Bass and Avolio (1994), also cited in Krishnan et al. (2004), transformational
leadership consists of four primary dimensions, which are referred as the 4 IS. They are as

follows:

1.Inspirational Motivation (IM):

This dimension is reflected by behaviors that provide meaning and challenge to followers’
work. It includes behaviors that articulate clear expectations and demonstrate commitment to
overall organizational goals, and arouse a team spirit through enthusiasm and optimism.
Krishnan (2000) asserts that inspirational leadership also involves envisioning a desired
future state, making the followers to see that vision, and showing followers how to get to that
state. Envisioning is translating intentions into realities by communicating that vision to
others to gain their support as the right vision attracts commitment, energizes people, creates
meaning and establishes a standard of excellence. Vision inspires followers to transcend the

outcome and getting people to commit voluntarily and completely something worthwhile.

2. Idealized Influence (I1):

Il is described as behavior that results in follower admiration, respect and trust. It involves
risk sharing on the part of leaders, a consideration of follower needs or personal needs, and
ethical and moral conduct.

Il also refers to the leaders’ charisma. Krishnan (2000) defines charisma as a form of
social authority that derives its legitimacy not from rules, positions, or traditions, but rather
from faith in the leader’s exemplary character. Further, he asserts that charismatic leader is
seen different from an ordinary person and treated as endowed with supernatural,

superhuman or at least exceptional power and qualities. Only charismatic leaders, with their
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sense of vision and empowering behavior could address the higher order needs of followers.
Charismatic leadership is characterized by followers trust in the correctness of the leader’s
belief, unquestioning acceptance of the leader, affection for the leaders, willingness to obey

the leader, and emotional involvement in the vision and mission of the organization.

3. Intellectual Stimulation (1S):

Leaders who demonstrate this type of transformational leadership solicit new ideas and
creative solutions for problems from their followers and encourage novel approaches for
performing work. 1S Transformational leadership style arouses in the followers the awareness
of the problems and how they may be solved, and stirs the imagination and generates
thoughts and insights. IS provided by the leader forces the followers to rethink some of the

ideas that they never questioned before.

This type of leadership is seen when there are acts of problem solving and decision
making either by individual or by the group.

4. Individualised Consideration (IC)
This is reflected by leaders listening attentively to the opinion and feedback of their followers

and pay special attention to the followers’ need for achievement and growth. IC is the

developmental orientation of the leaders towards the followers. The transformational leader

gives personal attention to the followers who seem neglected, treat each follower
individually, and help each follower to get what they want. These leaders have empathy or

the capacity to sense intuitively the thoughts and the feelings of others.

Bass (1985)also has found that transactional leadership consists of two factors. They are as

follows:
1 Contingent Reward (CR): This refers to leaders who reward followers for their

effort, support and doing what needs to be done by clarifying the followers’ roles and task

requirements to meet their personal goals and the organizational missions.
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2 Management by Exception (ME): This refers to leaders taking corrective action

only when followers deviate from expectations or fail to meet the goals.

Transformational leaders, in general, motivate followers to perform at higher levels and to
exert greater effort than do transactional leaders (Bass and Avolio, 1994). Bass and Avolio
(1994) also asserted that transformational leaders motivate others to transcend self-interest so
as to benefit the group as a whole. They also create a vision and direction for their followers

around a common mission and give them a sense of purpose.

Betty and Lee (1992) found that a transformational approach is likely to be more effective in
overcoming barriers to change in organizations than a transactional style that concentrates on
solving technical problem which neglects people and the organizational issues. Due to the
increasing environmental turbulence, every organization, society and country needs
transformational leaders. Transformational leaders instill feelings of trust, loyalty and respect

from followers.

Transformational leaders will be highly in demand in the years to come; virtually, they
will be the supermen on earth, transforming the world with their soft, soothing, golden touch
(Krishnan, 1990). The skills of the transformational leadership need to be cultivated and
nourished, as every organization, society and country needs transformational leadership.

Transactional and transformational leadership—a kind of comparison on the following
dimension can be made---- Time orientation Short-term Long-term Communication Vertical,
downward Multidirectional Focus Financial goals Customer (internal and external) Reward
systems Organizational, extrinsic Personal, intrinsic Source of power Legitimate, reward
Referent, expert Decision making Centralized, downward Dispersed, upward Employees
Liability, cost Asset Coordination mechanism Rules and regulations Goals and value
congruence Compliance mechanism Directive Rational explanation Attitude towards change
Avoidable, resistant, status quo Inevitable, embrace Guiding mechanism Profit Vision and
values ,Control Rigid conformity Self—control Perspective Internal External Task design

Compartmentalized individual Enriched groups .
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Transformational leadership exhibited by Shri Rama.

The transformational leadership had been long demonstrated by Shri Rama many
thousands of years before the introduction and the development of transformational
leadership model by Burns (1978) , Bass and Avolio (1994).

In the first book (Bala Kaanda) itself, the qualities and characteristics of Shri Rama are
described as accomplished, learned, powerful, noble minded, truthful, grateful, clever, wise,
most beautiful, never subject to anger, who looks after the welfare of all living entities, who
protects everyone, who controls his senses, compassionate, unfailing memory, unflinching
determination, brave, heroic in battle, fully conversant in the use of weapons, loved by all
creatures, impartial to friends and foe, follower of true religious principles, possessor of all
opulence, patience, one who fulfils his promises and also full in self realization.

These qualities and characteristic of Shri Rama resulted in admiration, respect,

motivation and trust of all the people in Ayodhya.

Tichy and Devanna (1990) who has also done extensive studies in transformational
leadership provided seven characteristics of transformational leaders. Shri Rama
demonstrated all the seven characteristics in many instances in Valmiki Ramayana. The

seven characteristics are as follows:

1 Transformational leaders are change agents. They strive to bring the desired changes to
improve their organization, society and country. They bring changes also to the expectations,
attitudes, behaviors and goals of their followers. Shri Rama changed the kingship of
Kiskhindha from Vali to Sugreeva. Sugreeva was a transformed person after meeting Shri
Rama as he became the king of Kishkindha after his brother Vali was slain by Shri Rama.

Shri Rama also changed the kingship of Lanka when Vibhishana was crowned as the
king of Lanka even before his (Shri Rama) war with Ravana took place.

2 Transformational leaders are courageous people. Once they take a stand, they are brave
to take risks, ensure vision and goals are achieved. They do not back out of the process of
change once they have initiated it. They are fearless. No one including his guru Vasistha
Muni, Bharata and all the people of Ayodhya could persuade Shri Rama to return to rule

Ayodhya. Shri Rama was firm and brave to take all the risk to protect the words of his father
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(King Dasharatha) gave to Kaikeyi. Shri Rama was firm and the people realized that nothing
would move him. Although Shri Rama’s decision made them unhappy, yet they could not

help admiring Shri Rama whom nothing could tempt.

3 Transformational leaders believe in people. They have a very positive approach towards
all people. They believe in the innate ability and motivation of the people and empower them.
They believe that there is an infinite potential in every person.

Shri Rama had complete trust and believes in Sugreeva to recover Sita. He (Shri Rama)
killed the stronger Vali (Sugreeva’s brother) and Kishkindha’s kingship was given to

Sugreeva.

Shri Rama had a complete trust and confidence that Hanuman will be successful to find
the whereabouts of Sita and he (Shri Rama) gave his ring to Hanuman to be handed to Sita.
Ever since the day Hanuman met him (Shri Rama) and Lakshmana on the slopes of
Rishyamuka hill, Shri Rama had been greatly impressed by the wisdom of Hanuman. Shri
Rama also had a great confidence and trust in his army of vanaras (monkeys) and their ability

to defeat Ravana’s army and recover Sita.

4 Transformational leaders are value driven. They have a set of core values, which serve
as their driving force that permeates in their actions. This is seen in Shri Rama, who never
deviated or deviates from the words he had given. He even mentioned to Sita in Aranya

Kaanda,

“I have promised to protect the rishis (sages) of Dandaka forest, I can give up my life, even

you O Sita, as well as Lakshmana, but | cannot swerve from the my promise”.

In Yuddha Kaanda, Shri Rama also demonstrated this value when he accepted
Vibhishana, the brother of Ravana who came for protection.

5 Transformational leaders are life long learners. They view mistakes not as failures but
as learning experiences. They have an amazing appetite for continuous self learning and
development. In the life of Shri Rama, we see a perfect example of life long learner. In his
childhood, he took lessons from Vasistha Muni, latter with Vishwamitra Muni, Bharadvaaja

Muni, Jabali Muni, Atri Muni, Sharabhanga Muni, Agastya Muni, etc. Even when Shri Rama
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took over the kingship of Ayodhya, several sages including Agastya Muni visited him. He
took this as learning opportunities as great wisdom was imparted by these sages to Shri Rama

in the leadership of Ayodhya.

6.Transformational leaders have the ability to deal with complexity, ambiguity and
uncertainty. They have all the requirements of an increasingly complex world that demand

complex problem solving ability on the part of the leaders.

Shri Rama clearly exhibits this ability when he had to make the painful decision to
banish Sita from Ayodhya. Shri Rama as an ideal king had to uphold the honor of his
dynasty. He needed to set examples for all generation to follow. E.g..................

Shri Krishna in Bhagavad Gita 3.21 says to Arjuna that a leader needs to set example
for their followers---- as whatever the leader does, the followers will follow and whatever

standards or example the leader sets, people in general will follow. Sanskrit text.............

YADYADAACARATI SHRESHTHAH TATTADEVETARO JANAAH /
SA YAT PRAMAANAM KUKRUTE LOKASTADANUVARTATE //

Although Shri Rama’s decision to banish Sita may seem to be harsh, the king sometimes
needs to be harsh, as the first duty of the king is to rule his people while other considerations
are secondary, even if they affect personal happiness. Many thousands of years latter,
Henri Fayol, a French management writer in the early 20th century developed his
famous 14 principles of management. The sixth principle of management developed by
Henri Fayol is the subordination of individual interest to the organizational interest.
This means the organizational (society and country) interest must come first. This was
what exhibited by Shri Rama, when he had to make the decision to banish Sita from
Ayodhya.

7 Transformational leaders are visionaries. They have broad and inspiring visions. The

visions are translated into missions and goals.
Shri Rama created future vision for Ayodhya and the vision was clearly communicated

to the people of Ayodhya before leaving to the forest. This was also communicated to

Bharata when he (Bharata) came to persuade Shri Rama to return to Ayodhya.
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The mission of his vanara (monkey) army was to defeat the rakshasas (demons) and to
rescue Sita. To achieve this mission, several goals were set and several tasks was undertaken
such as sending of the search parties, finding the whereabouts of Sita, constructing the bridge
to Lanka and challenging and defeating Ravana.

The 4 1S of transformational leadership

Shri Rama had exhibited the 4 IS of transformational leadership in many instances
throughout the Valmiki Ramayana. It is not possible to narrate every exhibition of Shri
Rama’s transformational leadership, as Valmiki Ramayana is a vast ocean. However, only
few droplets from the ocean of Valmiki Ramayana are provided below for the purpose of
elaborations.

A) In the Ayodhya Kaanda, when Shri Rama leaves Ayodhya to go into exile
following his father, King Dasharatha’s will, the people of Ayodhya at large are very much
against the idea. They followed Shri Rama’s chariot all the way out of Ayodhya and beyond
the outskirts of the city even. They kept trailing Sumantra’s chariot, and entreating Shri Rama
not to leave the kingdom. We see that they simply would not let their beloved Shri Rama
leave them. So persistent were the people of Ayodhya that the Valmiki Ramayana records --
they kept following Shri Rama’s chariot in a long procession the whole day until dusk finally
fell. They went as far as the River Tamasaa, where Shri Rama, Sita, Lakshmana and
Sumantra crossed over to the other bank and set-up camp. This is a clear example whereby,
Shri Rama exhibited one of the dimensions of transformational leadership, i.e.ldealized
Influence (11) over the people of Ayodhya who were full of loyalty and adoration to Shri
Rama, which results them to follow him (Shri Rama) and to request Shri Rama to return to

their kingdom (Ayodhya).

B) Later in Ayodhya Kaanda when the population of Ayodhya came along with Bharata

to the forest of Chitrakuta where Shri Rama, Sita and Lakshmana had setup their camp. The
people met Shri Rama there and along with Bharata to persuade him (Shri Rama) to return to
the throne at Ayodhya and take up his duty as their king. Bharata told Shri Rama, that he
could not take up the burden of governance when Shri Rama, the rightful king is in exile. He
had brought everyone and everything from the capital (Ayodhya). Bharata said ...............
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(Transformational leadership style) “I have brought here all the women of the land; I have
brought all the gurus; Vasishtha is here; I have brought all the necessary items for the
crowning of you as the king; the army is here; ministers are here; musicians are here. It is my
intention, and the intention of all assembled here now that you must be crowned. Brother, 1
cannot go and govern Ayodhya. Nobody will obey me, as everybody wants you to come back
and rule Ayodhya. All the people want you and you alone to be the king O Rama.” (laments
Bharata to Shri Rama)

In spite of all the request and lamentations of the people of Ayodhya that day, Shri Rama
remained firm in his resolve not to return to Ayodhya. When Bharata realized that his
attempts to persuade Shri Rama was futile, he produced a pair of padukas (wooden sandals)

and requested Shri Rama to place his lotus feet on them. Bharata bowed to Shri Rama saying

“I will enthrone these sandals and they will rule the kingdom as your symbols. | will rule as
your representative, living outside the city of Ayodhya for 14 years waiting for your return.
To an extent Bharata was happy, as he was able to avoid the accepting the throne
(SubRamaniam, 2003).

In this situation, Shri Rama exhibited another dimension of transformational
leadership known as Intellectual Stimulation (IS).The IS provided by the Shri Rama forced
Bharata to think and rethink some of the ideas that he never questioned before. Bharata was
given the awareness of the problem by Shri Rama and how they may be solved and it stirred
Bharata’s imagination, thinking the unthinkable of enthroning Shri Rama sandal as the

representation of Shri Rama as the king of Ayodhya”.

C) In the beginning of Sundara Kaanda (after Jambavan reminded Hanuman his
strength), Hanuman was highly motivated and prepared to take a leap to across the ocean. He
told the other vanaras (monkeys) that he would proceed to Lanka with the speed of missile,
discharged by Shri Rama to search for Sita. He (Hanuman) was highly motivated to achieve
his task of recovering Sita. With the name of Shri Rama rolling on his tongue, he crossed the
ocean, passed the entire test and obstacles, landed in Lanka, searched for Sita, met with Sita,
destroyed the Asokavana, met and advised Ravana, burnt Lanka and on his (Hanuman)

return, narrated his exploits to the vanaras (monkeys).
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Shri Rama in Yuddha Kaanda was extremely pleased with Hanuman’s extraordinary
accomplishment. He praised Hanuman and said ,“Except for Garuda (the bird vehicle of
Maha Vishnu), no one else could do what you did, O Hanuman. Of all servants, the best is he
who accomplishes more than the duty entrusted by his master. A mediocre servant is he who
never attempts to do more that what his master orders, even though he may be capable of
doing more. Finally, the worst servant is he who does not carry out the order of the master,

even though qualified.”

“Dear Hanuman, you have not only found Sita, but also comforted her with your
words. You surveyed the entire city of Lanka, tested the strength of the great Rakshasa
warriors and struck fear into the hearts of Ravana. Indeed, your service has saved my very
life. Thus, it greatly pains me that I cannot reward you properly. Since | am living in exile

without proper means, all I can offer in exchange for your service is my embrace.”

Saying this Shri Rama affectionately embraced Hanuman who was thrilled and

motivated.

Without the Inspirational Motivation (IM) of Shri Rama, Hanuman could not have

completed the impossible task of crossing the ocean to Lanka and finding the location of Sita.

Shri Rama also exhibited IM to the vanaras (monkey) in the construction of the bridge
to Lanka. Nala, the son of engineer and architect, Vishvakarmaa supervised the construction
of the bridge. Under Shri Rama’s direction, millions of vanaras (monkeys) began the
construction; some entered the forest in search of materials, tearing up great rocks, trees, and
mountains. Huge stones were thrown into the ocean and they floated. Not only the vanaras
(monkeys) and bears, but also a squirrel was seen kicking dust into the ocean in an attempt to

assist Shri Rama.

The construction of the bridge took five days. The construction process progressed
from 14 yojanas (1 yojana is 8 miles or 12 km) on the first day, 20 yojana on the second day,
followed by 21, 22 and 23 on the third, fourth and fifth day (Chikhalikar, 2003). It was 100
yojanas long and ten yojanas wide.
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Kaizen or continuous improvement concept introduced in the Japanese
management in the 1980s were applied many thousands of years ago by the vanaras

(monkeys) with the IM of Shri Rama.

In the sixth book (Yuddha Kaanda), Vibhishana, the brother of Ravana came to Shri
Rama seeking asylum and protection. He surrenders to Shri Rama, Shri Rama then orders
Vibhishana to wait and immediately thereafter called King Sugreeva, Jambavan, Angada,
Hanuman and all other important generals of Shri Rama’s army. Shri Rama then puts forth
the case of Visbheeshana’s asylum and asks for their advice. With the notable exception of
Hanuman, the majority advice to Shri Rama was against accepting Vibhishana into their
camp.

Despite the majority’s decision, Shri Rama took the opposite course of action. He
decided to grant protection to Vibhishana under the minority advice given by Hanuman who
said, “O Rama, Vibhishana has seen how able you are and how effectively you helped King
Sugreeva get rid off his evil brother, Vali. Vibhishana too similarly desires to be king of
Lanka and knows he can do it with your help. It is a natural ambition of the younger brother
to over-throw an evil elder brother. This is why he has come here to you. | think it is

therefore advisable to have him on our side in this war.”

That was Hanuman’s minority and dissenting view which Shri Rama adopted and

thereby ignored completely the majority’s view (Madabushi, 2004).

D. Individualised Consideration (I1C) Transformational leader may choose to observe
democratic norms but may not always feel obliged to adhere wholly to them. This is an
example of  Individualised Consideration (IC) as transformational leaders also provide
attention to followers who feel neglected. Shri Rama said that it is his principle to provide
shelter and protection to any living entity from fear, even if Ravana comes for protection;
he (Shri Rama) will give protection.

(Sakrudeva prapannaaya tavaasmiiti cha yachate;

Abhayam sarva bhutebhyo dadaamyetad vratam Mama).

226



Conclusions

The concluding sargas (chapters) of Yuddha Kaanda and in Uttara Kaanda describe the
results or outcome of Shri Rama’s transformational leadership. Vikasa (2000) described
leadership of Ayodhya, an establishment of Ramarajya--- During Shri Rama’s reign, the
forests, the rivers, the hills and the mountains, the states, the seven islands and the seven seas
were all favorable in supplying the necessities of life for all living beings. All bodily and
mental suffering, disease, old age, bereavement, lamentation, distress, fear and fatigue were
completely absent. There were no widows to lament the loss of their husbands; nor any
diseases or thieves. Indeed, even wild animals gave up their natural enmity and thus did not
kill each other. All citizens were fully righteous, always looking towards Shri Rama as their
lord and master. Beyond that they saw Shri Rama as their life and soul. All talk centered
Transformational leadership style -- around Shri Rama. Thus, the entire Ayodhya appeared as
if transformed into Vaikuntha (place without anxieties). Thus the above lessons in leadership
by Shri Rama will guide and inspire the leaders not only in the Indian context, but also

universally.

YADI AHAM NA VARTEYAM JAATU KARMANYATANDRITAH /
MAMA VARTMAANUVARTANTE MANUSHYAAH PAARTHA SARVASHAH //

5.5.3. Three distinct types of leadership styles as depicted in the three distinctly

contrasted societies

The overall picture that we get on the large canvas of Valmiki is of three distinctly contrasted
societies; Sattvic in Ayodhya, Sattvic and Rajasic in Kishkindha, and Tamasic and Rajasic in
Lanka. If Dharma is the cardinal principle of the Aryan society (of Ayodhya), Adharma is the
ruling principle of the Rakshasa (demon) society. We have a Manava in the north, a Vanara
in the peninsula and a Rakshasa in the island. In all three kingdoms, be it noted, the elder is
ousted and the younger secures the power, though Bharat’s instance is of a different nature
altogether. Eventually in one of the three kingdoms the throne is restored to the eldest.

Valmiki has drawn three scintillating pictures representing three levels of civilization, three

societies with their own values, mores and structures.
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1.The first picture

In the North is the Aryan society based on Sattwic qualities with a fairly advanced political
organisation. Dasharatha, the noble king, ruled over a vast territory and had a number of loyal
vassals. He had administrative counsellors (Sumanthra, for example), as also spiritual
mentors (Vasishtha, for example). He was held in high esteem by the members of all the
Varnas of his kingdom, by the Rishis and Ashramaites living in the dense forest pursuing
their esoteric studies.

In such an advanced society the family was the central unit where the father was treated with
love and reverence. The eldest son of the family enjoyed the respect and affection of his
brothers and relatives. There was no physical clash among the brothers, and one did not lust
for the other’s wife. They were all learned in the ancient lore of the land and performed the
traditional rites, rituals and duties with devotion and zeal. All in all, the Aryan society
represented by Ayodhya and Rama was a highly advanced and worthy society cherishing
Sattwic values, Sattwic way of life and Sattwic pursuits- a picture of a Democratic society.

2.The second picture

This is the Vanara society of Kishkindha. Here the administration was no doubt competent
but tending to be autocratic. The family was of a loose structure and one brother sought the
help of an "outsider" to have another killed .The wives moved from one brother to another
and remained pleased and satisfied with what they secured at a given moment. There was a
large physical force at the command of the king and he agreed to put it at the disposal of the
"outsider" provided he helped him to secure his kingdom. This Vanara society was composed
of Rajasic and Sattwic Gunas, with Rajasic Guna being preponderant. Hanuman stands out as
a lone exception by his being a Brahmachari (celibate) and a real Bhakta (devotee) and a very

wise and dependable emissary.

3.In the third picture.

To emphasize the contrast presented by the Aryan society of the North and the Vanara
society of the South, the literary artist par excellence that he is, Adikavi Valmiki draws the

captivating picture of a Rakshasa society out there in the island kingdom of Lanka. Ravana

228



the ten-headed (king of Lanka), is very learned but very unwise. He is out and out a dictator
whose physical prowess and strategic maneuvering are matchless. Ravana is intolerant of
opposition and easily excitable. Ravana maintained a large harem. His handsomeness, his
charm, his learning and his glory were all household words. All the women in his harem had

come to him on their own accord. He was a good king, powerful, invincible.

In his kingdom he wants the traditional rites to be performed and Veda Ghoshas (uttering
Veda Mantras) to be intoned, not at the usual prescribed hour, but at an unearthly hour. One
of his brothers is a heavy sleeper (Kumbhakarana) and the other (Vibhishana), because of his

non-Rakshasa qualities, a misfit in that society.

Ravana has no respect for his brother and does not hesitate, to oust him at the slightest protest
raised by him. Ravana is sensual, aggrandizing, unscrupulous and gargantuan. He is the very
personification of Rajasic qualities and takes immense pride in the exercise of those qualities.
In that Rakshasa society there is an admixture of the Tamasic Guna also.An inordinate pride
raised its head and Ravana became extremely arrogant. That was his undoing.

5.6. Building of Leadership SKkills - A Lessons from the Ramayana

1.MBO. Leader has to provide a concrete vision to followers

Rama held forth a concrete vision of the future. The mission of the army led by him was to
defeat the rakshasas and rescue Sita. To this end, a number of actions were taken such as
sending out search parties, building an overseas bridge and issuing a direct challenge to
Ravana. These actions flowed naturally as a result of the vision held by Rama. This clarity
about the goals as well as the process enabled the army to put its heart and soul in the

campaign to rescue Sita.

2.Provide a compelling dream along with a clear scenario of how it will be

accomplished .

The entire Lanka-kaanda is an example of this principle of management.
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3. Believe in the ability of subordinates to achieve an aim and inspire them to do so .

Rama led what was essentially a rag-tag army against the sophisticated army of Ravana. The
Rakshasa army was a powerful one, which had defeated the formidable, devas and
vanquished powerful kings. In contrast, the army of Rama comprised of soldiers who were
perhaps aboriginal tribes who had never encountered a sophisticated army before. Not
surprisingly, Ravana and his courtiers jeered at the army and laughed scornfully at Angad,
Rama's messenger who had come with an offer of peace. Yet Rama maintained confidence in
the ability of his army to surmount this seemingly impossible odd and enthused by his

confidence his army fought to achieve victory.

4. Set ambitious goals and motivate troops to meet them.

5. Treat all people equally

Rama was a prince who interacted freely with the people. (Emphasis on Human Relations).
Unlike many princes of his day who disdained the common folk, Rama did not have any
biases regarding developing relationships with people of a lower social status. Thus he
accepted the hospitality of the chief of the fisher folk and allied with the forest tribes who
were out of the pale of mainstream society. In fact, Rama gave them positions of equality.
This was not only due to the war conditions since he maintained the same relationship when
he won the war. Not surprisingly,he loved all and he commanded great loyalty from all.

Lord Rama’s policy was same in war and peace.

6. Develop relationships with people regardless of social status and treat everybody with

courtesy and respect.

7. Stand courageously in the face of great adversity.

Following Sita's abduction, Rama wandered destitute and penniless in the forests searching
for Sita. The Ramayana is full of poignant details of Rama's sadness and his memory of Sita.
Yet this grief did not prevent him from searching for allies even when the enemy was
unknown. Sugreeva, a chameleon like character, would not have agreed to help them, had he
not sensed that despite their misfortune, the fugitive prince was indeed a power to reckon

with. And throughout the battle with Ravana, Rama maintained his courage even at the
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darkest hours and in doing so inspired his army to not only continue the unequal fight, but

also win it.

8. Maintain resolve during crisis and take proactive steps to meet challenges .

The entire warfare strategy is proof of this trait.One can see the excellent Planning processes

in this Lankaa-kaanda.

9. Stand for morality but do not engage in judgmental posturing

Rama was well known for his moral conduct and his effort to stand forth as an example of his
values. But nowhere does the Ramayana depict him as a blind puritan who demanded that all
practices that did not conform to his code of conduct be seen as sinful and be banned. A
person with a resolve of having only one wife when other kings including his own father had
several, Rama did not raise any objection when Sugreeva married Bali's widow even though
he had a wife already.

10. Lead by example and not by coercion.

In fact it is this principle which has made Rama the most ideal Administrator and Leader in

entire Indian management scenario.

11. Consult subordinates on important matters and allow them to give their opinions

freely

When Vibhishan defected, Rama took him under his protection. He then had a talk with the
various army chiefs some of whom disagreed with Rama. Instead of punishing them, Rama
assuaged their suspicions and got them to accept his decision. Everybody felt that their
opinions had been heard and that their objections had been clarified. Empowerment of
subordinates to question his decisions was a key and unique quality of Rama which one

cannot but help comparing with Ravana who never allowed anybody to contradict him.
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12. Empower subordinates .

Though Rama was in the centre of mgt, he has given a sort of free rein to Lord Sugreeva at
the time of battle with Ravana in Lanka.

13. Follow a code of ethics and be ready to sacrifice to follow it

Rama brought ethical decision making in all areas of his life. There are many leaders who
make a sacrifice once in order to build credibility and then use it to make unethical decisions
later relying on the knowledge that their initial sacrifice would make them immune to attacks.
(The generation that fought for India's independence degenerated into political dealers after
assuming power. Yet the same leaders would refer to their past sacrifices while seeking votes
intending that their current unethical conduct be tolerated). Rama did not do so. Thus, when
Ravana drained off his energy in battle on the first day without adequate preparations and
was rendered weaponless by Rama, he was allowed to return to his citadel because the code
of chivalry followed by Rama stipulated that an unarmed enemy need not be attacked.Thus
Rama believed in the priciple of -- Build credibility by living according to cherished

values.
14.leadership should be with the youngs .

Says Dasharatha--

TeTyeTaSSerH g gagrAtaTdioad: |
TRATciTs TEH Sieh e [dT e age || :-3-%

"This burden of worldly righteousness is very heavy. This can be sustained only by royal
power with qualities like courage and valor. A person who has no control of senses can not

carry this burden. | have become tired while carrying this burden of righteousness. "

s fasAFesT @ o heal Tollied |
eI HaTTol AT GIISTYHT || :-3-20
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"I desire to take rest, entrusting the rule to my son for the benefit of the people, after

obtaining consent from all those best Brahmans who are close to me.”
15.Paternal Style Of Leader And Objective Of Leadership And Mgt.

"It is well known that my excellent kingdom was ruled by my ancestral kings as if it were

their son."
AlsgTAEEATHIET: Telkes: TRUTTCIAH | ATET AlFJhTHTs EH JEEHTTI ST || 2-2-9

"I have a desire that this entire land which was protected by the descendents of Ikshvaaku

dynasty, be bestowed with goodness and the resultant happiness."

Leaders should be the Role model

AITCATIR A J&: TeLTAHTITES T | T AT ATACOT JATRMFITIRIETAT: || :-2-€

"Following the path established by my ancestors, | have always protected my people with

alertness and to the best of my ability."

3¢ AN eIy elln e TAT TGl # | TTUGIEATATTET ORI SR FT || -3-b

"In conducting the kingdom for benefit of the entire people, my body became impaired under

shade of the white umbrella."

Leader should be the best one and ideal

IO  d AT TEHATA AEHOTIST: | INFIATY ATV I TTeATAd A || -2-23

"If Rama becomes the lord, the three worlds also will have the best master. He is a glorious

man. That Rama is the only fittest lord for the kingdom."
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3T AT T FEASATTAAT HLIH | ITcTFelel sTfasanfay ga aieafzaaea a | :-2-2y

"By entrusting this kingdom to Rama, | shall be thus doing an immediate good and shall be

devoid of difficulties.”
16. Leaders must exhibit the two dimensions of leadership behaviour.

Initiating structure and Consideration dimensions :

IoreFcgdf: ggseed dHal I Tl || :-2-¥&
AMMect: HATSTehToct: WTcraTeTato)onTs | OHETe TAT Sec: I saigfa: || :-2-¥o

"He gladly bestows wealth to those with whom he is satisfied. As the sun shines by his rays,

Rama shines by his qualities that are peaceful, which are enchanting and delightful to men."

TAIIOTHF ol IH TIRIHHHA | AhITATTH ATAHBTHIT A || :-2-9¢

Ethical code of leaders-
Says Kaikeyi to Dasharatha--

"What is this? After hearing the promise given to me, you are lying on the floor dejected as

though you had committed a great sin. You ought to keep yourself within bounds of ethics".

3E: g g WA YHH GHTIGT ST |
TIH AT g AAT ca e T YA Jalfed: ||R-2Y-3

"People who know what is right, indeed speak of truthfulness as highest virtue. | too have
taken refuge in truth and made you aware of your duty."

1.4 e QAT TITH e SFeTel afer: |

YSTT GTEYOTT TrSTe] STITe ITTae SccdaTe || 2-9%-¥
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"Oh, king! Having made a promise to a hawk and offering his body to the bird , king Saibya,

the ruler of world obtained the greatest destiny".

2.9Y fg 37e%h: AoTEd] STEAUT g IR3T | ATaHTe Tdoh sl336e-cd ATAHAT gal || :-88-9

"In that manner, Alarka the glorious man plucking his own eyes, indeed gave remorselessly,

to a brahmana skilled in the Veda, When asked for them."

3. 7R J 9fal: TedTH AITeH Feadfead: |
e 3T A delTH WA o Jfctaciel || :-28-€

"Following Truthfulness, ocean the lord of rivers even at the time of flow-tide, does not

transgress even to a small extent its boundary because of its compliance to truth."”

TeTASIG SIEH T UH: TTISSd:| GcIHATETAT daT: FcdeiaTedcd I || 2-88-b

"Truth is one word and is Brahma. On truth is righteousness established. Truth indeed is the

knowledge imperishable. By truth alone, the supreme being is obtained".

H FHACE] I aof gar AfdY: | :-98-¢

"O the best among men! firmly adhere to truth, if your mind is fixed on piety. Since you are a
bestower of boons, let my aforesaid prayer be granted.

IeITSTa Gel THA TX: Tef cal SAFTEH || 2-2¥-%

"In the matter, yearning righteousness and to concede to my request, send Rama the son to

exile. I am telling to you three times"
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5.7 Implications of the critical analysis

Shri Rama is not a mythical figure but an ordinary person, nor even a very great human being
but he has attained a supreme personality of Godhead by his self help.

In these days of scientific advancement and materialistic world we have the Ramayana to
offer to the world with pride. It can lead the mankind to peace and prosperity. We, the Indians
are really fortunate to have the Ramayana and the noblest character of Rama with us.

The author of the Ramayana, Poet Valmiki, the subject matter and the lesson it carries are all
beyond comparison. Great epics are written in many languages of the world, but there is none
to compare with the Ramayana. Ramayana has some unique quality and fragrance. It has to

be read and experienced.

Valmiki Ramayana is based on independent thought, independent inspiration and
independent imagination. In short, it is an epic written under command of God ( under divine
inspiration). Its magnificence, divinity of its characters, purity of its purpose and the beauty
and sweetness of its language, are all amazing and rare. Valmiki was the unique poet and

Rama the most unusual character to describe.

In the Ramayana, Rama is not depicted as the incarnation of God but it depicts Rama as an
ordinary human being becoming Narayana from Nar i.e. divine human from a human because

of his divine qualities and humane approach.

1. It is with this sane and sole angle and pious objective that the investigator has proposed to
carry out a critical analysis on Valmiki Ramayana and its implications to Educational
Leadership. This study would be a torch bearer for Educational Leaders at any level and
hierarchy and who follows these cardinal principles of Leadership as depicted in Valmiki
Ramayana will be always benefitted by that and they could become good Leaders with good

philosophical and cultural Indian background.

2. It is very much evident through this present study that one can become a sound
practitioner in are of Educational Leadership with  sufficient  background  of the

educational philosophy and its application in the area of education.
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3. The present study would generate in Leaders the pride for the India and its rich cultural
heritage and its contribution in almost all the fields of learning, including management,

motivation, leadership etc.

4. The present study will give guidance, roadmap and a direction for Educational Leadership

role at ease and with comfort.

5. The present study will concretize the Leadership role with a vision and mission which will
bring qualitative improvement in their specific roles and responsibilities as and when

ascribed.

6. The present study will be helpful to any Educational Leadership role across the country
and even outside India for knowing the exact details of management from Indian perspective

in relation to education.

7. The present study will attract many more researchers at M. Phil and Ph.D. levels by
presenting various research areas and will attract many research scholars in the field of
Educational Leadership .which will definitely add the fund of Qualitative Research in
Education.

8. The present study will raise the falling standards of Educational Leadership.
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