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INTROD GCTION,

————

Ix March, 1818, Peagy_ Bysshe Shelley; in the
twenty-sixth year of his 1ifé and-fors years before
his .Lll"il[]l_. left I'::]_:_:]illll] for I1;||_\'_ there to seek
health, He had been warned to avoid, for a time,
thei excitement of original composition, In July
of that year he was at the baths of Lucea, still
languid, -reading Plato and Herodotus, and the
[talian poets, when it occurred to him, © in despair
._,f [:l‘nc|1]t‘i]|"_' llli_‘xf_il[[:_f_f (lt'i_&{l-.lj:l!."\ as |!l' .‘..‘li"] 'lll a
letter to William Godwin, that he would make a
translation of Plato’s “ Banquet.” This he did
under the spell of what he felt as “the divine
eloquence ” of the book itself, for his own double
enjoyment, in the pleasure of companionship with
Plato, and the pleasure of so introducing Plato to

his wife. He began his translation on the 9th of

July, finished the first draught on the

spent the next three days in revision, Mary
Shelley then wrote a fair copy, and Shelley,

'--;'n]li':;-{i lr}' his wife’s comment on some

of the
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views of Plato concerning love and friendship,
began “ A Discourse in the Manner of the An-

ients relative to the Subject of Love,”

lley’s translation of the “ Banquet” of Plato
was first published eighteen years after his death,
by Mrs. S

“ Essays, Letters from Abroad, Translations, and

welley, in 1840, in two volumes of

Fragments,” They included the translation of
Plato's “Ion,” which comes to us through tran-
scripts that do not give the work in all parts
exactly as it left the hands of Shelley. In the
same volumes Muys. Shelley added to “Ton” her
husband’s translation of the fragment of * Menex-
enus,” as “ another admirable specimen of Socratic
irony.”

The translations of the “ Banquet,” or “Sym-

posium,” that had preceded Shelley’s, Mrs. Shelley
described as “dry and stiff compared with the

and infinite

soaring poetry, the grace, subtlety,

variety of Plato. They want also,” she said, * the
dramati¢ vivacity and the touch of nature that
vivifies the pages of the Athenian. These are all
found here. Shelley commands language splendid
and melodious as Plato, and renders faithfully the
elegance and the gaiety which make the ‘Sym-

posium’ as amusing as it is sublime. The whole
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mechanism of the'drama, for such in some sort

18—the enthusiasm of Apollodort

18, the sententi

ness of Eryximachus, the wit of Aristophanes

rapt and golden eloquence of Acathon.

the su

dialectics and grandeur of aim of

drunken outbreak of Aleil

grace and animation. The pic

minds us of that talent which

66 Wa
may suppose to f
last generation of X
Sheridan, and Curran s something of lie
—100 rmic'h, i:-.=}-'|'||. and Pt rforce omitted : but f
coars that w sin ur natur t
has nothing.”
Plato was essenti he 1 mong philo
and Shelley, e mind, ever 1 8¢
him as he could

Dy any student '-.‘.]l_l \'-!'-l-.-._'!

10¢1C and

the dramatic genius, the clow of 1

the bright flashes of poeti

insight. Soer

for wus in Xenophon's ¢ Memorabi

ot Socrates, and in the Dialowues of

‘ho left himself out of

aseribed all his finest

master under whom he
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about twenty years old, and whom he followed
with devotion till his death. Socrates died 399
vears before Christ, when Plato was a man of
thirty, but his life was continued in the works of
|

as if the life and teaching of the man himself had

to. There was no more change of form than

been the bud which passed, in and through Plato,
to flower, fruit, and widely scattered seed.

H. M.

P

ESSAY

ON THE LITERATURE, THE ARTS, AND THE MANNERS
OF THE ATHENIANS.

A Fragment.

Tae period which intervened between the birth
of Pericles and the death of Aristotle is un-
doubtedly, whether considered in itself or with
reference to the effects which it has produced upon
the subsequent destinies of civilised man, the most
memorable in the history of the world. What was
the combination of moral and political circumstances
which produced so unparalleled a progress during
that In'-riqd in literature and the arts; why that
progress, so I'ﬂ.]]i[i and so sustained, so soon received
a check, and became retrograde—are problems left
to the wonder and conjecture of posterity. The
wrecks and fragments of those subtle and profound
minds, like the ruins of a fine statue, obscurely

suggest to us the grandeur and perfection of the




10 ON THE LITERATURE, ETC.,

whole. - Their very language—a type of the under-
standings of “which it was the creation and the
image—in variety, in simplicity, in flexibility, and
in copionsness, excels every other language of the
Western world. Their sculptures are such as we,

in our presumption, assume to be the models of

Y b 1 : £
al truth and beauty, and to which no artist of

modern times can produce forms in any decree

arable. Their paintings, according to Pliny

and Pausanias, were full of delicacy and harmony :

me even were powerfully pathetic, so as to

ken, like tender music or tragic poetry, the
most overwhelming emotions. We are acenstomed
to conceive the painters of the sixteenth century
as those who have brought their art to the highest
perfection, probably because none of the ancient

paintings have been preserved. For all the

imventive arts mai 1".':|EI!, as it wWere, a f-'\';r]ih:}i_]]-_-iji.jf

ion between each other, beine no more than

0NN

5 O one il'.T-'l'H:i] power, Illfui[l'i-‘ll

various t*Xiul'l‘;;.-i.':‘.

by different circu

stances, either of an individual

or of society; and the paintings of that period
would probably bear the same relation as is con-

fessedly borne by the seulptures to all succeeding

Of their music we know little: but the

it iz said to have produced, whether

OF THE ATHENIANS. 11

they be attributed to the skill of the composer o
the sensibility of his audience, are far more power-
ful than any which we experience from the music
of our own times; and if, indeed, the melody of
their compositions were more tender and delicate
and it].'\'ilit‘].ll_'_f Hm[; the melodies of some modern

European nations, their superiority in this art must

have been something wonderful, and wh
conception.

Their poetry seems to maintain a very hich,

] : )
{_hl_ll_["’il not so disproportionate a ;'."::1[{, in the com-
8 i

parison. Perhaps Shakespeare, from the variety
and comprehension of his genius, is to be con

sidered, on the whole, as the greatest individ

mind of which we have specimens remaining,

dl imaginations of greater

Perhaps Dante creat

loveliness ;lll\l energy than any that are to be found

in the ancient literature of

nothing has been discovered in the fragments of

the Greek lyric poets equivalent to the sublime
chivalric sensibility of Petrarch. But, as a poet,
Homer must be '.sL'_l{IUJ\Tle'ligr-t.] to excel -“::'lf{k-"«in";Lr'a-

in the truth, the harmony, the sustained grandeur,

exact fitness to the illustration, and to that to which

{]u‘}' bel

Nor could Dante, d
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plan, nature, variety, and temperance, have been

broucht into comparison

those fi ate isles, laden with golden fruit, which

alone coul mpt any one to embark in the misty

ocean of his dark and extravagant fiction.
But, omitting the comparison of indivi ]l minds,

which ean afford no general inference, how superior

the it ar stem of their poetry to that of

S0 Ih:'L!, ll.‘Ll :'L‘.l_\' other o l,il]s

in espects to the gareatest that ever
enlichtened the world, arisen in that aze, he wonld
been superior to all from this cireumstance

have
alone hat his cones -];il-"l.:i would have assun
more harmonious and perfect form. For
u'n!l;-_\' of observation, that whatever the poets
1]|:J age Illl'---:-l-'-"‘ 18 as harmonious :'l!'l] ]'l'!"‘l'-'!’ as
ama, for instance, were the

of inferior talent, it was

The composi
the sustained
poetry of
'ten exalted on Tee
and fall, too much disappointed to give a
memory and a name to the oblivious pool in which

they fell.

h these men, but for

OF THE ATHENIANS.

In physical knowledee Aristotle and Theophras-

]

tus had already—no doubt assisted by the labours

of those of their predecessors whom they criticise
made advances '-.\'t}r'[.h_‘.' of the mat l]:‘:l_\' of science.
The astonishing invention of geometry, that series
nt‘ n}‘:m_-n\'l--ri:-\-‘ '\\'llis'il 1..-:t\.'-- t‘lltL‘l:. l man 1|=='-|:||‘!:'l||tl
the elements and foresee future events, before the
i) \_nf‘ ||i.‘: i;:']lll";'sl"l ‘.\'u]|.|.-1'_ :L‘.'|»1 '\L‘Ilim';l ]I-"i'\'f‘.
n!l--:n-tl as irj were the doors HI. ‘-".:'.‘ !||)'~i-='lix‘ﬁ -lf
nature, had already been brought to g perfec-
tion. \It":l]' s, the science of man's intimate
nature, and logic, or nmar and elementary
principles of that science, received from the latter
philosophers of the Periclean age a firm 1
our more exact ]lllillJ.‘:"I't'il‘\ is built upon the labours
of these great men, and ma
we employ in metaphysical inctions were in-
vented by them to give accuracy and system to

their reasonings, v gelence of mor

voluntary conduct of men in relation to themselves

others, ates f 1 this n-l:m-]l, How inex-

'-|,l_'.' ':nr'rinl-.'." a more :n‘.'l‘-.‘ V D T}|s-- :}ru'T'!'El:l-H

the timid

maxims which prevail in y writings of the most
esteemed modern moralists. - They were such as

Phocion, and Epaminondas, and Timoleon, who
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formed themselves on their influence, were to the
wretched heroes of our own age.

Their political and religious institutions are more

difficult to bring into comparison with those of

other times, A summary idea may be formed of

the \\'HI'”J of any 1"'1“1'.'\{] and I"',E-,;EUIJ."% H_\,'hlirll), |-_&'

]
[

observing the comparative d

ree of happiness and
of intellect produced under its influence, And
whilst many institutions and opinions, which in

ancient Greece were obstacles to the improvement

of the human race, have been abolished an
]s'uull-l'n llli.Li'_l?'u‘", ]m\\' many }u-.‘]'luil'inﬁh‘ Slii'u_'l'ﬁii[,:.-:]r--

and new contrivances of misrule, and unheard-of

‘."'flll'“t' ions of 1-I_|].|fl" mischief, have not been

invented among them by the ever-watchful spirit
of avarice and tyranny.

The modern nations of the civilised world owe

e progress w iich they have made—as ‘\\'--!u il.
he hich they 1 ! |
those ln]]\'.‘ii'.‘lk] sciences in which they have already

excelled their masters, as in the moral and intel-

lectual inquiries, in which, with all the advantage

of the experience of the latter, it can scarcely be

d that they have yet equalled them—to what is
called the revival of learning; that is, the study
of the writers of the age which preceded and

immediately followed the government of Pericles,

4]
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or of subsequent writers, who were, so to speak, the
rivers flowing from those immortal fountains. And

though there seems to be a principle in the modern

world, which, should circumstances analogous to
:}m:ﬁe» u.‘]'lin'.]] H'uu[vi!f-ll [}u" El'lh-“.i-l‘llnll resources .'.f

the age to which we refer into g0 harmonious a

proportion, again arise, would arrest and perpetuate

them, and cons

ion their results to a more equal,
extensive, and lasting improvement of the condition
of man—though justice and the true meaning of

human society are, if not more accurately, m

generally understood ; though perhaps men know
more, and therefore are more, as a mass, yet this
principle has never been called into action, and

il and almost

indeed a univer appalling

r things. The

change in the system of existi

-:rL]-]_\' ..f ]“:u[l_-t‘r'- hi ory 18 '[]'.l' .ﬁillx‘l_\' nf 1(]'!1-_-_5‘

financiers, statesmen, and priests. The history of

|!|f'il'!,l Greece 4-\ 1_[]-.‘ .ﬁLll:t}" t.’f il-""ih Jr'S8, ]I-||i‘:|l_\5('}-

[-]1 "i!‘_l] ]ll'll i

it is the history of men, compared

h the history of titles. What the Greeks were,

was a reality, not a promise. And what we are a

i""?"' to be, is derived. as it were, from the influence

1

wund inspiration of these glorious genera

Whatever tends to afford a further illustration

of the manners and opinions of those to whom we
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owe o much, and who were perhaps, on the whole,
the most perfect specimens of humanity of whom
we have authentie record, were infinitely valuable.
Let us see their errors, their weaknesses, their
daily actions, their familiar conversation, and catch
the tone of their society. When we discover how
far the most admirable cemmunity ever framed
was removed from that perfection to which human
society is impelled by some active power within
each bosom to uspirf', how gl'i':lt UU_&:II[ L0 be our
hopes, how resolute our struggles. For the Greeks
of the Periclean age were widely different from us.
It is to be lamented that no modern writer has
hitherto dared to show them precisely as they were,
Barthélemi cannot be denied the praise of industry
and system ; but he never forgets that he is a
Christian and a Frenchman. Wieland, in his
delightful novels, makes indeed a very tolerable
Pagan, but cherishes too many political prejudices,
and refrains from diminishing the interest of his
romances by painting sentiments in which no
European of modern times ecan }\n;:x_ihlw\' gympa-
thise. There is no book which shows the Greeks
precisely as they were ; they seem all written for
children, with the cantion that no practice or

gentiment highly inconsistent with our present

OF THE ATHENIANS, 17

manners should be mentioned, lest those manners
should receive outrage and violation. But there
are many to whom the Greek language is inacces-

1

by this prudery

.‘iiH‘-__ who (rIJI'_{].i[ not to be exclude:

from possessing an exact and comprehensive con-
ception of the history of man; for there is no
lerl\\']i'"li:_{!' t‘l_:Tll‘i."l'Hi].l_z what man has been and mav
be, from partaking of which a person can depart,
without becoming in some degree more philoso
phical, tolerant, and just.

One of the chief distinetions between the manners
of ancient Greece and modern Europe, consisted
in the regulations and the sentiments respecting
sexual intercourse, 'Whether this difference aris
from some imperfect influence of the doctrines of
Jesus Christ, who alleges the absolute and uncon
ditional equality of all human beings, or from the
institutions of chivalry, or from a certain funda-
mental difference of physical nature existing in the
Celts, or from a combination of all or any of these
causes, acting on each other, is a question wort]
of voluminous investigation. The fact is, that the
modern Europeans have in this circumstance, and
in the abolition of slavery, made an Improvement
the most decisive in the regulation of human

society ; and all the virtue and the wisdom of the
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Periclean age arose under other institutions, m

he diminution which personal slavery and

spite of

iority of women, recognised by law and

the infe
n]'i]:iul'.. must have il!‘n:_]nvi"l in the I]l'Jh'-‘l\'_\', the
strength, the comprehensiveness, and the accuracy
of their conceptions, in moral, political, and meta

llll\'hii':'L} science, and perhaps in every other art

and scie

The wome thus degraded, became such as it

was "XIlt"'[l_‘!l they would become. They possessed,

except with extraordinary exceptions, the habits

They were probably not

1 the qualities of

yoautiful : at least there was no guch dis-

u-\'!-‘-lu--E}' ]
nroportion in the attractions of the external form
between the female and male sex among the Greeks,

as r'_\i.th amon

s the modern Europeans. They were
1

moral and intel

sertainly deve
loveliness with which the {1_|-.|11i.~'i’;_-|'11| of knowledee
and tle cultivation of sentiment animate, as with

». the lineaments

another life of overpowering g

es of every form wl they inhabit.

and the gest

y and intricate

'[‘]y I eves |_--'-'|i'!|] not l):l\'l- 1!-'1"1] I;.

mind, and could have

from the "-‘-'I'It"'l-;llll_f:‘\' of th

1

d no heart in soul-enwoven labyrinths.

the Greeks

[.et it not be imagined that beca

d of its legitimate ohject, i]lt'}' were
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imcapable of sentimental love; and that this passi

is the mere child of l_']l;\':l]]'\'_, and the liters

modern times. This object, or its archetype, for

ever exists in the mind, which selects among those

who resemble it, that which most resembles it ; and

instinctively fills up the interstices of the imperfect

image, in the same manner the imaginatio

moulds and "\iIJI]'iI'f!_'H the uil‘-'l[u-:k in clouds, or in

the fire, into the resemblar itever form,

animal, building, &c., happens to be present to it.

Man is in his wildest state a social being

a certain

degree of civilisation and refinement ever pre

the want of

npathies still more intimate and

compl and the gratification of the senses is no

longer all that is sought in s

£

soon becownes a v Part
:ll}li I'i']“}lii\"”[l“i .\'1".:[i|1;|':;[ wh
which is rather the universal thi

not merely of the senses, but of

intellectual, imaginative, and sen
when individualised, becomes an

gity, only to be satisfied by the complete or

par actual or bllllln_;:-}l_‘il‘ fulfilment of

This want grows more powerful in proportion to

the development v re

civilisation ; for man never ceases to be a s
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e sexual In | alse, which is =.|;|_\- one ation of domestic ec nomy and the education
mall of those claims, serves, fri

IF I]'.l‘ r I.'}lfi-h‘rrl. il.s" P ,-'.-.--;, :'|]|ri customs -IE'
| external nature, as a kind of type or expres- . modern Euro

pe are essentially different from and
sion of the rest, a common

an acknowle

'.'il[l.'.['.ll'l_\' less

and visible Ii Still it is a claim which even ever remote from w

the access iy ot fail to desire

W18
111508,

the love of the male towards the female in animals

and acknowle

e all the duration and
intensity ob -able in the e of civilised heings




ON THE SYMPOSIUM,

TO THE BANQUET OF

A SFragment.

) S

lator as the most beau

and l'll"z'i.l'l_'i among all the works of Plat

-1|.'.-]a:1i!‘:1' of having communicated to the E

any ]u_ur(iu:, of the surpas.

the comp wition, or Ing done more t

an imperfect shadow of the lana

timent of this .'IZ'i'l"_'.'IE‘-fI!l-i'..: }II'UI.[l';.-!_--E £

Plato is eminently the greatest amor o the Greel

philosophers, and from, or 1
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}I-In. ]-.I- master :;':l'l_'l"\l.i"‘, ]J:L\l' III':_'IC'J'["(I:'LI '._]JrJ_‘H'

emanations of mor

1
ETIOwW

1 and I||r-‘.:|]a]|'\'r~!'

, on which a long series and an inecaleulable

rid

lar .-'.|_11:>¢-1-.~1‘;1.in!m' have .%.:l‘-|2

their absurdities

kind. Plato exl

om the slow contempt of man-

y rare union of close and

subtle logic with the Pythian enthusiasm of poetry,

ed by the splendour and harmony of his periods

mto omne irresistible stream of mu

cal i.’l‘li'l'

sions, which hurry the pe

15 onward, as in

a breathless career. His lang is that of an

immortal -\]ﬁ.!'“.. rather than a man. Lord Bacon

is perhaps th

» only writer who in these parti

culars can be compared with him : his imitator,

Cicero, sinks in the comparison into an ape mocki

the gestures of a man. His views into the n:

ture
of mind and existence are often obscure, only be-

cause they arve profound ; and thouch his theories

respecting the government of the world, and the

elementary laws of moral action, are not alwavs

correct, yet there is scarcely any of his treatises

e 1 : > -
W __|‘._-]_. ao not, Ir'[:s\\'nl'.'-' T ;;!:||r-.'-|] ].:‘,' I |,||-:'||a_q S“[']‘ S8,

contain the most remarkable intuitions into all

that can be the subject of the human mind. His

excellence consi

especially in intuition, and it is

this faculty which ra him far above Aristotle,
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whose zenius, though vivid and various, is obscure
arison with that
is called

or a Discussion upon Love, and 1s sup-

to have taken » at the » of Agathon,

o1 th poet,
+ P oL
tracedy at the ; The account of the

debate on this occasion is su] ]l-w-'f'l to have been

which he is represented in

in the Phaedon,

this piece, as well as from a pass

to have been a son of an oned and

O have bDeel

The drama (£

wrought cireun

to be 1‘.;1'.]‘.'-':(}

Aristodemus to sup at Agathon’s uninvited.

The whele of this introduetion affords the most

lively '_'l}]l-"t‘}ﬂil_a]l of refined Athenian manners,

[uxFINISHED.]




THE BANQUET.

lated from Plato.

APOLLODORUS,

DEMUS,

orus. 1 think that the subject of yo

(

Apoll

ill-itli!'fl‘:- is still fresh in my memory , for vester-

day, as I chanced to be returning home from Pha

leros, one of my acquaintance, seeing me

lled out to me from a distance, jol

him, ¢

“ Apollodorus, you Phalerian, will you not wait a
minute 1 "—I waited fe_.--" him, and

;e (13 . et e
overtook me, I have just been look

A llodorus,
1

at the party, when Agathon, Socrates, Alecibia

he said, “for I wish to hear

those clisc

sions were on Love, which took

and some others, met at supper. Some

¥ wrl
one who

heard it from Pheenix, the son of Philip, told me

that y could give a full account, but he could

relate nothing distinetly himself. Rel

to me,




:umstances. I know

orter of the discussions of

1!|] me, were you f'f"'»l']l"

i seems to IIléIKI'

what you wish #

thought so0,” re pli —* For how,”

I, “O Glauco! could I have been present !

Do vou not know that ."._‘_{-‘llh-‘-!. has been absent

trom the 1'il_‘.' many years | [.'-L]l, since I b

GiL SOCr:

wtes, and to observe each day

are :-'.l'.'l]'l_'--i'l\
time I wandered about wherever

thinkir

it I did something,

t misers

€ WwWretch, not

now, who 1

lieve that yon ought

than ].-1'.-1;-:'j\--__. the love of

in terrupted Glauco,

wisdom,”— Do 11

y take place ?

ne, when did this pa

we were vet I'||;:-:J'v!|_'" I repli "-I. = \\']u-n
: 1

Tragedy, and the
and the chorus made
\ .ll'll_'

who told you all {

succes
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circumstances of the discussion? Did you hear

-« No, by Jupiter !

from Soerates him

o ]-. rs{on f['nln -.uh--ll i'il-l'::E\ ii.‘.\ I.

tion, one Aristodemus,

Cill
tle man who "ll“'”."-"' went al ga
He was present at this feast, Ve
m than - of his contempor v lo ind
adi er of dDocrates. [ have lilin(E.

eoncerning some of the cireumstances of t nar

rati who confirms all that I have heard from

A

not re

todemus.”—** Why,

Glauco, “ why

» them, as we walk, to me? The road to

the city is every w convenient, both for those

who listen and those who .kln_'.'tii.”

Thus as we w I gave him some account of

those discussions concerning Love : since, as I said

|
iore, [ rernenn e

If I am 1'<|iliil'-'l.i to relate them

ghall ‘.'._ii.||;|_'\' be done : for whensoever el

of i|i|i;1}»|||

. 2y w
m to the 1mjy

I conceive there arises from such conversation. I

am I?u-f'l__'n‘.!'l:l beyond measure: but r I
hear your discussions about moneve d eat

E!‘--E' ':'il'i|=.'~i, [ amm

pity you, who, doing nothi
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something. Perhaps you think that I am a

miserable wretch ; and, indeed, T he

e that you
think truly. I do not think, but well know, that
you are miserable.

Companion. You are :tl‘.\:u_‘;.-; the same, Apollo-

dorus—always saying some ill of and

others. Indeed; you seem to me to think every
one miserable except Socrat

s, beginn

g with your-

I do not know wl

it could have entitled you

4

to the surname of the “ Madman,” for T am sure

you are consistent enough, for ever inveighing with

bitterness 1‘_'-_5:L1I:.‘:E yourself and all others except

Apollodorus. My dear friend, it is manifest that

I am out of my wits from this alone—that T have

such opinions as you describe concernin

n |_\_'&-_;l:'“'

o
o

1
ana you.

Companion. It is not worth while, Apollodorus

to dispute now about these things: but do what T

y 1 A
entreat you, and relate to us what were these dis.
cussions,

A

ollodorus. They were such as I will proceed

to tell you. But let me attempt to relate them in

the order which A rist

lemus observed in relating

them to me. He said that he met Socrates washed.

1, contrary to his usual custom, sandalled, and

THE BANQ

having inquired whither he went so gaily dre
Socrates replied, “ I am going to sup at Agathon’s ;

erday I avoided it, disliking the

crowd; whi

Ves

then celebrated ;

would attend at the prize sacrifices

to-day I promised to be there, and I made myself so

oy

v. because one ought to be beautiful to approach
L

yming uninvited to supper?”—¢“1

one who is beauti But you, A

£ o

think you o

11--.” EH.' !'-.-illil'li. A8 you -._-|_s!;]|||;'1],'l.1_“—"l_"n:;--\-.'_
r .

n, that we may,

1 B8Y8, 1

that prov erb

the 2O i, the g wod come invited.’ Homer, indeed,

geems not only to d oy, but to ountrage the Prov

verb : for, describing Agamemnon as excellent in
1

battle, and Menelaus but a faint-hearted warrior,

Menelaus as

yme better and

Aristodemus, hearing this, said, “T also am in so

ANTET, SOCTR

, DOU 48 you ¢

Homer, of u;-]-lk..u.";-.iln_f I

1et of one more wise and

elf. Will you not, then, make some

1 not cont

nel for I




Thus discoursing, t

Secrates:

tion, slackened

mus waiting for him,

‘ore.  When Aristodem

house he f d the door

SOTHEW Jl.:-ﬁ -_'-\Inf.' !_H_\',_ :_l[;ll

'n----l'il-:l‘:r': .{‘-Ii c

you have any other

1l:||-}”:.‘;|' In : ar risit, =y > -E lli 1 1 ot " ‘|‘! j"’!l
tunity.
illl}'-
it bring
rates with y

Sy : 1 : .
but he turning round, and not seeing Socrates
behind i:"!ll, sald to Agathor : just came hither

sup with

now

H:_‘.'-l';‘ wonder where

Go and look, boy,” said Agathon,
l:',l:-.:'.-\-':li‘.l'. you, .\i'!-.»:u'l:-

And he

recline,

THE BANQUE

Another slave, meanwhile, brought word
SQocrates had retived into a neighbouring vestil
where he stood, and, in spite of hi
fused to come in.—* What absui

;\j,j."liilu!: e call hir

comes,” —* Let

,.\l"l::[lr(l{_'tlﬁ.ir :
sometimes to retire in
it may chance. He will e
-]u;g,l.[

\!]E 1.1 _\_'_::L1||-.|:;j T as

; do not disturb him

supper for the rest; put before us + hat you will,

for I I'\'Hi'rl\'{-\l that there should be no master

the feast. Consider me and these my friends as
whom you have invited to supper; and

serve them so that we may commend you.”

After this they began supper, but Socrates did
not come in. Z thon ordered him to be called,
but Aristodemus perpetually forbade it. Af
he came iI‘l_. much about the n ldle

g delayed so long as was his custom.

havi
._\\!m }.:ti.ln_‘lu;tz to be L‘n'e'“l'.'ii:'_j at the end of the

table, and alone) said ¢ “ Come hither,
Socrates, and sit down by me ;

touch of one so wise as you

fruit of your me in the vestibule; for I

B—80
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well know, you would not have departed till you
J
had discovered and secured it.”
Socrates, having sat down as he was desired,
replied, “ It would be well, Agathon, if wisdom
were of such a nature, as that when we touched

each other, it would overflow of its own accord,

from him who possesses much to him w

10 POSs-
I

sesses little ; like th

water in the two chalic

v 1 e 1 ] 4 1 ]
W will flow through a flock of wool from t
fuller into the emptier, until both are equal. If

lom had this property, I should esteem n

unat« i]l !'t"_':i]JEII'_': near to vou. l &.Ju.l:

d, I think, with the most beau

and various "=.i.~.‘!ur:l, Jl[:u', indeed, 1S rsmun_-;].;.‘.i_,'
.

ure, and doubtful, and dreamlike. But vours

is radiant, and has been crowned with a

reward ; for though you are vet so voune. it
L. o - . e i

n you, and became so manifest yesterday.
thirty th

that more usand Greeks can bear

testimony to its excellence and lovelix

are laughing at me, Socrates,” said Ae thon* “but

you and I will decide this controversy about Wis-

Bacchus for our

ent turn to your supper.”

r Socrates and the rest had finishe d supper.
|

and had reclined back on their coucl

ar
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libations had been poured forth, and they had sung
hymns to the god, and all other rites which are
customary had been performed, they turned to
drinking. Then Pausanias made this kind of pro-

said he, “in what
S |

8 to you that in reality I am not very

posal. “Come, my friend

manner will it be pleasantest for us to dri

must confe

well from the wine we drank last night, and I have
need of some intermission. T suspeet that most of
you are in the same condition, for you were here

11 drink

yesterday. Now consider how we sl
most easily and comfortably.”

“'Tis a good proposal, Pausanias,” said Aristo-
phanes, “to conftrive, in some way or other, to

place moderation in our cups. I wasone of those

who were drenched last night.” rximachus,
the son of Acumenius, hearing this, said, “I am
of your opinion ; I only wish to know one thing—

whether Agathon is in the humour for hard drinl

ing ! "—%“ Not at all,” replied Agathon ; I confess

that T am not able to drink muech this evening.”—

"

“Tt is an excellent thing for us,” re d Eryxi-

machus—“I mean myself, Aristodemus, Phadrus,
and these others—if you, who are such invineible
drinkers, now refuse to drink. I ought to except

Hoecrates, for he is capable of drinking everything
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or nothing ; and whatever we shall determine will
equally suit him. Since, then, no one present has
any desire to drink much wine, I shall perhaps
give less offence if I declare the nature of drunken
ness. The science of medicine teaches us that
drunkenness is very pernicious; nor would I
choose to drink immoderately myself, or counsel
another to do so, especially if he had been drunk
the night before”—“ Yes," said Phedrus, the
Myrinusian, interrnpting him, “T have been ac-
customed to confide in you, especially in your
directions concerning medicine ; and I would now
willingly do so if the vest will do the same.” All
then agreed that they would drink at this present
banquet not for drunkenness but for pleasure.

¢ Since, then,” said Eryximachus, it is decided
that no one shall be compelled to drink more than
he pleases, I think that we may as well send away
the flute-player to play to herself ; or, if she likes,
to the women within. Let us devote the present

occasion to conversation between ourselves, and if

you wish, I will propose to you what shall be the

subject of our discussion.” All present desired
and entreated that he would explain. “The
exordium of my speech,” said Eryximachus, ©will

be in the style of the ‘U(:'mr.f;p;i(’. of El'll‘il_lil.lvs, for
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the story which I am about to tell belongs not to
me, but to Phadrus. Phedrus has often indie-
nantly complained to me, saying, ‘Is it not
strange, Eryximachus, that there are innumerable
hymns and peans composed for the other gods, but
that not one of the many poets who spring up in
the world has ever composed a verse in honour of
Love, who is such and so great a god? Nor any
one of those accomplished sophists, who, like the
famous Prodicus, have celebrated the praise of
Hercules and others, has ever celebrated that of
Love ; but, what is more astonishing, T have lately
met with the book of some philosopher, in which
salt is extolled on account of its utility, and many
other things of the same nature arve in like manner
extolled with elaborate praise. That so much
serious thought is expended on such trifles, and
that no man has dared to this ilel}’ to frame a
hymn in hononr of Love, who being so great a
deity is thus neglected, may well be sufficient to
exeite my indignation.’

“There seemed to me some justice in these com-
plaints of Phadrus; I propose, therefore, at the
same time, for the sake of giving pleasure to
Phadrus, and that we may on the present occasion

do something well and in{"iil.iing us, that this god
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should receive from those who are now present the of those who said what was most worthy of re
honour which is most due to him. If you agree membrance, First then Phedrus b poth Lh‘ux: -
to my proposal, an excellent discussion might arise “Tove iz a 1 y deity, and the ]
on the subject. Every one ought, according to my admiration, both to gods :m;l men, for many dnd
n, to praise Love with as much eloquence as he for various claims : by ,_.”.‘l‘“[
can. Let Phmdrus begin first, both because he his origin. 2 is to be honoured as o |
reclines the first in order, and because he is the gods, this may ‘“ J:
father of the discussion.” :;“l\ s 4]

“No one will vote against you, Eryximachus,”
said Socrates, *for how can I oppose your pro
posal, who am ready to confess that T know nothing

on any .-;‘.!"-l_‘|-.u'1 but love? Or how can A zathon,

A secure foundat
or Pausanias, or even _\l‘i.%i'r'J[I}l.'l]'it‘%, whose life is then I« g 1

says, {Ji;:[
one perpetual ministration to Venus and Bacchus! . the Earth
Or how can any other whom I see here! Though
we who sit last are scarcely on an equality with
you ; for if those who speak before us shall have
exhansted the subject with their -.-]_-.ull]r‘m‘a'-. and
reasonings, our discourses will be superfluous.
But in the name of Good Fortune, let Phedrus
r-.--_’i]] !'l]l-‘l ]-I" ]—‘..-\"-_“ ']111"' \\'i;l'l]i" ['l?!]'i_\' :qrr--."nl

to what Socrates said, and entreated Phadrus to

What each then said on this subject, Aristo-
demus did not en y recollect, nor do I recollect

all that he related to e; but i_i!lf.}' the H]!f-‘.t‘(_‘il.\'.‘.‘i




40 THE BANQUET.

to an honourable and excellent : Love

awakens them. I speak of the
which deters them from that which is disgraceful ;
and the love of glory, which incites to honourable
T s : iz i
deeds. For it is not possibie that a
private person should accomplish, without these
incitements, anything beautiful or great. I assert,
then, that should one who loves be dis overed
in any dishonourable action, or tamely enduring
insult through cowardice, he would feel more
anguish and shame 1if observed by the object of
his passion than if he were observed by his father
or his companions, or any other person. In like
e s 4 .
manuer, among warmly attached friends, a man 1s

\".‘-%l!\')(:i'.l“_\' grin-\'n:ll to be discovered by his friend
1

in any dishonourable act. If then, by any con-

trivance, a state or army be composed of
friends bound by strong attachment, it is beyond
ealeulation how excellently they would administer
their affairs, refraining from anything base, con
tending with each other for the acquirement of
fame, and exhibiting such valour in battle as that,
though few in nun hey might subdue all
mankind. For should one 1 desert the ranks
or cast away his arms in the presence of the other,

he would suffer far acuter shame from that one
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person’s regard, than from the regard of all other
men. A thousand times would he prefer to die,
rather than desert the object of his attachment
and not suecour him in danger,

(T84 N e ~ B -
There is none so worthless whom Tove cannot
impel, as it were by a divine inspiration, towards

virtue, even so that he may through this inspira-
tion become equal to one who mi naturally b

Lick L ol C
more excellent ; and, in truth, as Homer says

the _ﬂ'tril breathes vigour into

certain heroes—
so Love breathes into those who love, the spirit
spirit

which is produced from himself. Not only men
but even women who love, are those alone wh
X ose § )

willingly expose themselves to die for others. Al-
cestis, the daughter of Pelias, affords to the Greeks
3 ul RS

1 remarkable example of this opinion ; she alone
being willing to die for her husband, and so sur

passing hig parents in the affection with which
love inspired her towards him, as to make them
appear, in the comparison with her, strangers to
their own child, and related to him merely in
name ; and so lovely and admirable did this action

appear, not only to men, but ey to the gods
h ) : 1e gods,

that, although l‘iu-_'-,' conceded the prerogative of
bringing back the gpirit from deat ‘o
inging back the ..I[ irit from death to few among

the many who then performed excellent and
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honourable deeds, yet, delighted with this action,
they redeemed her soul from the infernal regions :
so highly do the gods honour zeal and devotion in
love. They sent back indeed Orpheus, the son of

from Hell, with his purpose unfulfilled,

and, showing him only the spectre of her for

whom he came, refused to render up herself For

is, to have

1

'--JI']sh-":k' seemed to them, not as Alce:
dared die for the sake of her whom he loved, and
thus to secure to himself a perpetual intercourse
with her in the regions te which she had pre-
ceded him, hbut, like a cowardly musician, to

have contrived to descend alive into Hell : and,

indeed, they appointed as a punishment for his
owardice that he should be put to death I'."‘
wWomen.

otherwise did they regard Achilles, the

son of Thetis, whom they sent to inhabit the

though

islands of the blessed. For Ach

her that his own death would

informed by his me
ensue upon his killing Hector, but that if he
refrained from it he might return home and die
in old age, yet preferred revenging and honouring

oved Patroclus ; not to die for him merely,

his b

but to disdain and reject that life which he had

ceased to share. Therefore the Greeks honoured
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_-'\-']li][t's ]rr.‘)’ifri;l.l all other Inen, ]!I_'i_';l!ih'l_‘ fu: thus
preferred his friend to-all things else,
# * ® * ®

“On this account have the gods rewardec

les more amply than Alcestis ; permitting his

to mhabit the is,:uuis of the blessed. Hence do
[ assert that Love is the most ancient and vener-
able of deities, and most powerful to endow mortals

with the posse

sion of ]m]s[rfll--.ﬂ.-‘. and virtue, both
whilst they live and after they die.”

Thus Aristodemus reported the discourse of
Pheedrus ; and after Pheedrus, he said that some
t!lj]i'!‘rs .“\J]_H_'?kl‘_, \'.'h‘-ar‘:; ili.‘_'-i_'i.'lir'."f'-'w he did not well
remember, When they had ceased, P:
b

LNI1as

gan thus :—

“Simply to praise Love, O Phsedra

, Séems to
me too bounded a scope for our discourse If
Love were one, it would be well. But since Love

18 not one, 1 will t'iu]l.-._-LL‘.'-llll‘ tO d1st h which is

the Love whom it becomes us to praise, and having

thus diseriminated one from the other, will attempt

to render him who is the subject of our di

Course

the honour due to his divinity, We all 1

EIow

ths 3 ia 1t [ 1i1f V
that Venus is never without Love : and if Venus

were one, Love would be one ; but since there are

two Venuses, of necessity also must there he two
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Loves. assuredly are there two Venuses;
one, the eldest, the daughter of Uranus, born
without a mother, whom we ecall the Uranian ;
the other younger, the daughter of Jupiter and
Dione, whom we eall the Pandemian ;—of neces-
sity must there also be two _I,\'n\'l":w, the Uranian
and Pandemian companions of these goddesses.
It is becoming to }ur';li-\'n- all the _'_-’ln.l.‘il. but the
attributes which fall to the lot of each may be
di

action whatever, in itself is neither _'__'lJtJll nor ev il ;

For any partic

; 3 1
ished and sel

what we are now doing—drinking, singing, talk

none of these thii good in themselves, but

are done stamps them
11

is good, and that which is done ill is evil, r]'}11‘;.='_,_

the mode in wh

with its own nature ; and that which is done w

all love, nor every mode of love is beautiful,

1

mmendation, but that alone which

or worthy of ¢

excites us to love wor The Love, therefore,

: - 20
which attends upon V Pandemos, is, in truth,

and presides over transient

1
common to lll'. v lll_'_

and fortuitous connections, and is worshipped by

the least excelle
this deity seek the body rather than the soul, and
the ignorant rather than the wise, '“.‘}l‘:lillill_'_“' all

that is honourable and lovely, and considering Low

nt of mankind. The votaries of

45

they all best satisfy their sensual necessities.
This Love is derived from the younger goddess,
who partakes in her nature both of male and
female. But the attendant on the other, the

Uranian, whose nature is entirely masculine, is the

Love who inspires us with affection, and ex

':Hill'.\.
us from all wantonness 1 libertinism. Those

who are inspired by this divinity seek the affictions

of those who are endowed by nature with wreater
excellence and wvigour both of dody and mind.

And it is easy to distinguish those who especially

ist under the influence of this power, by their

choos

in early youth as the objects of their love

t]lthi" j!z \'.']jz_.'l'u i’}lr" illh'”:".‘! nal fu{'lllli!:h }Ic‘.'i,\'\" Ilu‘-_,_IH.'

!H-ll".':‘lu]s, _F'J[' [Elr_;_--u'- \\']Jl; b

manner, seem to me to be prep: their
) I

Ell_'_; Lo pe

whole life together in a community of good and

evil, and not ever liul

itly deceiving those who loy

them, to be faithless to their vows. There ouy

to be a law that none should love the very younc
so much serious affection as this deity enkindles,

should not be doubtfully bestowed : for the

i, and

and mind of those so young are yet unfo

it is difficult to foretell what will be their future

tendencies and power. The good voluntarily im-

pose this law upon themselves, and those vulgar
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lovers ought to be compelled to the same obser-

o deter them with all the power of the

vance, as w
laws from the love of free matrons. For these are
the persons whose shameful actions embolden those

who observe their importunity and intemperance,

to assert, that it 1s l.ii:ll{}llli'fll'flil]": O serve :Lild

s of our love. But no one who

IL'_'_'I'illi!I_\' the "1'I.'||'i."‘
does this gracefully and according to law, can
justly be liable to the imputation of blame.

*

™ * *

 Not only friendship, but philosophy and the
practice of the gymnastic exercises, are represented

as digshonourable by the tyrannical governments

under which the barbarians live. For I imagine

\duce to the benefit of the gover-

it would little co
that the '_fl-\'t:l‘iu'.'f.i 5;'[u_,-u|.l l_"{_% dim.‘i[’“hi-il to

lofty thoug

/hts and to the unity and communion of

endship, of which admirable efiects the

steadfast fri

tyranis of our own country have :.Ll-"'l-" learne 1 tl

Love is the author. For the love of Harmodius
and Aristogiton, strengthened into a firm friend-

ship, dissolved the tyranny. Wherever, therefore

10 BErve and

it is declared dishonourablein any co

that law is a mark of the depravi

benefit friend

or %

s and the coward

the legislator, the avarice and tyranny of the

of those who are ruled.
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Wherever it is simply declared to be honoura

ut  distinetion of cases, such a

iration
denotes dulness and want of subtlety of mind in

authors of the regulation. Here the

of praise or blame to be attributed by law are far

ha = TR g oyl s RS
etter regulated ; but it is yet diffieult to determi

1

| . e L. "

the cases to which they should refer.
113 "2 At i o .

It is evident, however, for one in whom passion

1s enkindle 11
is enkindled, it is more honourable to love openly

the
most excellent and virtuous, even if thev should 1

less 1

secretly ; and most honourable

eautiful than others, It is honourable for

T PR RS Ty = S - 4 -
the lover to exhort and sustain the object of his

I

love in virtuous conduct. Tt is considered honour
p 1 L 1010 o

love of those whom we seek. and

the contrary shameful ; and to facilitate thi

:|11:li5!.

on has given to the lover the permissior
- LK Lo i Sl |}

wiring favour by the most extraordinary

deviees, which if a person should practise for

any

purpose besides this, he would in

oof of philesophy. TFor if any one desirous of

cumulatin

money, or ambitious of proeuring

BOWEr o T 1 oy it o
Ko DL 1g any other -"lll\'llll’_.‘l'_;‘l'. should

a lover seeking to acquire the favour of his

d, employ prayers and

necessity, and swear such oaths as lovers
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and sleep before the threshold, and offer to subject
himself to such slavery as no slave even would

endure, he would be frustrated of the attainment

of what he sought, both by his enemies and friends;

these reviling him for his flattery, those sharply
admonishing him, and taking to themselves the

ghame of his servility. But there is a certain

grace in a lover who does all these things, so that

he alone may do them withont dishonour. It is
commonly said that the gods accord pardon to the
lover alone if he should break his oath, and that
there is mo oath by Venus. Thus, as our law
declares, both gods and men have given to lovers
all possible indulgence.

* * * * *

« The affair, however, I imagine, stands thus:
As T have before said, love cannot be considered
in itself as either honourable or dishonourable :
if it is honourably pursued, it is honourable ; if
dishonourably, dishonourable ; it is dishonourable
basely to serve and gratify a worthless person ; it
is honourable honourably to serve a person of
virtue. That Pandemic lover who loves rather
the body than the soul, is worthless, nor ean be
constant ::‘(l:l t_‘.l'JII.ﬁE:-;U_'!:L Sim_‘n" ]1(‘. }J:I&:‘. !l]ElL:I"‘l 11;_.‘\'

affections on that which has no stability., For as
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soon as the flower of the form, which was the sole
l‘?irjt‘l't of his desire, has faded, then he 1[{‘[|:!t‘l.‘-= and
is seen mo more, bound by no faith nor shame of
his many promises and persuasions. But he who
is the lover of virtuous manners is constant dur-
ing life, since he has placed himself in harmony
and desire with that which is consistent with
itself.
“ These two classes of persons we ought to
guish with careful examination, so that we
may serve and converse with the one and avoid

the other; determining, by that inquiry, by what

a man is attracted, and for what the object of his

love is dear to him. On the same account it is
considered as dishonourable to be inspired with love
at once. lest time should be wanting to know and
approve the character of t he object. It is considered
as dishonourable to be captivated by the allurements
of wealth and power, or terrified through injuries
to yield up the affections, or not to despise in the
comparison with an unconstrained choice all poli-
tical influence and personal advantage. For no
cireumstance is there in wealth or power so invari-
able and consistent, as that no generous friendship
can ever spring up from amongst them. We have

an opinion with respect to lovers which declares




?“—__
(O$oDy) 7 ;

and defeated of the object for which i
) 1eh 1t

THE BANQUET.

that it "\"]ILT” X OSIC e =
b F not Cons B -} . L
2 COnsider _'.I I ]] 3
1 } £ }1’ Ml Bery ) 18¢racef i
O l sracetiul,

[IIH!]' ]1(]“']'1\1 5 8 1 ot t h o 8
= { T ._'IJ"JLIIII "U]r! i 1 il
submat }lll’]’]"'l'f[’ 0 1
L. 8 1}".‘\'[7_(5.{'!.‘3

of ¢ Fvl L L&) L. X & A £
slavery for Lh!‘ .‘-,1]\ B 01 Ill‘) I}[ ]{)L! ! '] ilf Same
=45 2 ame

(']l 110n ll"'li[ I ] e t ¥ nr AT
nio # ]h wit h es Cct tl"J J"IOS(‘ v ]In mcle
Ergo

any de e s & Y. And also
| _,\I'I.]!ltl_lrl !l)] .fi:‘ _d’]\l' ”i Virtue \ I ]
1 a 1t

is Esteeme no any on X o
18 J
4 5, that lf in
i BS o | I at ry us, th L: ne 100803 t
0

serve and ohe ano Io 1 f o
JOEY TiC t-hf_'l' or M - FHII‘I'O\P Of F 3C0 1
I DE ecoming

more wise or ma 1
I more vir L
nore virtuous through the intep
ght tercourse

l-]J:E{ micht the .
the s i \eniee arise, such willing slavery ;
1@ slavery of a di g slave 8
Wery of a dishonest flatterer Thror. : RO
i . |i'n”;’! f.-}]]‘.'-;

"o T ,} a4  gavrw
W '-u]l“li 11 l"'f'lnH']l]l I' U .+ on d CTrviD e
I same f £ I
Lir 1 B ude

undertaken for .

for t1 <en for the sake of love as one 1

OF Eho Sk irsh: - 2 2 € undertale
b the acquirement of wisdom or any otl tken

: any other excel.

ce, if indeed the devotion of g

lover to his
o . a beautiful thine
r when the lover and the belove 1 g

o (&l

be oy ] 8 i unsiders.
oved s De 8 r l
to 2 Ccon 'EII il

]l:l‘.‘f) once

arrived at the g i
o . Same pont, the provinee of I
s s g » L2 O eac
] g distinguished : the one able to assist i !
S ‘ le to assist in the

t the mind i :

‘ and in the aequi
(Ir }-l“[']‘\‘ "]1} el o 1 : I{- ll-l‘|!1iif'[’“]“‘?l*—
1 1er excellence : th o

3 e o, i

education and seeki he other yet requiring
. and seeking the possession of ws 5
g §508s of wisdom -

[:ltl'r! .‘I!"'I’l Y Dy 1
0, }‘\ t-ill' unmon ot 1686 'i'lllf]i“' 1 L [
If 3¢ ONES, ane in

no f'l“ll’ case, is ‘ 0 a8 " the

. 1 I’ Case, 1 1 II |11IHI'{1FI[ B Ior ]'l !

vield a aff; - - ; o

Yi¢ 1 ][] ”Ir rl”l'l‘tll' ns to .ill‘ over, l i 1 U-
1 > 4 10ver, in ths ser

\lllllh" :l]!\"‘ ”l’l'" 8 No disg Ci e ¥ O 1VE
Dne th 218 1 'h. race in b Ing E
= 3 2 BCe ’f]

was

P —

THE mﬁﬁnfr.'

[
undertaken ; whereas every other is disgraceful,
whether we are deceivéd ¢r no.
- * i *

L * &

“On the same l\ri;a.cilulg:-. if an_\'nm; seeks the , =
friendship of another, béligwing him to be virtuous, .
for the sake of becoming better through such inter- o
course and affection, and 8. décaived,. his (friend
turning out to be worthless, and-far. froni the
possession of virtue ; yet it is honourable to have

been so deceived. For such a one seems to have

submitted to a kind of servitude, because he would

endure anything for the sake of becoming more
virtuous and wise ; & disposition of mind eminently
beautiful.

«This is that Love who attends on the Uranian
deity, and is Uranian ; the author of innumerable
benefits both to the state and to individuals, and

by the necessity of whose influence those who love
All other

i
o

are disciplined into the zeal of virtue.
loves are the attendants on Venus Pandemos.
much, although unpreme litated, is what 1 have to
deliver on the subject of Love, O Phwedrus.”
Pausanias having ceased (for so the learned teach
me to denote the changes of the discourse), Aristo-
lemus said that it came to the turn of Aristophanes

to speak ; but it happened that, from repletion or

7
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some other cause, he had a hiccongh which pr
Ui nie re-

vented him ; so he turned to B

hysician, who was recling -
ph; ho was reclining close beside him, and

said, “ Eryximachus, it i but fair that you should
cure my ]JEccm_J;_:lJ, or speak instead of ;;;.: ILJ|;'.i' i
is over.’—#1 will do both,” said |'_:r'\'Xi:J|1'.u'i|-‘I-I:
“T will speak in your turn, and you, .\\'h»-u .\rnI‘r'-
hiccough has ceased, shall speak |'-|| mine, \!‘{"'l‘]‘l
while, if you hold your breath some time, it \;'j|[
subside, If not, gargle your throat with \\'-.-’--r-'
and if it still continue, tuke something to stimulate
2 : do this once or twice

Your nostrils, and snee

and even though it should be verv iodigiti h.eslh

cease,’’— ¢ "hils § 5 i 1d
e, Whilst You speak,” said Aristo

«T will fol s
will follow your directions.”— Ervximael
5 <Ly alifachus

then b

Since Pausanias, besinnine his diseourse ex
or 8 ol1s 568 ex

I

- [ X ] .
1e HIJ_\, placed no fit completion and i;"'-"l"l’lll"‘ll

to it, I think it nece

ary to .‘L[i"?.l]al to fill up

\\"fl:L{ ]ll‘ has ]l'ﬁ unfi ]
1€ 1IAS 1 1n1 = 1148 Iey I
il e ‘ : : “l nas .'L_Inlllil'f_] '\\'l‘ll
Il asnning J[I\f' as ol a <I|a|]flf!‘ nature 'l‘]l("\"’f I
. A » ‘ SEaon
Ol ]lJI"-l]t';I'.f'. Lo \‘,]JEI'JJ I_ [J.'I‘\'i‘-'i"flii('il'.ll |||‘|'-~1'.[I seen
! J PELl, Seems

to teach me at t lov i i
t ne that the love which umpels towards

those who are beautiful, does not subsisi mly in
7 [~ 11 2ol ( 1y

the = = 1
the souls of men, but in the bodies also of th f
F, alsd | 1 e O

. SR AAT :
all other living beings which are produced upon

ximachus, the

earth, and, in & word, in all things which are.

is his influence exten
things !
he

nature of the body contains within itself

love.
is diseased in a body differ and ave unlike :
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So

wonderful and mighty is this divinity, and so widely

over all divine and human

ion, T will

n For the honour of my ]'rl'-'.lf-‘.-

The

n ]:\‘ '.Lt‘l.lllri.llg a }sl_‘i_r-.rih f['ul;} IIl-.'<]i-.'§]u'.

s double

at which

1

For that which is healthy and t

which is unlike, loves and desires that which 1s

unlike. Love, therefore, is different
in a diseased body. Pausanias has asserted rightly

that it is honourable to g

-atify those things

hody which are good and healthy, and in th

consists the skill of the physician; wh
which arve bad and diseased ought to be
The science of medicine

with no i.lu{t_i','___('.'lls
» affairs of the bo !l_\:.

word, is a knowledge of the ]

s they bear relation to repletion and evacuation ;
nd he is the most skilful physician who can 0
1 an 1 ey il love, &l

those uln:l'.l';i-r‘.r: of the
he other, and

make the one change places with the h

attract Love into those parts from which he1

or expel him from those wh
occupy. He onght to make those things which are
most inimical, friendly, and excite them to mutual
love. But those things are most inimical, which are
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most opposite to each other ; cold to heat, bitter-
ness to sweetness, dryness to moisture, Qur pro-
genitor, ZEsculapius, as the poets inform us (and
indeed I believe them), through the gkill which he
possessed to inspire love and concord in thege
contending principles, established the science of
medicine,

“The gymnastic arts and agriculture, no

than medicine, are exercised under the dominion
of this god. Musie, as any one may perceive
who yields a very slight attention to the subject,
originates from the same source ; which Hera-
clitus probably meant, though he could not express
his meaning very clearly in words, when he says,
‘One though apparently differing, yet so agrees
with itself, as the harmony of a Iyre and a bow.’
It is great absurdity to say that a harmony differs,
and can exist between i[J]'tllf__{s whilst (]u'_‘.' are dis-
similar ; but probably he meant that from s
which first differed, like the

nds
grave and the a.ute.
and which afterwards agreed, harmony was pro-
duced according to musical art, For no harmoeny
can arise from the grave and the acute whilst vet
they differ. But harmony is symphony : sym-
phony is, as it were, concord.

But it is impossible
that concord should subsist between things that
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differ, so' long as they differ, Bet \\‘r-onlt]a.tiui;.-.
whieh are discordant and dissimilar li]i"l:i.'- is 1-}“‘[:
no harmony. A rhythm is produced t.mm 1‘1‘1-
which is qu‘ick, and that which is slow, 111':~:t1 ]"_‘I,]‘]_]If
distinguished and opposed to each other, ."\m .:,.].
made aceordant ; so does medicine, no 1-l-f.~ 1 .1,.1.‘
musie, establish a concord between the .=_;.||u.-t 1_'5:_:1
its art, producing love and agreement between
adverse things. it

“ Music is, then, the knowledge of '-.'..".I. .\mu] }
relates to love in harmony and H_\_'-sl'._'-ml. In 1.‘-.-.-
very system of harmony and rhythm, .1f.- is f‘i‘.].‘il\_' .IU
l]iﬁ{}i.[‘.if‘.lir’-'\]l love. The double I.:'n-v‘zs uut'r l«Tl!.-
f_ruishﬂ-lr: in music itself; but it is required to

FSEem ant

] rdce of mankind by
apply it to the service of mankind by
appiy 1t to the R :'_':'l!ll]'vH.-i-

harmony, which is called poetry, o . ,
tion of ‘THr';ml}' : or by the correct ”MJ_ of :’-:n":nl;;.:: ;:‘._.:-
measures already composed, which is c:\".lu_n dis
cipline ; then one can be r_li:etingi:ir_\]u.-c.l ‘ni-wnu:isl.
other by the aid of an extremely skilful artist.
And thr‘.- better Love ought to be h’._‘ﬂ'r\]ll'l'l"l and pre
served for the sake of those who are \'l{'ciil-i_h'. :m.:
that the nmature of the vicious mﬁ_\',itr-'_ u*l‘umuru
through the inspiration of its spirit. This is ‘.t[ml
l:e‘:mti-ful Uranian Love, the attendant on the Uran-

: o
smi is the attendant of
ian muse : the Pandemian is th
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Polyhymni rhose i
yhymnia, to whose influence we should only

._\'h E:T.l‘ subject ourselves as to derive pleasure f
1t without indulging to exces i
as, according to our art, we are instructed to seel
L]Jr:‘ pleasures of the table only so far as \\'{“ L(
enjoy them without the consequences n;t' rliw-'( "m
I“‘ 1111154“".\ therefore, and in medicine, and ;.n.df‘];
(:L[u‘q- things, human and divine, this (Ii'ﬂli}]\’.l— '.1'
ought to be traced and diseriminated f. ‘. it "“"e
all things. e
“ H_\-._-n the constitution of the seasons of the
'\;_"':‘l‘ is {‘f'r:»-tl'.-ifvd with these contending 'n‘.illr(.
(1[E l*u.:.' 80 often as heat and cold, :Ir'.'l:w; and
mnt.sn;z----. of which I spoke before, are ivn!h;z.'- ‘1 ['
by the more benienant Love, and m:v h".u'mo i i
I. . . 3 he niously
and femperately intermingled with the seasc 3
.clmv\' l_:ru;: maturity and health to men, and .‘tz‘u I:l.ll‘],
the other animals and plants. But when the evil

and injurious Love assumes the dominion of tl
seasons of the year, destruction is spread \\"ultl.‘i“j,
abroad. Then pestilence is accustomed to m'j:e{!
.mrll many other blights and diseases fall u ll:f
mf“‘“ ils and plants : and hoar frosts, and hails [- !i
nlnlm--‘.v on the corn, are produced from that ')‘I”H'
sive and disorderly Love with which M{'h Sy
of the year is impelled towards the otlu'-:{'. t:}’“]
= 2

55 1n [-lll.’ same manner
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motions of which, and the knowledge of the stars,
is called astronomy. All sacrifices, and all those
things in which divination is concerned (for these

things are the links by which is maintained an

tercourse and communion between the g

men), are nothing glse than the science
servation and right government of love. For im-

as any

piety is accustomed to spring up so soon a .
more honourable Love,

one ceases to serve the

sacrifice of good actions ;

and worship him by the
but submits himself to the influences of the oth
:l]l'.;

er,
in relation to his duties towards his parents
the gods, and the living and the dead. It is the
object of divination to distinguish and remedy the
offects of these opposite Loves ; and divination is
rads and

therefore the author of the friendship of g

men, because it affords the knowledge of what in

matters of love is 1
«Thus every species of love possesses collee-

awful or unlawful to men.

tively a various and vast, or rather universal power.

But Love

objects according to virtue and wisdom, |

which inecites to the acquirement of its

HOSSEE8es

the most exclusive dominion, and prepares for his
worshippers the highest happiness through the
mutual intercourse of social kindness which it pro-

motes among them, and through the benevolence
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s L = .
which he attracts to them from the

superiors,
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-.'.'lllfl.!-'te' or if 4 i
it you have imagine
: ave n.<|___._fI11Lt1 any other
wonourmg  the divinity, for 1 obser
A JUBErve

. | 4
mode or
your hiccough is over,”

Yes,” said Aristophanes, “but not

! fore I

applied the snees S

pplied the sneezing. I wonder why the hari
4] ¢ AErmo-

nioUs constructio bt
tonstruction of our body should ;‘.-uluil' ;
S . Y & : & such
HOIsy operations as sneezing : for it
Zing ; t

Cease he
moment I sneezed,”— Do s

you not obs

r've w f:fl[

you do, my good Aristopl p” i
y My good Aristophanes?” said Eryxima.

chus; “you are going to s
] f s re going to speak, and yvou pre ispose
0 laugater, and compel me to watch f |
0 watch for the

ridiculous idea which vou may start i

h

You micht have 5]

oKen 1n

unsay what I have said, then

at - e 1
tophanes, laughing, Dy

e : not watech me, I
nireat you ; though I am not afraid

— : of saying
aughable (since that would be & .

what

. Wl gain, and qui
Sai1, and guite
i the accustomed s f :
1e accustomed spirit of my muse), but lest I
ﬁll[]'\'\ll_l Stk S m - 5o ou 25t
S8y what 1s ridiculous,”—*% Do vou thinl
3 L hiL Ning o

tirow your dart and es

PORBLEEr . ETR :
o e With Impunity, Aris-
ophanes! Attend, and

you say be careful
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you maintain ; then, perhaps, if it pleas
may dismiss you without question.”
“ Inde

“«T have designed that my discourse should be

d, Eryximachus,” proceeded Avristophanes,

very different from yours and that of Pansanias.
Tt seems to me that mankind are by no means
penetrated with a conception of the power of Love,
or they would have built sumptuous temples and
altars, and have established magnificent rites of
sacrifice in his honour; he deserves worship and
homage more than all the other gods, and he has

vet received none. For Love is of all the gods

the most friendly to mortals, and the physician
of those wounds whose cure would be the greatest
happiness which could be conferred upon the
human race. I will endeavour to unfold to you
his true power, and you can relate what I declare
to others.

“You ought first to know the nature of man,
and the adventures he has gone through; for his

nature was anciently far different from that which

it is at present. First, then, human beiugs were
formerly not divided into two sexes, male and
fomale: there was also a third, common to both

the others, the name of which remains, though the

sex itself has disappeared. The androgynous sex,
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h, 2 e —— . -
oth in appearance and in name, was common both

lo male and female; its name alone remains, which

labours under a reproach.
“ At the lh'r'isnf to which I I'l'fl-l', the form of
every human being was round, the back and the
sides being cireularly Joined, and each had four
arms and as many leg ; two faces fixed upon a
round neck, exactly like each other ; one head
between the two faces ; four ears, and everything
else as from such proportions it is easy to ;-r.;[j‘".--
ture. Man walked upright as now. in “']Jil,"_{"\"i'
direction he pleased ; but when he wished to go
. 5
fast he made use of all his eight limbs, and pro

P 1 -4 - y
ceeded in a rapid motion by rolling eireularly
round—Ilike tumblers, who with their legs in tl]:a
air tumble round and round, We .-:cmtmﬂt for the
production of three sexes by supposing that, at the
beginning, the male was produced from the sun,
the female from the earth ; and that sex which
]

participated in both sexes, from the moon, by

reason ot the Li-n-]l(il'_'_‘_\llrrlw nature of the moon

Fhey were round, and their mode of proceeding

was round, from the similarity which must need

8
sist between them and their parent.
They were strong also, and had aspiring

thougl They it was w i
thougl ey 1t was 0 levied war acains ]
¥ 1t was who levied waz against the
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gods; and what Homer writes concerning Ephi-
altus and Otus, that they sought to ascend heaven
and dethrone the gods, in reality relates to this
]r!'huiti‘-'v ]-I'l'\|.|:|‘. -]I.]JIril.l'l‘ and the other _f_"..'-.i:-.
debated what was to be done in this emergency.
For neither could they prevail on themselves to

destroy them, as they had the giants, with thunder,
so that the race should be abolished ; for in that
case they would be deprived of the honours of the

¢

sacrifices which they were in the custom of receiv-

ing from them; nor could they permit a con-
tinuance of their insolence and impiety. Jupiter,
with some difficulty having desired silence, at
length spoke. ‘I think,’ said he, ‘I have con-
trived a method by which we may, by rendering
the human race more feeble, quell the insolence
which they exercise, without proceeding to their
utter destruction. I will cut each of them in half;
and so they will at once be weaker and more use
ful on account of their number They shall walk
npright on two legs. If they show any more inso-
lence, and will not keep quiet, I will cut them up
in half again, so they shall go about hopping
one leg.’

7, he cut human beings in half, as

people cut eggs before they salt them, or as I have
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seen eggs cut with hairs. He ordered Apollo to
take each one as he cut him, and turn his face and
half his neck towards the operation, so that by
contemplating it, he might become more cautious
and humble ; and then, to cure him, Apollo turned
the face round, and drawing the skin upon what
we now call the belly, like a contracted pouch, and
leaving one opening, that which is called the navel,
tied it in the middle. He then smoothed many
other wrinkles, and moulded the breast with much
such an instrument as the leather-cutters use to
smooth the skins upon the block. He left only a
few wrinkles in the belly, near the navel, to serve
as a record of its former adventure, T mmediately
after this division, as each desired to possess the
other half of himself, these divided people threw
their arms around and embraced each other, seek-
ing to grow together; and from this resolution to
do nothing without the other half, they died of
hunger and weakness: when one half died and the
other was left alive, that which was thus left sought
the other and folded it to his bosom : whether that
half were an entire woman (for we now call it a
woman) or a man; and thus they perished. But

Jupiter, pitying them, thought of another contri-

vance. * * * Tn this manner is generation
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now produced, by the union of male and female;
so that from the embrace of a man and woman the
race is propagated.

“From this period, mutual love has naturally

3 y < Ay R,
existed between human }‘l.'"l“._fh' y that reconcler

and bond of union of their original nature, which
seeks to make two, one, and to heal the divided
nature of man. Every one of us is thus the half
of what may be properly termed a man, and like a
[lSL'iiLL cut in two, is the ilui.-t:l‘:'!.'\_'l |.-‘a|':il.|Il of an

1

entire whole, perpetually nece itated to seek the

half belonging to him.

* ] * -

¢ Such as I have deseribed is ever an aftectionate

Ll

t which

elichting m

lover and a faithful friend, d

] 1 ture "henever
is in co rmity with his own nature, W henever,

Lll"!'z‘]‘.‘l‘.', any such as I have described are lmpetu-

ously struck, through the sentiment of their forme:

union, with love and desire and the want of cow-
munity, they are unwilling to be divided even for
a 111-Ill‘l-.'1'.[.. These are they who devote their whole
]'i\'t'b Lo 1'iLl.‘]l Ilfi,l't', '\‘-';.1]1 a vain ii]i'lL ;.ll!"'{]'!"'.‘}:i]'-l"
longing to obtain frem each other something they

: J =%
t; for it is not mer the sensual

know not wl
delights of their intercourse for the sake of which

thev dedicate themselves to each other with such
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thirsts for, from the other, something which there

are no words to describe, and divines that which

it seeks, and traces obscurely the footsti

1} i‘f i{n
bscure desire. If Vulean should say to persons

thus affected, ".\]_'\' good lll'rr]’|-.-. what is

it that you

want with one another?’ And if. while they were
hesitating what to answer, he should proceed to
1sk—‘Do you not desire the closest union and

.

eness to exist between you, so that you may

never be divided night or day? If so, I will melt

vou together, and make you grow into one, 50 that

both in life and death ye may be undivided. Con-

sider, is this what you desire? Will it content

you if you become that which I propose !’ we
all know that no one would refuse such an offer,
but would at once feel that this was what he had
ever sought ; and intimately to mix and melt and
to be melted together with his beloved, so that one
should be made out of two,

“The cause of this desire is, that according to
our original nature, we were once entire. The
desire and the pursuit of integrity and union is that

which we all love. First

s I said, we were entire,

but now we have been dwindled through our own

weakness, as the Arcadians by the Lacedasmonians,

serious affection ; but the soul of each manifestly

65

THE BANQUET.

i fear, if e are _"11”1\' of any
There is reason to fear, if we are g )

. " X ls. that we may
additional impiety towards the gods, that .

e o L 0 4 ] » those
cut 1n tw 1oaln, an l nay g & bout hike 11
¥ 44 3

1
P ol
figures '|r1i|1lm] on the columns, divided through
figcures painte

: -t Lapiasses Oh
the middle of our nostrils, as thin as lLspse.

e ;
. ] t chorted
\hi:ia account every TNalL ﬂll'_'!lt’- o be exilr\
which ¢ 3 :
to pay due reverence to the -_:"hl.‘-'., that we may
L) « - . -

rere i ishment, and obtain those
\pe so severe @ pnnwhm

2a) Ve - oeneral and commander,
things which Love, our ges

‘neites us to desire; against whom let none rebel
1ncLLes f IBITE , 48 ; )

1 4 . wo
I sciting the hatred of the gods. For if we
'Y eXxcC 114

atinue on good terms with them, we may dis-
co m g

s those lost and concealed objects

cover 1111(1 pC ; I
f ! fortune which now befalls to

of our love, a good-fortune

few.

* * .
. *

«T assert then, that the happiness of all, both
men and women, consists singly in thf— .i'ulﬁl‘.n.mln
of their love, and in that possession of its objects
by which we are in some degree rr's:tn‘rw'i to 5)111_1'
:1;1(‘5911{. nature. If this be the completion of_tn_ 1
city, that must necessarily approach nearest to 1t

sion and society of

in which we obtain the poss ‘
those whose natures most intimately accord W ith
i L 40 ;
own And if we would celebrate any god
our iy i
the author of this benefit we should justly
% vie o

80

o




THE BANQUET.

celebrate Love with hymns of
present condition, brings good assistance in our
necessity, and affords great hopes, if we persevere
in piety towards the gods, that he will restore us

to our original state, and confer on us the complete

happiness alone suited to our nature,

“Such, Eryximachus, is my discourse on the

subject of Love; different indeed from yours, which

I nevertheless entreat You not to turn into ridicule,

that we may not interrupt what each has separately

to deliver on the subjec

“1 will refrain at present,” said .I"jl'v\'N]-H:'.'.t"}

s,

“ for your discourse delighted me. And if 1 did
not. know that Socrates and Agathon were pro

foundly versed in the science of love affairs, T should

fear that they had nothing new to say, after so

many and such various imaginations. As 1t is, I

confide in the fertility of their geniuses.”—¢ Your

part of the contest at least was strenuously fought,

Eryximachus,” said Socrates, “but if wvou had

been in the situation in which I am, or rather

shall be, after the discourse of Agathon, like me

you would then have reason to fear, and. be reduced

to your wits’, end.”—Socrates,” said Agathon,
“wishes to confuse me with the enchantments of

his wit, sufficientlw confused already with the

f Joy ; who, in our

e an
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expectation I see in the assembly in favour of iy
discourse.”—* I must have lost my memory, Aga-
thon,” 1‘1‘-}!“-%] Socrates, “if I imagined that I\I'ull
could be disturbed by a few private persons, ;Iit.‘l-!'
having witnessed your firmmess and courage ‘Im
ascending the rostrum with the actors, and in
calmly n;:ritin_'_; your compositions in the presence
of so lun-m an assembly as that which decreed _\'llL.]I
the |_;1‘iz1‘ of tragedy.”-—“ What, then, Hll(.'].':i
retorted Agathon, “do you think me so full uf‘
the theatre as to be ignorant that the judgment 1i1
a few wise is more awful than that of a multi-
tude of others, to one who rightly balances the
value of their suffrages?”—*1 should judge ill
itlill'l‘lL .'\;,;:Li||crlt1'“ ii.]lh'\\'t-l't't.l Socrates, 11 1|lil'.]{i2|‘_,f
yon capable of any rude and unrefined coneception,
-1‘:-:‘1 well know that if you meet with any whom
you congider wise, you esteem such alone of more
‘\';1111“ than all others. But we are far from being
entitled to this distinction, for we were also of that
assembly, and to be numbered among the rest.
But should you meet with any who are really wise,
vou wonld be careful to say nothing in their pre-
.:-la.m_-q.- which you thought they would not approve—
is it mot so?’—*Certainly,” replied Agathon.—

“ You would not then exercise the same caution
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in the presence of the multitude in which they
were included }"—“My dear Aguathon,” said Pha-
drus, interrupting him, “if you answer all the
questions of Socrates, they will never have an end;
he will urge them without conscience so long as he
can get any person, especially one who is so beau-
tiful, to dispute with him: I own it delights me
to hear Socrates discuss; but at present I must
see that Love is not defrauded of the praise,
which it is my province to exact from each of you.
Pay the god his due, and then reason between
yourselves if you will.”

“Your admonition is just, Phmdrus,” replied
Agathon, “nor need any reasoning I hold with
Socrates impede me : we shall find many future op-
portunities for discussion. I will begin my discourse,
then, first having defined what ought to be the
subject of it.  All who have already spoken seem to
me not so much to have praised Love, as to have
felicitated mankind on the many advantages of
which that deity is the cause; what he is, the
uuthor of these great benefits, none have yet
declared. There is one mode alone of celebration
which would -'I.Ilnlll'[:in'lltl the whole ltr}_rit_‘, [l:l!ul'-|_\',
first to declare what are those 1lt‘11|‘“l-5~', and then

what he is who is the author of those benefits,

e o ——
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which are the subject of our discourse. ILove
ought first to be praised, and then his gifts
declared. I assert, then, that :I.‘[-III.HH_‘_"'}J all the _’__“nr].ﬁ
are immortally happy, Love, if I dare trust my
voice to express so awful a truth, is the happiest,
and most excellent, and the most beautiful.
That he is the most beautiful is evident ; first,
O Phedrus, from this circumstance, that he is
the youngest of the gods ; and secondly, from his
fleetness, and from his repugnance to all that is
old, for he escapes with the swiftness of wings
from old age, a thing in itself sufficiently swift,
sinee it overtakes us sooner than there is need ;
and which Love, who delights in the intercourse
of the young, hates, and in no manner can be
induced to enter into community with. The
ancient prc::\'('-rh, which says that like is attracted
by like, applies to the attributes of Love. I con-
cede many things to you, O Phedrus, but this I
do not concede, that Love is more ancient than
Saturn and Jupiter. I assert that he is not only
the youngest of the gods, but invested with ever-
lasting youth. Those ancient deeds among the
gods recorded by Hesiod and Parmenides, if their

relations are to be considered as true, were pro-

duced not by Love, but by Necessity. For if Love
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had been then in ”I':ll:-ll, those \'icl?l'l:i :I]III san-
guinary crimes never would have taken place;
but there would ever have subsisted that affection
and peace, in which the gods mow live, under the
mfluence of Love.

“ He is young, therefore, and being young is
tender and soft. There were need of some poet
like Homer to celebrate the deljcacy and tender-
ness of Love. For Homer says, that the goddess
Calamity is delicate, and that her feet are tender.
‘Her feet are soft,’ he says, ‘for she treads not
upon the ground, but makes her path upon the
heads of men.” He gives as an evidence of her
tenderness, that she walks not upon that which is
hard, but that which is soft. The same evidence
is sufficient to make manifest the tenderness of
Love. For Love walks not upon the earth, nor
over the heads of men, which are not indeed very
soft ; but he dwells within, and treads on the softest
of existing things, having established his habitation
within the souls and inmost nature of gods and
men : not indeed in all souls—for wherever he
chances to find a hard and rugged disposition,
there he will not inhabit, but only where it is most
soft and tender. Of needs must he be the most

delicate of all things, who touches lightly with his
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feet only the softest parts of those things which
are the softest of all,

“ He is then the youngest and the most delicate
of all divinities ; and in addition to this he is, as
it were, the most moist and liquid. For if he were
otherwise he could not, as he does, fold himself
wound everything, and secretly flow out and into
every soul. His loveliness, that which Love pos-
sesses far beyond all other things, is a manifestation
of the liquid and flowing symmetry of his form :
for between deformity and Love there is eternal
contrast and repugnance. His life is spent among
flowers, and this acconnts for the immortal fairness
of his skin ; for the winged Love rests not in his
flight on any form, or within any soul the flower
of whose loveliness is faded, but there remains
most willingly where is the ods and radiance of
blossoms yet unwithered. ( oncerning the beauty
of the god, let this be sufficient, though many
things must remain unsaid. Let ns next consider
the virtue and power of Love,

“What is most admirable in Love is, that he

neither inflicts nor endures injury in his relations

either with gods or men. Nor if he suffers any

thing does he suffer it throuch vielence. nor doing

-'-Lll‘\illl.lll_’_; does he act it with wiolence, for Love 15
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: = I e 5 For what any one possesses not, br knows not, that

never even tonched with violence. Every one Rt -

. S 2y can he neither give nor teach another. And who
willingly administers everything to Love ; and that ) ; i ]

. : will deny that the divine poetry, by which all
which every one voluntarily concedes to another, b " - .

s : . - i living things are produced upon the earth, is not
the laws, which are the kings of the republic, o I : }. : )
harmonised by the wisdom of Love®? Is it not

decree that it is just for him to possess. In addition

T s : ; evident that Love was the author of all the arts
to justice, Loove participates in the hichest tempenr- S : . : <
Tt : : : ; of life with which we are acquainted, and that he
ance ; for if temperance 1s defined to be the being

; ; .1 whose teacher has been Love becomes eminent and
superior to and holding under dominion pleasures

illustrious, whilst he who knows not Love, remains

and desir then Love, than whom no pleasure is

d : - for ever unregarded and obscure? Apollo invented
more powerful, and who is thus more powerful than e e i
: . . medicine, and divination, and archery, under the

all persuasions and delights, must be excellently -
4 guidance of desire and Love; so that Apollo was

temperate. In power and valour Mars cannot g o
the disciple of Love. Through him the Muses

contend with Love: the love of Venus possesses

Mars : the possessor is always superior to the discovered the arts of literature, and Vulean that
NLATS § e I DSSEess0. § always Su e g 16 1 1 .
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Jupiter the mystery of the dominion which he now

must of necessity be the most powerful of all.

) T, 5 exercises over gods and men. So were the gods
¢The justice and temperance and valour of the e -
taught and disciplined by the love of that which is

god have heen thus declared ; there remains to
R : . ; F 2 beautiful, for there is no love towards deformity
exhibit his wisdom, And first, that, like Eryxi- o g A * U_ B ! .{ R
« At the origin of things, as I have before said,
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g a wise poet | 8 15€ at he ea IVE L i 4
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poet as soon as he is touched by Love, a sufficient from the desire which for ever tends in the universe
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proof that Love is a great poet, and well skilled in w0 = ch is lovely, then all blessings

descended upon all living things, human and divine.

that science according to the discipline of musie,
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Love seems to me, O Pheedrus, a divinity the most
beautiful and the best of all, and the author to
all others of the excellences with which his own
nature is endowed. Nor can I restrain the poetic
enthusiasm which takes possession of my discourse,
and bids me declare that Love is the divinity who
ereates peace among men, and calm upon the sea,
the windless silence of storms, repose and sleep in
sadness. Love divests us of all alienation from
each other, and fills our vacant hearts with over-
flowing sympathy ; he gathers us together in such
social meetings as we now delight to celebrate, onr
guardian and our guide in dances, and sacrifices,
and feasts. Yes, Love who showers benignity
upon the \\'-\I']I]_, and before whose presence all
harsh passions flee and perish ; the author of all
soft affections; the destroyer of all ungentle
thoughts : merciful, mild ; the object of the ad-
miration of the wise, and the delight of gods:
possessed by the fortunate, and desired bv the
unhappy, therefore unhappy because they possess
him not; the father of grace, and delicacy, and
gentleness, and delight, and persuasion, and desive ;
the cherisher of all that is good, the abolisher of all
evil ; our most excellent pilot, defence, saviour, and

guardian in labour and in fear. in desire and in
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reason ; the ornament and governor of all things
human and divine; the best, the loveliest; in
whose footsteps every one ought to follow, cele
brating him excellently in song, and bearing each
his part in that divinest harmony which Love sings
to all things which live and are, soothing the
troubled minds of gods and men. This, O Phae-
drus. is what I have to offer in praise of the
divinity ; partly composed, indeed, of thoughtless
:!rl.li ]!|:|I\'!Illl|_ f‘:al!t‘ii',‘-i. :1?.11 [J;l.l'l?_\' llf rxlll'i: _‘N‘I'Ill.-il‘- ones
ag I could well command.”

No sooner had Agathon ceased than a loud
murtiur of applause arose from all present, so
becomingly had the fair youth spoken, both in
praise of the god, and in extenuation of him-
self Then Socrates, addressing Eryximachus,
said, “Was not my fear reasonable, son of

Acumenius? Did I not divine what has, in fact,

h;L].I-,en(’.r],—t};:Li- Agathon’s discourse would be so

wonderfully beautiful as to pre-occupy all interest
in what I should say 1”—* You, indeed, divined
well so far, O Socrates,” said Eryximachus, * that
Agathon would speak eloquently, but not that,
therefore, you would be reduced to any difficulty.”
—“How, my cood friend, can I or any one else be

otherwise than reduced to difficulty, who speak
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after a discourse so various and so eloquent, and
which otherwise had been sufficiently wonderful, if,
at the conclusion, the splendour of the sentences
and the choice selection of the expressions had not
struck all the hearers with astonishment? so that
I, who well know that T can never say anything
nearly so beautiful as this, would, if there had been
any escape, have run away for shame. The story
of Gorgias came into my mind, and I was afraid lest
in reality I should suffer what Homer describes;
and lest Agathon, scanning my discourse with the
head of the eloquent Gorgias, should turn me to
stone for speechlessness. I immediately pereceived
how ridiculously I had engaged myself with you
to assume a part in rendering praise to Love, and
had boasted that I was well skilled in amatory
matters, being so ignorant of the manner in which
it is becoming to render him honour, as I now
perceive myself to be. I, in my simplicity, imagined
that the truth ought to be spoken concerning each
of the topics of our praise, and that it would be
sufficient, choosing those which are the most honour-
able to the god, to place them in as luminous n
arrangement as we could. I had, therefore, great

hopes that I should speak satisfactorily, being wl

aware that T was acquained with the truc founda.
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tions of the praise which we have engaged to
render, But sinee, as it appears, our purpose
has been, not to render Love his due honour, but
to accumulate the most beautiful and the greatest
attributes of his divinity, whether they in truth
belong to it or not, and that the proposed question
is not how Love ought to be praised, but how we
should praise him most eloquently, my attempt
must of necessity fail. Tt is on this account, I
imagine, that in your discourses you have attri
buted everything to Love, and have described him
to be the author of such and so great effects as, to
those who are ignorant of his true nature, may
exhibit him as the most beautiful and the best of
all things. Not, indeed, to those who know the
truth. Such praise has a splendid and imposing
effect, but as I am unacquainted with the art of
rendering it, my mind, which could not foresee what
would be required of me, absolves me from that
which my tongue promised. Farewell, then, for
such praise I can never render.

“ But if you desire, I will speak what I feel to
be true; and that I may unot expose myself to
ridicule, I entreat you to consider that I speak
without entering into competition with those who

have preceded me.  Consider, then, Phmedrus,
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whether you will exact from me such a discourse,
containing the mere truth with respect to Love,
and composed of such unpremeditated expressions
as may chance to offer themselves to my mined.”
Phadrus and the rest bade him speak in the
manner which he judged most befitting.—* Permit
me, then, O Phedrus, to ask .\_'__{:t.!|1|r.’| a few
1|_1;r-.\liw|l:-_, so that, confirmed ]r_\' his agreement
with me, I may proceed.”—* Willingly,” replied
Phaslras, “ ask.”—Then Socrates thus began :

¢ -‘1|\|-|::l|ii. dear .\_L:.'l}':lllll\ the I’I"'.;'i'l!‘.ill'__': of
your discourse, where yon say we ought irst to
define and declare what Love 1s, and then his
works. This rule I partieularly approve. But,
come, 8Ince you have _'..’i\z‘]l us a discourse of such
]?"Illll-l\' and ]II.’iI.IF'.\‘ ¥ i‘l'lll\fl'l'lll.hg IJ'J\"‘_. you are .'l]l]:'.
I doubt not, to explain this question, whether
Love is the love of something or nothing? I do
not ask you of what Ir:!.]‘i'.]li-.\' Love is ; for the
i1|cil|il'_\.‘. (;f whether |,|-\'l" l-‘ 1]J|' love Ut. :i]l}' I‘...'ITFH‘I‘
or mother would be :;LlHic'irHI]_‘-’ ridiculous. But
if I were asking you to describe that which a father
is, I should ask, not whether a father was the love
of any one, but whether a father was the father of
any one or not; you would undoubtedly reply, tha*

a father was the father of a son or daughter; would

THE BANQUET,

you not{ ¥— Assuredly.”—“ You would define a
mother in the same manner 1”—% Without doubt.”
“Yet bear with me, and answer a few more ques-
tions, for I would learn from you that which I wish
to know. If I should inquire, in addition, is not
a lmrl.}u-l‘.. t}lI'I.JLllf__\"h the very nature of his relation,
the brother of some one1"—¢ Certainly.”—* Of a
brother or sister, is he not? "—“Without l!lll'stin]l.”
—-""'I‘l"\' llu‘.\lsl:lilj To me, Iil{':;, the nature of lu‘n\'t"‘
Love is the love of m’llu{'i]li]l::{ or nothing ¥”"—“0Of
something, certainly.”

“ Observe and remember this concession. Tell
me _\'i't- f:i.}'t-iji'l' \\!:l'lil\-l' Love desires I-]u'.t i.ll“ W]iii.'!l
it is the Love or not ”—* It desires it, assuredly.”
—“ Whether, possessing that which it desires and
loves, or not possessing it, does it desire and love!”

—“Not possessing it, I should imagine.”—*Observe

now, whether it does not appear that, of necessity,

desire desires that which it wants and does not
possess, and no longer desires that which it no
longer wants: this appears to me, Agathon, of
necessity to be; how does it appear to you1”

“Tt appears so to me also.”—Would any one who
was already illustrious desire to be illustrious?
would any one ;Lll'e‘:ui}-’ strong desire to be strong?

From what has already been conceded, it follows
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that he would not. If any one already strong
should desire to be strong ; or any one already
swift should desire to be swift ; or any one already
healthy should desire to be healthy, it must be
concluded that they still desired the advantages of
which they already seemed possessed. To destroy
the foundation of this error, observe, Agathon, that
each of these persons must possess the several
advantages in question, at the moment present to
our thoughts, whether he will or no. And now, is
it possible that those advantages should be at that
time the objects of his desire? For, if any one
should say, being in health, ‘I desire to be in
health ;’ being rich, ‘I desire to be rich, and thus
still desire those things which I already possess,’
we might say to him, ‘You, my friend, possess
health, and strength, and riches; you do not
desire to possess now, but to continue to possess
them in future; for, whether you will or no,
they now belong to you. Consider, then, whether,
when you say that you desire things present to
you, and in your own possession, you say any-
thing else than that you desire the advantages
to be for the future also in your possession.” What
else could he reply 1”—* Nothing, indeed.”—* Is

not Love, then, the love of that which is not within
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its reach, and which cannot hold in security, for
the future, those things of which it obtains a pre-
sent and trausitory possession ?”—* Evidently.”—
“ Love, therefore, and everything else that desires
anything, desirves that which is absent and beyond
his reach, that which it has not, that which is not
itself, that which it wants ; such are the things of
"

which there are desire and love.”—* Assuredly.”

“ Come,” said Socrates, “let us review your
concessions. Is Love anytling else than the love
first of something ; and, secondly, of those things
of which it has need ?”—* Nothing.”—¢ Now, re-
member of those things you said in your discourse,
that Love was the love—if you wish T will remind

you. I think you said something of this kind, that

-
all the affairs of the gods were admirably disposed

through the love of the things which are beautiful ;
for there was no love of things deformed ; did you
not say so 1”—* 1 confess that I did.”—* You said
what was most likely to be true, my friend ; and if
the matter be so, the love of beauty must be one
thing, and the love of deformity another.”—¢ (er
tainly.”—“It is conceded, then, that Love loves
that which he wants, but possesses not1”—¢ Yes,
2

certainly,”—*¢ But Love wants and does not pos-
I

sess beauty?”—*“Indeed it must necessarily follow.”
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“ What, then! call you that beautiful which has

need of lll‘&LHE'\«' and possesses not ¥ "AHHm'w”_\'
no."—“Do you still assert, then, that Love is
beautiful, if all that we have said be true?”

“ Indeed, Socrates,” said Agathon, “I am in danger
of being convicted of ignorance, with respect to all
that I then spoke.”—“You spoke most eloquently,
my dear Agathon ; but bear with my questions yet
a moment. You admit that things which are good
are also beautiful 1"—No doubt.”—*“ If Love,
then, be in want of beautiful things, and things
which are good are beautiful, he' must be in want
of things which are good 1”"—“T1 cannot refute
your arguments, Socrates.”—“You cannot refute
truth, my dear Agathon: to refute Socrates is
nothing difficult.

“But T will dismiss these questionings. At
present let me endeavour, to the best of my power,
to repeat to you, on the basis of the points which
have been agreed upon between me and Agathon, a
discourse concerning Love which I formerly heard
from the prophetess, Diotima, who was profoundly
skilled in this and many other doctrines, and who,
ten years before the pestilence, procured to the

Athenians, through their sacrifices, a delay of the
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disease : for it was she who taught me the science
of things relating to Love.

« Ag you well remarked, Agathon, we ought to
declare who and what is Love; and then his works.
[t is easiest to relate them in the same order as
the foreign prophetess observed when, questioning
me, ghe related them, For I said to her much the
same things that Agathon has just said to me—
that Love was a great deity, and that he was
beautiful : and she refuted me with the same reasons

as [ have "!"]'E':.\Hi to refute Agathon, \'rn'."i""li|]1|',{

me to infer that he was neither beautifu

nor good,
as T said.—* What, then,’ I objected, ‘O Diotima,
is Fove ugly and avil 1 '—*¢ Good words, I entreat
vou,’ said Diotima ; fdo you think that everything
which is not beautiful must of necessity be ugly %’

¢ Certainly.’—¢ And everything that is not wise,
ignorant? Do yon not perceive that there is some-
thing between ignorance and wisdom ?'—* What is
that}’—*To have & right opinion or conjecture.
Observe, that this kind of opinion; for which no
reason call he 1'1'}11]!'['1-\'1,_ eannot be called kllfl\\']i'li-_{!-',

for how can that be called knowledge, which is

without evider or reason? Nor ignorance, on

the other hand: for how can that be called igno-

rance which arrives at the persuasion of that which
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it really is? A right opinion is something hetween

understanding and ignorance.’—I confessed that
what she .'1]?!'_‘-;1-1] was true.—* Do not then say,’

she continued, ‘that what is not beautiful is of

necessity deformed, nor what is not good is of

necessity evil ; nor, since you have confessed that
Love is neither beautiful nor good, infer, therefore,
that he is deformed or evil, but rather something
intermediate,’

“ ¢ But,’ I said, ¢ love is confessed by all to be a
great god.’—‘Do you mean, when you say all, all
those who know, or those who know not, what

they say?’'—¢All collectively.’—* And how can

that be, Socrates 1’ said she, langhing; ‘how can
he be acknowledged to be a great god by those
who assert that he is not even a god at all?’—
* And who are they?’ I said.—* You for one, and
[ for another.’—‘How can you say that, Diotima?’
‘Easily,’ she replied, ‘and with truth; for tell
me, do you not own that all the gods are beautiful
and happy ? or will you presume to maintain that
any god is otherwise }’—¢ By Jupiter, not I}’
¢ Do you not call those alone happy who possess all
things that are beautiful and good ?'—* Certainly.’
—‘You have confessed that Love, through his

desire for things beautiful and good, possesses not
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those materials of happiness.'—fIndeed such was
my concession.'—* But how can we conceive a god
to be without the possession of what is beautiful
and _-__:curlr! 1"—f In no manner I confess.—*¢ Observe,
then, that you do not consider Love to be a god.'—
¢ What, then,’ I said, ‘is Love a mortal '—*‘ By no
means.—*‘ But what then?’—‘TLike those things
which I have before instanced, he is neither mortal
nor immortal, but something intermediate.”—*‘W hat
is that, O Diotima 1'—° A great demon, Socrates ;
and everything demoniacal holds an intermediate
place between what is divine and what is mortal.’
“ ¢ What is his power and nature?’] inquired.
¢ He ill!‘.q-r‘}_n‘u‘.@ and makes a communication be
tween divine and human things, conveying the
prayers and sacrifices of men to the gods, and
communicating the commands and directions con-
cerning the mode of worship most pleasing to
them, from gods to men. He fills up that inter-
mediate space between these two classes of beings,
s0 as to bind together, by his own power, the
whole universe of things. Through him subsist all
divination, and the science of sacred things as it
relates to sacrifices, and expiations, and disenchant-
ments, and prophecy and magic. The divine

uature cannot immediately communicate with what
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is human, but all that intercourse and converse
which is conceded by the gods to men, both whilst
they sleep and when they wake, subsists through
the intervention of Love ; and he who is wise in
the science of this intercourse is supremely happy,
and participates in the demoniacal nature ; whilst
he who is wise in any other science or art remains
a4 mere i'."l"ll'il'!:lr_\' -‘:lil\'l_‘. 'I.‘[ll'f‘i!" 1!1'\'[11(.”1:‘\' are, ill'l‘.‘!i‘i[.
many and various, and one of them is Love.

“* Who are the parents of Love?" 1 inquired. —
‘The history of what you ask,’ replied Diotima,
‘1s somewhat long; nevertheless I will explain it to
you. On the birth of Venus the gods celebrated a
great feast, and among them came Plenty, the son
of Metis. After supper, Poverty, observing the
profusion, came to beg, and stood beside the door.
Plenty being drunk with nectar, for wine was not
yet invented, went out into Jupiter's garden, and

fell into a deep sle Poverty wishing to have a
I ) g

child ‘J}' Pl:-ul,_‘,’, on account of her low estate, lu}'

down by him, and from his embraces coneeived
Love. Love is, therefore, the follower and servant
of Venus, because he was conceived at her birth,
and because by nature he is a lover of all that is
beautiful, and Venus was beautiful. And sinece

Love is the child of Poverty and Plenty, his nature
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and fortune participate in that of his parents. He
is for ever poor, and so far from being delicate and
beautiful, as mankind imagine, he is squalid and
withered ; he flies low along the ground, and is
homeless and unsandalled ; he sleeps without cover-
ing before the doors, and in the unsheltered streets :
possessing thus far his mother’s nature, that he is
ever the companion of Want. But, inasmuch as he
participates in that of his father, he is for ever
scheming to obtain things which are good and
beautiful ; he is fearless, vehement, and strong ; a
dreadful hunter, for ever weaving some new con-
trivance ; exceedingly cautious and prudent, and
full of resources; he is also, during his whole
existence, a philosopher, a powerful enchanter, a
wizard, and a subtle sophist. And, as his nature
is neither mortal nor immortal on the same day
when he is fortunate and successful, he will at one
time flourish, and then die away, and then, accord
ing to his father’s nature; again revive. All that
he acquires perpetually flows away from him, so
that Love is never either rich or poor, and holding
for ever an intermediate state between ignorance
and wisdom. The case stands thus :—No ¢od phi-
losophises or desires to become wise, for he is wise;

nor, if there exist any other being who is wise,
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does he philosophise. Nor do the ignorant philo-
sophise, for they desire not to become wise, for
this is the evil of ignorance, that he who has
neither intelligence, nor virtue, nor delicacy of
sentiment, imagines that he possesses all those
things sufficiently. He seeks not, therefore, that
possession, of whose want he is not aware’—
¢Who, then, O Diotima,” I inquired, ‘are philo-
sophers, if they are neither the ignorant nor the
wise 1 '— ¢ It is evident, even to a child, that they
are those intermediate persons, among whom is
Love, For Wisdom is one of the most beautiful
of all things; Love is that which thirsts for the
beautiful, so that Love is of necessity a phjlosopher,
philogsophy being an intermediate state between
ignorance and wisdom. His parentage accounts for
his condition, being the child of a wise and well-
provided father, and of a mother both ignorant
and poor.

“¢Such is the demoniacal nature, my dear
Socrates ; nor do I wonder at your error concern-
ing Love, for you thought, as I conjecture from
what you say, that Love was not the lover but the
beloved, and thence well concluded that he must
be supremely beautiful ; for that which is the

object of Love must indeed be fair, and delicate,
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and perfect, and most happy ; but Love inherits,
as T have declared, a totally opposite mnature.

¢ Your words have persuasion in them, O stranger,’
I said: ‘be it as you say. But this Love, what
advantages does he afford to men! '—¢ T will pro
ceed to explain it to you, Socrates. Love being
such and so produced as 1 have deseribed, is, in-
deed, as you say, the love of things which are
beautiful. Bub if any one should ask us, saying :
O Socrates and Diotima, why is Love the love of
beautiful things? O, in plainer words, what does
the lover of that which is beautiful, love in the
object of his love, and seek from it ? '—* He seeks,’
I said, interrupting her, ¢ the property and posses-
sion of it.’—¢But that, she replied, ‘might still
be met with another question, What has he, who
possesses that which is beautiful ? '—¢ Indeed, I
cannot immediately reply.’—¢But if, changing the
beautiful for good, any one should inquire,—I ask,
O Socrates, what is that which he who loves that
which is good, loves in the object of his love?’—
¢To be in his possession,’ I replied.—* And what
has he, who has the possession of good ?'—* This
question is of easier solution: he is happy.'—* Those

who are happy, then, are happy through the pos-

session : and it is useless to inquire what he desires,
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who desires to be happy ; the question seems to
have a complete reply. But do you think that this
wish and this love are common to all men, and that
all desire, that that which is good should be for ever
present to them ?'—¢ Certainly, common to all.’—
*Why do we not say, then, Socrates, that every
one loves ! if, indeed, all love perpet ually the :~:LII1:‘.
thing? But we say that some love, and some do
not.’—*Indeed, I wonder why it is so.'—¢ Wonder
not,’ said Diotima, ‘for we select a particular
species of love, and apply to it distinctively the
appellation of that which is universal.’

ff(Give me an r-:\';l.m]slr- of such a select "‘l'l'“““
tion.’—* Poetry ; which isa general name signifying
every cause whereby anything proceeds from that
which is not, into that which is; so that the exer-
cise of every inventive art is poetry, and all such
artists poets. Yet they are not called poets, but
distinguished by other names ; and one portion or
species of poetry, that which has relation to music
and rhythm, is divided from all others, and known
by the name belonging to all. For thiz is alone
properly called poetry, and those who exercise the
art of this species of poetry, poets. 8o with re-
spect to Love. Love is indeed universally all that

earnest desire for the possession of ]|:l!r[‘1rr'.--= and
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that which is good ; the greatest and the subtlest
love, and which inhabits the heart of every living
being ; but those who seek this object through the
acquirement of wealth, or the exercise of the gym-
nastic arts, or philosophy, are not said to love, nor
are called lovers ; one species alone is called love,
and those alone are said to be lovers, and to love,
who seek the attainment of the universal desire
through one species of love, which is peculiarly
distinguished by the name belonging to the whole.
It is asserted by some that they love who are
seeking the lost half of their divided being. But
I assert that Love is neither the love of the haif
nor of the whole, unless, my friend, it meets with
that which is good ; since men willingly cut oft
their own ]lv'lllll.‘i and fll'l.-i'-: if l']it-'_\' think that T}I-'_\-'
are the cause of evil to them. Nor do they cherish
and embrace that which may belong to themselves
merely because it is their own, unless, indeed,
any one should choose to say, that that which is
good is attached to his own nature and is his own,
whilst that which is evil is foreign and accidental ;
but love nothing but that which is good. Does it

not appear so to you?’—* Assuredly.—‘Can we

then simply affirm that men love that which is

good 1'—*¢ Without doubt.’—¢ What, then, must we
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not add, that, in addition to loving that which is
zood, they love that it should be present to them.-
selves 1 '—* Indeed that must be added.—¢And
not merely that it should be present, but that it
should ever be present?’—*This also must be
added.’

“ ¢Tove, then, is collectively the desire in men
that good should be for ever present to them.'—
¢ Most true.’—* Since this is the general definition
of Love, can you explain in what mode of attaining
its object, and in what species of actions, does Love
peeuliarly consist }’—‘If 1 knew what you ask, O
Diotima, I should not have so much wondered at
your wisdom, nor have sought you out for the pur-
pose of deriving improvement from your instrue-
tions.’—* I will tell you,’ she replied : ‘ Love is the
desire of generation in the beautiful, both with
relation to the body and the soul.—‘I must be a
diviner to comprehend what you say, for being such
as I am, I confess that I do not understand it.’—

‘But I will explain it more clearly, The bodies

and the souls of all human beings are alike preg-

nant with their future progeny, and when we arrive
at a certain age our nature impels us to bring
forth and propagate. This nature is unable to pro-

duce in that which is deformed, but it can produce
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in that which is beautiful. The intercourse of the
male and female in generation, a divine work,
through pregnancy and production, is, as it were,
gomething immortal in mortality, These things
cannot take place in that which is incongruous; for
that which is deformed is incongrnous, but that
which is beautiful is congruous with what is im-
mortal and divine. Beauty is, therefore, the fate,
and the Juno Lueina to generation. Wherefore,
whenever that which is pregnant with the genera-
tive principle approaches that which is beautiful,
it becomes transported with delight, and is poured
forth in overflowing pleasure, and propagates.
But when it aproaches that which is deformed, it
is contracted by sadness, and being repelled and
checked, it does mot produce, but retains un
willingly that with which it is pregnant. 'Wherefore,
to one Iar'vgnzmt‘-, :),ml_, as it were, ah't-:u]‘\' |'1=1‘.-;[E||_;;'
with the load of his desire, the impulse towards
that which is beautiful is intense, on account of
the great pain of retaining that which he has con-
ceived. Love, then, O Socrates, is not as you
illm_-__[j_]m the love of the beauntiful.’—* What, then?
—* Of generation and production in the beautiful.’

Why then of genevation}’—¢Generation is

something eternal and immortal in mortality. It
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necessarily, from what has been confessed, follows,
that we must desire immortality together with
what is ‘,{Ul!li. since Love is the desive that I[_'_mn] he
for ever present to us. Of necessity Love must
also be the desive of immortality.’

¢ Diotima tanght me all this doctrine in the
discourse we had together concerning Love ; and
in addition she inquired, ¢ What do you think,
Yoorates, is the cause of this love and desire? Do
you not perceive how all animals, both those of the
earth and of the air, are affected when |];|:_\' desire
the propagation of their species, affected even to
weakness and disease by the impulse of their love ;
first, longing to be mixed with each other, and then
seeking nourishment for their offspring, so that the
feeblest ave ready to contend with the strongest in
obedience to this law, and to die for the sake of
their young, or to wasfe away with hunger, and
do or suffer anything so that they may not want
nourishment. It might be said that human beings

do these things through reason, but can you explain

why other animals are thus affected through love 1’

__T confessed that I did not kmow.—‘ Do you

imagine yourself,” said she, ‘to be skilful in the
science of Love, if you are ignorant of these things?’

—+As I said before, O Dietima, I come to you,
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But explain to me, I entreat you, the cause of
thess things, and of the other things relating to
Love.—¢ If, said Diotima, ¢ you believe that Love
is of the same nature as we have mutually
upon, wonder not that such are its effects.
the mortal nature seeks, so far as it is able, to
come deathless and eternal. But it can only ac-
L"\I]I[l“h}i this desire h'\,-' I:__{:’]u'l‘:Ll-iHIl_ which for ever
leaves another new in place of the old. For, al-
thoneh each human being be severally said to live,
and be the same from youth to old age, yet that
which is ecalled the same never contains within
itgelf the same i-hill‘;___{.w" but :l]\\'.‘:l}-‘.‘i is becoming new
by the loss and change of that which it |
before : both the hair, and the |]‘-nl|1 and the bones,
and the entire I'i_rill\.

< And not only does this change takes place in
the body, but also with respect to the soul. Man-
ners, morals, opinions, c pleasures, sorrows,
fears ; none of these ever remain unchanged in the
same persons, but some die away, and others are
prr_ni'ltrr-':i, And, what is yet more strange is, that
not only does some knowledge spring wup, and
another fil-q'-s'L}', and that we are ne r the same

with respect to our knowledge, but that each several
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object of our thoughts suffers the same revolution.
That which is called meditation, or the exercise of
memory, is the seience of the escape or departure
of memory ; for, forgetfulness is the going out
of knowledge ; and meditation, calling up a new
memory in the place of that which has departed,
preserves knowledge ; so that, though for ever dis-
placed and restored, it seems to be the same. In
this manner everything mortal is preserved : not
that it is constant and eternal, like that which is
divine, but that in the place of what has grown
old and is departed, it leaves another new like
that which it was itself. By this contrivance, O
Socrates, does what is mortal, the body and all
other things partake of immortality ; that which is
immortal is immortal in another manner. Wonder
not, then, if everything by nature cherishes that
which was produced from itself, for this earnest
Love is a tendency towards eternity.’

“ Having heard this discourse, I was astonished,
and asked, ‘Can these things be true, O wisest
Diotima?’ And she, like an accomplished sophist,
said, ‘Know well, O Socrates, that if you only
regard that love of glory which inspires men, you

will wonder at vour own unskilfulness in not hav-

ing iscovered all that T now declare. Observe with
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how vehement a desire they are alfected to becom:
illustrious and to prolong their glory into immortal
time, to obtain which object, far more ardently than
for the sake of their children, all men are ready to
engage in many dangers, and expend their fortunes,
and submit to any labours and incur any death.
Do you believe that Alcestis would have died in
the place of Admetus, or Achilles for the revenge
of Patroclus, or Codrus for the kingdom of his
posterity, if they had not believed that the immor-
tal memory of their actions, which we now cherish,
would have remained after their death ? Far other-
wise ; all such deeds are done for the sake of ever-
living virtue, and this immortal glory which they
have obtained ; and inasmuch as any one is of an
excellent nature, so much the more is he impelled
to attain this reward. For they love what is
immortal.

#¢Those whose bodies alone are pregnant with
this l:l‘im:ip!te of immortality are attracted by women,
seeking through the production of children what
they imagine to be happiness and immortality and
an enduring remembrance ; but they whose souls
are far more pregnant than their bodies, conceive

and produce that which is more suitable to the soul.

What is snitable to the soul ! Intelligence and every

p—80
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other power and excellence of the mind ; of which
all poets, and all other artists who are ereative and
inventive, are the authors. The greatest and most
admirable wisdom is that which regulates the
sovernment of families and states, and which is
called moderation and justice. Whesoever, there-
fore, from his youth feels Lis soul pregnant with
the eonception of these excellences, is divine ; and
when due time arrives, desirves to bring forth ; and
wandering about, he seeks the beautiful in which
he may propagate what he has conceived; for there
is no generation in that which is deformed ; he
embraces those bodies which are beautiful rather

than those which are deformed, in obedience to the

principle which is within him, which is ever seeking

to perpetuate itself. And if he meets, in conjune-
tion with loveliness of form, a beauntiful, generous
and gentle soul, he embraces both at once, and
immediately undertakes to educate this object of
his love, and is inspired with an overflowing persua-
sion to declare what is virtue, and what he oucht
to be who would attain to its possession, and what
are the duties which it exacts. For, by the inter-
course with, and as it were, the very touch of that
which is beautiful, he brings forth and produces

what he had formerly conceived ; and nourishes
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and educates that which is thus produced together
with the object of his love, whose image, whether
absent or present, is never divided from his mind.
So that those who are thus united are linked by a
nobler community and a firmer love, as being the
common parents of a lovelier and more endearing
progeny than the parents of other children. And
every one who considers what posterity Homer and
Hesiod and the other great poets have left behind
them, the sources of their own immortal memory
and renown, or what children of his soul Lycurgus
has appointed to be the gunardians, not only of
Lacedsemon, but of all Greece; or what an illus-
trious progeny of laws Solon has produced, and
how many admirable achievements, both among
the Greeks and Barbarians, men have left as the
pledges of that love which subsisted between them
and the beautiful, would choose rather to be the
parent of such children than those in a human
shape. For divine honours have often been ren-
dered to them on account of such children, but on
account of those in human shape, never.

“¢«Your own meditation, O Socrates, might
perhaps have initiated you in all these things
which I have alveady taught you on the subject of

Love. DBut those pl-l'fw(:t and sublime ends, to
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which these are only the means, I know not that
you would have been competent to discover, 1
will declare them, therefore, and will render them
as intelligible as possible: do you meanwhile
strain all your attention to trace the obscure
depth of the subject. He who aspires to love
rightly, ought from his earliest youth fo seek an
intercourse with beautiful forms, and first to make
a single form the object of his love, and therein
to generate intellectual excellences. He ought,
then, to consider that beauty in whatever form it
resides is the brother of that beauty which subsists
in another form ; and if he ought to pursue that
which is beautiful in form, it would be absurd to
imagine that beauty is not one and the same
thing in all forms, and would therefore remit muech
of his ardent preference towards one, through his
perception of the multitude of claims upon his
love. In addition, he would consider the beauty
which is in souls more excellent than that which
is in form. So that one endowed with an admi-
rable soul, even though the flower of the form
were withered, would suffice him as the object of

his love and ecare, and the companion with whom

he might seek and produce such conclusions as

tend to the improvement of youth; so that it
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might be led to observe the beauty and the con
formity which there is in the observation of its
duties and the laws, and to esteem little the mere
beauty of the outward form. He would then
conduct his pupil to science, so that he might look
upon the loveliness of wisdom ; and that contem-
plating thus the universal beauty, no longer would
he unworthily and meanly enslave himself to the
attractions of one form in love, nor one subject of
diseipline or science, but would turn towards the
wide ocean of infellectual beauty, and from the
sight of the lovely and majestic forms which it
contains, would abundantly bring forth his concep-
tions in philosophy ; until, strengthened and con-
firmed, he should at length steadily contemplate
one science, which is the science of this universal
beauty.

%« Attempt, I entreat you, to mark what I say
with as keen an observation as you ean. He who
has been disciplined to this point in Love, by con-
templating beautiful objects gradually, and in their
order, now arriving at the end of all that concerns
Love, on a sudden beholds a beauty wonderful
in its nature. This is it, O Socrates, for the sake
of which all the former labours were endured. It

is {'[t']']i:ll’ ulll_}l'[)l'lllt‘f'.tl' indestructible ; neither
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subjeet to increase nor decay : not, like other things,
partly beautiful and partly deformed ; not at one
time beautiful and at another time not; not beau-
tiful in relation to one thing and deformed in re-
lation to another: not here beautiful and there
deformed : not beautiful in the estimation of one
person and deformed in that of another ; nor ean

this supreme beauty be figured to the imagination

like a beautiful face, or beautiful hands, or any
portion of the body, nor like any discourse, nor
any science. Nor does it subsist in any other
that lives or is, either in earth, or in heaven, or
in any other place; but it is eternally uniform

monceidic with itself. All

and consistent, and
other things are beautiful through a participation
of it. with this condition, that although they are
subject to production and decay, it never becomes
more or less, or endures any change. When any
one, ascending from a correct system of Love,
|u-l-_r'|;m to rnnl.i-u:plme this supreme bt':i.ui-y_. he
already touches the consummation of his labour.
For such as discipline themselves upon this sys-
tem, or are conducted by another . beginning to
ascend through these transitory objects which ave
beautiful, towards that which is beauty itself, pro-

ceeding as on steps from the love of one form to
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that of two, and from that of two to that of all
forms which are beautiful; and from beautiful
forms to beautiful habits and institutions, and from
institutions to beautiful doctrines: until, from the
meditation of many doctrines, they arrive at that
which is nothing else than the doctrine of the
supreme beauty itself, in the knowledge and con-
templation of which at length they repose,

“¢Such a life as this, my dear Socrates’ ex-

claimed the stranger Prophetess, ‘spent in the

contemplation of the beautiful, is the | for men
to live ; which if you chance ever to experience,
yvou will esteem far beyond gold and rich gar
ments, and even those lovely persons whom vou
and many others now gaze on with il‘it"lli.‘%]l!”i"ﬂi_
and are prepared neither to eat nor drink so that
you may behold and live for ever with these
abjects of your love ! What then shall we imagine
to be the aspect of the supreme beauty itself,
simple, pure, nncontaminated with the intermix
ture of human flesh and colours, and all other idle
and unreal shapes attendant on mortality ; the
divine, the original, the supreme, the moneidic
beautiful itself? What must be the life of him

who dwells with and gazes oh that whieh it

becomes us all to seek? Think you not that to
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liim :i]flln' 1r1 ILI"'fll"ll"l lhe' ]sT‘l'!‘l.\:_f:l*]'\'f' HE }JT‘iI}'_:'ITIg
forth, not images and shadows of virtue, for he is
in contact not with a shadow but with reality ;
with virtue itself, in the production and nourish-
ment of which he becomes dear to the gods, and
if sucha privilege is conceded to any human being,
himself immortal.’

«Quch, O Phwedrus, and my other friends, was
what Diotima said. And being persuaded by her
words, I have since occupied myself in attempting
to persuade others, that it is not easy to find a
better assistant than Love in seeking to communi-
cate immortality to our human natures. Where-
fore I exhort every one to honour Love; I hold
him in honour, and chiefly exercise myself in
amatory matters, and exhort others to do so;
and now and ever do I praise the power and
excellence of Love, in the best manner that 1 can.
Let this discourse, if it pleases you, Phwmdrus, be
considered as an encomium of Love; or eall it by
what other name you will.”

The whole assembly praised his discourse, and
Aristophanes was on the point of making some
remarks on the allusion made by Socrates to

him in a part of his discourse, when suddenly

they heard a loud knocking at the door of the

- _
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vestibule, and a clamour as of revellers, attend: ]
by a flute-player.—* Go, loys.” said Agathon,
“and see who is there : if there are any of our
friends, call them in; if not, say that we have
'.l|].‘u:u1_y done :l!‘lii:z{ilr_:_.ll A minute afterwards
they heard the voice of Aleibindes in the vestibule
excessively drunk and roaring out:—% Where is
Agathon? Lead me to Agathon !”—The flute-
player and some of lis companions then led him

in, and placed him against the door-post, crowned
with a thick erown of ivy and violets, and having
a quantity of fillets on lis head.—* My friends,”
he cried out, “hail! I am excessively drunk
already, but I’ll drink with you, if you will
If not, we will go away after having crowned
Agathon, for which purpose I came. 1 assure
you that I could not come yesterday, but I am
now here with these fillets round my temples, that
from my own head I may crown his who, with
your leave, is the most beautiful and wisest of
men. Are you langhing at me because T am

drunk? Ay, I know what I say is true, whether

.you |:111_£:}| or not. But tell me at onee, whether 1

shall come in, or no. Will you drink with me?
Agathon and the whole party desired him to

come in, and recline among them ; so he came
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in, led by his companions. He then unbound his
fillets that he might crown Agathon, and though
Socrates was just before his eyes, he did not see
him, but sat down by Agathon, between Socrates
and him, for Socrates moved out of the way to
make room for him. When he sat down, he
embraced Agathon and crowned him; and Agathon
desired the slaves to untie his sandals, that he
might make a third, and recline on the same couch.
“ By all means,” said Alcibiades, “but what third
companion have we here?” And at the same
time turning round and seeing Socrates, he leaped
up and cried out :—* O Hercules ! what have we
here? You, Socrates, lying in ambush for me
wherever I go | and meeting me just as you always
do, when I least expected to see you! And, now,
what are you come here for? Why have you
chosen to recline exactly in this place, and not
near Aristophanes, or any one else who is, or
wishes to be ridiculous, but have contrived to take
your place beside the most delightful person of

the whole party}"— Agathon,” said Socrates,

“gee if you cannot defend me. 1 declare my

friendship for this man is a bad business ; from
the moment that I first began to know him I have

never been permitted to converse with, or so much
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a8 to look upon any one else. If T do, he is so
jealous and suspicious that he does the most extra-
vagant things, and hardly refrains from beating
me. I entreat you to prevent him from doing any-
thing of that kind at present. Procure a recon-
ciliation : or, if he perseveres in attempting any
violence, I entreat you to defend me.”—¢ Indeed,”
said Alcibiades, “I will not be reconciled to you ;
I shall find another opportunity to punish you for
this. But now,” said he, addressing Acathon,
“lend me some of those fillets that T may crown
the wonderful head of this fellow, lest I incur the
blame, that having crowned you, I neglected to
crown him who conquers all men with his dis
courses, not yesterday alone, as you did, but ever.”

Saying this he took the fillets, and having bound
the head of Socrates, and again having reclined,
said : “ Come, my friends, you seem to be sober
enough. You must not flinch, but drink, for that

was your agreement with me before I came in. 1

choose as president, until you have drunk enongh——

myself. . Come, Agathon, if you have got a great
goblet, fetch it out. But no matter, that wine
cooler will do; bring it, boy !”  And observing
that it held more than eight cups, he first drank

it off, and then ordered it to be filled for Socrates,
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and said :— Observe, my friends, I cannot invent
any scheme against Socrates, for he will drink as
much as any one desires him, and not be in the
least drunk.” Socrates, after the boy had filled
up, drank it off ; and Eryximachus said :—* Shall
we then have no conversation or singing over our
cups, but drink down stupidly, just as if we were
thirsty #? And Alcibiades said :—“ Ah, Eryxima-
chus, T did not see you before ; hail, you excellent
son of a wise and excellent father!”—Hail to
you also,” replied Eryximachus, “but what shall
we do 17— Whatever you command, for we ought
to submit to your directions; a physician is worth
a hundred common men., Command us as you
[nh-:lst‘,"' — “Tisten then,” said Ervyximachus;
“before you came in, each of us had agreed to
deliver as eloquent a discourse as he could in praise
of Love, beginning at the right hand ; all the rest
of us have fulfilled our engagement ; you have not
spoken, and yet have drunk with us; you ought
to bear your part in the discussion ; and having
done so, command what you please to Soecrates,
who shall have the privilege of doing so to his
right-hand neighbour, and so on to the others.” —
¢ Indeed, there appears some justice in your pro-

posal, Eryximachus, though it is rather unfair to

.
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induce a drunken man to set his discourse in com-
]Jl-\{.i!’iml with that of those who are sober. And,
besides, did Socrates really persuade you that
what he just said about me was true, or do you
not know that matters are in fact exactly the
reverse of his representation? For I seriously
believe that, should I praise in his presence, be he
god or man, any other beside himself, he would
not keep his hands off me. But I assure you,
Socrates, I will praise no one beside yourself, in
your presence.”

“Do so, then,” said Eryximachus;  “praise
Socrates if you please.”—* What | ” said Alcibiades,
“shall T attack him, and punish him before you
all 1"—* What have you got into your head now,”
said Socrates; “are you going to expose me to
ridicule, and to misrepresent me? Or what are
you going to do?"—“1 will only speak the truth ;
will you permit me on this condition ? "—%T not
only permit, but exhort you to say all the trutl
you know,” vreplied Socrates.—“1 obey you
willingly,” said Alcibiades;“and if I advance any
thing untrue, do you, if you please, interrupt me,
and convict me of misrepresentation, for I would

never willingly speak falsely. And bear with me

if I do not relate things in their order, but just as
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T remember them, for it is not easy for a man in
my present condition to enumerate systematically
all your singularities.

“T will begin the praise of Socrates by com-
paring him to a certain statue. Perhaps he will
think that this statue is introduced for the sake
of ridicule, but I assure you that it is necessary
for the illustration of truth. I assert, then, that
Socrates is exactly like those Silenuses that sit in
the sculptors’ shops, and which are carved holding
flutes or pipes, but which, when divided into two,
are found to contain withinside the images of the
gods. I assert that Socrates is like the satyr
“l?ll'.‘i‘\,'a.‘%. That your form and appearance are
like these satyrs, I think that even you will not
venture to deny ; and how like you are to them
in all other things, now hear. Are you not scorn-
ful and petulant? If you deny this, I will bring
witnesses, Are you not a piper, and far more
wonderful a one than he? For Marsyas, and who-
ever now pipes the music that he taught ; for that
music which is of heaven, and described as being
taught by Marsyas, enchants men through the
power of the mouth. For if any musician, be he

skilful or not, awakens this music, it alone enables

him to retain the minds of men, and from the
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divinity of its nature makes evident those who are
in want of the gods and initiation. You differ
u!||_\' from )Iit[‘.‘-&}':i.:ﬁ in this circumstance, that you
effect without instruments, by mere words, all that
he can do. For when we hear !'t:‘l‘i-‘_‘.‘t*n‘, or any
other accomplished orator, deliver a discourse, no
one, as it were, cares anything about it. But
when any one hears you, or even your words
related by anether, though ever so rude and un-
skilful a speaker, be that person a woman, man, or
child, we are struck and retained, as it were, by
the discourse elinging to our mind.

“If I was not afraid that I am a great deal too
drunk, I would confirm to you by an oath the
strange effects which I assure you I have suffered
from his words, and suffer still ; for when [ hear
him speak, my heart leaps up far more than the
hearts of those who celebrate the Corybantic
mysteries : my tears are poured out as he talks, a
thing I have seen happen to many others beside
myself. I have heard Pericles and other excellent
orators, and have been pleased with their dis-
courses, but I suffered nothing of this kind ; nor
was my soul ever on those occasions disturbed and
filled with self-reproach, as if it were slavishly

laid prostrate. But this Marsyas here has often
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affected me in the way I describe, until the life
which I lead seemed hardly worth living. Do not
deny it, Socrates; for I well know that if even
now I chose to listen to you, I could not resist,
but should again suffer the same effects. For, my
friends, he forces me to confess that while I my-

self am still in want of many things, 1 neglect

my own necessities, and attend to those of the

Athenians. I stop my ears, therefore, as from
the Syrens, and flee away as fast as possible, that
I may not sit down beside him and grow old in
listening to his talk. For this man has reduced
me to feel the sentiment of shame, which T imaginé
no one would readily believe was in me ; he alone
inspires me with remorse and awe. For I feel in
his presence my incapacity of refuting what he
says, or of refusing to do that which he directs ;
but when I depart from him, the glory which
the multitude confers overwhelms me. I escape,
therefore, and hide myself from him, and when 1
see him I am overwhelmed with humiliation,
because I have neglected to do what I have con-
fessed to him ought to be done; and often and
often have I wished that he were no longer to be
seen among men. But if that were to happen, 1

well know that I should suffer far greater pain ; so
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that where I can turn, or what T can do with this
man, I know not. All this have I and many
others suffered from the pipings of this satyr.
“And observe how like he is to what I said,
and what a wonderful power he possesses. Know
that there is not one of you who is aware of the
real nature of Socrates ; but since I have begun, I
will make him plain to you. You observe how
passionately Socrates affects the intimacy of those
who are beautiful, and how ignorant he professes
himself to be; appearances in themselves exces-
sively Silenie. This, my friends, is the external
form with which, like one of the sculptured Sileni,
he has clothed himself ; for if you open him, you
will find within admirable temperance and wisdom,
For he cares not for mere beaunty, but despises
more than any one ecan imagine all external pos-
sessions, whether it be beauty or wealth, or glory,
or any other thing for which the multitude felici-
tates the possessor. He esteems these things and
us who honour them, as nothing, and lives among
men, making all the objects of their admiration
the playthings of his irony. But I. know not if
any one of you have ever seen the divine images
which are within, when he has been opened and

is serious. I have seen them, and they are so
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supremely beautiful, so golden, so divine,and wonder-
ful, that everything which Socrates commands suvely
ought to be obeyed, even like the voice of a god.
. ® ™ * *
“ At one time we were fellow-soldiers, and had
our mess together in the camp before Potideea.
Socrates there overcame not only me, but every

one beside, in endurance of toils: when, as often

happens in a campaign, we were reduced to few
provisions, there were none who could sustain
hunger like Socrates ; and when we had plenty, he
alone seemed to enjoy our military fare. He never
drank much willingly, but when he was compelled,
he u(:nquvrvll all even in that to which he was
least accustomed ; and what is most astonishing,
no person ever saw Socrates drunk either then or
at any other time. In the depth of winter (and
the winters there are excessively rigid), he sustained
calmly incredible hardships: and amongst other
things, whilst the frost was intolerably severe,
and no one went out of their tents, or if they went
out, wrapt themselves up carefully, and put fleeces
under their feet, and bound their legs with hairy
askins, Socrates went out Ol'nl}’ with the same cloak
on that he usunally wore, and walked barefoot upon

the ice ; more easily, indeed, than those who had
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sandalled themselves so delicately : so that the
soldiers thought that he did it to mock their want
of fortitude. It would indeed be worth while to
commemorate all that this brave man did and
endured in that expedition. In one instance he
was seen early in the morning standing in one
place wrapt in meditation ; and as he seemed not
to be able to unravel the subject of his thoughts,
he still continued to stand as inquiring and dis-
cussing within himself, and when noon came, the
soldiers observed him, and said to 6ne another—
“Socrates has been standing there thinking, ever

since the morning.” At last some Tonians came to

the spot, and having supped, as it was summer,
bringing their blankets, they lay down to sleep in
the cool ; they observed that SBocrates continued to
stand there the whole night until morning, and
that, when the sun rose, he saluted it with a
prayer and departed.

“T1 ought not to omit what Socrates is in battle.
For in that battle after which the generals decreed
to me the prize Of.('.l_'l‘l_ll‘ﬂ;’l.". Socrates alone of all
men was the saviour of my life, standing by me
when I had fallen and was wounded, and preserving
both myself and my arms from the hands of the

enemy. On that occasion I entreated the generals
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to decree the prize, as it was most due, to him.
And this, O Socrates, you cannot deny, that while
the generals, wishing to concilinte a person of my
rank, desired to give me the prize, you were far
more earnestly desirons than the generals that this
glory should be attributed not to yourself, but me.

“ But to see Socrates when our army was de-
feated and scattered in flight at Delium, was a
spectacle worthy to behold. On that occasion I
was among the cavalry, and he on foot, heavily
armed. After the total rout of our troops, he and
Laches retreated together; I came up by chance,
and seeing them, bade them be of good cheer, for
that I would not leave them. As I was on horse-
back, and therefore less occupied by a regard of
my own situation, I could better observe than at
Potidea the beautiful spectacle exhibited by So-
crates on this emergency. How superior was he
to Laches in presence of mind and courage! Your
representation of him on the stage, O Aristophanes,
was not wholly unlike his real self on this occasion,
for he walked and darted his regards around with
a majestic composure, looking tranquilly both on
his friends and enemies ; so that it was evident to
every one, even from afar, that whoever should

venture to attack him would encounter a desperate
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resistance. He and his companion thus departed
in safety ; for those who are seattered in flight
are pursued and killed, whilst men hesitate to
touch those who exhibit such a eountenance as that
of Socrates even in defeat,

“Many other and most wonderful qualities could
well be praised in Socrates; but such as these
might singly be attributed to others. But that
which is unparalleled in Socrates is, that he is
unlike, and above comparison, with all other men,
whether those who have lived in ancient times, or
those who exist now. For it may be conjectured,
that Brasidas and many others are such as was
Achilles. Pericles deserves comparison with Nes-
tor and Antenor; and other excellent persons of

various times may, with probability, be drawn into

comparison with each other. But to such a singular

man as this, both himself and his discourses being
g0 uncommon, no one, should he seek, would find a
parallel among the present or the past generations
of mankind ; unless they should say that he resem-
bled those with whom I lately compared him, for,
assuvedly, he and his discourses are like nothing
but the Sileni and the Satyrs. At first I forgot to
make you observe how like his discourses are to

those Satyrs when they are opened, for, if any one
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will listen to the talk of Socrates, it will appear to
him at first extremely ridiculous ; the phrases and
expressions which he employs, fold around his
exterior the skin, as it were, of a rude and wanton

Satyr. He is always talking about great market-

asses, and brass-founders, and leather-cutters, and
skin-dressers ; and this is his perpetual custom, so
that any dull and unobservant person might easily
laugh at his discourse. But if any one should see
it r‘)pt‘lll".{l. as it were, and get within the sense of
his words, he would then find that they alone of
all that enters into the mind of man to utter, had a
profound and persuasive meaning, and that they
were most divine ; and that they presented to the
mind innumerable images of every excellence, and
that they tended towards objects of the highest
moment, or rather towards all, that he who seeks
the possession of what is supremely beautiful and
good, need regard as essential to the accomplish-
ment of his ambition.

“These are the things, my friends, for which
I praise Socrates.”

* * * * #*

Alcibiades having said this, the whole party

burst into a laugh at his frankness, and Socrates

said, “ You seem to be sober enough, Aleibiades,
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else you would not have made such a cireuit of
words, 011]_}’ to hide the main di-sigll for which you
made this long speech, and which, as it were care-
lessly, you just throw in at the last; now, as if
you had not said all this for the mere purpose of
dividing me and Agathon? You think that I onght
to be your friend, and to care for no one else. 1
have found you out ; it is evident enough for what
design you invented all this Satyrical and Silenie
drama, But, my dear Agathon, do not let his
device succeed. I entreat you to permit no one to
throw discord between us.”—* No doubt,” said
Agathon, “ he sat down between us only that he
might divide us; but this shall not assist his scheme,
for I will come and sit near you.”—* Do so,” said
Socrates, *come, there is room for you by me”—
*“Oh, Jupiter!” exclaimed Alcibiades, * what I
endure from that man! He thinks to subdue every
way ; but, at least, I pray you, let Agathon remain
between us.”—* Impossible, ” said Socrates, “you
have just praised me ; I ought to praise him sitting
at my right hand. If Agathon is placed beside
you, will he not praise me before I praise him }
Now, my dear friend, allow the young man to
receive what praise I can give him. I have a

great desire to pronounce his encomium.”—* Quick,
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quick, Alcibiades,” said Agathon, “I cannot stay
here, T must change my place, or Socrates will not
praise me,”—Agathon then arose to take his place
near Socrates.

He had no sooner reclined than there came in a
number of revellers—for some one who had gone
out had left the door open—and took their places
on the vacant couches, and everything became full
of confusion; and no order being observed, every
one was obliged to drink a great quantity of wine.
Eryximachus, and Phaedrus, and some others, said
Avistodemus went home to bed ; that, for his part,
he went to sleep on his couch, and slept long and
soundly—the nights were then long—until the cock
crew in the morning. When he awoke he found
that some were still fast asleep, and others had
gone home, and that Aristophanes, Agathon, and
Qocrates had alone stood it out, and were still
drinking out of a great goblet which they passed
round and round, Socrates was disputing between
them. The beginning of their discussion Aristo-
demus said that he did not recollect, because he
was asleep; but it was terminated by Socrates
forcing them to confess, that the same person is

able to compose both tragedy and comedy, and

that the foundations of the tragic and comic arts
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were essentially the same. They, rather convicted
than convinced, went to sleep. Aristophanes first
awoke, and then, it being broad daylight, Agathon.
Socrates, having put them to sleep, went away,
Avistodemus following him, and coming to the
Lyceum he washed himself, as he would have done
anywhere else, and after having spent the day
there in his accustomed manner, went home in the

evening.




SPECULATIONS ON META-
PHYSICS.

———

L.—THE MIND.

I. Ir i3 an axiom in mental l!]lil(}h"il!}l“,', that we
can think of nothing which we have not perceived.
When I say that we can think of nothing, I mean,
we can imagine nothing, we can reason of nothing,
we can remember nothing, we can foresee nothing.
The most astonishing combinations of poetry, the
subtlest deductions of logic and mathematics, are
no other than combinations which the intellect
makes of sensations according to its own laws, A
catalogue of all the thoughts of the mind, and of
all their possible modifications, is a cyclopedic
history of the universe

But, it will be objected, the inhabitants of the
various planets of this and other solar systems ;
and the existence of a Power bearing the same
relation to all that we perceive and are, as what we

call a cause does to what we call effect, were never

subjects of sensation, and yet the laws of mind
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almost universally suggest, according to the various
disposition of each, a conjecture, a persuasion, or a
convietion of their existence. The reply is simple ;
these thoughts are also to be ineluded in the cata-
logne of existence; they are modes in which
thoughts are combined ; the objection only adds
force to the conclusion, that beyond the limits of
perception and thought nothing can exist.
Thoughts, or ideas, or notions, eall them what
you will, differ from each other, not in kind, but
in force. It has commonly been supposed that
those distinct thoughts which affect a number of
persons, at regular intervals, during the passage
of a multitude of other thoughts, which are called
real, or external objects, ave totally different in kind
from those which affect only a few persons, and
which recur at irregular intervals, and are usually
more obscure and indistinet, such as hallucinations,
dreams, and the ideas of madness, No essential
distinetion between any one of these ideas, or any
class of them, is founded on a correct observation
of the nature of things, but merely on a considera-
tion of what thoughts are most invariably sub-
servient to the security and happiness of life ; and

if nothing more were expressed by the distinction,

the philosopher might safely accommodate his
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Jangnage to that of the vulgar. But they pretend
to ussert an essential difference, which has no
foundation in truth, and which suggests a narrow
and false conception of universal nature, the parent
of the most fatal errors in speculation. A specific
difference between every thought of the mind, is,

indeed, a nec

ssary consequence of that law by
which it perceives diversity and number; but a
generic and essential difference is wholly arbitrary.
The principle of the agreement and similarity of
all thoughts, is, that they are all thoughts; the
principle of their disagreement congists in the
variety and irregularity of the occasions on which
they arise in the mind. That in which they agree
to that in which they differ, is as everything to
nothing. Tmportant distinctions, of various degrees
of force, indeed, are to be established between them,
if they were, as they may be, subjects of ethical
and cconomical discussion ; but that is a question
altogether distinct.

By considering all knowledge as bounded by
perception, whose operations may be indefinitely
combined, we arrive at a conception of Nature
inexpressibly more magnificent, simple and true,
than accords with the ordinary systems of com-

plic.‘xted and |;21|-t.i:1l consideration. Nor does a
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contemplation of the universe, in this comprehen-
sive und synthetical view, exclude the subtlest

analysis of its modifications and parts,

A scale might be formed, graduated according
to the degrees of a combined ratio of intensity,
duration, connection, periods of recurrence and
utility, which would be the standard, according
to which all ideas might be measured, and an
uninterrupted chain of nicely shadowed distinctions
would be observed, from the faintest impression on
the senses, to the most distinet combination of
those impressions; from the simplest of those
combinations, to that mass of knowledge which,

including our own nature, constitutes what we call

the universe.

We are intuitively conscious of our own exist-
ence, and of that connection in the train of our
successive ideas, which we term our identity. We
are conscious also of the existence of other minds ;
but not intuitively. Our evidence, with respect to
the existence of other minds, is founded upon a
very complicated relation of ideas, which it is

foreign to the purpose of this treatise to anatomise.
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The basis of this relation is, undoubtedly, a periodical
recurrence of masses of ideas, which our voluntary
determinations have, in one peculiar direction, no
power to circumseribe or to arrest, and against the
recurrence of which they ecan only imperfectly
provide. The irresistible laws of thought constrain
us to helieve that the precise limits of our actual
ideas are not the actual limits of possible ideas ;
the law, according to which these deductions are
drawn, is called analogy ; and this is the foundation
of all our inferences, from one idea to another, Inas-

much as they resemble each other.

We see trees, houses, fields, living beings in our
own shape, and in shapes more or less analogous
to our own. These are perpetually changing the
mode of their existence ‘J‘i‘l:ui\l-ll\’ tous: To

express the varieties of these modes, we s

. e

move, H}.ﬂ‘a; move ; and as this motion is continual,
though not uniform, we express our conception of
the diversities of its course by—it has been, it is,
it shall be.

and are essential, considered relatively to human

These diversities are events or objects,

identity, for the existence of the human mind.

For if the ineqnalities, produced by what has been
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termed the operations of the external universe,
were levelled by the perception of our being,
uniting and filling up their interstices, motion and
mensuration, and time, and space ; the elements of
the human mind being thus abstracted, sensation
and imagination cease. Mind cannot be considered

pure.

II.—WHAT METAPHYSICOS ARE. ERRORS IN THE USUAL
METHODS OF CONSIDERING THEM.

We do not attend sufficiently to what passes
within ourselves. We combine words, combined a
thousand times before. In our minds we assume
entire opinions; and in the expression of those
opinions, entire phrases, when we would philoso-
phise. Our whole style of expression and sentiment
is infected with the tritest plagiarisms. Our words
arve dead, our thoughts are cold and borrowed.

Let us contemplate facts ; let us, in the great
study of ourselves, resolutely compel the mind to a
rigid consideration of itself. 'We are not content
with conjecture, and inductions, and syllogisins, in
sciences regarding external objects. As in these,
let us also, in considering the phenomena of mind,

severely collect those facts which cannot be
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disputed. Metaphysics will thus possess this con-
spicuous advantage over every other science, that
each student, by attentively referring to his own
mind, may ascertain the authorities upon which
any assertions regarding it are supported. There
an thus be no deception, we ourselves being the
depositaries of the evidence of the subject which
we consider.

Metaphysics may be defined as an inquiry con-
cerning those things belonging to, or connected
with, the internal nature of man.

It is said that mind produces motion ; and it
might as well have been said, that motion produces

mind.

1IL —DIFFICULTY OF ANALYSING THE HUMAN MIND.

If it were possible that a person should give a
faithful history of his being, from the earliest
epochs of his recollection, a picture would be pre-
sented such as the world has never contemplated
before. A mirror would be held up to all men in
which they might behold their own recollections,
and in dim perspective, their shadowy hopes and

fears—all that they dare not, or that daring and

desiring, they could not expose to the open eyes
E—80
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of day. But thought can with difficulty visit the
intricate and winding chambers which it inhabits,
It is like a river whose rapid and perpetual stream
flows outwards; like one in dread who speeds

through the rec of some haunted pile, and

dares not look behind. The caverns of the mind
are obscure aund shadowy; or pervaded with a
lustre, beautifully bright indeed, but shining not
beyond their portals. If it were possible to be
where we have been, vitally and indeed—if, at the
moment of our presence there, we could define the

results of our experience—if the pas from

sensation to reflection—from a state of passive
perception to voluntary contemplation, were not so
dizzying and so tumultuous, this attempt would be

less difficult.

1IV.—HOW THE ANALYSIS SHOULD BE CARRIED OX.

Most of the errors of philosophers have arisen

from considering the human being in a point of
view too detailed and circumscribed. He is not a
moral, and an intellectual—but also, and pre-
eminently, an imaginative being. His own mind
is his law ; his own mind is all things to him. If

we would arrive at any knowledge which should be
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serviceable from the practical conclusions to which

it leads, we ought to consider the mind of man
and the universe as the great whole on which to
exercise our speculations. Here, alove all, verbal
disputes ought to be laid aside, though this has
long been their chosen field of battle, It im .orts
little to inc[llil'n‘;-. whether thought be distinet from
the objects of thought. The use of the words
external and infernal, as applied to the establish-
ment of this distinction, has been the symbol and
the source of much dispute. This is merely an
affair of words, and as the dispute deserves, to say,
that when speaking of the objects of thought, we
indeed only describe one of the forms of thought—
or that speaking of thought, we only apprehend
one of the operations of the universal system of

beings.

V.—CATALOGUE OF THE PHENOMENA OF DREAMS,

A8 CONNECTING SLEEPING AND WAKING.

1. Ler us reflect on our infancy, and give as
faithfully as possible a relation of the events of
sleep.

And first T am bound to present a faithful piec-

ture of my own peculiar nature relatively to sleep.

=3
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SPECULATIONS ON ME

I do not doubt that were every individual to
imitate me, it would be found that among many
circumstances peculiar to their individual nature, a

sufficiently general resemblance would be found to

prove the connection ex ng between 1]|r}.~:_- pecu
liarities and the most universal phenomena. I
shall 4-]|]i|]r‘|\_' caution, indeed, as to the facts which

[ state, that HH‘}' contain 1|=_|-‘.l'ai1|j_f false or eXag-

gerated. But they contain no more than certain

elucidations of my own nature; concerning the

ree in which it resembles, or differs from, that

of others, I am by no means accurately aware,

to c©s

won the res

It is sufficient, however

general inf

against drawing ences from partic
instances.

I omit the L;'l']le'r';ll instances of delusion in fever
or delirium, as well as mere dreams considered in

themselves, A delineation of this subje

.:!f_\\'.'

1.‘

o is to be ls:l-;\'.v.[

ever inexhaustible and interes
over.

What is the

of sleeping and of

raking !

2. I distinetly remember dreaming three several

times, between intervals of two or more years, the

same precise dream. It was not so much what
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is ordinarily called a dream ; the sing

ungonnected with all other images, of a youth who

was educated at the same school with myself, pre

sented its Even now, after the lapse

]

of MAany years, I can never hear the name of this

youth, without the thr es where I dreamed

of him presenting themselves distinetly to my
i

mind.
3. In dreams, images acquire associations pecu-

AT

liar to 1'l!'t-:1_1|1|-||: : go that the idea of a }'.,-n"-\iv_

house, when it recurs a second tin:e in dreams, will

have relation with the idea of same house, in

the first time, of a nature en

]!'f-]_\' different from

that which the house excites, when seen or thought

of in relation to waki

{. I have beheld scen with the intimate an
'\ill.’:\.'e'n‘.lri‘.:l}:]{‘ I‘Hil'.l--vlinll u'f \\]]i'l'Il '.i':'rh tht'- ob
ture, I have been irre-

:.‘]1
o

'h:{." Il['|~|_ll_|l“‘li no |::-1].“'\!|'|l erfect on 11':_\' l_’ru_';‘.:-_[ht_j',

seure parts of my own na
I

‘*i.\-’.]‘l 'i_\' j!il].‘l'.

a4 BCene w

.\fll-[- the ltln of MANY Years I have dreamed of

l]li:’a‘ scene. It has h on my ]JJI‘JI'.III'_\', i[ ]'_

haunted my thoughts, at intervals, with the
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pertinacity of an object connected with human affec

1

1t p}'minr!w'l on me was not such as could have

tions. 1 have wvisited this scene again. Neither
ok ha s S s Neither f".‘fpr'i'f'!*l[. I _wl]s]r]--]l|_\f' remembered to have

he dres St l 1 be lissociated fr s landses .
he dream could be dissociated from the lanc - . s
v 5 landscape that exact scene in some dream of long *

nor the landscape from the dream, nor feelings,
such as neither singly could have awakened, from
both. Jut the most remarkable event of this nature r ir We is cor z to me from wr

which ever occurred to me, ]]:il'uilt'-lll;’ti five years 1y

ago at Oxford. I was walking with a friend, in such keen se 5 a8 She 8 nervous temj

the neighbourhood of that city, engaged in earnest :
i o S gree of sensii 1
and interesting conversation. We suddenly turned upon, and dr Tusi i his sensatior

the corner of a lane, and the view, which its high Ineres with, an

: with thought, and 0 @ ! ing and t
banks and hedges had concealed, presented itself. even to physical pain.—Mary Shelley. ;
The view consisted of a windmill, standing in one

among many plashy meadows, inclosed with stone

walls ; the irregular and broken ground, between

the wall and the road on which we stood ; a long

low hill behind the windmill, and a grey covering

of uniform cloud spread over the evening sky. It

was that season when the last leaf had just fallen

from the seant and stunted ash. The scene surely

was a common scene; the season and the hour

little caleulated to kindle lawless thought ; it was

a tame uninteresting assemblage of objects, such

as would drive the imagination for refuge in serious

and sober talk, to the evening fireside, and the

dessert of winter fruits and wine. The effect which




L—PLAN OF A TREATISE ON MORALS.

THAT great science which regards nature and the

perations of the human mind, is popularly divided
into Morals and Meta I'he e
0 a I]Ii.l”: "Ilil'-n‘- |TE|-||. Il[iii i‘! e .'|--'.i1_:‘.|];".l'r.t of

distinet names to its ideas; the former regards

simply the determination of that arrangement of

them which produces the greatest and most solid

happiness. It is admitted that a virtuous or moral

action, is that act

0Tl \\'||]'|_'i._. when 1‘|:]|>';.l‘l>:'1‘t"i in

all its accessories and co

sequences, is fitted to pro
duce the highest pleasure to the greatest numbe:

of sensitive being

The laws :‘Lt"rnl‘tiil]::'_r to which
all E'lI-.".’lSI]!'l'-‘ since it cannot be r'.lu,-'[l]‘v felt }.I\- all
sensitive ]rl.'[.ll‘__f\', mw__;i;i to be distributed ]l_\-' a volun-
t:n'_\' ril-"#_-'tll.__ are reserved fIJI‘ a Hr‘}'l.'l.]'fitl:‘. I..'l'l.’l}_l'\.t"l‘.
The des

the development of the e-.]e-'ﬂ]i'ilf.'ii‘_\' principles of

gn of this little treatise is restricted to

morals. As far as regards that purpose, meta

physical science will be treated merely so far as a

]
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, of negative truth ; whilst morality will be

considered as 4 science, respecting which we can

conelusions.

arrive at positive

enided imaginations of men have

1
4

the .-t.tsu-r-z'{z'tiuin-_: of what 8 nof true, the

sclence

an bestow upon moral science. Moral science

itself is the l|m'i1'i1uf of tl \'rlil]]:i:\{'l'\' actions of
man, as a sentient and ial being. These

ictions depend on the thoughts in his mind. But

there is a mass of popular opinion, from which

the most enlightened persons are seldom wholly

free, into the truth or falsehood of which it

incumbent on us to inqu | y We can arrive

at any firtn conclusions as to the conduct which

we ought to pursue in the regulation of our own

minds, or towards our fellow-beings ; or before we

according to

can ascertain the t.'lt'l!|<".'.1:'.r"_\'

se actions

which these thoughts, from which th

flow, are originally combined.

The object of the forms according to which

1 society is administered, 1s the h:

ypiness of
I

 individuals composing the communities which

they regard, and these forms are per

» in proportion to the degree i which they pro-

mote this end.

£

t or imper-
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This obje

t 18 not Ezu'!'w]}' the qu
riduals

the mode in which it should be distri

ant i'." of ]1:1::r]ri

ness enjoyed by indi

3 gensitive beings, but

them as social

'i‘:l"ilif']]l"l"

be conceived as poss

or class of Persons

S!lull‘]t‘l enj

Eli:‘]}l'r‘.‘.

piness, whilst another is suffi

disproportionate degree of misery. It is necessary

that the happiness produced by

and 1"!'r';~;l-}‘\'c--1 1h_\' the common eare, shoul

distributed according to the just elai

individual ; if not, although the quantity prod:

should be the same, the end of society would

remain unfulfilled. The object is

a compound

pro lnced,

proportion to the quantity of happine

anda the l_'ll!'['f'f‘:\]\I.)[[t]!'|H_'!' of the mode in which

stributed, to the elementary feelings of

Man as a
social being.

The di

sposition in an individual to promote this

virtue ; and the two econsti

parts of virtue, benevolence and ju

relative with these two great por ions of the

true object of all voluntary actions of a human

mng. Benevolence is the desire to be the author

f good, and justice the apprehension of the manner

in which good ought to be done.
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Justice and benevolence result from the elemen

tary laws of the human mind.

CHAPTER 1.
ON THE NATURE OF VIRTUE.

1. General View of the Nature and Obje
.ilill i

f Virtue, as fowr

low from

g pure of Mind 1
Prix les to Human Ac
bute of Man.

n of those

Virtue, a possible Attri-

We exist in the midst of a multitude of beings
like ourselves, upon whose happiness most of our
actions exert some obvious and decisive influence,

The regulation of this influence is the object of

moral science.

We know that we are susceptible of receiving

painful or pleasurable impr ssions of greater or less

intensity and duration, That is called good wi ich
produces pleasure ; that is called evil which pro-
duces pain. These are general names, applicable

to every class of causes, from which an overbalance

of pain or pleasure may vesult. But when a
human being is the active instrument of generating

or diffusing happiness, the principle through which

it is most effectually instrumental to that purpose,
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is called virtue. And benevolence, or the desire
to be the author of good, united with justice, or an
apprehension of the manner in which that good is
to be done, constitutes virtue.

But, wherefore should a man be benevolent and

just? The immediate emotions of his nature,

especially in its most inartificial state, prompt him
to inflict pain, and to arrogate dominion. He

desires to he: superfluities to his own store,

although others perish with famine. He is pro

].g-]:_-u-:l to .:'““"l g smallest invasion of his
own liberty, though he reduces others to a condi-
tion of the most pitiless servitude. He is revenge
ful, proud, and selfish. Wherefore should he curb
these ['Ji‘u}'af'ltnifil"ﬁ ¢

It is inquired, for what reason a human being

should engage in procuri

the 'i_:'.].}ui1u_-.'w‘_ or re

frain from producing the pain of another? When

a reason is required to prove the necessity of

adopting any system of conduct, what 1s it that
l

the U!rjm:i.-_#]' demands He ]‘t'tll\Eil"'r: !‘t'm-f of that

system of conduct being such as will most effectu

ally promote the ||:l.|’l‘i§'1£‘h'::: of mankind. Todemon-
strate this, is to render a moral reason. Such is
the object of Virtue.

A common sophism, which, like many others,
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depends on the abuse of a metaphorical expression
to a literal yu-pose, has produced much of the
confusion which has involved the theory of morals.

It is said that no person is bound to be just or

kind, if, on his negleet, he should fail to ineur

some penalty.,” Duty is obligation. There can be

no obligation without an obliger. Virtue is a law.

to which it is the will of the lawgiver that we

should conform; which will we should in no

manner be bound to obey, unless some dreadful

punishment were afi ed to disobedience. This
1s the ]J.ii.,.-m].h.\_' of slavery and superstition.

In fact, no person can be bound or obliged,

without some power preceding to bind and oblige.
“'l (J].‘Sf_‘l"\'i‘ a man ]l-l‘lll-i 11;'1!-.1] :?.rlli :'._u';r_.‘ ]_ I;T]uw
that some one bound him. But if I observe him
returning self-satisfied from the performance of
some action, by which he has been the willing

author of extensive benefit, I do not infer that

the anticipation of ] 8, or the hope of
heavenly reward, has constrained him to such an
act. *

" # * » *

It remains to be stated in what manner the

* A leaf of manuser

of self-love and disinte
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itute the basis of virtue

sensations which econs

ite in the human mind : what are the laws

which it receives there: how far the principles of
mind allow it to be an attribute of a human ]_-r-j[,lln“r;

and, lastly, what is the probal ility of persuading

mankind to adopt it as a universal and systematie

motive of conduet.

BENEVOLENCE.

There is a class of emotions which we instinet-
i\.'!'.]l\_x' avoid. A human being, such as is man con-
sidered in his origin, a child a month old, has a
very imperfeet consciousness of the existence of
other natures resembling itself. All the energies

ion of the

of its being are directed to the extine

vaing with -which it is perpetually assailed. At
I I J

length it discovers that it is surrounded by natures

susceptible of sensations similar to its own. It is

very late before children attain to this knowled

ge.

If a child observes, without emotion. its nurse or

its mother suffering acute pain, it is attributable
rather to ignorance than insensibility. 8o soon as

the accents and gestures, significant of pain, are

referred to the feelings which they expr they

awaken in the mind of the beholder a desire that
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they should cease. Pain is thus apprehended to be
evil for its own sake, without any other necessary
reference to the mind by which its existence is
perceived, than such as is indispensable fo its per-
ception. The tendencies of our original sensations,
indeed, all have for their object the preservation
of our individual being. But these are passive
and wunconscious. In proportion as the mind
acquires an active power, the empire of these ten-
dencies becomes limited. Thus an infant, a savage,
and a solitary beast, is selfish, because its mind s
incapable of receiving an accurate intimation of
the nature of pain as existing in beings resembling
itself. The inhabitant of a highly civilised com-
munity will more acutely sympathise with the
sufferings and enjoyments of others, than the inha-
bitant of a society of a less degree of civilisation.
He who shall have cultivated his intellectual powers
by familiarity with the highest specimens of poetry
and philosophy, will usually sympathise more than
one engaged in the less refined functions of manual
labour. Every one has experience of the fact
that to sympathise with the sufferings of another,
is to enjoy a transitory oblivion of his own.

The mind thus acquires, by exercise, a habit, as

it were, of perceiving and abhorring evil, however
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remote from the immediate sphere of gensations
with which that individual mind is conversant.
Imagination or mind employed in prophetically
imaging forth its objects, is that faculty of hwman
nature on which every gradation of its progress,
nay, every, the minutest, change depends. Pain
or pleasure, if subtly analysed, will be found to
consist entirely in prospect. The only distinction
between the selfish man and the virtuous man is,
that the imagination of the former 1s confined
within a narrow limit, whilst that of the latter
embraces a comprehensive circumference. In this
sense, wisdom and virthe may be said to be
inseparable, and criteria of each other. Selfishness

is the offspring of ignorance and mistake ; it is the

portion of unreflecting infancy, and savage soli-

tude, or of those whom toil or evil oecupations
have blunted or vendered torpid ; disinterested
benevolence is the product of a cultivated imagina-
tion, and has an intimate connection with all the
arts which add ornament, or dignity, or power, or
stability to the social state of man. Virtue is thus
entirely a refinement of civilised life ; a creation
of the human mind; or, rather, a combination
which it has made, according to elementary

rules contained within itself, of the feelings
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ested by the relations est

VeER man
and man.

All the theories which have refined and exalted

humanity, or those which have 1

vised as

alleviations of its mistakes and evils. have been

based upon the elementary emotions of disinterest-
edness, which we feel to constitute the majesty of

our nature. Patriotism, as it existed in the ancient

republies, was never, as has been supposed, a cal-
When Mutius

s“;l_'él\'(h:-'n thrust his hand into the imrninﬂ conls,

culation of lu-]‘e-al'm:.| advanta

and Regulus returned to Carthage, and Epicharis

sustained the rack silently, in the torments of which

she knew that she would s I"."'i-‘*h. cather

than betray the conspirators to the tyrant;# these

illustrious persons certainly made a small estimate
of their }Jl‘i\':l't-f' interest. If it be said that they
sought posthumous fame ; instances are not want
ing in history which prove that men have even
defied infamy for the sake of good. But there is
a great error in the world with respect to the
selfishness of fume. [(- is t_'r':'E:1il||_‘.' ]m.-_-;.-;il_liu_- that a
person should seek distinction as a medium of
personal gratification. But the love of fame is
frequently no more than a desire that the feelings

* Tacitus.
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of 'others should confirm, illustrate, and sympathise

t it 1s allied with all

with our own. In this respe

It is the * last

that draws us out of
infirmity of noble minds.” Chivalry was likewise

l on ."

possesses so extraordinary a power over the human

founde theory of self-sacrifice. Love

heart. only because disinterestedness is united with

the natural propensities. These propensities them-

where

selves are l.'ntr|]n:n':‘1¥_i\'v1h’ impotent in c:

N, as \\'i'_'“ as

the imagination of pleasure to be gi

to be received, does not enter into the account.

Let it not be objected that patriotism, and chival

and sentimental love, have been the fountains
of enormous mischief. They are cited only to
establish the proposition that, according to the

able ol

of mind, man is

elementary princip

desiring and pursuing good for its own sake,

JUSTICE.

The benevolent propensities are thus inherent

in the human mind. We are impelled to s¢

happiness of others. We experience

faction in being the authors of that happiness.

Everything that lives is open to impressic

» led by our benev

pleasure and j
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propensities to regard every human being indif-
ferently with whom we come in contact. They
have preference only with respect to those who
offer themselves most obviously to our mnotice.
Human beings are 1n|11~.um|11ut111=r and blind ;
they will avoid inflicting pain, though that pain
should be attended with eventual benefit ; they
will seek to confer pleasure without c;xlcuiating the
mischief that may result. They benefit one at
the expense of many.

There is a sentiment in the human mind that re-
gulates benevolence in its application as a principle
of action. This is the sense of Jjustice. Justice, as
well as benevolence, is an elementary law of human
nature. It is through this principle that men are
impelled to distribute any means of pleasure which
benevolence may suggest the communication of to
others, in equal portions among an equal number
of applicants. If ten men are shipwrecked on a
desert island, they distribute whatever subsistence
may remain to them, into equal portions among
themselves. If six of them conspire to deprive
the re emaining four of their share, their conduect is
termed unjust,

The existence of pain has been shown to be

circumstance which the human mind regards with

AQ
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dissatisfaction, and of which it desires the l'.‘t.‘Sl‘%."q_-
tion. It is equally according to its nature to nl"‘.\m-e
that the advantages to be enjoyed by a limited
number of persons should be enjoyed mlu:l,'lly by
all. This proposition is supported by the evidence
of indisputable facts. Tell some un:__vulrnllful ta\l.e of
a number of persons being made the victims of t'i'w
enjoyments of one, and he who would appeal in
favour of any system which might produce such an
evil to the primary emotions of our nature, would
have nothing to reply. Let two persons, equally
strangers, make application for some benefit in the

ssession of a third to bestow, and to which he

‘eels that they have an equak claim. They are
both sensitive beings; pleasure and pain affect

them alike.

CHAPTER IL
It is foreign to the general scope of this little
Tréatise to encumber a simple argument by con-
troverting any of the trite objections of .]mh'.t. or
fanaticism. But there are two; the first, the

basis of all political mistake, and the second, the
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]>|'r'|;’|'g;‘_- causs and effect of re

lous error, which it

useful to refute.

| 1t 18- inquired, “ Wherefore should a man
e benevolent and just? The answer has been

given in the preceding chapter.

If & man persists to inquire why he ought to
promote the happiness: of mankind, he demands a

mathem:

| N, - g - :
Lor metaphysical reason for a moral

tion. The absurdity of thi

'\: :"'""]'”-" m i more

apparent, but not less real than the exacting »
moral reason for a mathematical

. or metaphysical
fact. If an

¥ person should refuse to admit that
1 1B T CUR S :
ul the radii of a circle are of equal lencth, or
that human actions are necessarily determined hy

motives, until it could be proved that these radii

and these actions uniformly tended to the produc-

tion of the greatest Lf"i".l"!'.'\:. _’-fir-u]_ who “'l!‘-‘;i"l'] not
wonder at the unreasonable and capricious 2890

clation of his ideas?

lhe writer of a ]'=]|r|-r.«-=1\h1’_':a] treatise may, T
M 05 7 10 3 hiz I I.‘
imagine, at this advanced era of human intellect
be held excused from ent

h reasoners, it such there are, who would

ring into a controversy

Wil

claim an exemption from its decrees in favour of

A men G0
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v

any one among thogk Uiversified systems of o

, which

<r]-:.:li<_;11:i |-r-,~.1\.-|_-1-li'L_'.{ ll_‘l'nr':.L 3

ligrions, have gnivarious ages andseguntries P

Besides that “if,

,,T
o
. g

L

vailed among man ki

| .
reasoners » pratepddd, eternal to
ness will ensue a3 e consequence

session of a

we should bend nearer the p

standard to determine what actions were right and

wrong, even if this prete revelation, which is
by no means the case, f1 1 ith a
|'|':|I.l|}l'[." catalogue of them. The of
actions as virtuous or vieious would by no means

be l".\-h'l'lnlllu'l.i :L]-l}}f_‘ 11\ ‘.]i-' 'lJ"E'.\IJiI.I.l ;=.ll\ull?:|-_;|- or

of each l||r|!':L] arent J.I'i-;.l'\'itlill\ll."f con-

disad vantag

often virtuous in

sidered. Indeed, an action

rsonal ca |._|.|:'.:.1_'~'

proportion to the greatness of the p

ws upon himself by

which the author willing
daring to perform it. It is because an action pro

duces an overbalance of pleasure or pain to the

greatest number of sentient beings, and not o
because its consequences are beneficial or injurious

to the author of that action, that it is good or evil

Nay, this latter consideration has a tendency to

polliite the purity of virtue, inasmuch as it consists

in the motive rather than in the c juences of an

action. A person who should labour for the

— el
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happiness of mankind lest he

should be tormentad
eternally in hell, would,

with reference to that
motive, possess as little claim to the epithet of vip
tuous, as he who should torture, imprison, and
burn them alive, a more usual and natural
sequence of such principles, for the

enjoyments of Heaven,

con-
sake of the
My neighbour, presuming on his stre
direct me to perform or to

gth, may
refrain from a par-
ticular action ; indicating a certain
penalty in the event of disobe
power to inflict,

m-hitl-.'u'_\'
dience within lis
My action, if modified by his
menaces, can in no degree participate in virtue,
He has afforded me no criterion as to what is right
or wrong. A king, or an assembly of men

Inay
publish a proclamation

affixing any penalty to
particular action, but that is not immoral because
such penalty is affixed. Notl

than that the epithet of

:‘Ll]"\'

iing is more evident
virtue is inapplicable to
the refraining from that action on account of
the evil arbitrarily attached to it. If the action
virtue would rather

in not refraining from

is in itgelf beneficial, consist
it, but in firmly (]r‘f_\"illt__‘:
the personal consequences attached to itg per-
formance,

Some usurper of Supeérnatural energy might

=0 ? 58
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subdue the whole globe to his |.|u\n-ri he lm_-_l;h.tv.
possess new and unheard-of resources for t".!l‘lriul”;:
his punishments with the most il_’!'l'”n:t_‘ _:1‘.t‘.1'1]uui:n:-.;~;
of pain. The torments of his vietims m1gh.l ;.[: ]..Tl—
tense in their degree, and protracted tln E‘il]':li.’l'fjil'l]':.tl‘
duration. Still the “ will of the 1:1\\-51\1-..1‘ won Il
afford no surer criterion as to what actions w l_.l"_
right or wrong. It would only increase the }u.lm
sible virtue of those who refuse to become the

instruments of his tyranny.

II.—MORAL SCIENCE CONSISTS IN CONSIDERING '{'fn-‘_
[.)Ii-'FiiREXC[‘:, NOT THE RESEMBLANCE, OF PERSONS.
The internal influence, derived fl't!l;n the consti-
tution of the mind from which they hnw,: produces
that ]ri_'('llli:.tl' modification i.'f_ actions which malkes
them intrinsically good or evil. : o
To attain an u]'pr'vhe.-nsinn of the 1i||‘]-n1-t:mw. o
this distinetion, let us visit, in 1]IIIlg{ll?'1[]t'1['l__ the i‘,l (.J-
ceedings of some metropolis. (fun.‘-;:il.lt-l' the lml_l.tvl'—
tude ué human beings who inhabit it, and .‘:&.dlfl v,
in thought, the actions of the E!')\’L‘i":l}.(.‘lilsﬁn:_\ Tnu:i
which they are divided. Their obvious actions

 uniform : the stability of human
are apparently uniform : the s 3

socicty seems to be maintained sufficiently by the
OCle o v -

= e

ST N e, T
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uniformity of the conduct of its members, both

to themselves, and with 1

_:tl"li Lo

their offi and courts. The trader

n of conduct from which he never

deviates. The ministers of religion employ an
ustomed language, and maintain a decent and

wble Te

eq The army is drawn forth. the

motions of every soldier are such as they were

echoed from H"""I‘ o [:'\-.-IIP. The

1 of men are, for the most part,

'--'Ilclih'-.-]'[]_'__"\li.all; le one from the oth , at a super-

ficial glance. The actions which are classed under

he general a ation of marriage, eduecation,
friendship, &e., are perpetually going on, and to
a superficial glance, are similar one to the other,
But, if we would see the truth of things, they
must be stripped of this fallacious appearance of

uniformity. In truth, no one action has. when

considered in its whole extent, any essential re-
semblance with any other. Each individual who
composes the vast multitude which we have been

coniem

s a peculiar frame of mind,
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which, whilst the features of the great n

tions rems minuter

n uniform, impresses

lineaments with its Eu'l'l.!u:;r hues, .I.I:ll-i. whilst

his life, as a whole, is like the lives of other men,

in detail, it 1s most unlike ; and the more sub-

s become ; that is, the more they

divided the actic
enter il.l{“ that e'];aﬁ&: \\'Elich ]J;‘L\-.' a ‘\i[;l] ill'.‘!ll"‘.il."'
on the El;lIl[-i]|t‘.~iH of others and his own, so much
the more are t]u:}' distinet from those of other

mern.

Of Ia

Kindr

as well as those deadly outrages which are in-
flicted by a look, a word—or less—the Very

refraining from some faint a

.-_\L;.]‘.-_~._3i_._.|r of countenance 3

[_.yru['._.unuh-‘l‘ source than the

1 3 -~ c 1 e 1., < 1 Il
condauet, \k'll.’ 10 ]l{l.‘i been already sald, derives

its origin from without, These are the actions,
:
|

such as these, which make human life wh:

and are the fountains of all the 2O d and evil with

which its entire surface iz so widely and impar-

tially overspread ; and though they are called

1ce with the

minute, they are called so in comyj

blindness of those who cannot estimate their im

I'f.:.

tance. . It is in the due appreciating th
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effects of their peculiarities, and in cultivating the
habit of acquiring decisive knowlec ge respecting
the tendencies arising out of them in p.-i.rt.in_-nl:a,ll.'
cases, that the most important part of moral
science consists. The deepest abyss of these vast
and multitudinous caverns it is necessary that we
f.

This is the difference between social and indi.

should vi

vidual man. Not that this distinetion is to be con-
sidered definite, or charactevistic of one human
being as compared with ancther, it denotes rather
two classes of agency, common in a degree to every
human being. None is exempt, indeed, from that
species of influence which affects, as it were, the
surface of his being, and gives the specific outline
to his conduct. Almost all that is ostensible sub-

mits to that legislature creat:

«d by the general re-

d—im-

presentation of the past feelings of mankin

perfect as it is from a varic bty of causes, as it exi

i the government, the religion, and domestic

habits, Those who do not nominally, vet aot aally

submit to the same power. The external fr-:u.iu{u_\s
of their conduct, indeed, can no more eseape it,
than the clouds can escape from the stream of the
wind ; and his opinion, which he often hopes he

h:'Lsdis;:-us;.-'iou:itely secured from all contagion of
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prejudice and vulgarity, would be found, on ex
amination, to be the inavitable excrescence of the

very usages from which he vehemently dissents.

Internally all is conduncted otherwise; the effi
ciency, the essence, the vitality of actions, derives
its colour from what is no ways contributed to
from any external source. Like the lsi:lm.‘ which

rives the accident of its size and shape

while it ¢
from the soil in which it springs, and is cankered,
or distorted, or inflated, yet retains those qualities
which essentially divide it from all others ; so that
hemlock continues to be poison, and the violet does
not cease to emit its odour in whatever soil it may
STOW.

We consider our own nature too superficially.
We look on all that in ourselves with which we
can 1_[1_501."(-1' a I‘i'h'l’!!lll}]ilnl."l" i]l ut-hr-l‘.-:; :‘illrl con-
sider those resemblances as the materials of moral
knowledge. It is in the differences that it actually

consists.
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Hail to thee, O Ion! from whence

m thine own

returnest thou among
native ]'\.En;h---'.--. !
Ton. No, Socrates; I come from Epidaurus and

; in honour of Asculapius.

the fe

Socrates. Had the Epidaurians instituted a con-

test of rhapsody in honour of the god !

Ton. _'\Hi] not in ]\.-(-_l}'.‘-"l"ii".‘i a

contests in every species of musie.

Soerates. And in which did vou co

what was the success of your efforts

Ton. 1 bore away the first prize at

Hocrates,

Socrates. \\rri_'l] dt):ln‘_‘_' .Y';{‘. ]};1\'!:- now '_'.;]1" to

consider how you shall win the Panathenga.

Ton. That may also happen, God willing,

Socrates. Your profession, O Ion, has often

mq‘-l-nrw:{ to me an enviable one. For, together
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with the nicest care of your person, and the most
studied elegance of dress, it imposes upon you the
necessity of a familiar acquaintance with many and
excellent poets, and especially with Homer, the
most admirable of them all. Nor is it merely
because you can repeat the verses of this great
poet, that I envy you, but becanse you fathom his
inmost thoughts. For he is no rhapsodist who
does not understand the whole scope and intention
of the poet, and is not capable of interpreting it to
his audience. This he cannot do without a full
comprehension of the meaning of the author he
undertakes to illustrate ; and worthy, indeed, of
envy are those who can fulfil these conditions,

lom. Thou speakest truth, O Socrates. And,
indeed, I have expended my study particularly on
this part of my profession. I flatter myself that
no man living excels me in the interpretation of
Homer : neither Metrodorus of Lampsacus, nor
Stesimbrotus the Thasian, nor Glauco, nor any
other rhapsodist of the present times, can express
S0 many various and beautiful thoughts upon
Homer as T can.

Socrates. 1 am persuaded of your eminent skill,
O Ton. You will not, I hope, refuse me g speci-
men of it ?
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Ton. And, indeed, it would be worth your
while to hear me declaim upon Homer, T deserve
a golden crown from his admirers,

Socrates. And 1 will find leisure some day or
other to request you to favour me so far. At
present, I will only trouble you with one question.
Do you excel in explaining Homer alone, or are

you conscious of a similar power with regard to

Hesiod and Archilochus ?

Jon. I possess this high degree of skill with
regard to Homer alone, and I consider that suf:
ficient.

Socrates, Are there any subjects upon which
Homer and Hesiod say the same things?

Ion. Many, as it seems to me,

Socrates. Whether do you demonstrate these
things better in Homer or Hesiod 1

Ion. In the same manner, doubtless ; inasmuch
as they say the same words with regard to the
same things.

Socrates. But with regard to those things in
which they differ ;—Homer and Hesiod both treat
of divination, do they not !

Zon. Certainly.

Socrates. Do you think that you or a diviner
would make the best exposition, respecting all that

r—80
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these poets say of divination, both as they agree

1 as they differ !
fon. A diviner ]'il‘ula:l‘l']\'.
Soerates. Suppose you were a diviner, do you

not think that you could explain the discrepancies

of those poets on the subject of your profession, if
you understand their argument 1
lon. Clearly so.

Socrates. How does it happen then that you

are possessed of skill to illustrate Homer, and not

Hesiod, or any other poet in an equal degree? Is

the subject-matter of the poetry of Homer different
from all other poets? Does he not principally
treat of war and social intercourse, and of the
distinet functions and characters of the brave man
and the coward, the professional and private per-
son, the mutual relations which subsist between the
gods and men ; together with the modes of their
intercourse, the phenomena of Heaven, the secrets

of Hades, and the origin of gods and heroes? Are

not these the materials from which Homer wrought
his poem } !

Ton. Assuredly, O Socrates.

Socrates. And the other poets, do they not treat

of the same matter?

Ton. Certainly ; but not like Homer.

)
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Worse ?

Ion. Oh! far worse,

Soerates. How !

Socrates. Then Homer treats of them better
than t]u‘}' :

Ton. Oh ! Jupiter | —how much better !

Seocrates. Amongst a number of persons em
ployed in solving a problem of arithmetic, might
not a person know, my dear Ion, which had given
the right answer.

Ton. Certainly.

Socrates. The same person who had been aware

her 1

of the false one, or some o
ITon. The same, clearly.
Socrates. That is, some one who understood

arithmetic ?

Ton. Certainly.

Socrates. Among a number of persons giving
their opinions on the wholesomeness of different
foods, whether would one person be capable to
pronounce upon the rectitude of the opinions of
those who judged rightly, and another on the
erroneousness of those which were incorrect, or
would the same person be competent to”decide
respecting them both 1

Ion. The same, evidently.

Socrates. What would youn call that person ?
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Ton. A |:]|_\':<in-5:m.

Socrates. We may assert then, univer: ally, that

the same person who is competent to determine
the T]'i1l||‘ is l.'l']ll]'lt‘i.l:']lt also to determine the false-
hood of whatever assertion is advanced on the
same subject; and it is manifest, that he who
cannot judge respecting the falsehood, or unfitness
of what is said upon a given subject, is equally in-
competent to determine upon its truth or }m:m(}_; 1

Ion. Assuredly.

Soerates. The same person would then be com-
petent or incompetent for both !

!‘!JH, \r:'h',

Socrates. Do you not say that Homer and the
other poets, and among them Hesiod and Archi-
lochus, speak of the same things, but unequally ;
one better and the other worse ! :

fon. And T speak truth,

Soerates. But if you can judge of what is well
said by the one, you must also be able to judge of
what is ill said by another, inasmuch as it ex-
}ll'l'.—-:

Ion, It should seem v\

s less correctly. |

Socrates. Then, my dear friend, we should not
err if we asserted that Ton possessed a like power

of illustration respecting Homer and all other

ION; OR, OF THE ILIAD.

poets ; (‘..‘i]'lt"{.‘i:l‘ll"_u' since he confesses that the same
person must be esteemed a competent judge of all
those who .‘-'-]N'JL]'\' on the same .“"".}]'}i'l'rﬁ: inasmuch
as those subjects are understood by him when
spoken of by one, and the subject-matter of almost
all the poets is the same.

Ion. What can be the reason then, O Socrates,
that when any other 1m-‘"l- is the ﬁll'll_i-'n_'t of conver

sation I cannot compel my attention, and I feel

rth talking

utterly unable to declaim anything

of, and positively go to sleep? But when any
one makes mention of Homer, my mind applies
itself without effort to the subject; I awaken as if

it were from a trance, and a profusion of eloquent

e“(Iii'l":‘Hi suggest themselves involuntari hj

to sugeest the cause

Soecrates. It is not diffic

of this, my dear friend. You are evidently unable

to declaim on Homer according to art and kn

ledge ; for did your art endow you with this

faculty, you would be equally ca

yable of

it with regard to any other of the poets. Is mnot

poetry, as an art or a faculty, a thing entire and

one?
Ton. Assuredly.

Socrates. The same mode of consideration must

be admitted with respect to all arts which are
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tire. Do you desire to heai

severally one and ent

this, O Tont

what I understand by
lon. Yes, by Jupit

with listening to you wise men.

r, Socrates, I am deli

Socrates. 1t is you who are wise, my dear Ion ;

and the authors of the

you 1']1:{]'r5|_|t]!:¢[.~'. al By
poems you recite. I, like an unprofessional

truth, Observe

private man, can only sp

how common, vulg and level to the compre-

]lt‘ll.‘-iull Uf a f one, iri 1-]1-" r']'.l-':-if.it_;:} \\'1,]*.‘]1 I now
ask relative to the same consideration belonging to

art. Is not painting an art whole and

lon. (f“r't;LiIJE_\',

Socrates. Did you ever know a person compe-

adlr of Polygnotus, the

tent to judge of the
son of Ag
production of any other painter; who, on the sup-

position of the works of other painters being exhi-
I .

T
k
1
L

aophon, and incompetent to judge of the

a 1|-:_|.\':~'-. and very mucl

bited to him, w

ilh‘lillt'li o £0 to :E_.,l-i :||\.|. :l” fi‘.l'|i.i'_\' of

reasoning on the subject; but when his opinion

18, or any one single

was required of Polygnot
painter you please, awoke, paid attention to the
subject, and discoursed on it with great eloquence

and sagacity !
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/[-J,.'_ .\—1".k'!', |‘|‘,' »IJ

Soerates. Did you ever know a

very ski

ts of Dadalns, the s

ful in determining the m

of Metion, Epius, the son of Panopus, Theodorus

the Samian, or any other sculptor, who w

immediat a loss and felt sleepy the moment

sculptor was mentioned ?

fon. 1 never met with such a per

1 certainly.

woerates. Nor do I think that vou ever met

professing himself a judee of poetry

:-|JI]I‘>._ 'L]:‘i ""ll]il“r'-":;!. ilj ‘..!!ijl..i“"' ll;l
‘:.';_\'l!l!-"_:-'\ ']‘|::<Ir|_‘-'!'§.~1. lJ|‘!.i;.-|l,<. or Phemius of

moment he eame

Ililil.l_'.'i_. L-{Ii’ T']Ii-‘}"'\"'ll':"[. \\'}I!L
to Ion the Ephesian, felt himself quite at a loss,

'f_'\' [J]t'i'-IJ:IJf'l-"]Ir' Lo ‘ill'i;_:l- '\".'31:'-"}.4'?' he l'fl;i]\*‘['.\

Ion. T cannot refute you, es, but of this

[ am conscious to myself : that I excel all men in
i1

Homer, as all who have heard me will conf

the copiousness and beauty of my illustrations of

1
anda

am  deserted of this

with respect to other poets, I
] ] :

power., [t is for you to consider what may be the
cause of this distinetion.

Socrates. T will tell you, O Ton, what appears
to me to be the cause of this inequality of power.

It

r of any art for the
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illustration of Homer, but it is a divine influence

which moves you, like that which resides in the

stone called Magnet by Euripide
the people. For not only does this stone possess
the power of attracting iron rings, but it can com-
municate to them the power of attracting other

ring

rs ; so that you may see sometimes a long chain
of rings, and other iron substances, attached and
suspended one to the other by this influence. And

as the power of the stone circulates through all the

links of this series, and attaches each to e
the Muse, communicating through those whom she
has first inspired, to all others capable of sharing
in the inspiration, the influence of that first enthu-
siasm, creates a chain and a suceession. For the
authors of those great poems which we admire, do
not attain to excellence through the rules of any
art, but they utter their beautiful melodies of verse
in a state of inspiration, and, as it were, possessed
by a spirit not their own. Thus the composers of
lyrical poetry create those admired songs of theirs
in a state of divine insanity, like the Corybantes,
who lose all control oyer their reason in the enthu-
siasm of the sacred dance ; and, during this super

natural possession, are excited to the rhythm and

harmony which they communicate to men. Like
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the Bacchantes, who, when possessed by the god,
draw honey and milk from the rivers, in which,
when they come to their senses, they find nothing
but simple water. For the souls of the poets, as
poets tell us, have this peculiar ministration in the

world. They tell us that thes

Is, flying like
bees from flower to flower, and wandering over the

gardens and the meadows and the honey-flowing

fountains of the Muses, return to us laden with
the sweetness of melody ; and arrayed as they are
in the plumes of rapid imagination, they speak
truth. For a poet is indeed a thing ethereally
light, winged, and sacred, nor can he compose
anything worth calling poetry until he becomes
inspired, and, as it were, mad, or whilst any reason
remains in him. For whilst a man retains any
portion of the thing called reason, he is utterly
incompetent to produce poetry or to vaticinate.
Thus, those who declaim various and beautiful
poetry upon any subject, as for instance upon

Homer, are not enabled to do so by heart or study -

_but every rhapsodist or poet, where dithyrambic.

encomiastie, choral, epic, or iambic, is excellent in

proportion to the extent of his participation in the
divine influence, and the degree in which the Muse

itself has descended on him. In other respects,
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poets may be norant and incapable.
For they do not compose according to any art
which i;.l"‘.’ ['.;'L\l' :i-.'=.|‘-lir'l"{. hit[ t""wlll []-.l.' J'lulsll'...tit' I-i\

the divinity within them ; for did they know a

rules of eriticism according to which thev

mpose beautiful verses upon one subject,

would be able to exert the same faculty

't to all or any other. The god seems pur-

'!"'“\l-y to have |.:'|_,|!'i\'L"| all poets, ]_-.1';.};],.».’_\'_ and

soothsayers of every particle of reason and under

the better to adapt them to their empl
ment as his ministers and interpreters ; and that
i;m{ l'r:f'r-éé'

v : : .
we, their auditors, may acknowledge

'y ATE POSSEs , and address

1
1ean,

[Tynnicus, the Chalei

1

, for he never before

is & manifest proof of
1'::11]]'-n-~'£-s‘l any poem \\'m'iij_\' to be remembered :

and yet was the anthor of that Pman which every-

A Zlilll ‘\‘-'|

body h excels almost every other

hymn, and which II!‘, himsel

acknow ]r’li:_'r-ri to have

been inspired by the Muse.]  ~And thus it appears
to me, that the god proves beyond a doubt that

g o1
these transcendent poems are not human as the

work of men, but divine as ing from the god.
Poets then are the interpreters of the divinities—

each being possessed by some one deity ; and to
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make this apparent, the god des

{fl‘-i‘i['
I

» worst poets with the sublimest verse. Does it
it, O Ton ?
fon. Yes, by Jupiter! My mind is er

seem to you that I am in the

vour words. O Socrates, and it appears to me

it great poets interpret to us through some
livine election of the ¢
divine election of the god.

And do not you rhapsodists interpret

[

Ton. We do.

Soecrates. ']

1s you interpret the interpreter
Ton. Evidently.
ates. Remember this, and tell me: and do

sh 1

well, and strike your audience with admivation :

y'.'l

not eonceal that whi

When you declaim

u sing of U
threshold of his palace,

the

ors, and pouring his shafts out at his feet -

or of Achilles assa mg H"c'!::]'f or those aft

ting

o Andromach

passages concerni

or ”--M‘.".:'a_ or

Priam, are you then

elf-possessed 1 or, rather, are

you not rapt and filled with such er

deeds vou recite, that yvou far

Cd or Illi'f"'.'. or '\\']1!"':'!'\‘._'1‘ |-!.».v-

ports vou }

fon. You :‘il'i-'-‘ik most E."ll:\', Socr:
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deny it ; for, when I recite of sorrow, my eyes fill
with tears; and when of fearful or terrible deeds,

my hair stands on end, and my heart beats fast.

Tell me, Ton, can we call him in his

wocrales.

ed in splendid gar-

senses, who weeps while dre
ments, and crowned with a golden coronal, not

and is filled with fear

losing any of these things
when surrounded by ten thousand friendly persons,
not one among whom desires to despoil or injure
him ?

fon. To say the truth, we could not.

Socrates. Do you often perceive your audience
moved also?

Ion. Many among them, and frequently. I,
standing on the rostrum, see them weeping, with
eyes fixed earnestly on me, and overcome by my
declamation. I have need so to agitate them ; for
if they weep, I laugh, taking their money ; if they

should laugh, I must weep, going without it.

Soerates. Do you not perceive that your auditor
is the last link of that#Zhain which I have de
seribed as held together through the power of the

magnet? You rbapsodists and actors are the

middle links, of which the poet is the first—and

through all these the god influences whichever

ruind he selects, as they conduct this power one to

w
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the other ; and thus, as rings from the stone, so

hangs a long series of chorus-dancers, teachers, and
disciples from the Muse. Some poets are in-
fluenced by one Muse, some by another; we call
them possessed, and this word really expresses the
truth, for they are held. Others, who are inter-
preters, are inspired by the first links, the poets,
and are filled with enthusiasm, some by one, some
by another ; some by Orpheus, some by Musseus ;
but the greater number are possessed and inspired
by Homer. You, O Ion, are influenced by Homer,
If you recite the works of any other poet, you get
drowsy, and are at a loss what to say ; but when
you hear any of the compositions of that poet you

are roused, your thoughts are e

ted, and you
grow eloquent ;—for what you say of Homer is not

derived from any art or knowledge, but from divine

inspiration and possession. As the Corybantes
feel acutely the melodies of him by whom they are
inspired, and abound with verse and gesture for
his songs alone, and care for no other; thus you,
O Ion, are eloquent when you expound Homer, and
are barren of words with regard to every other
poet. And this explains the question you asked,
wherefore Homer, and no other poet, inspires you

with eloquence. It is that you are thus excellent
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in your praise, not through science, but from
divine i]l:’-—}-i]'.‘i.ih!.‘a.

lon. You say the tru

surprised that you shot

[ am

de me

able to per

that I am insane when I praise

Homer. T think I shall not appear such to you

when you hear me,

Socrates. 1 desire to you, but not before

You il-l\"‘ :i]l.‘\\\'-."t'l"-] me Illih one l|?_|:|-.<~'.['ll'l}]. \\'||'11

subjeet does Homer treat best? for, surely, he does

not treat all equs 1

Jon. You are aware that he treats of every-

Soerates, Does Homer m subjects on

h you are ignorant?
Jon. What ean those b
1e

on

St

g, Does not Homer fre

various arts—on echariot-driving, f

at them,

remember the verses, I w
Ton. I will repeat them, for I remember them.

t what Nestor s:

to his son

Soerates. Repea

Antilochus, counselling him fo be cautious in

during the* chariot race at the funeral

games of Patroelus.

e e — I
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Now, O Ton, v

Socrates. Eno

1ld a phy-

sician. or & charioteer be the better judge as to

Homer’s st
lTon. Of course, a ( harioteer.

Socrates. Because

from what other reason !

lfon. From his knowledg art.

Jclence 18

8. |’1i_Jl' one

Socral

gifted with the

leri f another—a steersman, for

power of 1r
1ce, does not understand medicine 1

fon. Without doubt.

N/

rates, Nor a Phol ‘\-i-'i;lll, ::i'l'lllfi'.'i'iﬂt"._'3
Jon. Of course 1oL,

Socrat

3 with every art? If we

to br

Clear of the stony heap direct the course.
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I assert, it belongs to a soothsayer both to observe
and to judge respecting such appearances as these.

Ton. And you assert the truth, O Socrates.

Soerates. And you also, my dear Ion. For we
have in our turn recited from the Odyssey and the l
Tliad, passages relating to vaticination, to medicine -
and the piscatorial art; and as you are more
skilled in Homer than I can be, do you now make
mention of whatever relates to the rhapsodist and
his art; for a rhapsodist is competent above all
other men to consider and pronounce on whatever
has relation to his art.

Jon. Or with respect to everything else men
tioned by Homer.

Socrates. Do not be so forgetful as to say every-
thing. A good memory is particularly necessary
for a rhapsodist.

Ton. And what do I forget!

Sverates. Do you not r?membcr that you ad-
mitted the art of reciting verses was different from
that of driving chariots !

Ion. 1 remember.

Socrates. And did yon not admit that being

Floats on the winds and rends the heaven with cries :
Amidst the host the fallen serpent lies.
Pope, Book 12.

il -
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different, the subjects of its knowledge must also
be different ?

Ion. Certainly.

Socrates. You will not assert that the art of
rhapsody is that of universal knowledge; a rhap-
sodist may be ignorant of some things.

Ion. Except, perhaps, such things as we now
discuss, O Socrates.

Socrates. What do you mean by such subjects,
besides those which relate to other arts ! And with
which among them do you profess a competent
acquaintance, since not with all ?

Ton. 1 imagine that the rhapsodist has a perfect
knowledge of what it is becoming for a man to
speak—what for a woman ; what for a slave, what
for a free man ; what for the ruler, what for him
who is governed.

Soorates. How ! do you think that a rhapsodisb
knows better than a pilot what the captain of a

“ship in a tempest ought to say !

Ion, In such a circumstance I allow that the
pilot would know best.

Socrates. Has the rhapsodist or the physician
the clearest knowledge of what ought to be said to
a sick man

ITon. In that case the physician,
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Soerates. But you assert that he knows what a
slave ht to say !

lon. Cert

8. To take, for example, in the driving

of cat a rhapsodist would know much bétter

than the herdsman what ought to be said to =&

zed in bring

g back a herd of oxen run
wild ?

ITon. No indeed.

Socrates. But what a woman should say concern-
ing spinning wool 1

fon. Of course not,

eg. He would know, however, what a man.

who is a general, should say when exhortine his

g, a rhapsodist would know that.
How ! is rhapsody and strategy the
same art }

fon. I know what it is fitting

s

ar a _‘__{E'!;l-'l'a] to
:i:l_'\'.

Soerates. Probably befause you are learned in
war, O Ion. For if you are equally expert in

hors

1anship and playing on the harp, you would
Jut if I

iould ask you which understands riding best, a

know whether a man rode well or ill

horseman or a harper, what would you answer !
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JTon. A horseman, of course.

Soerates. you knew a good p

harp, you would in the same way

stood harp-playing and not riding

.8

Ion. Certainly.

Soerates. Since you underst

can tell me which is the most

war or rhapsody %

lon. One does not af

other,

Soerat

One is not better than the other, say
yon! Do you say that tactics and rhapsody are
two arts or one!?

fon. They appear 0 me Lo be the same.

Soerates. Then a good l'irli_-mjj-'_]iﬁ-: ) a good
ieral.

Ton., Of course.

Socrates. And a good general 18 a good rhapso
dist ?
Ion, 1 do not say that.

Y

Socrates. You said that a good rhapsodist was

Iso a good general.
Ton. T did.

Socrates. Arve you not the best rhapsodist in

Greece !

Jon. By far, O Socrates.
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Soerates. And you are also the most excellent
general among the Greeks |

fon., 1 am. I learned the art from Homer.

Soerates. How is it, then, by Jupiter, that
being both the best general and the best rhapso-
dist among wus, that you continually go about
Greece rhapsodising, and never lead our armies!
Does it seem to you that the Greeks greatly need
golden-crowned rhapsodists, and have no want of
generals !

fon, My native town, O Socrates, is ruled by
yours, and requires no general for her wars ;—and
neither will your city nor the Lacedemonians elect
me to lead their armies—you think your own
generals sufficient.

Soerates. My good Ion, are you acquainted with
Apollodorus the Cyzicenian {

fon, What do you mean !

Socrates. He whom, though a stranger, the
Athenians often elected general; and Phanosthenes
the Andrian, and Heraclides the Clazomenian, all

foreigners, but whom this city has chosen, as being
Lo Ny >y [ ]

great men, to lead its armies, and to fill other high

offices. ~Would not, therefore, Ton the Ephesian

be elected and honoured if he were esteemed

capable? Were not the Ephesians originally from
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Athens, and is Ephesus the least of cities? But
if you spoke true, Ton, and praise Homer accord-
ing to art and knowledge, you have deceived me,—
since yvou declared that you were learned on the
subject of Homer, and would communicate your
knowledge to me—but you have disappointed me,
and are far from keeping your word. For you will
not explain in what you are so excessively clever,
though T greatly desire to learn; but, as various as
Proteus, you change from one thine to another,
and to escape at last, you disappear in the form of
a general, without disclosing your Homeric wisdom.
l'f-. therefore, you possess the learning which you
promised to expound on the subject of Homer, you
deceive me and arve false. But if you are eloquent
on the subject of this poet, not through knowledge,
but by inspiration, being possessed by him, ignorant
the while of the wisdom and beauty you display,
then I allow that you are no deceiver. Choose
then whether you will be considered fal i
spired 1

Ton. Tt is far better, O Socrates, to be thought
inspired.

Socrates. It is better both for you and for us,
O Ton, to say that you are the inspired, and not

the learned eulogist of Homer.




MENEXENUS; OR, THE FUNERAL f
ORATION.
- A Fragment
Y o
SocraTEs and MENEXENUS.

Soerates. Whence comest thou, O Menexenus
from the forum !

Menexvenus, Even so; and from the senate-
house,

Socrates. What was thy business with the

senate? Art thon persuatled that thou hast

attained to that perfection of discipline ane
philosophy, from which thou mayest aspire to
undertake greater matters ? Wouldst !];-‘ILI_. at
thine age, my wonderful friend, assume to thyself
the government of us who are thine elders, lest
thy family should at any time fail in affording us
a [)T'Ut:"{‘i:-u!' 1

Menexenus. If thou, O Socrates, shouldst per-
mit and counsel me to enter into public life, I would

earnestly endeavour to fit myself for the attempt.

If otherwise, I would abstain. On the present
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occasion, I went to the senate.-house, merely from
having heard that the senate was about to elect
one to speak concerning those who are dead. Thou
knowest that the cele

ration of their funeral

approaches ?

Socrates, Assuredly. But whom have they
chosen 1

Menexenus. The election is deferred until to-
morrow ; I imagine that either Dion or Archinus
will be chosen.

Soerates. In truth, Menexenus, the condition of
him who dies in battle is, in every respect, fortu
nate and glorious. If he is poor, he is conducted
to his tomb with a magmnificent and honourable
funeral, amidst the praises of all ; if even he were
a coward, his name is included in a panegyrie pro-
nounced by the most learned men ; from which all
the vulgar expressions, which unpremeditated com
position might admit, have been excluded by the
careful labour of leisure ; who praise so admirably,

enlarging upon every topic remotely or imme-

diately connected with the subject, and blending so
eloquent a variety of expressions, that, praising in

&V

vy manner the state of which we are citizens,

and those who have perished in battle, and the

ancestors who preceded our generation, and our-
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selves who yet live, they steal away our spirits
as with enchantment. Whilst I listen to their

Eu:‘;Lim-H, O Menexenus, I am 1‘![":!l.'t1".LT.l-:_l with a

' .
and overcome by

very lofty conception of myse

their flatteries, I appear to myself immeasurably

more honourable and generous than before, and

many of the strangers who are accustomed to
accompany me, regard me with additional venera-
tion, after having heard these relations ; they seem
to consider the whole state, including me, much
more worthy of admiration, after they have been

soothed into |u_~1'.m;1:\i-m by the orator. The opinion

thus inspired of my own majesty will last me more
than three days sometimes, and the penetrating
melody of the words deséends through the ears

into the mind, and clings to it ; so that it is often

three or four days before I come to my senses
sufficiently to perceive in what part of the world [
am, or succeed in persuading myself that I do not
inhabit one of the islands of the blessed. So skil-

ful are these orators of ours.

Menexenus. Thou always laug the ora
tors, O Socrates. On the present occasion, how-
ever, the unforeseen election will preclude the

person chosen from the advantages of a precon-
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certed speech ; the speaker will probably be re-
duced to the 1|I.'i.'i'-.~&:-ii-}-‘ of |:X!L'1})1ll‘1l‘i:§i]1_i__".
Socrates. How so, my good friend? Every

one of the candidates without doubt, his

oration prepared ; and if not, there were little

difficulty, on this ov=asion, of inve g an unpre-

meditated :1'|r|_'l:f(.‘]l. |T‘ indeed, the ‘t'l.‘\'"."_'}‘l'illl were

of Athenians, who should speak in the Peloponne
sug ; or of Peloponnesians, who should speak at
Athens, an orator who would persuade and be
applauded, must employ all the resources of his

gkill. But to the orator who contends for the

approbation of those whom he praise

be little difficult.

Menexenus. Is that thy opinion, O Socrate

Soorates. In truth it is.

Menexenus. Shouldst thou consider thyself com-
petent to pronounce this oration if thou shouldst
be chosen by the senatel

Soerates. There would be hl.JLhi!.-_':"' astonishing

if T should consider myself equal to such an under-
taking. My mistress in oratory was perfect in
the science which she taught, and had formed
many other excellent orators, and one of the most
eminent among the Greeks, Pericles, the son of

Xantippus.
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thou

Menexenus. Who is she?  Assuredly

meanest \:w’]r.":hi-‘l.

Socrates. Aspasia, and Connus the son of
Metrobius, the two instruetors, From the former
of these I learned rhetorie, and from the latter

music. There would be nothing wonderful if a

" -
man so educated sl

uld be capable of eat

ener

of spéech. A person who should have

been instructed in a manner totally different from

me 5 \\'Ei“ ."‘]I'\Il.ili have |i'-;L1‘I|-"|!t rheto :'T‘IJHJ
i :|'ij':|].tnl| the son of Rhamnusius, and musie from
Lampses, would be competent to succeed in such an
attempt as praising the Athenians to the Athenians.

Menexenus. And what shouldst thou have to

say, if thou wert chosen to pronounce the oration ?

Of my own, probably nothing. But
yesterday I heard Aspasia declaim a funeral ora-
'[iull over ‘:]li.':’z' same lri.'i'b‘f’l!‘.ﬁ. .‘.‘;:!ls" ]];'ll] !'Jr'.':!‘li_, as
thou sayest, that the Athenians were about to
choose an orator, and she took the occasion of
suggesting a series of topics praper for such an
orator to select ; in part extemporaneously, and in

part such as she had already prepared. I think it

probable that she composed the oration by inter-
weaving such fragments of oratory as Pericles

might have left.
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Menexenus. Rememberest thou what Aspasia
said ?

Soerates. Unless I am greatly mistaken, I
learned it from her ; and she is so good a school-
mistress, that I should have been beaten if I had
not been Iu'l'fl.'i"i in my lesson.

Me NETENUS, ‘v-||_\-' not I‘l'[ll";i{, it to me 1

Soerates. 1 fear lest my mistress be angry, should
I 1:1:'u|i_<]| ]I(_‘l' zli?-iculn‘-:i‘_

Menexenus. O, fear not. At least deliver a
discourse ; you will do what is exceedingly de-
lightful to me, whether it be of Aspasia or any
other. I entreat you to do me this pleasure.

Socrates. But you will luugh at me, who, being
old, attempt to repeat a pleasant discourse.

Menexenus. O no, Socrates; I entreat you to
speak, however it may be.

Socrates. 1 see that I must do what you re-
fi'lli!‘t.'. In a little \\"1“1.‘, if you should ask me to
strip naked and dance, I shall be unable to refuse
you, at least, if we are alone. Now, listen. She
spoke thus, if I recollect, b _ri:m]nj__,( with the dead,
in whose honour the oration is supposed to have
been delivered.
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