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PREFACE '

N extstence, vo full of slirring events as that of the Propbet Mohammad, cannot

bg deacribed by us in all its details. Ao there ave limits to all books, we have bad

to rest content with a selection of the most imporlant episodes, vo that each might be

developed as we deemed necessary. Thus we present to the reader a serics of pletures and
not a complete bistory. .

Our seaffolding and sketches are borrowed from very ancient authors such as
Ibn Hisham, Ibn Sad, etc., without forgetting a more modern writer, Ali Borban
i-Din Al-Halabi who, in bis book known by the title of “Eos Sirat'al Halabia,”
gathered together different versions from all the best-known bistorians. An incontestable
proof of their veracity, in our opinion, is lhat lhese narratives, some daling ad far
back as twelve centurics, fit in perfectly with the manners, customs, hopes and
language of the Modems of the desert; those who al the present day, by their
mode of living, are more akin to the Arabs of the Hijaz among whom Mohammad
accomplished bis Hission, '

These remarks will serve 0 warn the reader that in lhis work will be found
none of those learned paradoxes Jestined to OJestroy (raditions, such sophisms
delighting modern Orientalists by reason of their love of novelty.

The study of innovations introduced in this way into the Prophel’s bistory bas
caused s lo note that they were often prompled by feelings inimical to lslam
which were not only out of place in seientific research, but were also unworthy of
our epoch.  As displayed by their authors, they generally denoted sirange ignorance
of Arab customd, notwithstanding thal (hese commentaries were accompanied by
considerable erudition, although too bookish. In order to refute such new-fangled
avsertions, it was enough to check each in turn.  Being so contradictory, one killed
the other. Their extreme (mprobabilities, from the standpoint of Oriental paychology,
only verved to enbance with still - greater clarity the perfect likelihood of those
traditions sanctioned in the world of ldam. . 1

We have been guided by them. We have been satigfied to choose those that
seemed modt characteristic, setting each in its proper place, thanks to information
gleaned in long inteviews with pilgrims visiting the Holy Cities of the Hijaz,
while reviewing these episodes in the light of our experience of HMoslem life, in
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THE LIFE OF MHOHAMNMHAD

the Great Desert of Sabara, where one of wd two has lived from birth and the other
for the last thirty vyears and more. - ,

In strict agreemient with the Qur'an, the only indisputable book according
to the Moslem Doctors of the earlicat times and those. imbued with the modern
liberal spirit, such as the celebrated Shaikb Abdu, we have put aside all the posthumouds
miracles attributed to the Arab Propbet and which only Jerve (o blur his true
physiognomy. : '

Among all the Prophets founders of religions, Mobammad (s the only one
who, relying solely on the evidence shown by bis Mission and the divine eloguence
of the Qur'an, was able to do without the asststance of miracles, thud performing
the greatest of all—the one which Ernest Renan, forgelling bis example,” declared
to be utterly impossible. “ The greatest miraéle, " said he, speaking of Jesuws Christ,
“would have been if be had wrought nol any. Never would the laws of bistory and
popular payehology have been more violently infringed.

_On the other hand, we bave taken care not to turn a deaf ear to laled (n
legendary shape. A legend, and above all, an Oriental legend, (s an incomparable
meand of expression. It serves lo paint merc Jacts (n lasting colours and make
them  stand out in bold relief, far removed from lhe icy and so-called (mpartial
account of an up-to-date reporter. |

Our readers, enlightened by the foregoing warntig, muat * therefore not let
themdelves be the victims of the numeroud errord committed by Helleniom, Latiniom
and Scholasticiom, when interpreting “ litevally " lhe sacred books of the Eadl,
while beneath seeming magic allegories seallered here and there in this narrative,
will eavily be discerned realities, poclically tranoposcd, but nol at all disfigured by
the imagination of the Arabs.

With still more reason, the Qur'an should be read in the same way, for i
o not written ¢ God setteth forth these similitudes to men that haply
they may be admonished.” (rnn Quraw, xiv, 30.) :

It may alw seem strange that in the dludtrationg dccompanying the lext,
no portrait of the Prophet will be found, nor any picturing of events in which
be figures as the bero.

And this Ly why & being sinicere Modlems, we do not want lo run counter
to the lrue principles of Tslam, far leds hostile than s supposed to ke portrayal
of mortals’ faces, but olrictly forbidding the image of the Divinity, consdered to
be rank blasphemy leading to idolatry more or leas disguived. To represent the
likenesses of the Prophets (s lo belittle them (nevitably and sacrilegioudly.

And after all, in the eyes of the Believer, what does the prim effigy of one
of Gods messengers on carth, however marvellowsly painted, look like in compartson
with the sublime (dea that the mind of the Faithful creates, under lhe influence
of fervid faith? This has heen so well underatood by certain Persian painters of
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PREFACE

miniatures, that, baving to sketch Mobammad in the varied phases of his nocturnal
ascendion, they veiled bis face entirely, because they found (themoelves powerless to
picture i, and feared alwo to impair features so revered. There is no greater proof
of their inlention than the meticulous care with which in the same pictures all
other faces are treated, including that of Burag, the winged steed with the head
of a buman being; and also the lineaments of the angels in the celestial procession:

In place, therefore, of an imaginary portrait and necessarily falsified drawings,
we have adopted a more indirect style of illustration, but by ity means we kope to
" bave succeeded in evoking a few lights and shadowd, undoubtedly emanating from
the superman who came into the world at Makkabh (Hecca).

His features, solely known by the descriptions of those who penned bis bistory,
appear to us dimly through a gauzy vell of dreamland lhal we shall not try
to rend asunder, for bebind this mysterions filmy mask, the sacred lincaments will
enjoy the rare and precious advantage of nol having been ogpoill, like wo many
others, by impossible atiempts of pictorial reconatitution. On the otber hand, his
ways and doings have been brought down to our own times, with religious fidelity,
by three bundred millions of disciples, seattered all over the earth’s surface.

The condtant thought of all HMoslems, of whalever race, is lo imitate in
everylhing, (n the most bumble as well as in the highest of life's functions, the
habits of the Prophet whose image ts engraved in Utheir hearts. And this is w0
true, that simply by the way in which he washes his hands, the difference can be
seen between an Arab HMoolem and an Arab Christian.

Looking upon true Believers going lo and fro, we consequently view lbe
movements of Mobammad. It is but a pale reflection, but nevertheless incontestably
authentic; whereas, despile the perfection of their statues, the Roman Emperors
can only offer lo s their limbs and faces, stiffened in attitudes of awkward pride;
remaining as corpses lhal our imagination s powerless to resuscitate.

Impressd by these facts, we had the idea of illustrating this hislory of
Mobammad by picturing the. religious doings of his disciples; a few seenes of
Arab life, and views of the Hijaz, bis nalive land.















CHAPTER THE FIRST
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rosy ray lit up the horizon ; the stars paled, and a voice cried out in cadence,
in the silence of dawn :

“ Allab is lhe grealest | There (s no God bul Allabh, and Aobammad is the
Prophel of Allah! Come and pray ! Come lo Salvalion !”

ITigh up above the flat housetops and the palm-trees of the oasis, the
last notes of the Muazzin's call, wafted from the balcony of the slender
minaret, died away in the infinite space of the Desert...

Mohammedans who were still slumbering, enwrapped in the white folds of their shroud-
like mantles, sprung to their feet with a start, like dead men coming to life. They hurried to
fountains where they performed their ablutions ; and then, with clean skins and pure thoughts,
they gathered together in long processions, elbow to elbow, all turned in one direction': that
of the IHoly Ka‘bah of Makkah (Mecca).

Stahding erect, heads slightly bent, eyes downcast, perfectly still in the long folds of
their garments, they seemed as if metamorphosed info a crowd of statues. Following the
example of the Imam, in front of them, but in the same direction, and announcing each
phase of the prayer by the Takbir : “ Allah is the greatest ! " they all lifted their open hands
on a level with their foreheads, to bear witness to their ecstasy in the presence of the
Almighty power of the Master of the Worlds. Then, every man made the same movement,
bending their backs and bowing low before the throne of His Supreme Majesty.

But this did not suffice fo express all the humility of their souls, so they dropped fo the
ground and prostrated themselves, piously pressing their faces against the carth. For a few
moments they remained in this supplicating posture, as if crushed by the weight of the entire
firmament which might have been prostrated with them.

They held up their heads at last and rose to a sitting posiurc, both knees on the ground,
their heads bowed under the burden of their fervour. The prayer terminated by salutation,
accompanied by the face being turned first to the right, then to the left, addressed to the
two recording angels who unceasingly attend every true Believer.
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THE LIFE OF MOHAMMAD

Generally, however, the Faithful wh& ask nothing from Allah, nof even their daily
bread, remain a little longer on their knees, and placing, breast-high, their open palms
under their cyes, as if reading a book, they implore Divine Mercy for the salvation of
their souls, for their relatives$, and for Islam.

Only a few parts of the Prayer : the Takbir, the Fatihah and the final salutation are
loudly infoned by the Imam. The congregation pray inwardly; the Takbir alone is murmured
in whispers that are barely audible.

Such half-silence enhances the grandeur of their gestures, so expressive and simple, in
which dignity is closely allied to humility ; and being totally devoid of affectation, constitutes
the most poignant display of adoration imaginable.

Every day, each time the rays of the sun change colour : at rosy dawn; flaming noon;
during gilded sunset, when it descends below the horizon in all the yellow sadness of its
disappearance ; and at the moment it is enshrouded in the blue veiling of night, not only in
the Mosques, buf also in the houses and streets, in cafés and market-places, in the country
or the desert, all Moslems, alone or grouped together, wherever they may be, without
needing o be called by the Muazzin or led by the Imam, are bound to stop short in their work
and even interrupt their trend of thought, for a few minutes, thus glorifying the Benefactor.

For more than thirteen centuries, from the Atlantic’s African shore as far as the Chinese
coast-line of the Pacific, more than two hundred millions of the Faithful turn five times daily in
the direction of the Holy Ka‘bah of Makkah ; their millions of prayers being garnered there
to be offered up to the Most High, bearing witness to the undying gratitude of the souls
of Islam.

This mysterious town, upon which the aspirations of so many human beings close m, was
almost unknown in ancient times. What is it like ?

Is it one of those cities, picturesquely situated, where ostentatious kings built splendid
palaces, accumulating therein all the treasures of creation? Is it one of those vast commercial
boroughs dominating land and sea routes to which the riches and produce of the universe came
in abundance ? Or was it an extensive imperial capital whose valiant warriors bent neighbouring
peoples beneath their yoke ?

Malkkah has nothing in common with all this, being established in one of the most arid and
forsaken spots on earth; and in olden times its only commerce consisted in desert caravan
traffic, so that it was neither rich nor powerful. Nevertheless, many opulent towns are jealous
of its glory, for it shelters in its midst the Holy Temple of the Ka‘bah, besides being the
birthplace of Our Lord Mohammad, the Prince of Prophets!

In our own times, despite gifts brought from the furthermost corners of the world by the
hundred thousand pilgrims who come each year to prostrate themselves in its temple, Maklcah,
«The Mother of Cities,” by the splendour of its palaces and mosques, cannot vie with any
great capital. In the eyes of the True Believers, its treasures are radiant with incomparable
brilliancy, but which is not terrestrial.

As a matter of fact, the aspect of Makkah—‘‘ Allah’s Delight"—is no different from
other Arab desert centres. There are more numerous and loftier dwellings, better decorated
than in general, but its characteristics, on the whole, are unchanged.

From the top of the Jabal Abi-Kubeis which dominates it on the eastern side, it can be
viewed stretching from north fo south in a narrow valley. At first, it seems to form part of
the earth on which it stands, because the bare and rocky mountains surrounding it are not
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CHAPTER THE FIRST

separated from these heights by any dasis or verdant strip, and the terrace-roofs of the
houses do not stand out from the heaps of stony fragments that have rolled down from the crags.
The spectator’s eyes gradually get used to the landscape and pick ouf architectural lines ;
mysterious enfrances to dwellings ; lace-work of tall, straight minarets; and then, astonished
at the sudden apparition of a big town that he never thought was there, he sees it, as in a
kind of mirage, increasing excessively. Now it is the furn of the rocks to look as if changed
info houses; hills becoming immense suburbs extending boundlessly.

If, in this chaos of sharply-outlined shapes, it is difficult for the eye to distinguish
dwellings from steep rocks ; one cannot fail to be startled at once by the strange aspect of a
great cube of masonry, built up in the middle of a spacious quadrangular courtyard and veiled
by black silk, shining in violent contrast to the dull tints of the entire sun-scorched landscape.

This black cube is the Ioly Ka‘bah, the veritable heart of Islam, and like so many veins
bringing blood to the heart to vivify the body, all the prayers of Islam flow towards this
Temple to vivify souls. It is the only spot on earth where Moslems, when adoring the Eternal,
can meet face to face.

The Ka‘bah is not the tomb of the Prophet, nor an object to be worshipped, as many
Europeans imagine. Lt is a temple called “ Beit Allah al Haram ” (the Holy House of Allah),
and ifs origin can be traced to the most distant days of antiquity.

According to the Arab tradition, it was built by Adam, the father of the human race.
Destroyed by the Flood, it was rebuilt on the same foundations, by the Prophet Abraham,
with the help of his son, Ishmael, the ancestor of the Arabs. Since then, often repaired, but
retaining the same lines and proportions, the Ka‘bah became the goal of Arab pilgrims
flocking to adore Allah, the Only One, and perform seven ritual circuits instituted by their
forefathers under the title of * Tawaf.”

Little by little, the worship of Allah, the Only One, having degenerated in the memory
of the pilgrims who added the practice of idolatry, Mohammad was sent to destroy the
three hundred and sixty images they adored.

I® the east angle of the monument is incrusted the famous black stone “ Hajaru'l-Aswad”,
framed in a silver circle.

This stone, which came down from Paradise, was brought by the angel Jibra'il (Gabriel)
to Abraham and his son, during the rebuilding of the Temple, and they placed it where it is
still to be seen this day, in order to serve pilgrims as a starting-point for their ritual circuits.
Primitively as white as milk, its present characteristic ebony tint is due to the pollution of
the sins of the pilgrims who came to touch and kiss it, while imploring the Merciful to
pardon them.

Close to the Ka‘bah is the well of Zamzam. Its miraculous water gushed forth from the
earth to save Ishmael from the tortures of thirst when lost in the desert with his mother,
Hajar (Hagar). Neglected by the Arab ftribes, in the dark Days of Ignorance, it became
choked up by sand and was dug anew by Abdul Muttalib, a few years before the birth
of Mohammad. The water, ever since, is revered by pilgrims who use it for drinking purposes
and for their ablutions, thereby sanctifying themselves by the remembrance of their ancestors.

The two functions of “ Sigqayah, " (Management of Water Supply), and of * Hajaba,”
(Superintendence of the Ka‘bah) were posts greatly sought after on account of their prero-
gatives. At the epoch at which our story begins, they were both united in the hands of
Abdul Muttalib bin Hashem, of the Quraish tribe, the grandfather of the future Prophet.
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THE LIFE OF MOHAMMAD

One day, Abdul Muttalib, custodian of the Ka‘bah, set forth from the Sanctuary, his
favourite son, Abdullah, holding his hand.

On the threshold of the temple was seated Quotila, a woman of the Bani Asad tribe.
On catching sight of the lad, she started to her feet, evincing sudden surprise. She stared at
him with strange persistence, because she was fascinated by a supernatural light that
radiated from his brow. ‘Whither art thou going 7 she called to him.—‘ To where my
father leadeth me. ’'—* Stop and listen to me. I offer thee a hundred camels, being as many
as thy father was bound to sacrifice to save thy life, if thou wilt consent to throw thyself
upon me, now at once," —*I am in my father's company and cannot disobey him, nor leave
him,’ replied Abdullah, petrified at such shamelessness, especially in the presence of such a
respectable person as Abdul Muttalib.

The young man turned away, filled with confusion, and rejoined ‘Abdul Muttalib who
took him to the house of Wahb ibn Abdi Manaf, whose daughter the Superintendent of
the Well thought would make a good wife for his boy.

Wahb was one of the chieftains of the Bani Zahrah tribe and Abdul Muttalib beins
numbered among the princes of the Quraish, a most noble fribe, an alliance between two
such authentically aristocratic families vould be easily brought about and so the marsiage of
Abdullah, with Aminah, daughter of Wahb, took place without further loss of time.

Abdullah went off with his bride to the dwelling of Abu Talib, his uncle. There the
marriage was consummated during the young couple’s sojourn of three days and three nights.
‘When the newly-married young man went out of the house, he came face to face again with
Quotila, the woman who had previously hailed him with such lack of decency and he was
surprised at her complete indifference as she saw him pass by. Abdullah was considered
to be the handsomest youth in Makkah. His manly bearing had aroused the seasual passions
of most of the women of the city to such an extent that, when his marriage was announced,
they fell ill by dint of jealousy and disappointment, Quotila, however, was not a victim to
vulgar lust, being the sister of Waraqah ibn Taufal, the learned man renowned throushout
Arabia for his knowledge of the Sacred Books. From him she had learnt how, in that part
of the country, a Prophet was about to come into the world, whose father would be known

‘by rays of light illuminating his face with a pearly or starry sheen. This sign she had

detected on the brow of Abdullah, and was haunted by the ambitious desire of becoming
the mother of the coming Apostle. Her hopes dashed to the ground, she no longer heeded
Abdullah, notwithstanding his good looks.

Knowing nothing of all this, he felt hurt at her indifference, following so quickly on her
great ardour. ‘ How comes it that thou dost not ask me again for what thou hungered for
but a little while aga?’ he asked Quotila,—*Who art thou?’ she replied.—‘1 am
Abdullah bin Abdul Muttalib.” — ¢ Art thou the stripling whose brow seemed fo me o be
surrounded with a luminous aureola which has now disappeared 7 What hath befell thee,
since we first met ? '

He apprised her of his marriage, and Quotila guessed that the radiance surrounding the
future Prophet had passed away from the forchead of Abdullah into the womb of Aminah,
his wife. — ¢ By Allah, I made no mistake !’ she told him. * On thy brow I discovered
the pure light that I would have dearly liked to possess in the depths of my body But
now it belongeth to another who will be delivered of ‘“The Best Among Created Beings,™
and there remaineth naught of thee that I care for.’

Thus it came about that Abdullah, by the words that fell from the lips of this learned
woman, got to hear of his wife's pregnancy and the future in store for his son. Abdullah
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did not live long enough to have the happiness of knowing his offspring, for Mohammad’s
father died at Yasrib two months before Aminah was delivered.

Aminah, mother of Allah’s Chosen One, spoke thus :

“ Since the day I carried my son in my womb, until I brought him forth, I never suffered
the least pain, I never even felt his weight and should not have known the state I was in,
“ 3f 3t had not been that after I conceived and was about to fall asleep, an angel appeared

to me, saying : ¢ Dost thou not see that thou art pregnant with the Lord of thy Nation;
"the Prophet of all thy people ? Know it full well. ' At the same instant, a streak of light,
darting out of my body, went up northwards—yea, even unto the land of Syria. '

“ YWhen the day of my deliverance came due, the angel appeared to me again and gave
me a warning : * When thou shalt bring forth thy child into the world, thou must utfer
these words : ¢ For him I implore the protection of Allah, the Only One, against the
¢ wickedness of the envious, ' and thou shalt call him by the name of Mohammad which
means The Lauded, as he is announced in the Taurat and the Injil, for he will be lauded
“ by all the inhabitants of Heaven and Earth. * "

When the planet Al-Moushtari passed, a line of light darted for the second time from
Aminah’s body in the direction of faraway Syria and it illuminated the palace of the town
of Busra. At the same time, other prodigies astonished the world : the Lake Sowa suddenly
dried up ; a violent earthquake made the palace of Chosroes the Great tremble, and shattered
fourteen of its towers ; the Sacred Fire, kept alight for more than a thousand years, went out,
in spite of the exertions of its Persian worshippers, and all the idols of the universe were
found with their heads bowed down in great shame.

All these portents caused fear in the hearts of those who witnessed them ; but, despite
the predictions of Al Moudzenab, the Parsee sorcerer, who had been warned in a dream
that a great upheaval in the destiny of the universe would be caused by an event to take
place in Arabia, the occurrence was unperceived : the birth of a child of the Quraish tribe
at Makkah, a finy town lost in the midst of the wilderness, unknown to the gorgeous
monarchs of East and West alike, or else despised by them.
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CHAPTER THE SECOND

A1) (34

vk Lord Mohammad (May Allah shower His Blessings upon Him and
grant Him Salvation 1) was born a few seconds before the rising of the
Morning Star, on a Monday, the twelfth day of the month Rabi-ul- Awwal of
the first year of the Era of the Elephant. (August 29th, A.D. 570).

When he came into the world, he was devoid of all pollution, circumcised
naturally and the umbilical cord had been cut by the hand of the angel Jibra'il.

The atmosphere of the city being fatal to infants, the leading citizens were in
the habit of confiding their children to Bedouin wet-nurses who brought them up in their
Badya-land, where dwelt the Bedouins, or nomads. Shortly after the birth of Mohammad,
about a dozen women belonging to the tribe of the Bani Sad, all bronzed by the bracing
breezes of their country, arrived at Makkah, to seek nurslings. Upon one of them
devolved the honour of suckling the Prophet of Allah. And she was Halimah, signifying
“The Gentle”,

Quoth Halimah bint Zuib : “It was a barren year, and both my husband, Haris bin
“ Abdul Ozza and myself, were plunged in dire distress. We made up our minds to go to
“ Malkkah where I purposed to seek a foster-child whose grateful parents would help us out
of our miserable plight. We joined a caravan where there were many women of our tribe,
bound likewise on the same errand.

“ The she-ass I was riding was so thin and exhausted by privation that she came nigh
upon breaking down on the road and we did not get a wink of sleep all night by reason of our
poor child being tortured by the pangs of hunger. Neither in my breasts, nor in the udder
of a female camel driven by my husband, did there remain one drop of milk to relieve my
baby’s pain.

“ All sleepless as I was, I fell a prey to despair. In my parlous state, could I hope to
take charge of a suckling ?

THE BIRTH OF MO-
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THE LIFE OF MOHAMMAD

“ Lagging far behind the QI?:a.r-a.van, we arrived in Makkah at last, but all the new-born
babes had already been allotted to the other women, except one child and that was
Mohammad. :

“ His father being dead and his family far from rich, despite the hish rank it held in ¢
Makkah, none of the wet-nurses cared to take charge of the baby boy.

“ We likewise turned away from him at first, but I was full of shame at thinking

“ 1 should have to journey back empty-handed, for I feared the mockery of my friends

luckier than I. Besides, my feelings were deeply stirred when I gazed upon that fine
infant, bound to wither away in the unwholesome air of the town.

“ My heart became filled with compassion ; I felt my milk welling up miraculously in my
breasts, so I said fo my husband : ‘I swear by Allah that I have a good mind to adopt
that orphan boy, notwithstanding that we have but slight hopes of ever earning anything

“ worth talking about by so doing. "—*I cannot say thou art wrong,’ he replied. * Perhaps

with him, the blessing of Allah may once more favour our tent.’
“ Scarcely listening, I could no longer restrain myself and rushed towards the handsome

“ baby fast asleep. 1 placed my hand on ils pretty little breast; he smiled and cpened his

“ eves sparkling with light. I kissed his brow between them. Holding him tightly in my
" embrace, I made my way back to where our caravan was encamped. Once there, I offered

him my right breast so that he should enjoy such nourishment as Allah chose to grant him.
To my extreme astonishment, he found enough milk to satisfy his hunger. I proffered my

‘ left breast, but he refused it, leaving it to his foster-brother and he always behaved in
“ like fashion.

“ A greater marvel still was when from our she-camel's teats, dried-up that morning,
my husband drew enough milk to appease the hunger that gnawed my entrails, and for the
first time for many a month, the shades of night brought us refreshing sleep. * By Allah,
O Halimah !’ exclaimed my husband, next day, on awaking, * thou hast adopted a child
that is verily blessed 1*

“ With the little boy, I mounted my she-ass who started off at a rapid pace. She was
not long in coming up with my surprised companions and even frotted in front of them.
Thereupon they cried out : * O Halimah ! pull up thy ass, in order that we may journey
home all together. Is that the same animal you bestrode when we departed 7’ — * Aye;
‘tis she and no other.  — ¢ Then she is under some spell that we cannot unravel ! °

“ We reached our tents of the Bani Sad. I know no more arid scil than ours and our

* flocks had been mowed down by famine. But we marvelled at finding them in more thriving

condifion than during the most prosperous scasons, and the swollen teats of our ewes
vielded more milk than we knew what to do with.

“ Our neighbour’s flocks, on the contrary, were in a grievous state and their masters
threw the blame on their shepherds. « Woe to ye all, stupid serving-men ! ' cried the
sheep-owners. ¢ Lead our lambs to graze with those of Halimah | °

“ The men obeyed, but all in vain : the sweet grass that seemed to spring up ouf of the
earth offering its tender sprigs to our sheep, withered immediately they were gone on
their way.

“ Prosperity and blessings remained in our tent unceasingly. Mohammad attained his

“ second year and it was then I weaned him. His disposition was truly uncommon. At the

age of nine months, he talked in a charming way with accents that touched all hearts.
He was never dirty ; nor did he ever sob or scream, except peradventure when his
nakedness chanced to be seen. If he was uneasy at nights and refused fo close his eyes,




T

T =

A=A

SLN







e ——a S

k CHAPTER THE SECOND

“ I would bring him out of the tent, when he would fix his gaze immediately with admiration
“ on the stars. He showed great joy, and when his glances were sated with the sight, he let
“ his eyelids droop and allowed slumber to claim him. ”

But when he was weaned, Halimah was obliged to take Mohammad back to his mother
who was eager to have him with her. What grief thercfore for the poor wet-nurse ! She
could not resign herself to such cruel separation. As soon as she got to Makkah, she threw
herself at Aminah’s feet and burst out supplicating as she kissed them. ¢ See how the
bracing air of the Badya hath profited thy child. Think that those breezes will do him still
greater good now that he is beginning to walk. Fear the pestilential air of the city | Thou
wouldst sece him waste away before thine eyes and remember my words when it was
too late,’

Moved by these touching prayers and thinking only of her son's health, Aminah stifled
her motherly feelings and finished by consenting to let Halimah take Mohammad back to the
Badya. His good-hcarted nurse, buckling him securely to her loins, went off, overjoyed, on
the road leading fo her encampment.

Home again at the Badya of the Bani Sad, Mohammad’s first footsteps were printed
on the ripple-marked carpet of the immaculate sands, where he inhaled with welcome nostrils
the sweet odours of the aromatic plants growing on the hillocks. And there it was he slept
under the dark blue tent of the star-studded sky and his chest expanded, breathing the
limpid air of desert nights. He grew strong, thanks to the healthy, wholesome food of the
nomads : milk and cheese, with unleavened bread baked under hot ashes and, now and
again, camel’s flesh or mufton, devoid of the sickening smell of wool-grease that comes from
animals bred in confined stabling.

Such moral and physical well-being, that he owed to the Badya, was of great help to
him, during ordeals later in life. He was always pleased to recur fo his childhood’s days.
“ Allah granted me two inestimable favours,’ he would often say. ‘ First came the privilege
of being born in the most noble of all the Arab tribes, the Quraish ; secondly, that of being
brought up in the Bani Sad region, the most salubrious of the entire Hijaz, :

Never were there effaced from his mind those pictures of the desert which were
impressed on’ his earliest glances when, in company with other nomadic lads, he would climb
to the top of a rock to watch over a grazing flock.

Notwithstanding, being inclined to dream and meditate, he did not agree very well with
the turbulence and high spirits of the little Bedouins of his own age, and preferred to hide
away from them, and ramble in solitude not too far from the tents.

He went out, one morning, with his foster-brother leading the flocks of his foster-
father to the pasturage.

All of a sudden, about the middle of the day, Mohammad’s young companion went back
alone. “ Come hither quickly !’ he shouted to his father and mother, his voice hoarse with
affright. My brother, the Quraish, having slipped away from us, according to his wont,
two men, clothed all in white, seized hold of him, threw him on the ground and split his
chest open.’

In mad fear, poor Halimah, followed by her husband, ran as fast as her legs would
carry her, following the road pointed out by the youthful shepherd. Mohammad was found
seated on the fop of a hill. He was perfectly calm, but his face had faken on the sinister
tint of the dust and ashes to which we must all return. They fondled him gently and put
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question affer question to him. ¢ What ails thee, O child of ours ? What hath befell
thee ?’ — ¢ While I was intent upon looking after the grazing sheep, ' he replied, * I saw
two white forms appear. At first, I took them to be two great birds, but as they drew nearer,
I saw my mistake : they were two men clad in funics of dazzling whiteness. '—*Is that the boy 7"
said one of them to his companion, pointing to me. “*Yea !'Tis he | As I stood stupefied
with fear, they seized me; threw me down and cut my breast open. They drew out of my heart
a black clot of blood which they cast far away; and then closing up my chest, they
disappeared like phantoms. ’

The words of Allah, in the Qur’an, seem to allude to this incident : “ Have we nol opened
thy breast for thee 7 ¥ And laken off from lhee thy burden. & W hich galled thy back 7" (1HE QUR'AN,
XCIV. 1; 2:5),

This story, fogether with many others fo be met with in the pages of this work, must be
taken to be a parable, which, in this case, signifies that Allah opened Mohammad’s breast
when quite young, so that the joy of monotheistic fruth should penefrate therein and
permeate his being, relieving him of the heavy burden of idol-worship.

Mohammad’s foster-parents continued to live in a state of bewilderment and Haris said
to his wife : ¢ I fear the boy is a prey to falling sickness, evidently due to spells cast by
neighbours, jealous of the prosperity and the Blessing that the child hath brought into our
tent. But whether possessed by the Evil One who conjured up this hallucination ; or because,
on the contrary, the boy’s vision is a frue one and pointeth to a glorious future, our respon-
sibility is none the less heavy. Let us give him back to his family, before his disease becometh
more violent.

Halimah was regretfully obliged to agree with such wise arguments and, taking Moham-
mad with her, she furned in the direction of Malkkah.

The boy, now four years of age, walked by her side, and, on the outskirts of the town,
they found themselves in the midst of a great crowd wending their way to the market or the
Temple pilgrimage. Night had come on. Hustled in the dense throng, Halimah was soon
separated from her foster-son and was unable fo find him in the dark, despite her active search
and desperate shouts. Without losing time, she hurried to apprise Abdul Muttalib, whose
high social position made it easy for him to send out clever men on the track of his grandson,
while he rode on horseback to head the searchers.

In the Tihamah water-course, one of the trackers soon found a child seated among some
shrubs. He was amusing himself by pulling the branches. « Who art thou, child ? * he was
asked. * I am Mohammad, son of Abdullah bin Abdul Muttalib.’

Well pleased at having found the boy he was looking for, the man lifted up the child
and carried him to the arms of his grandfather following behind. Abdul Muttalib embraced
Mohammad affectionately, sat him on the pommel of his saddle in front of him and brought
him back to Makkah. To show his joy, the old man slaughtered some sheep and distributed
their flesh to the poor of the city. Then, taking his grandson astride on his shoulder, he
performed the ritual circuits round the Ka‘bah in token of gratitude.

Accompanied by poor Halimah, now recovered from her anguish, he led Mchammad
into the presence of Aminah, his mother. After she had given way to the effusive joy of a
loving mother, she turned to Halimah : ¢ What doth this signify 7 O nurse, thou wast so
desirous of keeping my son by thy side, and now thou dost bring him back to me, all of a
sudden ? ' — ¢ I considered that he had reached an age when I could do no more for him than
I have done; and fearing unlucky accidents, I bring him back to thee, knowing hew thou
wert longing to set eyes on him again. ’
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Nevertheless, perplexity and sadness were only too clearly to be read on the kind
nurse’s features. Not being deceived by her ecxplanations, Aminah continued : * Thou dost
hide from me the true motive of thy return. I wait to hear thee tell the whole truth. '

_ Halimah then thought it best to repeat what her husband had said, and Aminah’s
maternal pride was sorely wounded. ¢ Can it be that thou art afraid lest my son should fall
a victim to the devil ? * she quickly retorted. — ¢ I confess that such is my fear.’' —
¢ Know then that the demon’s wiles are powerless to do him harm, for a glorious destiny

“is.in store for him. ' Aminah made the nurse acquainted with the marvellous events that had
happened during her pregnancy and lying-in. After having thanked and rewarded Halimah
for her devotion, Aminah kept her child with her, and his health, fortified by life in the open
air, had now nothing to fear from unhealthy conditions of town life.

Under the vigilant eyes of the most loving of mothers, Mohammad grew up handsome
and intelligent; but he was not fated to long enjoy maternal affection which no other love
can equal. On returning from a journey to Yasrib, whither she had taken him, Aminah
died suddenly, halfway on the road, in the straggling village of Al-Abwa, where she was
buried.

The sorrowing orphan boy, scarce seven years of age, was brought back to Malkkah by
a black slave-girl, Umm Aiman; entirely devoted to his young master and who, including five
camels, constituted his sole inheritance.

He was taken in hand by his grandfather, Abdul Muttalib, who had always shown
him great affection, and the old man's love increased daily, as he saw the lad growing up
more and more like Abdullah, his father, so much regretted.

The following anccdote gives an idea of Abdul Muttalib’s boundless affection for his
grandson :

In Makkah, where the streets are narrow and crooked like those of all the towns of the
desert, there is only one open space of any size—the square in which stands the Ka‘bah, and
where, morning and evening, the citizens gathered together, resting and gossiping about their
business as well as performing their devotions. Not a day passed without the servants of
Abdul Muttalib throwing down a carpet in the Temple's shade; and round the rug sat his
sons, grandsons and the leading townsmen, awaiting his coming. The respect shown to the
Superintendent of “The IHouse of Allah” was so great, that never did anyone ever dare to
put his foot even on the outer edge of his carpet.

It came fo pass one day that young Mohammad took up a position right in the middle
of the revered carpet, scandalising in the highest degree his uncles who drove him away
immediately. But Abdul Muttalib was coming, and he had witnessed the conflict from afar.® Let
my grandson go back at once to where he was seated | " he called out. * He is the delight of my
old age and his great audacity ariscth from the presentiment he hath of his destiny, for he
shall occupy higher rank than any Arab hath ever attained.’

So saying, he made Mohammad sit by his side and fondled his cheeks and his shoulders,
while in ecstasies at the least thing the boy said or did.

Again the fates decreed that Mohammad should be deprived of gentle love : Abdul
Muttalib died at the age of ninety-five, unanimously regretted by his fellow-citizens.

The unlucky orphan boy was received into the house of his uncle Abu Talib, who had
been chosen for this kind succour by his grandsire, for the reason that, alone among his
uncles, he was the brother of both the mother and father of Abdullah, Mohammad's father.
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Having a large family and not being very well off, although the management of the
Ka‘bah had been bequeathed to him, Abu Talib was obliged to do business with the lands of
Yaman and Syria.

Shortly after sheltering his nephew under his roof, he undertook the task of organising
a caravan of Quraish men, and he was to lead them back to their tents.

All was in readiness ; the loads were shared and divided, corded and balanced on the
pack-saddles of the knecling camels, grunting according to their habit. Their drivers began,
by dint of blows and shouts, to force them to rise to their feet and direct their swaying
stride in a northerly direction. This sight caused Mohammad to remember his beloved Badya,
where caravans resembling this one about to depart passed to and fro continually. Fresh
separation, this fime from his beloved uncle, was about fo plunge him into the sadness of
solitude. He stood still, gloomy and silent. At last, heartbroken, he threw himself info Abu
Talib’s embrace, casting his young arms round him, and hiding his face in the folds of his
uncle’s mantle, to conceal his tears brought on by longing and despair.

Greatly moved by this spontaneous manifestation of affection, and guessing how ardent
was his nephew’s wish fo accompany him, Abu Talib declared : ¢« By Allah ! we’ll take him
with us; he’ll not leave me and I'll not leave him. ’

Mohammad dried his tears and, jumping for joy, he busied himself in hastening the final
preparations for the journey. At a sign from his uncle, he perched himself on the female
camel, getting up behind him. iR

When the caravan began to pass along the tracks made by the Bedouin fribes, Moham-
mad’s lungs, confracted by breathing the vitiated air of houses and streets, were deliciously
dilated, revelling in liberally gulping down the life-giving air of the Badya to which he was
accustomed. Being used to a nomadic existence from childhood, the young fraveller was able
to support most valianfly the exhausting privations and terrible fatigue of such an infer-
minable journey in the midst of the Hijaz deserts.

For more than a year, the countries he passed through were so much alike in their sands
and rocks, that the caravan seemed as if marking time. In the pitiless desert there was no
other sign of life, except the presence of Him who is everywhere, eternally existant, buf nof
to be secen by mortal eyes.

On the terrace-roof of a convenf perched, like a turban on a tall man's head, on the
top of a steep hill, the lesser chain of the Jabal Hauran, the most learned monk, Bahira,
looked out afar over the Syrian plains, stretching away in infinite space in the direction of
Arabia. All of a sudden, his attention was drawn to the strange aspect of a solitary cloud,
white and oblong, that stood out in bold relief on the immaculate blue background of the
sky. Like some enormous bird, the cloud hovered above a small caravan winding ifs way
northwards. The fleecy mass in the heavens covered the straggling procession with ifs azure
shade and moved with the line of travellers.

At the foot of the hill on which the monastery was built, the caravan halted, close to a
great tree that grew on the brink of a dried-up wady, and began to organise the encampment.
At that momenf, the cloud stopped still and vanished in the celestial canopy, while the
branches of the tree were bent, as if beneath the gusts of a breeze acting on those fwigs and
leaves, at the same time throwing their shade over one of the caravaneers, as if to profect
him from the blazing rays of the sun. Seeing these prodigies, Bahira guessed that among
these wayfarers coming from the Hijaz, would be found the man he had been awaiting so
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long : the Prophet announced by the Sacred Books. So Bahira hurried down from the flat
roof, gave orders fo prepare a bountiful meal and sent a messenger fo invife all the folks of
the caravan without exception, young or old, nobles or slaves.

The messenger returned, in company with the men of Makkah whose coming Bahira
awaited on the threshold of his monastery. * By Lat and Uzza ! thy conduct doth puzzle
me, O Bahira 1’ exclaimed one of the guests. * Many a time and oft have we passed by
the convent; yet, until now thou hast never heeded us; never didst thou dream of showing
us the lcast sign of hospitality. What maggot biteth thee this day? ' — ¢ Thou dost not
err, ' replied Bahira. * I have cogent reasons for behaving as I do. But ye are my guests at
this hour and I pray that ye honour me by gathering together to partake of the repast that
I have prepared for you all. ’

While the people he had invited were enjoying the food with the appetites of men
having recently been sorely deprived, Bahira scrutinised them all in turn, trying to find the
one answering fo the description given in his Books. Much to his disappointment, he did not
succeed. There was no one to be seen whose appearance agreed with the description. But
as he had just witnessed marvels that could not be explained, otherwise than by the reason
that one of Allah’s elect was surely present, he refused to be discouraged. * O men of the
Quraish tribe 1’ he asked; 'is there not one of you remaining in your tents ?'—‘Aye, one
only,’ was the reply. * We left him alone at rest on account of his exfreme youth.’'—
“Why did ye not bring him hither ? Go, call him at once, so that he shareth the meal in
your company. —* By Lat and Uzza ! ’ swore one of the guests; “we give you right., OF a
surefy we are to blame for having left one of us behind, while we profit by thine invitation,
especially as he is a son of Abdullah bin Abdul Mutfalib. ’

Rising, he went and fetched Mohammad and brought him into the midst of the group of
guests. Bahira eyed the newcomer with great attention and when the men had done ecating
and drinking, the monk went to him, taking him on one side. ¢ O young man !’ said the
monk, ¢ I have a question to ask. By Lat and Uzza, wilt thou consent to answer 7’

Bahira desired to put him to the test by invoking the idols Lat and Uzza, exactly as
he had just heard his guests swearing, but Mohammad replied thus : < Put no question fo
me in the name of Lat and Uzza, for there is nothing on this carth that I hate more than
them. '—¢ Well then, by Allah ! wilt thou answer me ?'—‘ Question me and, by Allah! I'll
answer thee !’

Thereupon Bahira interrogated him on everything that was of interest, such as his
family, his position in life, his dreams that, now and again, disturbed his slumbers, and many
other things. Finally, just as the youth, after having taken leave of the saintly scholar,
turned to go away, the collar of his funic yawned slightly and Bahira caught sight of the
“Seal of Prophecy, ” imprinted on the lad’s back, below the nape of the neck, on the exact
spot indicated by the Sacred Texts. Bahira's last doubts vanished—here, indeed, standing in
his presence, was the Prophet whose advent had been foretold. Therefore, the monk went
up to Abu Talib and spoke to him, saying : ‘What relation is this lad to thee ?'—‘He
is my son.’—‘No ! He is no son of thine !’—‘True enough ! He is not my son, but that
of my brother.'—¢ What hath become of thy brother ?'—*Ile died while his wife was
still pregnant with my nephew.'—¢ Thou dost speak the truth. Mark then my words :
lose no time in returning to thy country with thy brother’'s son and watch over him with
constant vigilance. Above all, beware of Jews | If they saw him and learnt what I have just
learnt about him, by Allah] they would do him harm, for this son of thy brother is chosen
to play a great part in the world 1’
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Abu Talib, much impressed by the warnings of a man whose scientific reputation was
universally recognised, made hasfe to finish his business at Busra in Syria, and started back
home to Makkah with his nephew, where they arrived safe and sound.

Protected by Allah and guided by his uncle, who watched over him with true paternal
care, Mohammad grew up and became an accomplished young man. He was extremely
chaste. Abu Talib being busily engaged in executing some repairs in the Zamzam well, several
Quraish striplings, among them being Mohammad, fetched and carried biz stones fitted to
the work. So as to be more at their ease, they lifted up their izars (a kind of tunic) m
front, passing them over their head and rolling them round the neck, thus protected from
the sharp edges of the stones carried on the shoulders; and all this was done without
troubling about the fact that they were showing their nakedness. Mohammad was obliged
to imitate them; but so soon as he felt his nakedness exposed fo every eye, he was seized
with a fit of atrocious anguish ; great drops of sweat stood out on his brow : a shudder of
shame shook his entire frame and he fainted away.

Such innate modesty, and the protection granted by Allah to his Elect, safeguarded the
young man from the excesses in which lads often fall at the period of puberty. Among all
the youths of the same age, he was the best-looking ; the most generous; the most easy-
going; the most truth-telling ; the most devoted friend ; and the most devoid of debauchery,
to such an extent that his fellow-citizens called him “ Al-Amin, ” which means: “ The Reliable

Man. "

Like Abu Talib, most of the men of Makkah were obliged, to eke out a lving, to traffic
with Syria and the Yaman.

Their town, sifuated in one of the most frightfully barren countries of the world, offered
no resources and its citizens only made both ends meet by dint of trading with these
fwo countries between which it served as a link.

Its caravans crawled to the Yaman to procure raw materials from that region, known
as Arabia Felix ; and’also products brought from overscas, imported from Ethiopia, India
and cven far China. The camels came laden with fragrant spices, sweet-smelling incense,
ivory, gold dust, silks and many other articles of luxury. Arriving in the Hijaz, they added
dates from Yasrib or Taif. Then they wended their way into Syria, to exchange these goods
for agricultural produce, such as grain, wheat, barley, rice, figs and raisins, as well as for
imports of Greek and Roman civilisation,

Even women carried on this kind of trade, confiding their goods to these who organised
caravans. These female traffickers sold the merchandise in return for a share of the profits.

Khadijah bint Khuaild, a rich and noble widow, at the head of a thriving enterprise
of this kind, hearing that cverybody was unanimous in extolling Mohammad’s well-merited
reputation for prudence and probity, thought it would be well to entrust him with the
direction of her commerce. She sent for him and, as a beginning, proposed that he should
take charge of a caravan she was despatching to Syria and offered a salary twice as large
as she was generally in the habit of paying.

Mohammad accepted ; but Abu Talib, calling to mind what the monk Bahira had told
him, grew uneasy when the camels were ready to start. He spoke privately to each of the
caravaneers, urging them to watch over his nephew, and making them responsible for
any harm that might come fo him. It was with Maisarah, a slave, Khadijah's
right-hand man, that Abu Talib was most sclemn in his warnings. About te travel with
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Mohammad, Maisarah, a good servant, simple-minded and devoted, already greatly impressed
by the confidential observations of such a prominent cifizen as Abu Talib, fell under the
sway of the charm and influence exercised by his young master over all who approached
him. Maisarah felt great liking and boundless admiration for Mohammad.

In every incident of the journey, Maisarah noted miraculous tokens, proving the super-
human dispesition of the man he served, and indeed, certain events showed that the slave guessed
aright. The road he had so often travelled, knowing all its fatigue and danger; the inter-
minable tracks where the inexorable orb of day dried up the water-skins and gave the mortals
who went that way a foretaste of the flames of Jahannam ; the paths marked out by the
bones of men and animals that had succumbed to pifiless thirst, were passed as easily as if
they had been enchanted.

Every day, at the hour when the sun, rising high over the heads of the travellers,
threatened them with its deadly, blazing rays, light clouds, like the feathers of a bird,
floated in the azure sky. They increased and met; then they were stretched out in long lines
resembling the beam-feathers of enormous wings, opened to protect Mohammad bencath their
shade. When the sun, losing its formidable power, began to sink gradually below the
horizon, the feathers of these clouds dropped away one by one, vanishing in the last golden
rays that the incandescent orb threw out through space before disappearing. The protecting
wings, now useless, closed, making room for the stars which sparkle nowhere in the world
so brilliantly as over deserts. Even the camels seemed overjoyed; they doubled the stride
of their great long legs and the path seems to fold itself backwards as they advance. No’
dead body of any of them was added to the sinister skeletons left behind by previous
caravans.

Once only during the whole journey, a couple of Khadijah's camels showed signs of
exhaustion and lagged behind the convoy. Despite the insults and blows showered on them,
Maisarah failed to bring them in line with the others. The two wretched beasts were com-
pletely bathed in sweat, a certain sign that they would soon fall, never to rise again. Maisarah,
devoted fo his mistress’s inferests, was extremely perplexed. He did not want to forsake his
tired camels; but on the other hand, he had not forgetten Abu Talib’s pressing recom-
mendations concerning the young man then leading the caravan, so the slave ran to apprise
him of what was taking place.

Mohammad halted and came back with Maisarah to see the pair of camels who were
lying down, uttering painful, pitiful groans ecach time an effort was made to make them
get up. Ile leant over them and, with his blessed hands, touched their feet hacked by
the sharp pebbles of the Hammadah, and the poor beasts that had not even stirred under
the lash, suddenly rose to their feet and with enormous strides, grunting joyously, caught
up with the leaders of the caravan.

Good luck lasted when the caravan reached Busra, in Syria. Mohammad sold out all
the goods he brought with unexpected profit, and found, at extraordinarily advantageous
rates, what he had come to get, without even having to undergo the horrors of never-ending
haggling, according to Oriental custom.

He awalkened the sympathy and interest of everyone by his winning ways, frankness
and honesty; but above all, by that mysterious radiance emanating from Predestinated
Beings ; which the old masters interpreted by a golden aureola, called magnetism by the
scientists of the present day, because they lack the power af explaining its nature.

In this region, where enthusiasm for questions of religion ran high; where every hill is
topped by a monastery and where every stone calls up the remembrance of a Prophet, this
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young traveller, before whom Nature itself seemed to bow down, excited in the highest
degree the curiosity of all these monks. They were renowned for researches in sacred fexts
and lived in hopes of the coming of a new Apostle of Allah. All flocked fo put guestions
to Maisarah, known to many among them during previous journeys. They soon divined that
he was Mohammad's confidential slave ; and a Nesforian monk, named Jordis, predicted
great things to the devoted serving-man, making the same kind of recommendations as
Bahira had made to Abu Talib. ;

All transactions being terminated, the caravan turned homewards, and immediately the
mysterious cloud, that seemed fo be awaiting the travellers, took its place over Mohammad’s
head and never ceased to accompany him unfil the journcy’s end. On the outskirts of
Makkah, at the spot called Bathen Mou, Maisarah prevailed on Mohammad fo go on
ahead of the convoy, so as to carry to Khadijah, without the least delay, the good news
of ‘their return. '

The widow was in the habit of going up with her servants to the top of her house
whence she could see the road fo Syria, dipping, in a north-easterly direction, info the
ravine overlooked by the Jabal Quayqwan. She certainly felt no anxiety concerning her
goods, but without confessing as much to herself as yet, she was fearful lest anything
harmful should happen to the man to whom she had confided them : young Mohammad who,
by his noble bearing and upright disposition, had so deeply impressed her that his absence
weighed her down. It seemed to be never-ending.

One day, among all these weary weeks of waiting, when the sun at its zenith was
sefting the fown in a blaze, preventing the inhabitants from stirring out in the streets or
mounting to the housetops, Khadijah lingered at her usual observatory. Her beautiful eyes,
their lids scorched by dint of staring searchingly into the depths of the white-hot horizon,
had just reluctantly closed, in despair at not seeing the caravan so impatiently desired...
All of a sudden, the house became filled with delicious, cool air; while the blinding rever-
beration of sunlight on the white terraces and calcined rocks was softened by a gauzy veil
of sheltering violet shade... Just then, the door openecd and Mohammad entered Khadijah's
dwelling.

Doing his duty like a scrupulous manager, he turned in all the accounts of his expedition,
and enumerafed the magnificent results thereof. She thanked and complimented him warmly,
but without being very much astonished at his success, for she began te think he was
predestinated.

The coincidence of his arrival with that of the cloud which granted such beneficent
shade had not failed to strike her, and she divined the obvious connection of the circum-
stances. * Where is Maisarah ? ' quoth she.—* With the caravan over which he watches. ’
—* Go back at once and fetch him; increase the camels’ speed, for great is my haste to
admire the riches thou dost bring me. ’

Mohammad heard and obeyed; and the cloud, flying away from the house, followed and
accompanied him on the Syrian road. Henceforward, Khadijah's doubfs were dispelled, and
her faithful slave Maisarah, who soon arrived, confirmed her opinion. * The cloud thou
didst remark, ' he told her, * accompanied us unceasingly from the day we left Malkkah until
we refurned. Ever since we went out of Busra, and enlightened by the predictions of the
learned monks of the Hauran, I am forced to acknowledge that it was formed by the wings
of two angels whose mission was fo protect my master from the sun’s ardent rays. '

He then narrated all those incidents of the journey in which he could make out mira-
culous tokens and Khadijah never grew tired of questioning him,
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CHAPTER THE SECOND

This noble, generous woman rewarded Mohammad by giving him double the salary she
had promised and thenceforward had but one idea : to get him to take care of her entire
wealth, The best way was to marry him, and the dictates of her heart urged her o carry
out her plan. There was but one objection : the difference in their ages. Mohammad had only
just atfained his twenty-fifth ycar, while she was close upon forty. Nevertheless, Khadijah's
age did not prevent her from being the most marrigeable lady in all the town, not, as might
be rightly thought, on account of her riches (according to Arab customs, the husband brings
the dowry and has no right to his wife’s property), but because of her personal qualities,
charming ways, distinguished manners, chastity and aristocratic descent, Khadijah being the
daughter of Khuaild bin Asad, bin Abdul Ozza, bin Qusaiy, bin Kilab, bin Morra,
bin Kab, bin Lawaiy, bin Ghalib...

She was therefore the queen of a court of suitors frying to dazzle her, some by the
purity of their pedigrees; others by the extent of their riches. But all in vain. Since the
death of her second husband, Abu Hala, it seemed as if she had made up her mind to end
her days without contracting a third alliance, When she met Mohammad and began fo
appreciate his moral qualities, all her resolutions soon wealkened and the feelings that drew
her towards him increased each day in infensity. She determined to sound him.

Maisarah has said : “ Two months and twenty days after our return from Syria, my
“ mistress sent me to my master and I questioned him thus : * O Mohammad! hast thou
any reason for remaining a bachelor? ’—¢ My hands are empty. I do not possess the
wherewithal to furnish the dowry of a betrothed bride. '—¢ But if the small amount thou

hast should be considered enough by a rich, worthy and noble lady—what then 7 '—
“ « To whom dost thou allude ? '—¢ I mean Khadijah | '— Why joke with me ? How,
with the trifle I could offer as a dowry, should I dare to seek her presence and offer to
take her in marriage ? '—* Rest easy on that score. I'll see to it. * My master’s accents
and looks sufficed for me to become aware of his feelings towards my mistress. Without
“ further delay, I sought her out and told her what I thought. Beaming with joy, she made
“ all her arrangements for speedy nuptials. "

At first, Khadijah had to obtain the consent of Khuaild, her father, who so far had
inexorably repulsed all suitors, as he never found any rich or noble enough for his daughter.
To gain her ends, she resorted to trickery.

Coached by her, Mohammad made arrangements for a big feast, invifing his uncles,
Khuaild and a group of Quraish tribesmen of the highest rank. Khuaild’s weak point
was a love of fermenfed beverages and, as was his wont, he drank a little more than was
reasonable. His daughter scized the opportunity to speak to him thus : « O my father?
Mohammad ben Abdullah asks me to marry him and I beg thee to bring about our
union.

' Khuaild, giddy with the fumes of wine, and secing everything tinted with a rosy hue,
gave his consent without reflecting, and Khadijah, immediately, following the custom pre-
vailing at that epoch, bedewed her betrothed with perfumes and threw a sumptuous mantle
over his shoulders.

Khuaild woke up out of his fit of drunkenness and interrogated his daughter : * What
doth all this signify ?’'—¢ Thou knowest full well, O my father ! Thou hast just now
. seftled my betrothal with Mohammad, son of Abdullah. '—¢ Could I have done this
thing : marry thee to the orphan adopted by Abu Talib ? Ah no ! Never will I consent while
I live ] "—* Dost desire then to dishonour thyself in the eyes of the Quraish chiefs here
this day, by confessing thou wert drunk just now ?’
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THE LIFE OF MOHAMMAD

She continued in this strain, until at last Khuaild, finding nothing to say in response,
was obliged to give his definite consent. Thereupon Abu Talib made the following speech :
¢« Praise be to Allah who created us, the Bani Hashem, descendants of Ibrahim (Abraham)
and of the seed of Ishmael, who did appoint us to be custodians of His House, the Holy
Ka'bah, and Administrators of His Sacred Territory; and who made us as Lords over the
Arabs. Here before ye standeth my brother's son, Mohammad bin Abdullah; no man can
be weighed in the balance with him, for he is far above all others as regards nobility, merit,
generosity and wisdom. If he be not favoured by fortune, remember that wealth is naught
clse than a passing, inconstant shadow; a loan to be repaid eventually. Now the soul of
Mohammad bin Abdullah leaneth towards the noble dame Khadijah, whose soul eke leaneth
towards him; and he doth beg at this hour that thou, O Khuaild 1 in thy generosity, should
give her to him to be his wife. As dowry, he bringeth twenty young female camels, and I
call upon ye to be my witnesses, O my Quraish brethren 1’

The marriage took place, and so as to celebrate it duly, Khadijah had her young and
graceful slaves to dance to the sound of tabors, before the company assembled ; all unanimously
overjoyed at this alliance between two such noble families.

Khadijah was Mohammad’s first wife. She never had a rival in her husband’s heart,
and, until the day of her death, she was his sole, beloved spouse. She gave him seven
children ; three sons : al-Qasim, at-Tahir and at-Taiyib; and four daughters : Ruqaiyah,
Fatimah, Zainab and Ummu-Kulsum.

After the birth of al-Qasim, the eldest boy, a familiar surname, * Abul Qasim, " that
is to say, the Father of Qasim, was bestowed on Mohammad, full of joy at the coming of a
scion of his house. Unfortunately, the poor child, greatly cherished by his father, was des-
tined to die in infancy. The same fate overtook his brothers, at-Tahir and at-Taiyib, who
passed away in like fashion in “ The Days of Ignorance. " Only Mohammad’s daughters
witnessed the advent of Islam and were counted among its first and most faithful servants.

After partial destruction by fire, the Ka‘bah had been badly restored. The roof fell in,
and thieves took advantage of the breach to get into the Sanctuary and carry off part of the
treasure, constituted by pilgrims’ offerings.

Fresh repairs were urgently needed ; but as bad luck would have it, the walls were so
dilapidated that they could no longer bear the least weight. There was nothing to be done
but to raze them to the ground. If, however, the idea of rebuilding such a revered monument
met with no objection, its demolition seemed to be the most dangerous sacrilege imaginable.

After much hesitation, finally dispelled by a series of obvious miracles, the Quraish men
came to the resolution of tearing down the old walls of which the remains were in heaps on
the ground. Then, as the ancient foundations were formed of blocks of stone admirably fitting
one into the other, each clan of the Quraish tribe undertook part of the task of rebuilding.

The workers, actuated by the zeal that always arises from rivality, soon built up the
walls to the height at which the famous Black Stone, * al-Hajaru'l-Aswad, ” should be fixed.
Who was to have the honour of putting the precious relic back in its place? There was not
the slightest chance of coming to an agreement on this point, and, in consequence of each
party pleading the precedence of the purest noble descent or the greatest merit, the discussion
grew so heated that most tragical results were to be feared. Under the influence of jealousy,
groups were formed and stood face to face. The Bani Abed-Dar, joining the Bani Adiyy bin
Kab, brought forth a bowl filled with blood, plunging their hands therein, and swearing
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they would die sooner than relinquish the privilege in anyone else's favour, because they
thought it devolved upon them by right.

For four days and four nights, the adversaries, with threatening mien, remained on the
look-out, absorbed in the task of vigilantly watching each other. Atlast, Abu Ummayah, their
senior, spoke out, saying : ¢ There will come a fime when all this must finish and this is
what I propose : name as umpire the first man who cometh into our midst, and let him settle
the dispute that destroyeth our union.'

The advice given was not displeasing to the stubborn rivals and they finally agreed to
follow it. It happened then, at that very moment, that they saw coming towards them a
young man about thirty years of age. They recognised him as “ Al-Amin" (The Reliable) ; in
other words : Mohammad. Nothing could have been more fortunate, and all being as of one
mind on this point, they accepted him as arbitrator at once, submitting the cause of their
conflict fo his judgment. When they terminated explaining the case, Mohammad, instead of
hearkening to their respective claims, only said : “Bring a mantle and spread it out on the
ground.’

‘When they had obeyed his behest, he took the Black Stone in his hands and placing it
in the middle of the cloak, he went on : “ Let the most influential person of cach party take
hold of the mantle by the corner that is in front of him.’ All did as they were told, and then
he furned fowards those who held the corners of the mantle. ‘ Now, lift the cloak,’ he con-
tinued ; “all together, up to the height of the wall which is being built.’

They obeyed and when the lifted cloak was level with the spot where the Black Stone
was to be built in, Mohammad took the Relic and with his own hands, put it in its place.

Thanks to his presence of mind, all cause of discord disappeared. He had given safis-
faction to each of the rival groups, without favouring one more than the other; and caused
the proud Arabs to be reconciled without bloodshed, for the first time in all their history ; in
short, there was honour due to him which no one confested.

High above the Black Stone, the walls rose rapidly, carried up by the workers toiling
as friends. The ribs of a ship wrecked on the Jeddah coast furnished a flat terrace-roof, and
when the monument was finished, it was entirely draped with a veil of the finest lawn, woven
by the Copts.

In later years, the veil consisted of striped Yaman cloth ; and still later, the Ka‘bah was
covered by Hajaj bin Yusef with the " Kiswah,” or garment of black silk, such as is still
thrown over it at the present day, being renewed yearly.
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0 him they called “ Al-Amin, " (the Reliable), his fcllow-citizens were ready to
grant the highest and most coveted honours, with a post of preponderance in
their city.

But being of a disposition equally devoid of vanity or ambition, he disdain-
fully refused to reply to their flattering advances, and his fortuitous intervention
in the dispute arising from the rebuilding ot the Ka‘bah was the only time he

was mixed up with public affairs during a period of fifteen years, dating from his wedding-day.

How did he pass his time? Allah had inspired him with the love of solitude, and
Mohammad loved more than anything to wander all alone on great empty plains stretching
away farther than the eye could reach.

What were the causes of this liking? Doubtless, in the gloomy desert surrounding
Makkah, he conjured up over and over again the delightful memories of his childhood, passed
in the Badya ; but his highly-gilted soul found satisfaction of a more exalted kind. In the first
place, he was spared the sight of the moral and religious errors of the Arabs at that period.

The Arabs were, in the highest degree, aristocratic, proud, independent and courageous.
Their generosity fowards their guests was exemplified in a refined manner that has never
been surpassed ; and, among them, a certain Hatim Tay may be looked upon as the Prince
of Generous Hosts. :

By their natural gifts of eloquence and poctry, they can bear comparison with the most

brilliant orators or magnificent poets of the universe. Their poetry, above all, allowing them
to celebrate heroic exploits ; and their open-minded generosity by which they were led to
sing love's joy and sadness, became, for such hot-blooded men, the object of passionate
adoration, marvellously well served by the most enchanting language ever known.

Their public fairs, particularly that held at Okaz, furnished an opportunity for real
poetical contests, where the winner heard his poem applauded by a madly delighted throng,
and then it was written out fully in letters of gold, and hung up in the Temple of the
Ka‘bah. Of these poetical triumphs, called “ Al-Muaalaquate, ” (“ The Suspended ”),
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THE LIFE OF MOHAMMAD

seven have been handed down to us and prove what greaf heights were attained by the
genius of the Bedouin primitive poets.

But, at the same time as we admire such brilliant qualities innate in the Arabs, we have
to deplore great errors. The monotheistic religion of their great ancestor Ibrahim (Abraham)
was entirely forgoften, despite their continued veneration for the Temple built with their own
hands. They had become “ Mushrilun, " (“ Associates ”). To Allah, the Only One, partners
were adjoined in the shape of idols, who were generally preferred. Every tribe and family
possessed a favourite idol; and, at that epoch, three bundred and sixty false gods, of wood
or stone, dishonoured the Holy Ka‘bah.

The most gross superstition flourished in addition to idolatry. Games of chance, divining
by arrows, drunkenness and sorcery debased the brains of these men, all otherwise remark-
ably gifted. Fretting under all restraint, lacking all ideas of decency, they married as many
women as they could afford to feed; and as widows were considered to belong to their
husbands’ estate, revolting unions took place between stepmothers and stepsons.

Sl more abominable was the custom of the “ Wa'du'l-Binat, " (Burying Girls Alive).
By some strange morbid decay of the feeling of honour, and also through fear that the
debauchery of daughters or their capture by an enemy might one day bring opprobrium cn
their families, many unnatural fathers preferred to get rid of their female offspring, by
burying them alive as soon as they were born.

To sum up : the Arabs’ leaning towards ostentation, their aristocratic prejudice and
overweening pride, caused them to rebel against all discipline or authority. Consequently,
union and progress becoming impossible, incessant warfare and pitiless vendettas between tribes
and families submerged all Arabia in a sea of blood.

Such were the errors that saddened Mohammad. He could no longer bring himself fo
look upon them, and as he saw no cure for such deep-rooted and general evil, which he
thought was infallibly destined to draw down on his people the terrible punishment of
Heaven, such as annihilated the inhabitants of Thamud and Ad, he hid himsclf away in the
most deserted spots he could find. Far from the contact of human beings, he was able fo
drive out of his memory the odious remembrance of their iniquity.

It was then that he gave way entirely to the imperious need of meditation and religious
worship that mastered his soul. He wandered in sandy ravines, following capricious meand-
ering watercourses, or climbing up the steep sides of rocky mountains, fo recline at their
summits and let his glance and imagination be lost in the depths of the arid expanse that
stretched away at his feet as far as the most unattainable horizon.

During many long hours, stock-still in the midst of such impressive empty space; in this
ocean of light where deathly silence reigned, he would be engrossed in mute and ecstatic
contemplation of the sight — incomparably grand and varied — offered to him by the elements of
heaven and earth obeying a mysterious, unknown, inconceivable, universal and unique Power...

He gazed on dunes and rocks, veiled at first by the dawn's rosy gauze, studded with
humble pebbles that became sparkling precious stones when the early rays of the sun broke
forth. Next came the shroud of dazzling light which the orb of day, at its zenith, spread over
¢he tired earth that was as still as a corpse. Then followed a golden flood that the sun, as it
declined, let loose in great waves all over the world, as if wishing that its departure should
give rise to even greater regret. At last was seen the moon’s scarf, irisated like a pigeon’s
breast, splashing the sky with its sparks that changed into myriads of stars.

And there arose proud columns that in still weather the sand erected joyously, as if
trying to reach the blue vault above; or furious spouts which, on stormy days, cushed from
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CHAPTER THE THIRD

the boftom of ravines, to attack dark, lightning-loaded mists. Caravans of clouds sometimes
careered, shaped like flocks of white sheep, driven by the wind away from the high peaks
where they were formed; forced to depart before they could bedew their birthplace with

rainy tears. On other days, diluvian storms broke in cascades over bare mountains, vomiting
forth impetuous torrents, thundering in the valleys. '

In comparison with these formidable elements, which never dared to rebel against the law
imposed upon them by Supreme Power, how weak and arrogant Humanity seemed to bel It
relied upon. the strength of mundane institutions, and now such feeble trifles were liquefied by
the mirage viewed by Mohammad in the mirrored waves of seething ether, as if to proffer
the image of the absolute vanity of the things of this world.

The “ Khelous " (Desert Retirement), was the main source of Mohammad's education. It
cleansed his heart of all worldly thoughts. That is why tradition has named it “ Safat as
Safa, ” — The Purity of Purity. ”

Little by little, the soul of the boundless Desert penctrated his soul, bringing him the
intuition of the unlimited grandeur of the Lord of All the Worlds. The most imperceptible
secrets of Nature communed in the uttermost hidden depths of his being, impregnating his
mind so violently that these eternal truths were on the point of escaping from his lips.
Carlyle, the great thinker, cannot restrain his admiration in this connection. “ The word of
“ such a man is a Voice direct from Nature’s own heart. Men do and must listen to that as
* to nothing else; — all else is wind in comparison. ” (The Hero as Prophet, London, 1840.)

How is it that some Orientalists of the West have put forward the theory that
Mohammad profited by this refirement to arrange and elaborate his future task in its most
minute details? Some of these scholars have even gone so far as to insinuate that, during his
seclusion, he composed the Qur'an in its entirety. Have they not noticed that, in this Divine
Book, there is no preconceived plan according to human methods; and that each of the
Surahs, taken alone, is applicable to events that happened later, extending over a period of
more than (wo decades and which it was impossible for Mohammad to foresee?

That they could find no other explanation of his long meditation is due to their ignorance
of the Arab mind, If these learned men had lived among the Bedouins long enough to under-
stand that the contemplation in which the denizens of the desert are often seen engrossed,
squatting on a hill-top, staring into vacancy, is not that state of empty-headed idiocy des-
cribed by a few travellers, possessed of more humour than observation. If, above all, they
themselves had the opportunity of revelling in the unutterable charm of the ecstasy, which
can only arise from viewing the immensity of the desert, they would have acknowledged that
thereby surprising advantage accrues to the intuitive faculties of the intellect, and therefore
they could never have been so clumsily mistaken.

This contemplation is as a crucible in which melt nascent emotive feelings and thoughts,
issuing therefrom in a state of extraordinary purity. It may be also be compared fo an
accumulator storing up supernatural force, although hidden and unknowing, such as the latent
power of fire lurking in the core of a free-trunk. The forces accumulated by contemplation
remain unsuspected by all, even by those in whom they reside. But let the tiniest spark fly
out and a flashing flame will immediately rise heavenwards to dazzle the universe.

At that epoch, it is certain that Mohammad had none of the intentions with which
Orientalists have credited him. He had not even made a plan of any kind. In his “ Khilwah ”
there was meditation, but no premeditation. Mohammad, at last, enjoyed luminous visions
and heard mysterious calls, at the moment fixed by Providence to manifest His bounty by
the intervention of the man He had chosen to be His Prophet.
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Mohammad has said : “ For ten months before the first Revelation, my sleep was
* disturbed by dazzling dreams, like unto the rays of early dawn, and when I could no longer
“ be seen from the houses, I heard voices calling : <« O Mohammad! O Mohammad! ' I
“ turned round and looked behind me, first to the right, then to the left, but I could only see
shrubs and stones. It was then that I was overwhelmed with frightful anguish. Hating
sorcerers and diviners, I feared lest I had become like them, unknowingly and against my
will. These voices that seemed to spring from inanimate objects, might have been those of
the Jinn in hiding — the Jinn that give informations to wizards and fortune-tellers concern-
ing celestial matters and so help them to carry on their nefarious trade. "

Hollowed out of a block of red granite on the Jabal An-Noor, or Mounfain of Light,
about three miles from Makkah, to the left of the Arafa road, is the grotto of Hira, chosen
by Mohammad to seek seclusion there yearly for one whole month, living day and night in
absolute retirement.

He would take some provisions, consisting mainly of “ Kaak " (a kind of biscuit cooked
in oil and which possessed the advantage of remaining indefinitely in a good state of preser-
vation), so as not to be forced to return to the town. If, by any chance, his stock of food
became exhausted and he was obliged to go and fefch other eatables, he went back to his
cave, for any interruption of his ecstatic meditations made him suffer greatly.

He was now forty, and, for the last fifteen years, by dint of anxious Adoration, he tried
to rid the Hanif religion, that is to say the monotheistic creed of his ancestor Abraham, of the
vulgar modifications from which it had suffered at the hands of the citizens of Maklkah, when
one night, the twenty-fifth, twenty-seventh or twenty-ninth of the month of Ramadhan
(January 15-17, or 19, A. D. 611), the unforgettable Event occurred by which the Merciful
One proved His generosity to His creature, by sending His Revelation on earth in the first
verses of the Qur'an, by the lips of His Messenger.

The Prophet has said : * I had fallen asleep in the grotto of Hira, when the angel
“ Jibra'il appeared {o me, and unfolding before my eyes a long strip of silken stuff embroi-
“ dered with written letters : *Read!’ said he. — ‘I am not one of those who read,’ 1
“ replied. He caught hold of me at once, tightening the silken folds round my limbs, mouth
“ and nostrils with such violence that I could not breathe. I thought the hour of my death
had arrived.

“ Letting me go, he repeated : *Read!’— ‘1 am not one of those who read, ' I answered
as before. Again he clufched me and I felt my last breath about fo escape from my breast.
Finally he loosened his hold and repeated for the third time : ¢ Read!’ — ¢ What am I to
read? ' I asked, in my affright lest he tighten the silk around me anew and this time I felt
certain that my lungs would not have held out.

“ It was then that he said to me : “ Read! in the: name of thy ILord who created % Crealed
“ man from clols of blood % Read! For thy lLord is the most beneficenl % JFho bath laught lhe use
of the pen %= Halh laught Jan thal which ke knew not.” (THE QUR’AN, XcvI, 1-5).

“1I recited these words after him. e vanished. Starting out of my sleep, I had the
impression that the whole of a Book had just been engraved on my heart.

“ 1 went out of the cave to collect my thoughts, when halfway down the mountain, I heard
a voice that came from Heaven, crying out to me: ¢ O Mohammad, thou art the Prophet
“ of Allah and I am Jibra'il!’ I raised my glance to the sky. It was filled by Jibra'il's
presence. Despite all T could do to turn my eyes, wellnigh blinded, in the direction of
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CHAPTER THE THIRD

* other parts of the horizon, the angel’s dazzling apparition was always before me. And I
stood rooted to the spot, unable to go backwards or forwards. I was petrified.

“ For the second time, Jibra'il said to me : * O Mohammad, thou art the Prophet
“ of Allah and I am Jibra'ill * He then disappeared like a vision in a dream. It was then
“ that in great haste, my heart beating in the most terrible anguish, I ran towards my
“ dwelling... ”

‘When the Prophet crossed the threshold of his house, he rushed to Khadijah, hiding his
face in her lap and trembling as if in a fit of ague, as he cried : * Cover me up | Cover me
up !’ His servants flocked busily round him, keeping him enwrapped until his emotion had
subsided. Khadijah, much upset, questioned him : ¢ O Father of Qasim, where wert thou?
By Allah, what befell thee? I sent some of my servants to meet thee, but they came back
without having met thee, cither at Hira, or on the outskirts of the city. "

The Prophet told her what had happened to him. ¢ I thought I should have died! ' he
added. * That could not be, " answered Khadijah, regaining her composure. ‘ Surely Allah
sought not to do thee harm, for thou art kind to thy family, merciful to the weak and helpful
towards the victims of injustice. O son of my uncle! thou dost bring me excellent tidings and
that I do affirm. I swear, by the name of Him who holdeth in His hands the soul of Kha-
dijah, that I hoped for this news. There is no doubt about it — thou wilt be the Prophet of our
nation. '

Ever since she had heard the miraculous reports that Maisarah, her slave, brought her,
and which conficmed what she had remarked herself, Khadijah was convinced that the highest
destiny was in store for her husband, and she was not at all astonished at such a Revelation.
She quickly gathered her flowing robes about her, and hastened to the house of her cousin
Waraqah ibn Naufal to apprise him of what had just come to her ears.

No man in Makkah was more conversant with Holy Writ than Waraqah, a convert to
Christianity ; and, like the Syrian monks, he lived in hopes of the advent of a Prophet to be
born in Arab-land. Therefore, he had no sconer heard his cousin’s story than he cried out,
while tears of joy welled up in his eyes : © Most Holy God! If what thou sayest is exact, O
Khadijah, Ie who manifested His presence to thy husband is the great Namus, Allah’s confi-
dant : the Angel who appeared to Our Lord Moses | Mohammad will be the Prophet of our
Nation! Doubt it not and repeat my words to him that he be convinced thereof. ’

What time the Prophet, according to his wont after each term of retirement, was
performing the ritual circuits round the Ka’'bah, Waraqah, despite weakness due to his great
age and blindness caused by too much reading, had himself led at once info Mohammad’s
presence, so as fo listen to the story of his adventure from his own lips. When the sightless
old man was satisfied that Mohammad told the truth and had repeated to him the same
predictions, he exclaimed : © Ah1 I should like to be still in the land of the living when your
fellow-men will send thee into exile!’ — ¢ How so?’ cried the Prophet. ¢ Shall I be banished?’
— ¢ Of a surety, they will send thee into exile, ’ Waraqah went on, ¢ for never hath mortal
man brought what thou bringest without falling a victim to the most dastardly persecution.
Ahl if God deigned to lengthen my days until then, I would devote all my energies to helping
thee to triumph over thy enemies!’ Death, however, prevented Waragah from seeing his
wishes fulfilled. ;

All Mohammad’s doubt vanished. The fulgurating Revelation set all his unknowing aspi-
rations in a blaze and fanned the flame of the latent forces stored in his soul during fifteen
years of contemplation. It had opened his eyes and taught him the formidable, superhuman
part he had to play and which was now forced upon him. In reality, all this was quite unex-
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pected, despite the monks’ predictions that he had forgotten long ago, even if he had ever paid
the slightest attention to them. Iis anguish and his fear lest he should have fallen a victim to
diabolical hallucinations furnishes us with indisputable proofs of his state of mind.

He who had fled from his fellows and had never aspired to fill any post of public ufility,
such as his citizen-comrades would have been glad to grant, was ready now, with resolute
faith and courage, to fulfil the most overwhelming mission that can be confided fo a human
being, and he cared not a jot for the terrible ordeals that he knew were inevitable..

During that night, for ever memorable, known by the name of “ Leilat-al-Qada,
“ Night of Destiny, ” the Qur'an came down in its entirety from the highest Heaven where it
was kept, as far as the inferior Hea.ven, situated immediately above the earth. And there if had
been deposited in the “ Bait-al-Izza, " or “ House of Glory, ” underneath which was erected the

“ Baitu'l-Lah, " or “ House of Allah, ’ whlt,h signifies the Holy Ka'bah.

“ Perily, we have caused It (the Qur'an) lo descend on the night of Power % dAnd what shall teach
thee what the Night of Power (s? 3% The Night of Power ta beller than a thousand months! 5% Therein
descend lhe angels and the Spiril by permission of their Lord for every matler. % All is peace unlil the
breaking of the morn. ” (THE QUR'AN, XCVII, 1-5.)

Then, from this lower Heaven, after the first verses are revealed to Mohammad, together
with a general comprehension of his Mission, the words of Allah, comprising the Qur’an, come

"

down now from between his lips, Surah following Surah, for a period of twenty-three years,
so as to guide all his actions, establish the laws of religion and organise the triumph of Islam.

For the benefit of our European readers, we consider it needful to add the following
commentary to this story of the Revelation, according to Arab historians :

The angel Jibra'il, who sought out the Prophet at Hira is none other than the angel Gabriel
who appeared to Daniel; and to Mary, the mother of Jesus; but real Moslems say that
Jibra'il is totally unlike the pink-cheeked, fair-haired youth, with wings of varied hues, as
seen in the cheap, religious, saintly images of the Europeans. The angel Jibra'il is “ar-Ruh, "
the “ Pure Spirit, ” (THE QUR'AN, Xcvil, 6); and also “ An Namus, ” or “ The Invisible
Adviser. ” Sometimes he manifested his presence to Mohammad by stray sounds resembling
tinkling bells or the hum of bees, by which he caused Allah’s Messenger to suffer more than
anything. His brow would be bathed in sweat, even during cold wintry days, and it was
only when the noise died away that he understood what the angel had revealed fo him. At
other times, when Jibra'il taught Mohammad ritual movements, the angel made his presence
manifest by assuming the appearance of a mortal resembling Dihyah ibn Khalifah, one of the
Prophet’s companions.

The Revelation, of which this angel is the symbolic intermediary, is a divine Irradiation
and should be looked upon as the highest degree of the mysterious Force, evidently surround-
ing mortals, since it is totally independent of a man’s will-power, and which we call Inspiration.

Prayer, preceded by ablutions, was the first duty taught to the Prophet by the celestial
envoy.

Mohammad, having returned to the place where he had first heard the Revelation,
Jibra'il appeared again, in the shape of a human being. ©* O Prophet!’ he said, ¢ You must
lead men to proclaim that there is no God but Allah. *

He drove him towards a watercourse where Jibra'il stamped on the ground with his foot.
A spring immediately gushed forth, and setting the example, the angel taught Mohammad the
rites of Purification by means of ablutions preceding all prayers. He then went through the

26



CHAPTER THE THIRD

prayers, with the bowing, prostrations and sentences of which they should be comprised ; and
the Prophet prayed with him, guided by the angel’s movements and words.

Mohammad felt his body relieved from a weighty burden by the purification, and his
soul brightened by the benefits of these prayers, Then it was thaf, thrilling with the faith of
belief, Mohammad was about fo return home to his wife when Jibra'il appearing once more,
said to him : * Teach Khadijah salvation by Islam!’ That is to say, by voluntary resignation to
all the Creator’s commands. He obeyed and spoke thus : « O Khadijah! Jibra’il odereth me to
teach thee salvation by Islam. ' And Khadijah answered : * Allah is Salvation ; from Him
cometh Salvation, and let Salvation be on Jibra'il.

Thus it came about that, of all living beings, Khadijah was Islam’s first convert.
The Prophet took her at once to the miraculous spring, where he taught her what he had just
learnt. Copying her husband, she purified herself by the ablutions and recited the prayers.
Ever since that day, Allah made use of this admirable woman to mitigate the sorrows and
pains of His Prophet in all the ordeals he had to undergo. Khadijah's devotion endowed
Mohammad with deep contempt for mortals’ wickedness, and his wife’s firm faith served to
comfort him when he was looked upon as an impostor.

One of the first of the Prophet’'s companions to believe in his mission was Ali, son of
Abu Talib, only about ten years old just then, and who Mohammad had adopted during a
period of famine, so as to relieve his uncle, at the head of a very large family.

Noticing that Mohammad and Khadijah kept aloof and became absorbed in prayer, he
marvelled greatly at seeing no object of worship set up in front of them and he put this
question to the Prophet : ¢ What rites were ye both performing just now 7' — We were
saying the prayers of the pure religion that Allah hath just chosen for Himself and for which
He hath chosen me to be the Prophet, ’ he replied. ¢ O Alil T do invite thee to join with me.
I invite thee to worship the Only Allah that hath no partners and I call upon thee to renounce
the idols Lat and Uzza who can neither benefit nor harm their worshippers.

“ Bay then : “ He iy one Allab : s Allab the everlasling ! % He begelleth nol, and He 1o nol begolien;
A And there (s none like unto bim. sz He is Allab beside whom there (s no god. He knowelh things visible
and invisible. He s the Compasdionale, the Merciful ! 2z And when He decreeth a thing, He only sailb
lo it, “ Be, " and il is. %= There (s no Allab but He; the Living, the Self-subsisting. Neilber slumber
seizeth Him, nor sleep. % No vision laketh in Him, bul He laketh in all vision : and He s the
Subtile, the All-informed ! It s He who cawselh lo laugh and lo weep % He cauwselh to die and
maketh alive # He bringeth forth lhe living out of lthe dead and lhe dead out of lhe lwing : He
quickenelh lhe earth after ils dealh; lhus it (o thal ye too ahall be brought forth. ¢ The East and lhe
Woeol is Allak's : Uherefore, whichever way ye lurn, there is the Face of Allak : truly Allah is Omnipresent
and Omniscient... s This o Allab, your Lord. Al power i His, Bul gods whom ye call an beside Him
bave no power over the husk of a date-stone ! " (THE QUR'AN, CXII, 1, 4. LIX, 22. 1, 1, 256. V1, 103.
LHL, 44, 45. Xxx, 18, 11, 109. XXXV, 14.)

¢ Never until this day, ' Ali replied, * have I hearkened unto such words and I wish to
consult Abu Talib, my father. * — ¢ Do nothing of the sort ! " the Prophet hastened to tell
him, for Mohammad feared lest the news of his Mission should be noised abroad before the hour
arrived fo divulge it in open day. ‘If thou dost come to Islam, O Ali! thou must keep the secret.’

Greatly troubled in his mind by all he had just heard, Ali passed a sleepless night, but
Allah (Glory be to Him !) guided him on the Road to Salvation. Early in the morning, he went
to Mohammad and professed the religion of Islam with all his heart. From that day onwards,
when came the hour of prayer, Ali followed Mohammad to the ravine to pray with him,
unbeknown to the boy’s father and uncles.

rr— e e e e
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But one day, when they were both praying at the place called, “ Nakhlat-al-Mahal, ” Abu
Talib caught them unawares and questioned the Prophet, saying : * O son of my brother,
what is this religion of which thou dost follow the rites in thy prayers 7' — ¢ It is the religion
of Allah, of his Angels and His Prophets — the religion of our ancestor Ibrahim. Allah hath
sent me to preach it to all men; and thou, the most worthy and the nearest of my relatives,
I invite thee to tread the Road to Salvation. ” — * I cannot give up the religion and the
tradition of my fathers, ' Abu Talib declared ; ¢ and yet I hold thee to be so sincere that
I believe in the truth of what thou sayest. Continue, however, to fufill thy Mission without
anxiety, for no harm shall come to thee so long as I live. ' Turning towards his son, he
added : * Thou mayest hearken to Mohammad, and follow him as obediently as thou canst, for
he will never guide thy footsteps except in the path of righteousness.

Zayd ibn Harith, a captive, freed and adopted by Mohammad, and who had so much
affection for his liberator that he refused to go away with his father when he came to pay the
ransom, soon followed Ali's example and became a convert to Islam. Next followed one of the
most nofed men of Makkah, Abdul-Ka‘bah, son of Abu Quhafah, whom we shall call hence-
forward Abu Bakr, being the name he assumed later and caused to become celebrated.

He happened one day to be at the house of Hakim ibn Hazam, when a slave of the
household came and spoke to his master as follow : ‘ Khadijah, thy aunt, maintaineth that her
husband is a Prophet sent by the Most High, like Moses ! * Hearing this, Abu Bakr, who had
great faith in Mohammad's sincerity, and had heard some of Waraqah's predictions, jumped
up hurriedly, much moved ; and sought out the Prophet to interrogate him, No sooner had
Abu Bakr hearkened to Mohammad'’s utferances giving details of the Revelation, than he was
overtaken by enthusiasm and cried out : * By my father and my mother and by all the friends
of truth, I believe what thou hast told me and I bear witness that there is no God but Allah
and that thou art His Prophet | ' Hearing his speech, Khadijah, draped in a crimson veil, came
out of a near-by room and said {o Abu Bakr : * Praised be Allah who hath guided thee, O son
of Abu Quhafah !’

This conversion was a source of great joy for the Prophet. Abu Bakr held high rank in
the city, He was very rich; remarkably well favoured, with fine features and aristocratic
bearing ; conversant with the sciences of genealogy and the meanings of dreams. Truthful in
his speech ; affable in neighbourly intercourse, he had been chosen by his fellow-citizens for
the extremely delicate post of the umpire whose duty it was to judge cases of homicide and fix
the amount of the “ Qisas, " or money compensation for wilful murder.

A fervent Believer, Abu Bakr's entire efforts were now devoted to leading his friends
and the people of his party to the Prophet, so that he might invite them to Islam. Abu Bakr's
activities were successful ; the confidence he inspired induced his partisans to hearken with
favour to Mohammad's discourse. The enunciation of this religion, so simple and withal so
great ; in such conformity with the inward longings of the soul of mortals, led them
gradually to look with horror upon the state of gross idolatry in which they had hitherto
wallowed. Besides, this religion was that of Abraham, their ancestor, and as his creed was
still dormant in their hearts, despite themselves, it was casy for them to acknowledge it.
Last of all, the superhuman accents of the man who preached this new belief and his radiant,
expressive looks, stirred their whole being and they hastened to be converted by him.

About fifteen of the leading men of the Quraish tribe came to the Prophet in the same
way and became ennobled by Islam. We may mention Usman ibn Affan, Abd ar Ralman ibn
Auf, Sad ibn Abi Waqqs, Zubayr ibn al-Auwam, Talha Ubaydullah, Ubayda ibn Harith,
Jafar ibn Abdul Muttalib, and many others.

28



CHAPTER THE THIRD

At the same time as these conversions, so important by reason of the proselytes ranking
highly, we must not forget one more humble, but most touching : that of Mchammad’s nurse. As
soon as the call of her foster-son came to her ears, good Halimah, who had always believed
that the boy she had reared would make his mark in life, hastened with Haris, her husband,
to be counted among the Faithful. Every person, too, belonging to Mohammad's household, had
become a convert from the onset, and among them, his daughters, still very young ; without
forgetting a negress, Umm al Ayman. This little group of Believers now led a life filled with
ever-changing emotion. What could be more charming than their secret meetings when they
prayed and adored Allah in perfect union ? But they had to take unheard-of precautions so
as not to awaken the hostile suspicions of idolaters. Even in his own house, the Prophet was
forced to beware of his neighbours, and when he proclaimed the “ Takbir, " he spoke into a
pitcher buried in the ground, so as to deaden the sound of his voice. In these circumstances,
only clandestine propaganda was possible, and during the first three years, the progress of
Islam was excessively slow and timid.

On the other hand, Revelation had suddenly stopped ; and Mohammad, no longer feeling
himself upheld by the inspiration of the Almighty, began to doubt and despair.

He was wandering to and fro, anxious and alone, in a wild valley, when he heard a
celestial voice causing him to look up. In the vivid brightness of great light, he recognised the
Angel that had appeared to him at Hira. He could not support the brilliancy of this formid-
able apparition and, blinded, rushed to his dwelling where he had himself wrapped up in his
mantle, so as to calm the tremor of his frame and shade his dazzled eyes. It was then that
Allah sent down the following verses : “ O (hou enwrapped in lhy mantle | % Arise and warn ! #
Warn thy relatives of nearer kin & Adnd lower thy wing over the Iratthful who follow thee. #x And if they
disabey thee, then say : * I verdy am clear of your doings ; * dx And pul thy lrust i lthe Mighly, the
Hereiful. (THE QUR'AN, LXXIV, 1, 2., XXVI, 214-220).

The Prophet rose up, his eyes sparkling with sublime energy. Until that day, he had never
dared to proclaim his Mission publicly, for he foresaw the hatred it would foment among his
idolatrous fellow-citizens. Bul having been ordered by his Supreme Master to preach the
doctrines of Islam, which was Mohammad’s most earnest wish, he threw off the restraint
that crushed him, and resolved to have recourse fo strong measures. e ordered Ali fo
prepare a meal composed of a leg of lamb, hot corn and a jar of milk. He then invifed his
relatives to partake of it.

Not one refused, and there came forty persons all told ; among them his uncles on his
father’s side : Abu Talib, Hamzah, Abbas and Abu Lahab. When the guests had eaten their
fill, much to their great surprise, for this modest repast could have been easily swallowed up
by any one man among them, Mohammad made as if to address the meeting. But Abu Lahab,
having some suspicions respecting his nephew’s ideas which did not meet with his approval,
took the words out of his mouth. ¢ What kind of spell does our host seek fo cast over us 7’
he cried. In superstitious fear of being bewifched, the proof of such a dire fate being furnished
by the fact that their hunger had been appeased by a most meagre banquet, the guests
scattered away in great haste.

Affronted by their lack of courtesy, the Prophet said to Ali : ¢ Didst thou give heed to
my uncle when he cared not how impolitely he behaved in preventing me from speaking ? But
no matter | Get another meal ready for to-morrow, and go round and invite all the same
people.”’

Next day, in the presence of the guests once more gathered together, Mohammad hastened
to make himself heard and succeeded in so doing. ¢ No one living hath ever brought to the
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Arabs what I bring, ' he declared ; ¢ that is to say, glorious good fortune in this world and
supreme felicity in the next. Allah the Most High hath commanded me to summon all men to
Him. Who among ye wisheth to share my work and help me to accomplish my mission ?
Such a man shall be my proxy and my lieutenant — nay, my brother 1’

At this unexpected declaration, all the people present stared at each other in stupefac-
tion ; and knowing not what to reply, their features betrayed naught else but fierce enmity and
showed what their answer would have been. Faithful Ali, expecting an outburst of joy, at
such great, good news, coupled with ardent competition in hopes of the honour of becoming
Mohammad’s henchman, forgot that his youth demanded his silence in the midst of such a
gathering of noble folks ; and standing up erect, carried away by his enthusiasm, he cried
out : « O Prophet of Allah ! I will be thy licutenant ! ! .

Instead of smiling at the pretensions of the lad, the Prophet patted Ali’s neck affection-
ately while proclaiming : * Here is my proxy and my lieutenant | Here standeth my brother !
Listen to him and obey 1’

By this time the stupefaction of the guests was boundless, but they suppressed their rage
and received the declaration with great bursts of merriment. Abu Lahab turned to Abu Talib
and shouted ironically : © Hast heard thy nephew's speech ? He ordereth thee to listen fo his
son and obey him |’

With the exception of Abu Talib, saddened by this scandalous scene, all went away,
jeering sarcastily and exasperated.

It is cerfain that this utter defeat grieved the Prophet, without discouraging him in the
least, for, from that day, the Revelation gave him support, instruction and guidance unceasingly.

And Mohammad began to preach. He was hurried along by the Revelations which came

"

to him quickly, onc after the other, all terrible ; and announcing * The Frightful Blow,
being the End of the World and the Day of Judgment.

“ The Blow ! whal is the Blow ? s And what shall leach thee whal the Blow fa ! 3= The Day
when men shall be like sealtered molbs, ¥ And the mounlains shall be like flock of carded wool. "
(THE QUR'AN, CI, 1, 4.)

Mohammad thought this disaster, destined to punish mankind for ifs perversity, was
imminent. So he increased his reproofs among his fellow-men, in order to deliver them from
the sway of their passions and guide them into the Path of Salvation before the Blow fell.
But they answered him, saying : “ The Hour will not come upon us ! 7 (tHE QUR'AN, XXX1V, 3.)

Obeying the orders of Allah, he reiterated his adjurations : “ Verily, the Hour will surely
arvive : there no doubt wilh regard lo it. % O Hen, fear your Lord ! Feridy, the earlbquake of the Hour
will be a lremendous thing! s When the Earlh ohaken with ils shaking, % And when lbe Earth
bath cast forth ber burdens of buried dead, % And man shall say : What aileth ber? 3 On that day
shall she lell out ber tidings, % Because lby Lord hath inopired ber. % On that day shall men come
Jorward in bands to bebold their works, s And whosoever shall have wrought an atom’s weight of good
shall bebold it, s& And whosoever shall have wrought an alom’s weight of evil shall bebold it. (THE QUR’AN,
XL, 61, TXm, 1. XCIX, 1-6.)

As a result of these gruesome prophecies, given out with accents of firm conviction,
unbelievers felt a shudder of anguish convulsing their being; but as they saw nothing take
place as time went on, not even precursory signs, they soon regained their equanimity and
fell back again into their erring ways.

The Prophet could not tell for what time the hour was fixed : The knowledge of it s only
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with my Lord. (tie Qur’aN, vi, 186.) But Mohammad knew punishment was inevitable in this
world or the next, and he was in despair at having te think that his infidel fellow-men
would meet with a fate even sadder than that of the peoples of Thamud and Ad.

Following the Prophet’s first sermons, the Faithful sought no longer to hide their belief;
but, to avoid useless disputes, they held clandestine meetings in a desert ravine where they
said their prayers.

A group of idolaters dogged their footsteps and having succeeded in discovering their
retreat, lavished foul epithets on them. The Believers, unableto put up with the insults offered
to their religion, grew furious and a fight took place, during which Sad ibn Abi Waqgqes picked
up the jawbone of a camel’s skeleton in the sand and dashed it violently in the face of one of
the Associates, causing the vital fluid to flow. These were the first drops of blood shed in the
struggle now beginning between Islam and idolatry.

Wishing to prevent a renewal of these incidents, the Prophet resolved fto retreat to pray
in peace with his disciples in the house of Argam, situated on the Sufah hill. Nevertheless,
fury increased among the idol-worshippers. So long as Mohammad had gone no further than
to summon them fo salvation, even blaming them and threatening them with the punishment of
divine wrath, his adversaries merely shrugged their shoulders and laughed at him ; but when
he retaliated by turning their wooden or stone images into ridicule, pointing out that they were
dumb, deaf, blind and powerless, the rage of the idolaters was unbounded. Not only did he
sting them to the quick through attacking their beliefs, but he did them great harm commercially,
for in the hands of leading citizens, the idols were a source of considerable revenue, and
constituted cfficacious means of domination over the superstitious common people.

Alone, among the men of his party who had refused to embrace the Islamic faith, his uncle,
Abu Talib, still gave him proofs of affection, thus greatly scandalising the other members of
the Quraish tribe, who sent him a deputation of the most influential among them : Utbah ibn
Rabiyah, Abu Sufyan ibn Harib, Abu Jahal and several chieftains of equal note.

¢ O Abu Talib 1’ said these delegates, your brother’s son insulteth our gods and our
beliefs. He mocketh at the religion and traditions of our forefathers. Shall we not rid ourselves
of him ? Or wilt thou not remain neutral and thus let us be free to act towards him as we
think fit? For we know that thou dost not share his convictions any more than we do. '
Abu Talib dismissed them with a polite and conciliatory reply. '

Mohammad, as may well be surmised, continued his sermons with unfailing ardour. The
enmity of the Quaraish tribesmen assumed a more serious aspect ; their representatives returning
to see Abu Talib, to make the following declaration : ¢ We have the greatest respect for thine
age, nobility. and rank, but we asked thee to rid us of thy brother’'s son and thou didst not
do so. Now, we can no longer put up with the affronts with which he overwhelmeth our beliefs
and traditions, so deprive him of thy protection and leave us free to treat himas we choose. In
case of refusal on thy part, we must reckon thee as being against us in the war we declare
on him, and which will last until one of the two parties are exterminated! ' They then departed,
leaving Abu Talib in despair at being cut off from his partisans and, on the other hand, firmly
resolving never to throw over his nephew.

In that state of mind, he sent for Mohammad. < O son of my brother! ' quoth he; ¢ our
fellow-citizens of the Quraish have returned and made solemn declarations to me. Reflect;
take compassion on me; have pity for thyself, and do not put upon me a burden too heavy
to bear. '
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“ O my uncle !’ replied the Prophet; * if in order to make me renounce my Mission,
they placed the Sun on my left and the Moon on my right, I swear that, by Allah, I would
not yield before I fulfilled my task triumphantly or perished in the attempt!’

Thinking that Abu Talib had spoken as he did as a hint that he would have to cast him
adrift, by reason of his inability to protect him, his nephew burst into tears and went away.
Abu Talib, much moved, called him back at once and said to him affectionately : « Go, O son
of my brother! Go forth and preach as thou wilt. By God, I'll never turn away from theel’

Finding that no threats succeded in estranging uncle and nephew, the delegates went
back to Abu Talib for the third time, taking with them Ammarah ibn Walid, and then the
deputation made the following proposal :

* O Abu Talib! here is Ammarah ibn Walid, one of the most accomplished and handsome
young men among all the youths of Makkah, We bring him to thee. Adopt him for thy son.
He belongeth to thee. In exchange, hand over fo us thy brother’s son thou didst adopt, so
that we put him to death, for he hath stirred up strife in our tribe. ' — ¢ By God! ' replied
Abu Talib, © what's this fine bargain ye now put forward ? You would fain give me your son,
so that I feed and clothe him; and I should have to let you take mine to be killed by you !
That could not be ! No, by God ! — never 1’

With rage in their hearts, the delegates left him, The Mausam — the time for the pilgri-
mage — drawing nigh, the Quraish idolaters held a meeting at the dwelling of Walid ibn
Moghayrah so as to consult together with regard to the way in which they ought to behave -
to the Prophet. Walid was spokesman, and he said: ¢ O assembly of Quraish men! the
Mausam will scon bring innumerable pilgrims to Makkah. Of a surety, they have heard about
Mohammad, and they will question you concerning him. How will ye answer? Ye must be all
of one mind, so as not to contradict each other, which would nullify the effect of your
utterances. ' — ¢ It is for thee to advise us, O Walidl’ — ¢ It is for you to speak first. I will
listen and discuss your opinions. ' — ¢ Well then! we shall say that Mohammad is a diviner. ’
— “No! We know the diviners! He hath none of their mutferings or rhyming emphasis.’ —
* We'll say that he is possessed.” — ¢ No! We have seen men possessed; and unlike them, he
is not subject to fits of suffocation and convulsions. ’ — * We'll say he is a poet. ' — * No! He is
no poet. We know all the styles of versification as used by the poets, and his speech does
not resemble that of any one of them. ' — « We'll say he is a sorcerer.’ — ¢ No! for we
have fallen across sorcerers, and he performeth none of their magical operations. Of a truth,
his success is due to the charm and beauty of his discourse. ’

Arraigned before the tribunal of their own conscience, the citizens assembled were forced
to acknowledge the rigorous truth of this last remark. All of them, more or less, had felt the
words springing from the ecstatic soul of Allah’s Apostle go home to them. All of them had
ofttimes been about to give way to the fascination caused by his accents, ringing with the
inspiration of superhuman faith. The Quraish men were only restrained by the importance of
their material interests and the wviolence of their earthly passions, thus seriously threatened
by his pure doctrine.

Nevertheless, they were bound to come to a decision at once, so as to prevent, at all
costs, the Arabs belonging to distant tribes from undergoing the same ordeal. Therefore, they
agreed to say that Mohammad possessed potent spells by which he stirred up strife in families,
estranging a brother from his brother, a son from his father, and a husband from a wife.

‘When the pilgrims began to pour in, Walid and his accomplices were on the watch,
posted on all the roads leading to Makkah. Not a single Arab passed along these hizhways
without being warned against Mohammad by the conspirators in ambush. But although a few
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pilgrims were alarmed at these warnings and feared the spells that they were informed were
threatening them, the majority felt their curiosity increasing with regard to this extraordinary
man, whose utterances gave rise to such great apprehension among the lords of the city. Thus
it came to pass that when the travellers returned to their tribes, they told what they had
seen; so that it plainly resulted that the campaign, organised against Mohammad by his
enemies, only achieved the purpose of spreading his renown all over Arabia.

In order to add fresh fuel to the fire of their rage, increasing as the Prophet's repufation
became established — a result partly due to their involuntary efforts — the idol-worshippers
sought every opportunity to heap insults on him. Being all together, one day, in the precincts
of the Temple, they worked each other up. * No! never have we endured from anybody what
this man hath made us endure, ' they cried out in chorus. At that very moment, Mohammad
came on the scene and began to perform the ritual circuits round the Ka'bah, They rushed at
him, all at one bound. * Art thou the man who dareth to insult the gods of our fathers? ' they
shouted. * Aye, I am that man! * he replied, undisturbed.

One of the enraged citizens caught hold of the collar of his mantle, and twisting it
roughly, tried to strangle him. Abu Bakr, who chanced to be standing near, interfered. * How
now ? Would ye kill a man who proclaimeth that Allah is his God? ’ he said sadly, and freed
the Prophet, not without suffering ill-treatment himself, for a portion of his beard was plucked
out by Mohammad’s assailant.

The danger he had risked in these circumstances did not prevent the Prophet from
returning to the Ka'bah to perform his devotions, without letting the furious glances of his
assembled adversaries trouble him. Acting under the orders of Abu Jahal, a man fetched some
sheeps’ entrails from the slaughter-house. He chose those of an animal that had been killed
several days before, and while the Prophet was prostrate as he prayed, the rascal covered the
nape of his neck and his shoulders with the offal. All those present were seized with such
outrageous fits of mirth that they fell scated on the ground, rolling one against the other. As
for Allah's Elect, he seemed nof even fo have noticed the affront offered to him, and confinued
to pray. It was his daughter Fatimah who, arriving a few moments later, threw the filth far
from her father, and railed at the wretches who had belittled themselves by the infliction of
such a repulsive insult.

On a par with Abu Jahal, ranking with those who are branded efernally in history’s
pages on account of their atrocious treatment of the Prophet, was one of his uncles, a son of
Abu Muttalib, surnamed Abu Lahab, “ The Man Vowed to Hell-fire, © Mohammad was
preaching one day on the hill of Safa,in the midst of a crowd of inhabitants of that region,
when Abu Lahab interrupted him rudely. * Mayst thou be annihilated ! ' he bawled ; ¢ thou
who hast called us together to listen to such nonsense ! * To this insult the following surah of
the Qur'an (cxi) replies : “ Let the hands of Abu Labab perisk, and lel himaelf perish ! s Hia wealll
and his gains shall avail him nol. & Burned shall be be al lhe fiery flame, 5= And his wife laden with
the fire-wood, s On her neck a rope of bwisled palm-fibre. "

This Surah, quickly becoming renowned, increased Abu Lahab’s resentment and probably
had even more effect on that of his wife, Umm Jemil, who found herself attacked therein in a
way that was as annoying as it was deserved. To be nicknamed “ carrier of fire-wood ” was
past endurance ; but had she not, on one occasion, strewn the path of Mohammad with thorny
branches ; had not her tongue lit up the fires of hatred with the faggots of calumny that she
hawked about everywhere ? The odious couple resorted shamelessly to the vilest acts, daily
throwing heaps of filth on the terrace of Mohammad’s house or in front of his door, for he
was their neighbour.
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Worked up or terrorised by these fanatics, most of the dwellers in Makkah repulsed the
Prophet or avoided him. Children and wastrels pursued him with their jibes in the street. He
was perfectly indifferent to such provocations. What was it all to him ? Nothing more than a
passing breeze. He never even seemed to nofice the persons who acted thus ; he only looked
at those he hoped to convert.

It happened one day when Mohammad had faken in hand some of the most noted
townsmen who were beginning to be moved by his arguments, that a blind pauper, Ibn Umm
Maktum, came forward, and humbly begged to be granted a small share of the knowledge
vouchsafed to the Prophet by Allah. Engrossed in his discussion with the citizens whose
conversion he so ardently desired ; fearing, too, to miss an opportunity which might never occur
again, Mohammad was seized with a fit of momentary vexation and replied curtly fo the
blind man, who stumbled away sorrowfully without having been enlightened.

Immediately afterwards, the Prophet fell a prey to remorse. Might not that blind man,
enlightened by faith, have been able to open the eyes of other human beings imprisoned in the
darkness of ignorance ? And the Revelation increased Mohammad's remorse by confirming his
error : “ He frowned, and be lurned his back % Because lhe blind man came lo bim... s A4 lo him
who halh become weallhy s Him lherefore lthou Jdidst receive swilth honour s Yel it (s nol thy concern
that he endeavours not to be pure ; s Bul as lo him whe comelh to thee in earnest, % And full of fears,
s Him dedt thou neglect. s Do not vo. Ferily this vurab is a warning. " (THE QUR'AN, LXXX, 1-11.)

Ever since that day, the Prophet took great care to treat rich and poor, slaves and nobles
alike, with the same consideration. The exasperation of the idolaters reached the highest pitch
when they saw their own slaves drawn towards Mohammad by his levelling doctrines ; and
when the town rang with the Revelation of Surahs threatening the rich and the sweaters of
the people. “ The desive of increasing riches occupielb you, s Till ye come lo lhe grave. s Nay !
bul in lhe end ye shall know s Nay ! once more ; in the end ye shall know your folly. % Nay ! would
thal ye knew it with knowledge of Cerlainty ; % Then shall ye wurely on that day be laken lo task
concerning the pleasures of this life. (rHeE QUR'AN, ci1, 1-8.)

Abu Jahal, meeting the Prophet at Safa, could not contain himself, and forgetting the
self-control befitting a man of his high social position, he blurted out such a vulgar insult that
the pen refuses to write it. The Prophet answered not a word, as was his wont, but a freed
female slave of Abdullah ibn Jedhan had witnessed the scene, while looking out of the back
of her dwelling that was just on the spot. As Ilamzah, Mohammad’s uncle, came by a few
moments later, she fold him what she heard.

Hamzah's disposition was haughty and choleric. He felt his blood boiling with rage
when he heard of the affront offered to his nephew. When returning from the chase — his
favourite pastime — he generally stopped to gossip with the folks he met on the road, but this
time he never halted, hurrying as fast as his legs would carry him towards the Temple. When
he caught sight of Abu Jahal, seafed in a group of his partisans, he went straight up to him,
and brandishing his bow above his head, he slashed the face of Mohammad's uncle by a
stinging blow.  So! thou dost insult my nephew, ' he cried. ¢ Learn that I profess the same
religion as he. All he proclaimeth, do I proclaim likewise. Stop me from doing so, if thou dost
believe thou canst |’

All the assistants, belonging fo the Banu Makhzum tribe of whom Abu Jahal was a
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chieftain, rose up to avenge him. But Abu Jahal, ashamed at having done a thing unworthy
of a high-born lord, under the influence of profound hatred, bid them stand back. © Let
Hamzah go in peace, ' he said to them, ‘ for verily, I did grievously offend my brother’s
son. '

 As for Hamzah, the blessing of Allah was upon him in his outburst of rage and ennobled
him by Islam of which he became one of the most devoted and formidable defenders.

Utbah ibn Rabiyvah, one of the most noted idol-worshippers, was greatly shocked when
his young son, Huzdifah, became a convert to Islam and drew away from his father. Hoping
to put an end to the discord established by Mohammad’s doctrines, not only in the Quraish
tribe, but even in the bosom of families, he planned to come forward as mediator. Seeing
Allah’s Apostle seated, quite alone, near the Temple, Utbah said to his partisans : ¢ Will ye
authorise me fo speak to him, and discuss one or two proposals in your name ? Perhaps he
may accept them and so leave us in peace.’

Under the influence of the consternation they felt at the conversion of such an important
personage as Hamzah — a conversion that had led others to follow suit — and well knowing
that it would be best to come to some agreement, they replied : < Aye, go to him and speak
in our name. ' Thereupon, Utbah left them and went to sit by the side of the Prophet. * O
son of my friend !’ said Utbah in most affectionate tones; ‘ thou dost belong to us, although
by insulting our religion and the traditions of our fathers, thou hast embroiled us. Therefore
I come fo thee to put an end to this great misfortune. Give an car to my proposals. Maybe
they will find grace in thy sight.” — *Speak! I am listening. ' — ¢ O son of my friend!
If thou dost hope that thy undertaking will make thee wealthy, each of us is willing to
sacrifice a part of his fortune, in order that thou shalt become the richest man among us. If
thou seekest honours, we will set thee up as lord over us all and come fo no decision without
consulting thee. Dost dream of royal privileges ? We will make thee our king. If, on the
contrary, the thoughts that inspire thee arise from some malady which thou art powerless to
resist, we will have fetched at any cost and from any country the most celebrated doctors,
so that thou mayst be cured. Choose therefore 1’

The Prophet had listened unmoved. ¢ Hast thou no more to say 7’ he answered Utbah.
« Now 'tis thy turn to hearken to my words. " He then recited the Surah of “ The Made
Plain, ” in which Unbelievers are menaced with the eternal torments of hell, and Believers
comforted by the promise of the inconceivable felicity of Paradise (rie Qur’ax, xi1). Utbah,
his hands clasped behind his back, stood hearkening to the sentences, now imperative and
then compassionate, that fell upon his ears in rhythm and cadence totally new fo him.
Stupefied, he remained stockestill, his attitude unchanged, although the Prophet had ceased
speaking some litfle time. Mohammad, after having prostrated himself, his brow fouching the
earth, rose up and turned to Utbah, saying : ¢ Thou hast heard me, O Utbah? Now, 'tis
for thee to choose.’

Utbah, bewildered, went back to his companions. They all noticed his troubled face, so
different on his refurn from what it had been before he left them.  Come now, O Utbah !
what aileth thee?’ they queried. — *I have just listened to extraordinary words, ' he answered.
By our Gods! I've never heard anything like it before. 'Tis neither poetry, nor sorcery,
nor magic. O Quraish men assembled ! believe me and let this man fulfil his Mission among
the Arabs, for his words arc full of surprising prophecies. If harm cometh to him by the Arabs’
fault, ye will be freed from all anxiety. If, on the other hand, he succeedeth and shall
conquer the Arabs, his empire will be thy empire, seeing that he is one of us, and thanks to
him, ye will attain the highest pinnacle of power.’
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But what availed such prudent conclusions in the face of jealousy and hatred? « With
his tongue he hath cast a spell over thee, as he hath done to others,’ his hearers replied;
and Utbah, shrugging his shoulders, went away, declaring : * Such is my advice. Now do as
ye please.’

Nevertheless, Utbah’s opinion impressed the idolaters. Next day, after sunset, they fore-
gathered, according to custom, in the precincts of the Temple, and decided to speak to
Mohammad in person. They sent for him, and he came, hoping that their eyes were open to
the light. But they only wanted to renew the propesals of the day before. He refused just
as scornfully. ‘Since thou dost set thyself up as a Prophet,’ they said, changing their
arguments, ¢ take pity on thy country. There is no land more hemmed-in by mountains, or
more poor in its water-supply; more difficult to live in. Therefore, ask Allah to puf aside
the girdle of mountains, make the soil casier to till, and give us rivers resembling those of
Syria and Iraq. Or else, ask Him to resuscitate one of our ancestors, Qusaiyy ibn Kilab,
for instance, who was a wise and truthful man, so that we may consult him concerning thy
pretensions and let us know if they are veracious or false. If he giveth thee right and thou dost
safisfy our demands, then will we believe thee and have faith in thy mission as Allah’s
Apostle.’

‘T have not been sent to thee for this,” was all the Prophet cared to reply. ‘I have told
you what I was charged to do; and I tell you once more that if you accept, your happiness
is assured in this life and the next. Should ye refuse, then I bow down to the decrees of
Allah who shall judge between us.’ — ‘Since thou wilt ask nothing for us,’ they refurned ;
‘crave a favour for thyself. Ask Allah to send one of his angels to convince us; ask Him
to lavish on thee all the pleasures of this world that thy heart can desire, such as delicious
gardens, marvellous palaces, or {reasures of gold and silver. Instead of which, we see thee
as one who “ealeth food and walkelbh the marts” (tHE QUR’AN, XXV, 8), exactly the same as the
most humble among us! If thou art really a Prophet, let Allah give us proofs of the
power with which He hath endowed thee, and of the dignity to which He hath raised
thee.’ — 1 am not one of those who make such demands of Allah, and to you I renew
my adjuration. ' — ¢Ask Allah to “ make lhe Heaven lo fall in pieces on us, as thou hast given
oul,” (THE QUR’AN, XVII, 94), if He hath power to do so, according to what thou dost maintain.
[f not , thy word deserveth no credit. ” — < Nothing could be easier for the Almighty. If He
shall decide to act as ye say, He will accomplish the task. Ye ask Him for miracles? The
miracles are to be found in all He hath created and ye do not understand! See how death
springeth from life and life from death! Of a surety, He can, by a miracle, undo the prodigies
of the order of Nature he hath created. Thus did He for my predecessors, but in vain.
Therefore, admire His unceasing miracles in Nature and crave no others.’

Unable to catch the Prophet tripping, the idol-worshippers, to check him, brought
forward Nazir ibn Haris who, having been a great traveller, had garnered many fine stories.
As soon as Mohammad began to preach, Nazir took his stand quite near him, trying to get his
hearers away by reciting the wonderful exploits of Rustam and Isfandyar. ‘See now, 1
lavish on my audience fine tales,” Nazir was bold enough to add,  that will bear comparison
with those sent down by Allah to Yiis Propnet.’

The Quraish men also sent a delegation to the learned Jews of Yasrib and fo the Prince
Halib ibn Malik, illustrious above all men by reason of his wisdom, science and power, in
order to ask that some means should be found to prove that Mohammad was an impostor. But
all these efforts were useless, and there was no need to believe in the legend of a miracle based
on these words of the Qur'an : * The hour hath approacked and the moon hath been cleft.” (11v, 1).
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Some writers assert that Habib having asked the Prophet to perform a miracle, in
order to prove the veracity of his mission, Mohammad gave an order fo the moon which
incontinently split info two equal parts; one ascending towards the East and the other to the
West. According to the opinion of the most trustworthy doctors of Islam, such as Al Baidawi
and Zamakhshri, this verse really means : “ The hour (of the Day of Resurrection) approacheth
and (to announce it) the moon will be cleft. " The truth of this asserfion is proved by the
verses that follow almost immediately : “ Zurn away then from them (Lhe Unbelicvers) ! On the
day when the summoner shall summon lo a horrible affair, & With downcast eyes ahall they come
Jorth from their graves, as if they were scallered locwsts. ” (THE QUR'AN, LIV, 6 AND 74)

Besides, this supposed miracle is so flagrantly contradicted by numerous verses of the
Qur’an that it is not possible to admit if, * Nothing hindered Ul from sending thee (Mobammad)
wilh the power of working miracles, except thal lhe people of old lrealed them aus lics. " (THE QUR’AN,
xXvi, 61.)

There was such slight efficacity in miracles | The Israclites bowed down fo the Golden
Calf immediately after the miracle wrought by Moses to save them from the waves of the
Red Sea and Pharaoh’s hosts. The idolaters of Malklkah would not have been more greatly
impressed by the sight of the most astonishing miracle. “ JEZth lheir moot binding oalh bave
they wworn by Allab, that if a sign come unto them, they will eertainly believe (l; Say : Signs are in
the power of Allab alone : and whal shall make ye to understand that ¢f they were wrought these men
would nol believe il s And lhough We had senl Jown the Angels to them, and lhe dead had spoken Lo
them, and We had gathered all things about them in hoals, they had not believed, unless Allak willed il."
(THE QUR'AN, VI, 109, 111.)

Nevertheless there was one miracle, the only one placed to Mohammad’'s credit, and
which was the cause of great anxiety among the Quraish idolaters : the miracle of the
" Ayates, " a word generally rendered by “ Verses, " but really meaning : * miraculous signs "
of the Qur'an.

The miracles wrought by earlier Prophets had been transient, so fo say, and for that
very reason, rapidly forgotten, while that of the Verses may be called “ The Permanent
Miracle. " Its activity was unceasing. Everywhere and at all hours, each Believer, by
reciting the Verses, helped to realise the miracle, and in this can be found the explanation of
many sudden conversions, incomprehensible for the European who knows nothing of the
Qur’an, or judges it by cold and inaccurate translations.

The wonderful charm of this Book, resembling no other masterpicce of the literature of
mankind, needs not to be explained to us Moslems, because we consider it emanafes from
the words of Allah Himself, sent down through the mouth of His Prophet. In this connection,
we think it will be interesting to quote the opinion of two Orientalists, justly celebrated.

This is the conception of Savary, the first to translate the Qur’an into French : “ Mo-
hammad was learned in the study of his language, the richest and the most harmonious in
the world, and which, by the composition of its verses, permits thoughts as they soar to be
correctly described. By the harmony of its sounds, it imitates the cries of animals, mur-
muring waters, thunder and the breeze. Mohammad, I repecat, being past master of a
" language that so many pocts have embellished and which exists since the beginning of the
world, took great pains to add every charm of elocution to his precepts of morality. Poets
" were greatly looked up to in Arabia. Labid ibn Rabyah, an illustrious poet, nailed one of
* his poems on the door of the Temple of Makkah. His reputation and the value of his works
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“ kept all competitors away. None came forward to compete for the prize.... The second
“ chapter of the Qur'an — some writers say the 55th — was then placed by the side of the
“ poem. Labid, although a worshipper of graven images, was seized with a fit of admiration
“ after reading the first verses and confessed himself vanquished. ”

He became a convert very soon after and one day, his admirers being desirous of gather-
ring together his complete works, questioned him on this subject. < T have no recollection of
any of my poetry, " he replied, ‘ for my entire memory hath been absorbed by the verses of
the Book of Revelation. ’

We will now give the opinion of Stanley Lane Poole : * The style (of the Surahs) is
“ haughty in every part and full of passion. The words are those of a man who tries with all
“ his heart to convince his readers. Even nowadays, they give an impression of the vehemence
“ and fire with which they were originally hurled forth at Mohammad’s hearers surrounding
“ him. These are the broken utterances of a human heart totally incapable of hypoerisy ; the
“ heart of a man who has exercised extraordinary influence over mankind. ”

If the magic of the style and the thoughts of the Qur'an produced this effect on learned
men, who were neither Arabs nor Moslems, how great then was the enthusiasm created
among the Arabs of the Hijaz, especially as the verses were couched in their own poetical
language? You only, travellers who have had an opportunity of seeing the emofion that
overcomes the audience of an Imam reciting the Sacred Verses, can have a slight idea of this
feeling. You may have secen poor caravaneers, still powdered all over by the sand of their
desert, where they have just endured the greatest fatigue, rushing towards the Mosque,
instead of secking refreshing repose; drawn thither, as if hypnotised by the Imam’s voice,
Sometimes even, in the time of Ramadhan, Moslems, after having fasted all day, pass the
whole of the night in ecstasy, as they listen to the Divine Word.

It is certain that the illiterate Bedouins of our day do not always understand the real
meaning of the words recited by the Imam, but the rhythm, the cadence, the harmony of the
assonances animating the wonderful verses, echoing in their breasts to the beatings of their
hearts, convey to them an explanation, vague perhaps, but truly in accordance with the spirit
of the text, and above all, full of incomparable suggestion. On the other hand, how vapid
would seem to them the explanation, more literal but less emotional, of a “ Talib " pedant or
a frigid grammarian,

As for the Arab of the Hijaz, comprehending the most subtle hints of the language of
the Qur'an — his own language — and who welcomed the Surahs as they issued from the
lips of his fellow-countryman : the genial, inspired Messenger of Allah, that listener was
overwhelmed by such sudden surprise that he remained as if petrified. Could this supernatural
language come from Mohammad, known to be completely illiterate and possessing no other
knowledge than that due to nature and intuition? This seemed perfectly impossible. The Arab
was therefore forced fo admit that Mohammad’'s words were dictated by the Almighty.
Besides, it was following no ingenious falsehood that the Prophet attributed the verses of the
Qur’an to Allah. He was absolutely convinced of their divine origin. The terrible crises by
which the Revelation manifested itself, bringing him the solution of unknown problems in
language so new to him; so different to his own ; even upbraiding him when he made mistakes
and commanding him to recite these verses, despite any resistance he might make, left him
without the slightest doubt on that head.

Consequently, it was with the most perfect faith that he felt boundless admiration for the
Qur'an; that is to say for the Words of Allah. Had not Allah revealed to him these verses :
“ Say : Then bring len Surabs like it of your Jevising, and call whom ye can to your aid bemde
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Allab, if ye are men of trulh. ” (THE QUR'AN, XI, 16). Convinced of their powerlessness, “ The
Unlettered Prophet “, (rne Qur’aN, vi, 166), challenged the most celebrated poets, giving
them the right to call him a cheat, if they could compose ten Surahs resembling his,

To doubt the absolute and strangely moving sincerity of Mohammad and picture him as a
vulgar, but clever, ambifious man, as some modern historians have done, one must be blinded
by preconceived ideas, worthy of the days of the Inquisition. Carlyle, in his book, * On
Heroes, " treated such fanaticism or stupidity as it deserved : “ A false man found a
religion? " he exclaims, speaking of Mohammad. “ Why a false man cannot build a brick
“ house! If he do not know and follow truly the properties of mortar, burnt clay and what
“ else he works in, it is no house that he makes, but a rubbish-heap. It will not stand for
“ twelve centuries, to lodge a hundred-and-cighty millions ; it will fall straightway.

Being powerless to struggle against the irresistible effect produced by the recitation of
the Qur’an, the Quraish idol-worshippers resolved to forbid people to listen to it. ;

By threats, the tribesmen frightened those who tried to approach the Prophet, when as
was his wont, he recited, on the threshold of the Ka‘bah, a few passages of the Revealed
Book. So as not to hear him, they put their fingers in their ears; or else, to drown his voice,
they whistled, clapped their hands, or bawled, as loudly as they could, scraps of doggerel
composed by idolater-poets. The unexpected result was that the very men who had made it a
crime to listen to the celebrated verses, were moved by that unconquerable curiosity which
attracts weak mortals towards forbidden things.

One night, Abu Sufyan, Abu Jahal and Al-Akhnas went out of their houses, bending
their steps, each unknown to the other, towards the dwelling of the Prophet. Once there,
their ears glued to the wall, they tried to overhear the recital of some of the Divine Surahs.
In the darkness of the night, they did not sce one another. But when day dawned, they came
face to face on their homeward road, and blamed each other mufually : « What would our
partisans think, if they had caught us doing this thing? ' And they took a solemn oath never
to be so imprudent again.

But the next night and the night after that, the same thing occurred, followed by the
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votH the Prophet : “ Allah created Paradise for the man who obeyeth Him,
“ even if only a black Abyssinian slave ; and Hell for the man rebelling against

* Him, even if he be a nobleman of the Quraish. *

Islam, tending towards the perfect equality of castes ;md races, nafurally
attracted all the poor and downtrodden of the city. With increasing vexation,
the idolatrous masters saw their slaves, in eager crowds, converted to the new

faith. But as these wretched folks were in the tyrants’ power, they glutted their vengeance
on them, not daring to attack disciples of the Prophet occupying higher rank.

Oummayatah ibn Khalaf, having become aware of the conversion of his black slave,
Bilal ibn Hammah, was engrossed with but a single thought : that of torturing him with the
most dastardly refinements. Placing his neck in a noose made from a rough rope of palm-fibre,
he gave him info the hands of boys knowing no pity. They dragged him along behind them,
like a beast of burden, just for amusement. The rope, pulled this way and that by the juvenile
wrongdoers, ploughed a sanguinary furrow in Bilal's flesh. Nevertheless, he seemed insensible
to pain. Thereupon his master deprived him of food and drink, and led him from the town
at noonday, in the middle of summer, throwing him out in the * Ramda, " a sandy plain, so
torrid that a slice of meaf, thrown on the ground, cooked itself immediately. He made his
slave lie down, strefched out on his back, an enormous stone on his breast. ¢ Thou shalt
stop there, ' he ordered, ¢ until thou dost abjure Mohammad's doctrines, and worship Lat
and Uzza. '

But the stoical Moslem did nothing more than lift the forefinger of his right hand, saying
again and again : * Ahad! Ahad!’ Allah is one ! Allah is one!’ thus testifying the scorn he felt
for his master who dared to couple wooden or stone associates with the Master of the
Worlds, The affirmation of the slave produced insensibility to pain, because the ineffable joy
of the sacrifice for his faith mingled with and mastered the bitterness of torture.

Passing one day near the Ramda, Abu Bakr witnessed this cruel sight. © Fearest thou
not the justice of Allah, the Most High, O Oummayatah! when thou dost inflict such
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torment on that wretched man? ’ he cried indignantly. — ¢ Thou didst corrupt him; therefore
‘tis thy duty to save him, ' was the cynical reply, — ° Willingly I I possess a young black
slave, stronger and a better worker than thine. Morcover, he is entirely devoted to thy idols.
I offer him to thee in exchange. " Oummayatah accepted and turned Bilal over to Abu Bakr
who granted him his freedom straightway. Besides, this generous man (may Allah make him
welcome in His Grace!) purchased six other slaves, men and women, all Islamic converts,
merely to set them free, and deliver them out of the hands of their idolatrous masters.

These persecutions continued notwithstanding, becoming more and more barbarous. The
Banu Makhzum fribe took Ammar, with Yaser, his father, and Summayy, his mother, out on
the Ramda, in order to make them suffer all the tortures prompted by diabolical ferocity.
Ammar was enclosed in an iron breastplate that held him down on the ground, exposed to the
blazing rays of the sun at its zenith. His flesh crackled as if in contact with molten metal. But
the same thing happened as with Bilal ; the idolaters were unable to drag from Ammar or his
parents, torfured in like fashion, one blasphemous word. It was then that, blinded by rage,
Abu Jahal drove his spear throush Summayy’s heart, mocking the dying woman by telling
her : ¢ If thou dost belicve in Mohammad, 'tis because thou art in love with his beauty 1’

Summayy was the first martyr to Islam, but such constancy was not to be found in all,
A few Believers, enfeebled by privation and torture to such an extent that they could not
stand upright, finished by letting fall from their lips, despite themselves, the blasphemous
utterances ensuring release. For such as these, crushed by shame and shedding tears of
repentance, the following Surah of consolation has come down: “ W hoso afler be hath believed in
God, denteth Him, if he were forced lo il and if bis bearl remain steadfast in lhe failh (shall be guiltless:)
% Bul whoso openelh his breast lo infidelily — on lhem in thal case shall be wralh Jrom God, and a
wevere puntrhment awaileth them.” (THE QUR’AN, XVI, 108),

When the Prophet saw what torfures were inflicted on his disciples and that he was
powerless o profect them, he was overwhelmed with infense sadness. The marfyrs’ courage
proved to him how decply the roots of faith were planted in their hearts; nevertheless he considered
that such sacrifices should be avoided. So he advised all who were weal, or even such as were not
forced by imperious necessity to remain in Makkah, fo emigrate to Abyssinia, a land inhabited
by Christians, whose Chieftain, the Najashi (Negus) was celebrated for his tolerance and justice.

Sixteen Moslems were the first to depart. Among them was Usman ibn Affan and his
wife Ruqaiyah, one of the Prophet’s daughters. They went out from Makkah secretly and on
foot. Reaching the shore of the Red Sea, they chartered a felucca which carried them over to
the opposite bank, from whence they journeyed to the Court of the Najashi who welcomed
them kindly. Another caravan soon joined them, and the little Mussulman colony, having taken
refuge in Abyssinian territory, was made up of cighty-three men and cighteen women.

Exasperated at secing their victims escape from their clutches; and still more furious fo have
toinclude among the emigrants members of their own families, such as Umm-i-Habibah, daughter
of Abu Sufyan, the idolaters despatched fo the Najashi two. ambassadors, Umar ibn al As
and Abdullah, son of Abu Rabiyah, bearing rich presents, with a view to claiming the fugi-
tives, described as being dangerous agitators, capable of causing a revolution in his kingdom.

The Najashi had already seen that the confrary was the case. By their honesty and
virtue, the fugitives had gained the esteem and sympathy of his subjects, so that he did not
feel inclined fo favour the request of the ambassadors, despite their valuable gifts. They then
thought it would be as well to touch upon the religious susceptibilities of the Christian
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monarch, and put him on his guard against the danger of Islam. * Know then what these
impostors seek fo attain, ’ said they to him. ¢ They have set foot in thine empire in order to
turn thy subjects away from the religion of Jesus, even as they sought to lead the Quraish
astray from the religion of their ancestors. Shouldst thou wish te put our veracity to the
test, question them concerning their opinions with regard to Jesus, thy God.’

The Najashi followed this piece of advice. He interrogated the most learned among the
emigrants and elicited the following reply from Jafar, Mohammad's cousin, son of Abu Talib:
“ These are the Verses revealed to the Prophet : “ ZLhe Hessiah Toa (Jesus), son of Haryam (Hary),
ta only an aposlle of Allah, and Iis Word which He conveyed into Haryam... (THE QUR'AN, 1v, 169.)

This answer was not at all displeasing to the Najashi. If it did not acknowledge the
divinity of Jesus, it showed, at least, the deep veneration in which He was held by the
Moslems, and the Abyssinian monarch was fully reassured as to the fugitives' intentions, So
he sent the ambassadors away, without accepting any of their presents or giving them the
slightest satisfaction.

The Unbelievers had succeeded in making fierce Umar think that he would save his
counfry by ridding it of Mohammad. So Umar, having buckled on his sword, and his eyes
flashing fire, bent his steps in the direction of the Safa district, where he fancied he might
fall across the Prophet. Umar, on his way, met Na'im, who had gone over to Islam unbe-
known to his fellow-tribesmen. * Wither goest thou, O Umar 7' queried the convert. — ‘ To
seek out this fellow Mohammad who hath stirred up strife in the midst of the Quraish. Oh,
by our Gods ! I must kill him 1" — ¢ By Allah 1 thy soul leadeth thee to do a mad act, O
Umar ! Dost thou think that the Abd-i-Manaf will leave thee in peace on the face of the earth,
if thou dost put to death their relative, Mohammad?” he added, trying to deter him from
carrying out his abominable plan. * Would it not be far befter o get certain members of thine
own household to explain their doings?” — * Who are these persons under my roof?’ —
“ Thy sister Fatimah and thy brother-in-law Said ibn Zayd. They, too, are Moslems. ’

At these words, Umar stopped dead, the direction of his fury changing, and in great
haste, he hurried to the dwelling of Fatimah, his sister. Just as he got there, Khubab, a
fervent disciple, was reading the Surah “ Ta-Ha” written out on a piece of parchment. At the
sound of Umar’s furious knocking, Khubab fled info an adjoining room, and Fatimah hid the
parchment in the folds of her attire.

But Khubab’s voice had been overheard by Umar who asked in imperative accents :
 What is this recitation in an undertone that I heard, and which ye cut short when I
arrived 7’ — ¢ There was nothing to hear. Thou art mistaken,’ his brother-in-law and sister
protested in chorus, — ‘No, no | There is no mistake; neither do I err when I {ell you I have
learnt that ye follow Mohammad’s religion!’ Without waiting for any further explanation, he
rushed at his brother-in-law, knocked him down, sat on his chest and seized him by the beard.

Fatimah threw herself on her brother and made desperate efforts fo free her husband.
* Thou speakest the truth! We are Moslems !” Umar lost his wits at this confession and by
a brutal blow in the face, he dashed courageous Fatimah to the ground. ¢ Yea, we are
Moslems, O enemy of Allah 1’ she repeated, staring boldly at him, her blood flowing freely.
‘Yea, we believe in Allah and His Prophet | Now do with us as thou wilt 1’

When Umar saw his sister’s blood, the indomitable courage of the weak woman
impressed him greatly and he was ashamed of what he had done. ¢ Give me the parchment
that I heard you reading, " he asked his sister in softer accents; ‘I wish to get some idea of
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that which hath been revealed to Mohammad.’ — ¢ We fear thou mayest destroy the
writing. " — ‘ Be not afraid ! By Allah! ye shall have it back so soon as I shall have
read it.’

Despite her wish to try and convert her brother, Fatimah raised objections. * O my
brother! I cannot confide it to thee, for thou art unclean. Only pure hands are allowed to
touch the Book in which are inscribed the words of Allah.’

Umar rose with docility and performed his ablutions. Then did Fatimah hand over the
parchment on which was written the Surah, “ Ta-Ha ", which begins with these words : Nof lo
dadden thee have e senl down this Quitan to thee s But as a warning for bim who fearelh. (xx, 1 and 2.)

Immediately after the reading of the first verses, Umar, who was remarkably well
learnt, could not refrain from uttering a cry of admiration : * How beautiful | What sublime
language 1 " — ¢ O Umar !’ exclaimed Khubab, coming out of his hiding-place, * I had great
hopes that the Almighty would fulfil, in thy favour, the wish I heard the Prophet make but
yesterday : « O Allah 1’ said he, * strengthen Islam by the conversion of either one or the
other of those two men : Abu Jahal or Umar.’” — * Lead me at once to Mohammad, ' replied
Umar, ‘ so that [ may become a convert fo Islam in his presence. Where is he 7’ Khubab,
in triumph, sent him to the dwelling of Arqam in the Safa district.

In that house, the disciples, clustering in union round the Prophet, were drinking in his
words, when imperative knocks shook the door. One of the comrades rose up and, by a crack in
the wood, caught sight of the terrible warrior, his sword dangling from his belt. Thunder-
struck at this apparition, he came back to warn the Prophet who calmly told him : * Bring
him in here. If he cometh with good intentions, we will grant him generous welcome, but il
cvil designs guide his footsteps, we will kill him with his own sword.’

The companions having obeyed, Umar entered. Mohammad went to meet him, and
coming face to face with him in the entrance-hall, he caught him by the collar and, with a
sudden pull, dragged him into the midst of the company assembled. ¢ What is thy mofive in
coming here, O son of Al Khattab ?’ he asked. ‘ Dost thou still mean to remain wallowing in
impiety until the wrath of the Almighty crusheth thee? ' — ¢ O Prophet!’ answered Umar
with unaccustomed humility, ¢ I come to declare my faith in Allah, His Messenger, and His
Revelation, * — ¢ Praise be to Allah! Glory to Him! ' cried Mohammad. When his com-
panions were informed of Umar's sudden conversion, they went their different ways, full of
gratitude towards Him who had decreed it. ;

Umar was not a man to remain patient and conceal his convictions. In the street, he
stopped the first passer-by he met, one Jamil ibn Mamar, of the Jumah fribe, and said to him
* Dost know, O Jamil, that I have become a Mussulman?’ The words were hardly out of his
mouh, before Jamil, an incorrigible gossip, tucked his mantle tightly round him and ran to the
Temple. © O Assembly of the Quraish men! ' shouted he to the idolaters who were there in
groups. ‘ An astounding piece of news! The son of Al Khattab hath lost his reason! ' —
‘ Thou liest!’ interrupted Umar who had followed him. ¢ On the contrary, I have set out
on the Road to Salvation. I bear witness that there is no other God but Allah and that
Mohammad is His Prophet !’

On hearing these words, amounting to insulting aggression, the Quraish bounded forward,
as one man, to throw themselves on Umar, who steadfastly awaited their attack and a fearful
struggle took place. The sun, darting its flaming rays on the fighters, forced them to desist
for a short space of time. During the truce, Umar sat down on the ground, surrounded by
his enemies whose threatening hands were stretched over his head. ‘Do with me as ye will,’
he told them in tones of the most scornful indifference, but, by Allah! if I were only at the
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head of three hundred Mussulmans, we should not be long before we wrested this Temple
from you, and never would ye be able to retake it!’

At this juncture, a respected old man, attired in a striped mantle and a sumptuously
embroidered tunic, drew nigh, brought there by the tumult of which he asked the cause.
“Umar is demented, " was the answer. — ‘ How so0?’ said the old man to the idolaters. * If
this man hath voluntarily chosen some religion different to yours, hath he not a right to do so?
What want ye of him? Morcover, think ye that his relatives will not feel inclined to interfere
on his behalf?’ Struck more by the fear of reprisals than by the wisdom of his words,
Umar's assailants clustering round him, dropped back and dispersed. It seemed as if a heavy
cloak had been lifted from his shoulders,

No one, except Mohammad, dared to pray in public. Umar, caring naught for the fury he
might cause, made up his mind to follow the Prophet’s example, and every day, the sturdy
warrior turned like Mohammad in the direction of the Bait-ul-Muquaddas (The Holy
Temple of Jerusalem). Doing exactly the same as the Prophet, Umar took his stand between
the angle of the Ka'bah where the Black Stone is enframed and the angle looking towards
the Yaman; and there publicly said his prayers. Encouraged by this audacity, numerous
were the Moslems who came to pray in public by his side, despite the angry glances of the
Unbelievers, only restrained by the reputation of Umar who had earned the surname of “ Al
Farug, " (The Cleaver), because he had once cleft in twain an Arab who refused to bow
down to a decision given out by the Prophet.

Despite the superiority of numbers, the idol-worshippers of the Quraish were obliged to
acknowledge the critical state of their party. Unless they could put an end to the irresistible
movement that daily brought new conversions, their domination over the Arabs would soon
become a thing of the past.

They called a meeting, and, after consulting, resolved to break off all relations with the
Banu Hasham and the Banu Muttalib who were to be banished from Malkkah until they
consented to hand over Mohammad, their relative. In order to prevent themselves being
tempted to break their word, the Quraish leaders wrote out the conditions of this compact on
a sheet of parchment which they hung up inside the Ka‘bah.

Their plan was most cunning. Among the Banu Hasham and the Banu Muttalib were a
large number of idolaters who the Quraish thought would refuse to identify themselves with
Mohammad and suffer for his cause. Therefore, strife would be stirred up in the bosom of the
Prophet’s family. But, confrary to the idol-worshippers’ conjectures, the example of Abu
Talib, Mohammad’s uncle, carried away all the members of his family — with the exception of
irreducible Abu Lahab — actuated by feelings of unanimous solidarity.

This fact enables us to divine one of the reasons that prevented Abu Talib from adopting
the Islamic religion, although he worked hard and successfully, helping it to triumph. He did not
forget Abu Lahab's ironical remark : ¢ Thou hast naught clse to do than to obey thy son Ali, now
that Mohammad hath chosen him to be his lieutenant. ' Abu Talib’s pride caused him to dread
mockery. ‘I would willingly become a convert to Islam, ' said he, one day, ‘ were it not that I
fear to become the laughing-stock of the men of Makkah when they would see me saying my
prayers. Nevertheless, these motives would not have held him back, if he had not considered
that the protection he granted to his nephew, threatened on all sides, would lose all its power
following the day when the uncle also should have abjured the religion of his forefathers.

Directly after the proclamation of the decree of expulsion, the members of the Prophet’s

45

THE EXILE OF THE
BANU HA SHAM
(. 0. 616)



THE DECREE OF
EXPULSION
DESTROYED BY A
WORM

THE DEATH OCOF
ABU TALIB AND
KHADIJAN

THE LIFE OF MOHAMMAD

family, Mussulmans or idolaters, left their houses, scattered here and there in different districts
of the town, and assembled in a neighbouring ravine where Abu Talib possessed a stronghold.

During a period of two years, the exiles endured the greatest privations. Their provisions
were quickly exhausted and it was impossible to renew them. They were forbidden fo show
themselves in the markets, and if one among them, having succeeded in getting to follow a
caravan, tried to procure a few articles of food, the dealers, watched by Abu Jahal or fearing
to be denounced, asked such high prices that the luckless wight was obliged to give up all
ideas of purchase, and return empty-handed to his starving family.

The outlaws were sometimes secretly revictualled by compassionate folks, such as
Hisham ibn Umar who had recourse to the following stratagem. At nightfall, he led a camel,
laden with provisions, to the entrance of the ravine, and gave him a violent cut with a whip,
in such a way that the animal bolted in the direction of the sfarving fugitives and was
captured by them. But such a godsend was not an everyday occurrence, and Mohammad and
his family were driven to feed on the leaves of the thorny bushes growing in the valley.

Meanwhile, the Prophet was apprised by a vision that, in order to destroy the impious
document, wriften by the Quraish, Allah had sent a gnawing worm and only the Holy Name
had been respected.

Abu Talib, hearing about this, and having faith in his nephew’s vision, went with his
brothers and sought out the Unbelievers. They exulted on secing him approach, his features
distorted by the pangs of hunger. Conquered by famine, was Abu Talib about fo throw over
his nephew? They were so sure that this was the case, that they accepted his proposals
without hesifation. * Let us go and look at the parchment, * he said. * If Mohammad speaketh
truly, the act is abolished. Should that be, ye must swear to cancel your ruling of outlawry
that oppresscth us. For my part, I swear to give Mohammad up to you if he hath lied.’

The act was sealed with three seals. Since it had been deposited in the Ka‘bah, it had
neither been seen nor touched by anyone. Thercfore Allah’s enemies thought it impossible that
the Prophet’s vision could be authentic and, anticipating victory, they went to the Temple
with Abu Talib, to see the state of the parchment. The Prophet’s words had come true. In
the act in question, the gnawing maggot had destroyed every unjust and impious sentence.
Naught remained infact except a narrow strip of parchment on which could be read these
words : “ In Thy name, Allah!"”

This verification plunged the idolaters info a state of unspeakable stupor. Abu Jahal was the
first to leave the Temple and he tried to retract the promise given by the Quraish. Thereupon,
many among them, Hisham ibn Umar, Zohair ibn Abi Ommayah, Moutam ibn Adiyy, etc., whose
interests and intercourse had suffered on account of the odious decree, having only signed it
under duress, protested one affer the other. ¢ We supported this iniquitous law against our
will. Now it no longer exists. Therefore the impious pact set forth therein should be annulled. ”

Abu Jahal was forced to bow down in the face of the prodigy and these vehement
protestations. The compact was cancelled. The Banu Hasham and the Banu Muftalib returned
without let or hindrance fo their dwellings.

It seemed as if Islam was henceforward to soar aloft safely, when two events suddenly
caused its wings to be clipped. First came the death of Abu Talib, ifs indefatigable protector,
who had passed the age of eighty.
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We have already mentioned that, despite all his sympathy for Islam, Abu Talib had
never consented fo profess it. Abu Talib, in his dying moments, having advised all present to
obey Mohammad in everything, for he was sure to lead them into the Path of Righteousness,
the Prophet risked a supreme effort. * O my uncle! ’ said Mohammad, ‘ thou dost soothe
their souls with wise counsel, but wilt thou do' nothing for thine own?’ — ¢ What wouldst
have me do?’ — ¢ Bear witness simply that there is no Allah but Allah!l’ “ O son of my

brother ! I know that thou dost speak truly, but I fear to be accused of only testifying in’

affright at the approach of death. Were it not for this fear, be assured that I would follow
thy advice, in order to freshen thine eyes in which I read the high degree of thy affection.’

Some writers maintain that Abbas , seeing the dying man’s lips move, and having placed
his ear close to them, made the following declaration to the Prophet : ¢ Be not uneasy, O
son of my brother | thy uncle hath just uttered the words thou didst wish him to say. ' But
the most acceredited traditions refuse to accept this version. Where is the truth? Allah only knows!

Three days after this bereavement, fraught with fatal consequences, the Prophet had to
put up with a still more grievous loss.

Khadijah, his admirable companion, who gave herself to hlm when he was poor and had
believed in him when he was called an impostor ; Khadijah, to whom he confided all his
hopes ; Khadijah, the sweet consoling creature when he was crushed by the weight of despair ;
Khadijah, the first female Moslem, the “ Mother of the Believers, ” was taken from him by
the Fates at the age of sixty-five. (May Allah welcome her in His Grace 1)

Khadijah's ascendancy ovér him was so great and yet so tender that while she lived, he
had never been unfaithful. Never, although he was then in the prime of life, would he consent
to have other wives or concubines, as permifted by the customs of his country, in spite of
being invited on all sides to do so. And never, when Khadijah was no more; did he forget her.

Ayishah, who later on became Mohammad’s favourite spouse, was keenly jealous of the
remembrance of his first wife, daily evoked by him. “ Never was I so jealous of any wife of
“ the Prophet as of Khadijah, ” Ayishah is known to have said, “ although I never met her
and notwithstanding that her death took place long before my marriage. But the Prophet
was always talking about her, and when he slaughtered a sheep, he always kept back a
liberal share to be given to Khadijah's female friends.

“ I said to him once: ‘It seems as if Khadijah was the only woman in the whole world!’
Thercupon he began to enumerate her incomparable qualities and declared that she would
have a palace built of pearls in Paradise, with no noise or household cares to trouble her.

“ Hala bint Khuaild, Khadijah's sister, was taken to see Allah’s Messenger. He noticed that
she spoke in the same way as his dead wife, and was so stirred that, overcome by jealousy,
I could not help showing temper and 1 exclaimed : ¢ What meanest thou by continually conju-
ring up the remembrance of these old Quraish females, with their toothless, red gums and faces
betraying the ravages of age ? Hath not Allah given thee better women in their stead ?”

But despife these scenes, despife the beauty and intelligence of Ayishah and his other wives,
the Prophet always preferred Khadijah. He included her among the four most perfect women that
ever came on earth, The three others were Asiyah, Pharoah’s wife who saved Moses; Maryam
(Mary), mother of Isa(Jesus); and Fatimah-tuz-Zahra, one of Mohammad'’s daughters by Khadijah.

Stricken by his double mourning, threatened by the Unbelievers who no longer concealed
their intentions, now that his noble profector was no more, the Prophet resolved to preach
outside Makkah. If he succeeded in gaining over some of the neighbouring Arab peoples,
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these reinforcements, increasing the number of citizens of Makkah already converted, and
which was far from inconsiderable, would make up a party sufficiently strong to hold his
detractors in respect.

His first attempt was made at Taif, 'a small town about seventy-two miles to the east of
Makkah, renowned for its grapes, figs, pomegranates and the roses of its enchanting gardens.
Accompanied by Zayd ibn Haris, the Prophet arrived in the market-place where he found
many noted Saqifs assembled. He sat by. their side and stated the reasons of his journey :
his Divine Mission and the hostility of his party.

Most of those present were beginning to fall under the influence of the wonted charm of
his words, when three brothers, ranking among the most noble and predominant of the
Sagqifs, interrupted him abruptly. ¢ This man hath doubtless stolen or torn the veil of the
Ka‘bah ! ' exclaimed the first of the brothers, ‘ and now, having taken fo his heels, he
tells ye a story about being Allah’s Messenger!' — ‘Hath Allah not been able to find anyone
but thee ? ’jeered the sccond. — ¢ By Allah! I'll never have anything to do with thee !’
declared the third. ¢ If thou art truly the Prophet of Allah, as thou dost assert, thou art so
far above me that I dare not argue with thee ; and if thou art merely an impostor, it would
not be fitting that I belittle myself by replying.’

These remarks broke the charm, and the crowd, veeriﬁg round, showed its hostility by
shouting insults. The Prophet saw that there was no hope for him in that town for the
moment, and rose up to depart.

So as to make it impossible for him to renew his attempt, his contradictors stirred up the
lowest dregs of the populace against him. Slaves and vagabonds, arrayed in a double row,
awaited him on each side of the road he was bound to take. They found amusement in stoning
his bare legs. When exhausted by his sufferings, he sat down in the middle of the road, trying
to shield his bleeding feet, his tormentors lifted him up by the arms and continued their.
barbarous fun. In vain, devoted Zayd tried to protect him by getting in tront of him ; the
faithful henchman was struck down by a stone that cut his face. Staggering, falling, rising and
dragging themselves along in the midst of sneering jibes, Mohammad and his companion at
last reached a garden wall, behind which they took refuge, and dropped extenuated in the
shade of a free covered with vine branches, leaves and grapes.

“O Allah 1’ cried the Prophet, ¢ To Thee I complain of my puny strength and the failure
of my zeal with regard to these men. O Thou! most Compassionate and Merciful, Thou art
the Lord of the weak and Thou art my Lord | I have none but Thee on whom to lean ! But if
Thou be not angry with me because I am powerless to ensure love and respect for Thy Word,
I care nothing for all the ordeals I undergo |’

The villanous mob did not dare to trespass in the garden in order to follow up their victims.
The owners of the property, charitable folks, indignant at the scene they had just witnessed,
ordered Adas, their gardener, to gather bunches of grapes and carry a basketful to their
momentary guests.

‘When the inflammation of their limbs, covered with bruises, had subsided by reason of repose
in the beneficial shade; and their thirst being quenched by the honeyed juice of the celebrated
grapes of Taif, the Prophet and his companion set out again on the road to Makkah.

Foreseeing the welcome in store for him, Mohammad could not do otherwise than claim
the assistance of some influential citizen. Halting at the cave of Mount Hira, he sent Zayd to
find a protector. After two rebuffs at the hands of Al Akhnas and Sohail, who excused them-
selves, Zayd approached Muta’'m bin Adiyy who, consenting to take the responsibility on
himself, armed his serving-men and posted them in the precincts of the Ka‘bah.
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Brought back by Zayd, Mohammad was then enabled, thanks to the escort of this little
army, to make the seven ritual circuits before returning to his dwelling.

“ Al-Isra, " the Nocturnal Journey, and “ Al-Miraj, " the Prophet's Ascension, have given
rise to innumerable debates between the doctors of Islam. Some think that this miraculous
journey was really, physically accomplished ; whilst others, relying on the most accredited
traditions — among which is that of Ayishah, Abu Bakr's daughter and Mohammad’s favourite
wife — maintain that Mohammad’s soul alone undertook the journey, and that it should only
be looked upon as a veracious vision such as frequently came to the Prophet in his sleep.

One night, the twenty-seventh of the month of Rabi'-ul-Awwal, -the angel Jibra'il, upon
whom devolved the duty of directing the heavenly bodies, was ordered by the Almighty to
increase the moon’s brilliancy by adding a part of the sun’s radiance ; and that of the stars
by a share of the moon's brightness, so that the firmament that night should be resplendent
with light. The Angel was then to descend to where Mohammad was sleeping, and carry him
up to Allah through the seven zones of Heaven.

Quoth the Prophet : “ I was in a deep sleep when Jibra'il appeared to me, bringing
“ Al-Buraq, the Prophet’s usual mount. This animal ressembled none to be found on earth.
“ His size was greater than that of an ass; less than that of a mule. His coat was more
“ dazzlingly white than snow ; he had the face of a man, but was dumb. Great wings like those
“ of a bird allowed him to rise in the air and career through space. His mane, tail, feathers and
breast-piece were studded with priceless precious stones that sparkled like myriads of stars.

“ I got on his back and, in a twinkling, he carried me from the “ Masjidu " I-Haram ” {o
“ the * Masjidu'l-Aqsa” (¢. e. the Sacred Makkan Temple to the faraway Temple of Jerusalem).
‘I alighted and fastened his bridle to the ring used by the Prophets, A man appeared in
“ front of me, offering a cup of milk and a cup of wine. I drank the milk and refused the
“ wine. Jibra'il, who had accompanied me without outstripping me or allowing me to outrun
“ him, approved what I had done. “ If thou hadst preferred wine to milk, " he told me, “ thy
people would have preferred Error to Truth.”

After visiting the Temple, the Prophet climbed up the “ Sakhrah, ” the Sacred Rock (on
which now stands the marvellous dome of the Mosque of Umar) which bowed down in his
honour and also so as o enable him to remount Al-Buraq. Still led by his celestial guide, he
continued his journey by ascending through the Heavens.

We need not copy the descriptions of this Ascension, or “ Miraj, " in every detail. Many
writers, particularly the Persians, have given a free rein to their imagination in this connection,
whilst others, more serious, such as Ibn-i-Hisham, 1bn-i-Sad and Abul Fida, are content to set
forth an extremely simple narrative. We shall only mention Mohammad’'s meeting with the
Prophets known before him : Abraham, Moses and Jesus; then his visit to the Paradise of
Believers, where the gardens honoured him by giving out sweet odours and his halt in Hell,
destined to receive Unbelievers, where the flames congealed when he went along.

After having passed through the seven zones of the Heavens, it was not long before he
heard the scratching of pens writing in the “ Book of Fate, " and the thanksgivings of the
angels glorifying the Almighty. Finally, he reached the “ Sidratu’l-Muntaha, " the * Lote-tree
of the Extremity. " At this spot, Jibra'il left him, saying : “ Here is the boundary of Know-
ledge, where I am forced fo halt. As for thee, O Prince of Messengers] O friend of the
Master of the Worlds! continue thy glorious Ascension and progress in the Light of thy Lights.”

And the Chosen One continued to pass through the veils covering that which is hidden,
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until he reached the veil of Unity and looked upon that which eyes cannot see, nor minds
imagine. The eyes-of his body would not have been able to support the brilliancy of this sight
which must have brought on blindness. Therefore, Allah opened the eyes of Mohammad’s
heart, thus permitting him to contemplate the Infinite Splendour.

Allah bade him draw near to His throne, “ al the distance of lwo bows, or even closer ” (THE
QUR'AN, Lul, 9), and after having confirmed the choice He had made in charging Mohammad to
be the carrier of Good Tidings to His servants, He fixed the number of prayers — fifty in
all — that cach Believer should offer up daily to the Creator, in gratitude for His bounty.

When the Chosen One went down, Moses met him again and questioned him. ¢ O Prophet
of Allah! what hath our Master ordered thee with regard to the number of prayers which
His disciples should offer up? — * Fifty prayers during the day and the night. " — O thou,
the best of created beings!’ Moses rejoined, ¢ go back to’our Master, and beg Him to lighten
this burden, too heavy for the weakness and laziness of mankind. ' So Mohammad went back
several times into the presence of the Master of the Worlds, until he prevailed upon Him to
reduce the number of prayers to five only.

This parable, which serves to decide definitively the number of daily prayers, also
demonstrates admirably that an excess of devotion, in the Islamic creed, is considered to be
an error. “ Allab Jesireth to make your burden light lo you : for man balh been created weak. ™ (THE
QUR'AN, 1v, 32.) Why should the Almighty be in need of the prayers of mankind? “ /#e adk not
of Thee to make provision for thyself — We will provide for Thee. (THE QUR'AN, XX, 132.)

Allah has sent prayer to His servants as one of His most salutary favours. Five times
daily, devotion brings absolute rest to Believers ; that is to say, complete interruption of the
feelings that stir them, whether an excess of joy leading to ruin in the aberrafions of debau-
chery, or an excess of sadness causing them to perish in the madness of despair. Five times
daily, prayer forces them by its accompanying ablutions, to call to mind the cleanliness of
the body, at the same time as the purity of the soul.

The day after his vision, the Prophet, beaming with delight, was met by his mortal enemy,
Abu Jahal, who addressed him ironically : ¢ O Mohammad ! hast thou not one of those mar-
vellous tales which we are used to hear from thee to fell us this morning?’ — * Indeed I
have !’ replied the Prophet. ¢ Between yesternight and this morning I have been fo Jerusalem
and back.’ — ¢ Gather round quickly, O Quraish | Hasten and hearken to the wonderful
adventure of the nocturnal journey undertaken by Mohammad!’ shouted Abu Jahal.

The crowd soon grew, and the Prophet gave out the narrative we have just set forth.
Most of his hearers, belonging to the clan of the idol-worshippers, followed the example of
their chicftain and received it with outbursts of the coarsest merriment, Some clapped their
hands ; others held their heads in their hands as if fo stop their brains from bursting. As for
the Believers, one party was undecided whether to put faith in the story or not ; and the
remainder, unseftled by the attitude of the public, dared not manifest their confidence openly.

Profiting by the confusion, Abu Jahal hastened to speak to Abu Bakr. * Maybe thou dost
not know the last extraordinary adventure of thy Prophet ? He pretends to have accomplished
in the night the journey from the “ Holy Temple " of Makkah fo the “ Faraway Temple " of
Jerusalem — there and back !’ Abu Jahal was full of glee, in anficipation, at the thought of
the vexation and bewilderment which were sure to bé seen in the face of his fellow-citizen.

Contrary fo Abu Jahal's expectations, however, Abu Bakr replied without uneasiness :
« Whatever Mohammad asserts is frue and 1 believe it. If he maintains that he went up to
the seventh Heaven in an hour and came back in the same space of time, I should still have
faith in his declarations. ’
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Such dependable testimony caused the Faithful to take heart; thus it turned out that

Abu Jahal, by teying to instil incredulity in men’s minds, only succeeded in strengthening ™

their beliefs. Desirous of catching the Prophet redhanded as a cheat, Abu Jahal interrogated
him concerning the Temple of Jerusalem, calling on him for a deseription thercof. But he was
utterly routed when Mohammad, whom his foe thought had never set foot in Jerusalem,
except during this nocturnal vision, described the city in all its peculiarities and with great
accuracy, endorsed by all among those assembled who had ever undertaken that journey.

Therefore the Believers, their faith revived, hastened to put on the five “ Garments of
Purity, ” which means that they offered up the five prayers brought down fo them from
Heaven by the Prophet.

Towards the end of the year, Usman ibn Affan and his wife Ruqaiyah returned from
Abyssinia, accompanied by a few emigrants, among whom, one of them, called Sukran, died
on arrival. The Prophet married his widow, Sauda, daughter of Zoma, thus rewarding the
zeal of one of the first female converts to Islam, who had so valiantly undergone the ordeals
of persecution and exile.

Wishing, in the same way, to show his appreciation of the unchanging devotion of Abu
Bakr, the Veracious, and to bind him still closer by a matrimonial alliance, the Prophet, at
the same epoch, espoused his daughter Ayishah, although she had barely reached the age of
ten. But, inher case, the marriage was not consummated until many years later, at Al-Madinah,
after the Hegira.

Despite Abu Bakr's cnergetic afficmations; despite the strengthening of the Believers’
zeal by the rule of the five prayers, the story of the Nocturnal Ascension was far from being
advantagecous to the cause of Islam. The narrative, on the contrary, furnished its enemies with
an opportunity of petty triumph, enabling them to pile up fresh mockery and institute greater
persecufion.

The case would have seemed hopeless to any other but Mohammad. He knew not what
it meant to be discouraged, feeling certain that the Almighty would never abandon His
Apostle to whom He had revealed the following verses : “ Say ¢ [ betake me for refuge lo lhe
Lord of Men, % The King of Men, % Allah of Men s dgainst the midschief of the stealllly
wilhdrawing whisperer (Salan) sx JF ho hides bimoelf at the Name of Allak, % W ho whtaperelh (n man's
breadt against Jinn and men. ” (THE QUR'AN, CX1V, 16.)

Postponing for the time being the conversion of the Makkans, the Prophet turned his
attention towards Arab strangers in the fown, attracted in great crowds by the ceremonies
of the pilgrimage to the Ka‘bah and the ritual circuits. During the fair that was held at that
time, he went untiringly from group to group. But, just as indefatigable, close behind, was his
uncle, Abu Lahab, who, as soon as he saw the Prophet in the centre of a ring of men, would
call out loudly to them : ¢« Hearken not to that man! His sole thought is to tear the cult of
Lat and Uzza from out of your hearts; and trick ye all with the insane doctrines that he
pretends it is his Mission to preach. ’

These words aroused the Arabs’ suspicions, and they turned away from Mohammad with
remarks affer this fashion : ¢ Thy fellow-citizens know thee better than we, so begin by
convincing them! ' Or else : < If Allah should cause thee to triumph, thy glory will not profit
us, but only thy party. Therefore, it is not to our advantage to ally ourselves to thee. ’

These rebuffs had no effect on the Prophet. No sooner did any noteworthy person arrive
in Makkah than Mohammad sought his presence at once.
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One day, on the hill of Aqabah, he wenf up to a group of six men, fresh arrivals, and
with his usual politeness, he addressed them thus : * What are you, O my good Lords? ' —
‘We are of the Khazraj tribe. © — ¢« Masters over the Jews settled in Yasrib, methinks? ' —
“ We are indeed their masters. ' — ¢ Will ye not sit down here awhile, so that I may speak”
with you?’ — « Willingly. ’

They sat by his side, and he tried to gather them into the fold of Islam by reciting verses of
the Qur'an. Charmed by his eloquence and the novelty of his words, the Khazraj men listened
attentively and paused to reflect.

The Jews, inhabiting their land and bent beneath their yoke, were folks well versed in
the knowledge of Holy Writ. Thus it was that whenever disagreement arose between them
and their masters, these children of Israel were wont to murmur : * We await the coming of
a Prophet. When his hour arrives, we shall all follow him and thanks to his assistance, we
shall triumph over you and become your masters in our tuen. ' Whilst Mohammad spoke unto
the tribesmen, they exchanged glances and came to this conclusion : ¢ Evidently this is the
Prophet whose advent is threatened by the Jews. We must not let them forestall us with him.’

So they replied to his appeal, saying : * Our land is made desolate by perpetual war
waged befween us and our Arab brothers, the Aus tribe. We will go to them, and call their
atfention to thy cause and thy religion. If through thee, Allah should reconcile and unite us,
there will not be in all Arabia a man more powerful than thee! ’

The new converts kept their word and spread Mohammad’s doctrines in their region. The
following year, twelve Mussulmans from Yasrib, ten being of the Khazraj and two belonging

_ fo the Aus, arrived in Makkah for the Mausam rejoicings. They met the Prophet on the

Agabah and took an oath of fidelity towards him. With a view to completing their religious
education and making fresh converts, Mochammad delegated Musab ibn Umr, one of his most
learned disciples, who went away with them.

In Yasrib, the Islamic creed did not meet with the difficulties that hampered its progress
in Makkah, where it was harmful to the interests of the exploiters of the idols. Musab'’s task
turned out to be particularly easy, and the “ Permanent Miracle ” of the Surahs of the Qur’an,
recited by him, produced its effect with lightning-like rapidity. Resembling a beneficial

- rainstorm which might have broke, in a few minutes, over every part of a country suffering

from drought, restoring life and fertility, Islam had diffused its wholesome dew over every
district of the town, calming dissensions and causing the virtues necessary for its triumph to
take root and flourish in the citizens' hearts.

Soon there was not a single family among the Aus or the Khazraj which did not count
several Believers among its members, Musab, who had good reasons to be proud of the result
of his mission, returned to Makkah to report progress to Mohammad. When the date of the
pilgrimage came due, seventy-five Mussulmans, two being women, joined the caravan of their
fellow-citizens who were still idolaters. The converts, full of zeal, arranged to meet the
Prophet on the Aqabah, during the night preceding the second day of Tashriq, in order to
offer a safe place of refuge in their city, for him and his disciples.

Ka‘bibn Malik, one of the pilgrims, has said : “ We made up our minds to keep our movements se-
“ cret from our idolatrous fellow-citizens, among whom we slept until one third of the night was
“ passed. We then went out, one affer another, stealthily, making our way, slowly and silently,
“ towards a pass on the slopes of the Aqabah, where we all met together to await the Prophet.
“ He soon arrived, accompanied by his uncle Abbas ibn Abdul-Muttalib.
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“ He had not yet abjured the religion of his ancestors, but he had great affection for
“ his nephew from whom he wished to ward off all misfortune, following the example of his
“ brother, Abu Talib. Having been informed of the plans of the people of Yasrib, Abbas
“ wanted fo see for himself what amount of confidence Mohammad could have in their pro-
“ posals, Abbas was the first to address the meeting and spoke as follows : ¢ O Assembly of the
“ Khazraj and the Aus! my brothér’s son, as ye know, holds high rank amongus, and although
“ we do not share his convictions, we have hitherto protected him against his fellow-citizens.
“In our “ qawm " he finds honour and safety. Nevertheless, at the present hour, he turns
“ towards you, and desires to settle in your midst. Reflect! if ye decide to remain faithful to
your promises and shield him from all dangers whatsoever, it will be well. But should ye
“ fear to be forced one day to throw him over, and give him into the hands of his enemies, it
“ would be befter, now al once, to confess that your purpose is not steadfast by withdrawing
your proposals and leaving him with his own party.’

“ Without the slightest hesitation, we answered Abbas : * Thou hast heard what we
“ proposed. Thou canst rely on us absolutely ] ' Then we turned to Mohammad : ¢ Speak,
“ O Prophet! What dost thou want of us, for thy Lord and for thyself?’

“ After having recited a few Surahs and recapifulated the fundamental principles of
Islam, the Prophet added : « Swear that ye will fight to defend me and my disciples, as ye
would fight to defend your wives and children. ’

“ We took the required oath with unanimous enthusiasm : ¢ By Allah! we are war-
children, and our fathers have taught us how to manufacture all weapons!’' — ¢ O Pro-
phet ! ’ broke in Abul Hasham, ¢ there exists a compact, between the Jews of Yasrib and
“ us, which we shall have to break, perhaps, in order to uphold thy cause. What would be our
“ position, in our land,if, after being victorious thanks to us, thou didst go back to thy “qawm "7’

“ The Prophet smiled and protested : * Rest easy on that score ! Your bloed hath become
my blood and your honour, my honour. He who wrongeth you, wrongeth me. I'll fight the
enemies you fight, and support whom ye support; ye are mine and [ am yours] Choose
then twelve Najibs among you as leaders. ’

“ After having consulted together, we chose nine Khazraj and three Aus. When we
“ brought the twelve men fo him, he said : ¢ Ye shall be my delegates in your * qawm, " as
were the apostles of Jesus, son of Mary, among their people. ’

“ The Najibs pledged their words; but, just as the solemn oath was about to be sworn,
“ Ibn-i-Ubadah rose and said : ¢ O Assembly of the Khazraj and Aus! have ye reflected
“ seriously anent the consequences of the compact ye intend to make with this man? For his
“ sake ye swear to go to war with white, swarthy and black men. But if, in days to come,
seeing your property pillaged and your nobles massacred, ye were to forsake him, shame
“ would be brought upon you in this world and the next."—*We are resigned in anticipation
“ to the loss of our property and to the death of our best men, if such a sacrifice is uselul
“ for the cause of Islam,’ we replied unhesitatingly, ‘but may we ask the Prophet what we
shall receive in exchange?’ He replied : ¢ Paradise | ’

“ Who, Jrom desire lo behold the face of lhetr Lord, are conalant amid lrials, and observe prayer,
and give almy in secrel and openly oul of what e bave bestowed upon lhem and lurn aside evil by
gaod : for these iy the recompende of the abode . Gardens of Eden — inlo whick lhey whall enter togelber
wilh the jusl of lhetr falhers, and lheir wives, and their descendants : and lhe angels whall go i1 unlo
them al every porlal : % Peace be upon you! say lhey, becawse ye have paliently enonred |35 And

charming (s lthe recompense of lhe Abode! "
“ So oft as lbey are fed lherefrom will [frutl for suslenance, they shall say, * Lhio same was our
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suslenance of eld !’ Bul they will only resemble those of earlh, being infintlely more delicioud... And
theirs shall be the Houris with large black eyes like close-kept pearls... s Ne vain discourse shall they
bear lherein, nor charge of sin 4 We will remove whalever rancour was in their bearls... and they
shall say * Praise be to Allab who balh guided us hither.” s

“ And other things which ye desire will He bestow : Help from Allab and greedy conquest ... % O ye
who believe! be ansars of Allab! (1. e. helpers, soldiers.)” (THE QUR'AN, X111, 22, 23, 24. I, 23. LvI,
22, 24. VI, 41. LXI, 13, 14.)

“ When they heard these promises of inconceivable bliss in Paradise, announced by such
“ tokens as are understood by mortals’ weak brains, the Faithful felt their souls filled with
“ hope and said to the Prophet : « Stretch out thine hand !’ Mohammad offered his hand,
“ opened out, the palm turned upwards ; and Asad ibn Zarara came and struck it with his
“ right hand, followed by Abul Hisham and Al Bara; and, one after the other, all the
Yasrib pilgrims, who from that day forth called themsclves, “ Ansars, ”

“ We were getting ready to return furtively to our encampment, our hearts brimming over
with joy and hope, when, in the silence of the night, on the summit of the Aqgabah, a voice
“ pesounded, the most shrill I had ever heard. * O Assembly of the Quraish ! it shouted, ‘be
on your guard! The sons of the Khazraj and Aus have sworn to fall upon you with the sword !’

“ We shuddered, but the Prophet removed our fears by saying : * That is the voice of the
demon of the Agabah which means that Iblis (Satan) is shricking. He is Allah’s enemy, and his
cry has not been heard by any of our adversaries. " We returned {o our tents, where we
found our fellow-citizens sleeping soundly, suspecting naught of that which had taken place.

“ Nevertheless, upon awaking, next day, a deputation of Quraish nobles arrived, warned
“ cither by the voice of Iblis, or by reports of spies dogging the Prophet’s footsteps. ¢ O Assembly
of the Khazraj and Aus!’ said these delegates, ‘it hath come to our ears that ye have allured
“ one of our men, Mohammad ibn Abdullah and taken an oath with himto wage war upon us. 4

“ The idolaters of our party, knowing nothing about the events of the night, swore with
most evident sincerity that the Quraish were mistaken. ¢ This business is improbable !’
exclaimed one of their chieftains, Abu Salul by name. ‘My “qawm” would not have hidden

t "

it from me and I have heard naught about it.

The Quraish tribesmen went away, more or less tranquilised, but they met on their road
some Bedouins who had been witnesses of the strange gathering in the Aqabah ravine and who
imparted their suspicions. The Quraish, convinced of the treachery of the Khazraj and the
Aus, turned back in great haste to the encampment. But the tents were struck ; the birds
had flown and were far off by that time, out of danger.

Henceforward the Prophet could reckon on safety and shelter in the town of Yasrib and
he gave orders to all his disciples fo take refuge within its walls.

The idolaters could not help fecling great apprehension, by reason of their victims
meeting with the inhabitants of a rival city. The worshippers of images impeded the union by
means of great violence, and it was only one by one, or in small, successive groups, that the
Believers were able to reach their place of safety. From that day onwards, they took the
name of “ Mubajirun, * or emigrants. :

As for the Prophet, relieved of all anxiety concerning them, he stopped in Makkah with
Ali and Abu Bakr only. They knew full well the risk they ran, but despite Abu Bakr's adju-
rations, Mohammad wished to make a supreme effort, and resort to force before leaving his
native town. He still hoped to rescue some of his fellow-countrymen from idolatry, especially
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as he now had a shelter to offer them ; and besides, he did not like to leave his post without
authorisation from the Lord.

The emigration of the Believers carried the fury of the Quraish idolaters to the highest
pitch as well as causing them great anxiety. They resolved to strike a decisive blow.

They called a meeting in the “ Dar-un-Nadwa, “ “ House of Counsel, " built by their
ancestor, Qusayy ibn Kilab. The most important resolutions were taken in this “ Dar-un-
Nadwa, * where only the descendants of Qusayy were admitted, but nof until they had
reached the age of forty.

Just as representatives of every division of the Quraish were entering the “ House of
Counsel, ” a tall, old man of haughty bearing, attired in woollen garments, appeared on the
threshold. In reply to questions as to who he was and what he wanted, he replied: ‘I am a
Shaikh of the Najd. Attracted by your noble gait and the sweetness of your favourite scents,
I feel great desire to hear you speak. If ye consent to admit me to your noble assembly,
perchance my advice may not be entirely useless. ’

The inhabitants of the Najd lived too far away to be suspected of acting in complicity with
Mohammad, therefore the Committee of the Elders found that nothing prevented them from autho-
rising the noble stranger to be present during the meeting, and he followed them info the hall
of debate. The Head Committee started the discussion at once. * We all know, ' they said to
each other, * about the intrigues of this man Mohammad and the danger with which he threatens
our country. We will talk over the best means of defence. Let cach of us give his opinion freely.’

The first to speak was Abul Bukhtari who made this proposal : ¢ Let us cast our enemy
into a dungeon, load him with chains, ad bolt the door upon him until he die. * — “ Such a
proceeding would be fraught with fatal consequences,’ the Shaikh of the Najd objected, * if
you carry it ouf. The news of your act of violence would filter through the prison gates and
reach the ears of Mohammad's companions who, ye may be sure, would quickly attack you
in order to free him. Thanks to assistance of the Yasrib Mussulmans, they would be victorious.
Let us hear some one else's proposition. ’ , 3

Asad ibn Rabiya rose and said : *« Why cannot we expulse him from among us and banish
him from our country ? When he is gone, little we reck where he taketh refuge or what
becometh of him. We shall be well rid of him. ' — ¢ Truly, a fine piece of advice !’
exclaimed the Shaikh of the Najd. * Know ye nothing about the beauty of your adversary’s
speech, the charm of his voice and the strength of his arguments ? Scarcely will he have set
foot among the neighbouring Arab tribes, when he will dominate them by his eloquence,
cause them to follow in his walke, and come back from exile at their head, to have his own
way with you alll Try and find a more reasonable plan to crush him. ’

Then it was the turn of Abu Jahal. * By our gods 1’ said he, * 1 have a project which, I
‘am certain, will satisfy you entirely.’ — ¢ Speak! What is thy plan?’ exclaimed his
audience. — ¢ This is it. In each subdivision of our tribe we'll choose a young, vigorous warrior
belonging to a family equally noble and respected, and we'll place in his hand a well-sharpened
sword. These young warriors, banded together, shall throw themselves on Mohammad at the
same instant ; all striking him at once. By acting in this way, the responsibility of shedding
his blood will be shared among all the subdivisions to which the murderers belong, and the
Abd Manaf, rclatives of the dead man, unable to declare war upon every subdivision of our
tribe, will be obliged to content themselves with receiving the “ Diyah ” (blood ransom) that
we may be good enough fo offer. ’ — ‘These are words of intelligence I ' exclaimed the Shaikh
of the Najd, who was no other than Iblis (Satan) disguised in human shape. * That man’s
motion points to the only way out of your difficulty.’
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This perfidious counsel met with the unanimous approval of the assembly. The Unbelievers
flattered themselves that their enemy was already got rid of, but they had reckoned without
the will of the Almighty. The angel Jibra'il, sent by Him, warned the Prophet of the con-
spiracy to take his life, and brought him orders to emigrate in his turn, at the same time
warning him as follows : * Sleep not this night upon thy wonted couch.’

In Mohammad's house were several sums of money deposited -with him by Unbelievers,
and he did not care to go away before having given back what was due to each rightful
owner. He charged his faithful Ali to carry this out, after having told him what he had just
heard and saying : ¢ Sleep in my stead, on my habitual couch, and wrap thyselfin this — my
green mantle of the Hazramaut. Fear naught; no harm can come to thee from my enemies. '

When the first four hours of the night had gone by, the conspirators, among whom was
Abu Jahal who had come to excite their zeal, were posted in ambush close to the door of the
house, to prevent Mohammad from escaping. They did not wish to consummate their crime in
darkness, for people might then have denied the participation of the Quraish. They preferred
to await daybreak, so that it might be plainly visible that each and every one had an equal
share in the murder. But Ie who never sleeps watched over His Prophet surrounded by foes.

“ Perdy on lheir necks, We bave placed chaing which reach lhe chin, and forced up are lheir
beads x And before them have We wet a barrier and bebind them a barrier, and We bave shrouded
them in a veil, so that lhey shall nol see. ” (THE QUR'AN, XXxVI, 7-8.)

Confiding in the protection of his Lord, Mohammad crept quietly ouf of his dwelling,
picking up some loose carth and throwing a handful or two on the head of each conspirator.
He then went away. The eyes of the miscreants, bencath lids heavy with tedious waiting and
blinded by the bandage of sleep that Allah had placed thereon, saw nothing.

* For whom are ye watching here?’ quoth a passer-by, coming on the scene. — ¢ For
Mohammad.’ — ¢ Allah hath saved him and he hath tricked you all. He hath just departed
right under your noses and after covering your pates with dust, he strode away gaily. ’

Each startled man swiftly clapped his hand to his head and, withdrawing his fingers
dirty with dust, gave signs of stupefaction. But, peering through a crack in the door, they
saw Ali asleep on the Prophet’'s couch and wrapped in his green mantle. This sight set the
villains’ minds at rest and they all stood sentinel till dawn.

Actuated by the same impulse, when the sun rase, they battered down the door and
with swords unsheathed, threw themselves on Ali. He sat up facing them. They recognised him
and called out : * How now | Can it be thee, O Ali? Where is thy companion? '— ‘I know not.’

In their fury at having been so finely tricked, they seized up Ali and imprisoned him in
the Temple ; but quickly recognising what a grave mistake they would make by being revenged
on the son of Abu Talib, they set him [ree.







e ey P

e o e s O b o, 53

.
§
£
I
4
;3
E
$
s &
|,

i

SRR A ot - t v BASUTPET I e S
S AR : AR
it e g e ee




